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ATMINAS TEKSTURA

Otra pasaules kara pieminekli Baltijas valstis

Dzeimss Jangs (Young) savai 1992. gada publicétajai gramatai par
holokausta atcerei veltitajiem pieminekliem, to nozimi un lomu socialaja
atmina ir devis nosaukumu “Atminas tekstura” (7he Texture of Memory).
Jédziens “tekstdra” raksturo atminas daudzveidibu, sarezgitibu, socialo
nozimi, ka ari dazadu apstaklu, kopienu un individu attieksmju, vietas, laika
un vél daudzu citu faktoru ietekmi uz pastavoSo atminu. Tadgjadi atminas
tekstdra ieausti loti daudzi komponenti, kuru pamaniSana un novértésana lauj
saprast So socidlo paradibu. Pieminekli ir viena no nozimigakajam,
uzskatamakajam un pamanamakajam atminas teksturas dalam, kas ne tikai
ietver pagatnes pieredzi, bet ari atspogulo konkrétaja pastavoso attieksmi
pret pieminekli iemizinato pagatnes norisi. Atminu kopienu, sabiedribas un
valsts attieksmi pret So pagatnes norisi.

Vésturnieks Pjéra Nora (MNora) piedavatais termins “atminas vietas” jeb
precizak “atminas vietnes” (sites of memory, lieux de mémoire) apzime vietas,
kur cilvéku grupas iesaistas publiskas aktivitatés, ar kuru starpniecibu pauz
“kolektivam kopigas zinasanas [..] par pagatni, uz kuram balstas grupas
apzina par vienotibu un individualitati”. P. Nora atminu vietnés ieklautas ne
vien topografiskas vietas, bet visdazadakas pagatnes un tagadnes attiecibu
veidojoSas lietas, paradibas, tradicijas u.c., kas kalpo par cilvéku ikdienas
uzvedibas pamatu. Moderna atmina faktiski neeksisté pati par sevi un
tradicionala veida — reala cilvéka istas atminas —, bet gan “arhivistiska
veida” — dazadas cilveékraditas formas, pieméram, pierakstos, dokumentos,
filmas, ierakstos, televizijas raidijumos, piemineklos, suveniros, turisma
celojumos (Nora, 6—-11). Atminu vietnes vert€jamas ka atminas atsauce ne
vien pagatnes notikumus pardzivojusajiem, bet daudz lielaka méra tiem, kas
dzimusi jau péc Siem notikumiem. Tadéjadi “atminu vietnes neizbégami kst
par otra kartojuma atminu”, proti, tas ir vietas, kur cilveki atceras citu
atminas (Winter, 2008, 62).

Atminas vietnu vidi TpaSi svariga nozime ir pieminekliem, jo telpu ap tiem
médz aizpildit visdazadakas atminas/aizmirSanas un pieminéSanas norises un
nozimes. Ikdiena cilvéku attieksme pret pieminekliem publiskaja telpa ir
saméra vienaldziga, faktiski tie tiek ignoréti. Tas ir sava veida paradokss, ka
ielas un laukumos cilvékam ikdienas ritma faktiski nav nemanamakas lietas
par pieminekli. Naids pret noteiktiem pieminekliem uzliesmo kopa ar naidu
pret varu, kuras simbolus tie iemieso. Sadas brizos pieminekli var radit
satraukumu sabiedriba un klut par pula vardarbibas objektu (Gombrich,153—
154). Pieminekli un skulpturalie veidojumi tiek izmantoti, lai tajos ietvertu
varas un politisko spéku prasibam atbilstosu idejisko un ari ideologisko
noslogojumu. Ruta Caupova raksta: “Telpa brivi stavosus télniecibas darbus
nav parak griti parvietot vai demontét. To piesaiste ideologiskiem
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uzdevumiem rada situacijas, ka varu mainu laikos vai dazkart ari gaumes un
stilistisko izmainu pavérsienos nebiitiba paziid gan pieminekli, gan dazadi citi
pilsétvidé iedzivojusies skulpturali darinajumi. Cilveéki pat ir pieradusi, ka,
politiskajam un varas sisttmam mainoties, viens no radikalas ricibas
izpaudumiem vidé saistas ar nevélamu — visbiezak nista reZima vadonu —
piemineklu un pieminas zZimju novakSanu. Ta var bit plla grautina veikta
izrékinasanas vai dazkart klusiba nokartota administrativa atbrivoSanas no
nevélamajiem publiskas telpas objektiem.” (Caupova, 2004, 170)

Pieminekli ir medijs, kas ar pagatnes vertéjuma, simbolu un ritualizrazu
starpniecibu translé noteikta laika un situacija svarigu informaciju un veido
attieksmes. R. Caupova monumentus devé par “smagsvara medijiem”
(Caupova, 2006, 156). Pieminekli (ari ielu nosaukumi) ir ari pilsétu un lauku
vides butiska (lai gan biezi mainiga) sastavdala. Tie, protams, médz pastavét
ar vien ka “nevainigs” estétisks rotajums, vidi papildinoSs elements, tomeér
biezak piemineklu uzdevums ir kalpot par noteikta politiska un/vai kultliras
véstijuma nesgju. Atmina nav vienkarsa pagatnes notikumu kolekcija, bet ta ir
saknota noteiktas vietas un vizualizéta buvés un piemineklos. Var sacit, ka
atmina virkn€jas jeb sakartojas ap kolektivas atceres vietam, kas savukart lauj
istenot kopigas atceréSanas un pieminéSanas ritualizrades vai arl
demonstrét — aizmirSanu. Laika rit€jumu saskel svarigi simboliski datumi un
notikumi un to publiskie rituali, kas risinas “atminas vietas”. Publiska kolektiva
atmina nemitigi karté pastavoSos mitus par sevi un sapratni par pasauli. Sis
kartéSanas process ir individualas un grupas identitates nemitiga veidoSanas
un uzturéSanas procesa sastavdala. Ta ar1 simboliski tiek kodéta publiskajos
piemineklos un tiem piederigos ritualos (Johnson, 293—-294).

Jateic, ka “publiska komemoracijas ir gan neapstridama, gan nenoturiga”
(Winter, 73). Laiks un cilvéki, ta noteikta atminas mainiba ari rada, noliedz,
atjauno, nomaina, ignoré piemineklus. Tomér, neraugoties uz ta vai cita laika
to aktualo statusu, pieminekli ir atminas teksttra saglabajas, vienigi mainot
nozimiguma tona spilgtuma registru.

Baltijas pieredze:
Publiskos atminas vietu transformacijas 20. gs. 90. gados

Vairakkartiga politisko rezZimu maina Baltijas valstis noteica ari vairakus
varu veidotos atminas ietvarus (framework). Totalitarisma apstaklos varas
atminas ietvars tika piepildits ar varas akceptéto atminas saturu, nepielaujot
nekadu variaciju pastavésanu. Ari piemineklu uzstadiSsana un nojauksSana bija
totalitaro varu politikas dala. Atminas funkcionéSanai Baltija raksturiga
sarezgitiba un daudzslanainiba, kas iemieso 20.gs. pieredzéto lielos
zaud&jumus un upurus un izdzivojoSo nepiecieSamibu ar to samierinaties.

. Baltijas valstu 20.gs. véstures ir radnieciskas, tapat ari atminas tekstura.

Saja referata vairak runasu par Latviju, kas man ir labak zinama, tacu visam

minétajam ldzigas, pat analogiskas norises var vérot ari Lietuva un Igaunija.

Ari piemineklu kartéjuma meti pamatlinijas ir tadi pasi. Vél velos piebilst, ka

Latvijas Universitaté Sogad ir uzsakts pétijums par Latvijas socidlo atminu,
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kura uzdevums ir izsekot tas funkcionéSanai un socialajai nozimei. Otra
pasaules kara sociala atmina ir $a8 pétijuma pirma posma uzmanibas loka.
Hronologiski taja ietverts ne vien tradicionali ar Otro pasaules karu saprastais
laiks no 1939.lidz 1945.gadam, bet ari nakamie gadi, jo padomju karaspéeks
Baltiju neatstdja lldz ar nacisma sagravi, bet uzsaka So valstu intensivu
sovetizaciju un iedzivotaju represijas. Varmaciba tas atklata izpausmé norima
vien lidz stalinisma beigam, savu kulminaciju piedzivojot 1949.gada 25.marta,
kad viena nakti no Baltijas tika deportéti vairak neka 100 000 cilvéku
(Riekstins, 35). Saja referata velos piedavat atminas un tas vietu
transformaciju, sabrtikot PSRS un veidojoties neatkarigam valstim, apskatu un
vienas lokalas atminas kartes aprakstu.

Padomju totalitaraja rezima, kura Baltijas valstis atradas turpat
pusgadsimtu, vara pilniba kontrol€ja publiskaja telpa esoSos véstures
narativus, Vél precizak — ta noteica un vadija véstures rakstiSanu un visas tas
mediétas formas. PSRS valsts kontrole par vestures tekstualo resursu
radiSanu un lietoSanu vértéjama ka gal&ja. Vara arl tiecas iegit absolttu
kontroli par kolektivo atceréSanos. Manipulacijas ar pagatni un véstures
kontrole lielai dalai padomju cilveku “atnéma” vinu socialo atminu (Wertsh,
67-76). Dzlvi bez savas véstures, bez atceréSanas kirgizu rakstnieks Cingizs
Aitmatovs ietveris simboliskaja mankurta — bezatminas verga — téla romana
“Un garaka par mizu diena ilgst ...”, kas ieguva milzigu atsaucibu Padomju
Savieniba atklatibas perioda un sekmé&ja afcerésanas atmodu. Padomju
cilvéka kolektivajai atminai iegtstot makurtisma formu un paliekot taja ilgos
totalitarisma gadus, publiskaja telpa pastavéja vienigi varas raditais vestures
diskurss. Tas savukart uztur&a Sis varas legitimitates diskursu, ta laba
Padomju Savieniba var€ja tikt un tika mainita vésture. Ikviens pagatnes
notikums, aktors, laiks un telpa varas aktualo interesu dél var€ja/tika aizstats
ar citu vai ari izslégts no véstures stasta. Dz. VertCs ( Wertsh) So situaciju devée
par “vienbalsigo oficialo kolektivo atminu”, ko rada padomju izglitibas sisteéma,
mediji, ideolodija, represijas un bailes (Wertsh, 67-76).

P&dgjais atminas transformacijas vilnis Baltija sakas 80. gadu beigas, kad
Padomju Savienibas perestroikas ietvaros tika istenota atklatibas politika. Ta
ietvéra ar1 padomju valsts véstures publiskos reviziju, tad€jadi ar veéstures
falsifikacijas nolieguma palidzibu cerot iegut sabiedribas uzticibu, iesaistit to
perestroikas norisés un padomiju iekartai pieskirot dzivotsp&ju. Tomér Baltijas
padomju republiku vésturiskas likumibas bojaeja sakas lidz ar varda
“okupacija” izskan&juma publiskaja telpa. Jauniegiitas zinaSanas par padomju
iekartas paridarijjumiem - Molotova-Ribentropa pakta slepeno pielikumu
saturu, neatkarigo valstu iznicinasanu, cilvéku nogalinasanu un deportacijam
uz Sibiriju gan padomju varas pirmaja gada, gan ari péc 1945. gada, Sarkanas
armijas zvéribam un marodierismu, pret civiliedzivotajiem vérsto “tautas
ienaidnieku” *birku’ politiku — no morales viedokla darija nelikumigu Baltijas
esibu Padomju Savienibas sastava. So periodu var dévet par kolektivas
atminas ‘buma’ laiku. Tris gadus publisko telpu uzkaitéja Sok€&josi dati par
nogalinatajiem un deportétajiem Latvijas cilvékiem un vinu dzili personiski un
emocionalie stasti par piedzivoto, ka ari informacija par padomju varas
pasakumiem, kuriem bija Si atminas dala jaiznicina. Proti, par nogaztajiem
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pieminekliem, iznicinatajam kapsétam un pieminas zimém, pieminét
aizliegtajiem véstures notikumiem (padomju represijam, deportacijam,
holokaustu) un personibam (ZelCe, 45— 47).

Atmina kluva par vienu no galvenajiem politiskas mobilizacijas lidzekliem
Latvijas valstiskas neatkaribas atgliSana. Publiskaja telpa izskan&jusais
véstijums par Baltijas tautai nodaritajam véstures parestibam attaisnoja
baltieSu separatismu citu padomju republiku skatijuma. Padomju rezima
parinodarijumu baltieSiem véstures atsegumam bija bitiska loma padomiju
mitologijas publiskaja delegitimitéSana un tas sekmé&ja nacionalas pasapzinas
modinasana citas padomju republikas (Sherlock, 125-126). Diskreditéto
padomju varas oficialo véstures mitu vieta stajas “dzilS vésturisks
aizvainojums un jauni, nacionalistiski miti” (Sherlock, 148). Ari nepiecieSamiba
sakartot savas attiecibas ar pagatni un samaksat simbolisko paradu par
padomju rezima piespiesto savu represéto tuvinieku un draugu noliegSanu un
aizmirsanu.

80. gadu nogalé un 90. gadu sakuma sakas padomju varas iznicinato
piemineklu atjaunoSana un ari jaunu piemineklu uzstadiSana. Tas bija atminu
kopienu iniciativu laiks. Gandriz vai ikkatra apdzivotaja vieta tika uzstadits
piemineklis stalinisma (padomju) represiju upuriem, ari nacionalajiem
partizaniem un citiem cinitajiem pret padomju okupaciju. Parasti represiju
upuru pieminekli parsvara bija vienkarsi, — lieli un izteiksmigi laukakmeni vai
balti koka krusti ar iegravétiem pieminas veltijumu, dazkart ari ar represéto
vardiem. Sis pieminas vietas tika uzstaditas pilsétu un ciemu centros,
represiju vietas, represéto apbedijuma vietas, ka ari veidotas performativas
kapavietas kapsetas. Pieminas zimes tika nogadas ari uz GULAG vietam
Krievija un deportéto baltieSu nometinajumu vietam. Sava nozimé represéto
pieminekli bija lidzigi Pirma pasaules kara nezinama karavira kapam, kura
simboliska nozime bija taluma bojagajuso majup atgrieSana kaut tikai
pieminas zimes forma. Atminu kopienu padomiju rezima upuru piemineklu
veidoSanas kustiba var saskatit lidzibas ar DZeja Vintera (Winter) aprakstito
pieminas zimju veidoSanu Pirmaja pasaules kara krituSajiem Eiropa (Winter,
1995, 68-116). Ari Baltijas valstis 20. gs. 20. gados karaviru kapsétu
sakartoSana un piemineklu uzstadiSana bija atminas kultlras galvena
izpausme. Dal€ji Skiet, ka péc 60 gadiem notiek véstures atkartosanas. Ari
tolaik, sakartojot Pirma pasaules kara karaviru kapus un uzliekot piemineklus,
tapat ka 80. gadu beigas un 90. gadu sakuma, tika naivi ceréts, ka upuri ir
pienaciga samaksa par véstures paridarijumiem un izdzivojuSie, godajot
pieminu, var raudzities labaka ritdiena.

Pieminekli karaviriem un represétajiem tika veidoti ka nacionala lepnuma
zimes, kuras tika ietverts ne vien spécigs estéetiskais, bet ari politiskais
véstijums. Piemineklu uzdevums bija mazinat dzivo cilvéku zaud&jumus,
sapes, dziedet traumu, but par to simbolisko vietu, kur dzivie varéja veidot
attiecibas ar kritusajiem, maksat savu simbolisko dzivi palikuSo paraduy,
demonstrét cienu represetajiem, kuri zaud€ja savu dzimteni (gaja boja
padomju ieslodzijuma vietas un izsutijuma vai ari pec represijam apmetas uz
dzivi citviet). Padomju represiju upuru pieminekli ir pieminéSanas rituala vieta
14. junija un 25. marta masu deportaciju atceres diena un citas valsti svarigas
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pieminas dienas. Tie kalpo ari par represéto un vinu tuvinieku ka socialas
grupas kopigas atminas un identitates uzturétaju.

BaltieSu kolektivaja atmina un véstures konstrukcija 90. gados dominé&ja
padomju rezZima upuru pieminéSana. Vaktas, pétitas un publiskotas tika
atminas par pardzivoto represijas, par to aizrauto un skarto -cilvéku
liktenstastiem. Pieméram, latvieSiem, ka raksta Vieda Skultans, stasti par
represijam veido latvieSu identitates galveno iezimi, tapat ka ebrejiem —
holokausta atcere. LatvieSu dzivesstastu mezglpunktus veidoja arests,
deportacijas, izsdtljums un atgrieSanas dzimteng, Sie narativi kompenséja
muiza laika piedzivoto aizvainojumu un pazemojumu. LatvieSu stasti ietvéra
vardarbibu gan (Sauraka nozimé) ka fiziskus pari nodarijumus, gan ari
(plasaka nozimé€) ka strukturalu ikdienasdzives, izredzu un planu sagrausanu.
Skultans atzist, ka latvieSu stasti apliecina, ka Sie tik loti daudzos cilvékus
skarusie vinu dzives izardosie notikumi vieno personisko un kolektivo pieredzi.
Represéto pagatni ir noteikusi veéstures brutala gaita, ko mainit vai noverst
nav bijis iesp&jams. LatvieSu dzives pieredzes stastos jedziens “vésture”
vienadojas ar ‘likteni” (Skultans, 765-777). Ari citi pétnieki atzist, ka
deportacijas pieder pie notikumiem, kas atstajusi vislielako ietekmi uz latviesu
apzinu. Ar tam var izskaidrot, kapéc latvieSi nepretojas vai salidzinosi maz
pretojas nacistu okupacijas reZimam un pat sadarbojas ar to, kapéc liels skaits
cilvéku 1944. gada béga uz Rietumiem, kapéc péc kara ierocus tik ilgi
nenolika nacionalie mezabrali, kapéc 1949. gada zemnieki stajas kolhozos u.c.
Mutvardu veéstures liecibas rada, ka “deportacijas lidz ar imigrantu nelegalo
iebraukSanu Latvija péckara gados (turklat imigranti bieZi vien iekartojas
izsutito majvietas) tiek raksturotas ka padomju okupacijas nelikumibas
izpausmes un reizé ari ka tas spilgtaka iezime”. Deportéto atminu stastos
izteikta ir netaisnibas izjlta, vélme atgit sabradato pascienu, véléSanas rast
atbildi — kapéc tiesSi vinam/vinai ir nacies izniekot savu dzivi un saprast savu
vainu notikusaja, vienlaikus apzinoties: “kapéc justies vainigam par to, par ko
pats neesi atbildigs?” (Kilis, 123-127). Tas ari skaidro So pieminas zimju
nozimi atminas tekstura.

Ar ipasu rlpi norit€ja legionaru — Otra pasaules kara laika nacistu armija
mobilizéto — bralu kapu sakartoSana. Sie cilvéki — gan krituSie, gan
izdzivojusSie — visu padomju posmu bija padomju véstures un atminu politikas
kilnieki — mirusie ka cilveki bez kapa vietas, dzivie ka “tautas ienaidnieki”,
kurus pasus un vinu gimenes loceklus Padomju Savieniba lielakas vai mazakas
represijas un dzivesdarbibas aizliegumi pavadija visu mazu (sk. Vilcins). Ari So
kapsétu iekartoSana bija simboliska parada nokartoSana, jo visu padomju
okupacijas laiku So cilveku pédéjas atdusas vietas bija izslégtas no publiskas
kolektivas atminas un Latvijas ainavas. Legionarus var dévet par “zaudéto
paaudzi”, jo vinu dzivi model€ja totalitaro varu — nacistiskas Vacijas un
komunistiskas PSRS — kar$, gan padomju represiva sistéma, kura nonaca itin
visi gan piespiedu, gan brivpratigi pret Padomju armiju karojusi. Legionaru
kapi — pieminekli, plaksnites ar bojagajuso vardiem, zalieni un ziedu
kartojumi — simboliski ari noziméja Otra pasaules kara beigas un dzimtenes
vartu atvérSanu zaudétajiem un véstures noliegtajiem cilvékiem (Brivelis,
364-409; Laar, 434-473).
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Legionaru kapuvietas kluva par daudz apmeklétam publisko atceru un séru
vietam. Tas bija un ir istas zemé un ainava saknotas pieminas vietas, kur
simboliski “nolikt” gadu desmitiem ilgo rugtumu par Otraja pasaules kara,
padomju represijas zaudétajiem cilvékiem un dzivi padomju iekarta. Raugoties
no S séru un pieminéSanas viedokla, legionaru gimenes locekliem un
draugiem pat nebija svarigi, ka krituSajiem bija “nepareiza” forma un vini
karoja “nepareizaja puse€”, ka, raugoties no pagatnes véertejuma globala
skatpunkta, vini, karojot nacistu armija, atbalstija visnoziedzigako — nacistu —
rezimu. Visu padomju okupacija laiku vini bija pazudusfe déli — jaunieSi un viri,
kuriem PSRS sabrukums atlava (kaut miruSiem) atnakt majas. Legionaru
atdusas vietu atgrieSanas kultlrtelpa un partapsana atminas vietnés radija
emocionalo samierinasanos ar pagatni, apzinu, ka simbolu un pieminéSanas
lTmeni Sis kara un represiju veidotas attiecibas ar pagatni tiek sakartotas.

90. gados sakas holokausta upuru pieminas saglabasana un komemorativa
rituala iedibinasana valsts limeni, ka ari Sis padomju perioda noklusétas témas
integracija socialaja atmina. Holokausta atminu spilgtuma uztur ar
jaunveidotie pieminekli gan holokausta upuriem, gan glabgjiem (sk. Stranga,
2005; 2006).

Sabrukot Padomju Savienibai, mainijas ari ir Padomju bralu kapos uzstadito
monumentu publiskais un valstiskais statuss. Pieméram, Latvijas PSR véstures
piemineklu sarakstos ir registréti 344 Otra pasaules kara padomju bralu kapi.
Atsakoties no padomju ideolodizeéta skatijuma uz pagatni un vértéjot Baltijas
ieklauSanu un atrasanos PSRS sastava ka padomju okupacijas periodu, ari
Padomju armija tiek uzllkota ne tikai ka atbrivotaji no nacisma, bet ari ka
padomju okupacijas iedibinataji. Daudzos padomju karaviru kapu piemineklu
vizualaja veidola ietverts PSRS, tas dizenibas un militara spéka slavinajums.
Sovetizacijas rezultata radita atminas disciplina paredzéja cilveku obligatu
dalibu padomju komemorativajos ritualos. 90.gados tas vieta naca So atminas
vietu un pasakumu ignorance. 1994. gada parakstita Krievijas Federacijas
valdibas un Latvijas Republikas valdibas vienoSanas paredz So kapsétu
saglabasanu un sakopSanu, ta ari tiek pildita. Daudzviet (ipasi lauku apvidos)
pakapeniski aizsakas padomju karaviru atdusas vietu ieklauSana lokalaja
atminas telpa, tie ieguva padomju ideolodijas agrak liegto civéku, mirstigo
kapu statusu. Zudot apbedito karaviru ideologizétajai varonibas aurai, Sis
atdusas vietas sak iemanot kapuvietam raksturigo pieminas un miZibas svéto
klusumu.

Politisko un socialo parmainu strauja dinamika 20. gs. 90. gados radija ari
atminas, memorialas un pieminésanas kultiiras neskaidribu. Saméra 1sa laika
pilnu attieksmes transformaciju ciklu — no krasa nolieguma lidz atzinibai —
piedzivoja vairaki pieminekli un tiem atbilstigas piemin€Sanas ceremonijas.
Pieméram, Salaspils memorials, kas iemizina nacisma koncentracijas
nometnu upuru atceri, pirmajos gados pec Latvijas valstiskuma atjaunotnes
gadu pretpadomju noskanojuma vilni nonaca aizmirstibas zona. Norimstot
politisko parmainu raditajam kaislibam un nostabiliz€joties nacionalajam
véstures narativam, Salaspils memoriala misija ne tikai atjaunojas, bet ieguva
vél lielaku visparindjumu, atceres telpas un laika paplasinajumu. Tas
atgadinaja ne vien par Padomju Savienibas, bet par visas Eiropas pardzivoto
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karu, noziegumiem un Sausmam, kas nedrikst nekad atkartoties. Ta ir vieta,
kur pulcéties ne vien oficialo pieminas dienu ritualos, bet ari iegriezties
ikdiena, lai savu individualo atminu sabalsotu ar nacionalo un starptautisko
Otra pasaules kara upuru pieminésanu.

20. gs. 90. gadu Baltijai, tapat ka citam péckomunisma valstim, atminas
un komemoracijas kultura doming&ja upura un liktena pabérnu diskurss, kas
veicinaja masu apzina pasivitati. Notika daudzas publiskas akcijas, lai
pieminétu totalitaro rezimu upurus — gan valsts vaditajus, gan “mazos
cilvekus”. Sas desmitgades pirmo pusi var dévét ari par publiskas séroSanas
laikmetu.

Lokala atminas karte

Baltijas atminas tekstiiras lokalajam rakaturojumam izmantoSu kada
Latvijas ciema uz Lietuvas robeZzas — Kurmenes — pieméru. To esmu
izvélgjusies tadel, ka Saja ciema pagaja mana bérniba un skolas gadu liela
dala un ta atminas karte rosinaja domat par atminas socialo jégu, salidzinat ar
kartes ir loti lidzigas. Kurmené véroto iesp&jams saskatit simtiem citas vietas.
Kurmenes priekSrociba ir dazado atminu objektu koncentracija neliela
teritorija — paris simts metru distancé ap centralo celu krustojumu.

Kurmené 1935.gada bija 1503 iedzivotaji, 1967.gada — 1399, 2000.gada —
849 un 2009.gada — 779 iedzivotaji. Saja ciema, tapat ka daudzas citos
Baltijas lauku apdzivotas vietas iedzivotaju skaits ir ne tikai dilis, bet ta
sastavs ir |oti mainijies. 1941.gada 14.junija padomju deportacijas uz Sibiriju
tika izsutiti 28 cilveki un 1949. gada — 101 iedzivotajs (27 bérni lidz 10 gadu
vecumam). Ciema iedzivotaji Otra pasaules kara laika tika mobilizéti gan
nacistu, gan padomju armija. Ciema skolotaju, arsta un vairakas partikusu
zemnieku gimenes kara beigas bailés no padomju represijam emigréja uz
Rietumvalstim Politisku un ekonomisku iemeslu dél So agrak partikuso ciemu
pameta liela dala tur dzivojoSo cilvéku, un vinu vieta padomju perioda naca
citu novadu iedzivotaji. Galvena saimniecibas nozare — lauksaimnieciba un
meZsaimnieciba.

Senaka 20. gs. atceres vieta ir Kurmenes celu krustojuma ir Pirma pasaules
karaviru kapséta, kur apglabati 16 vacu un 10 krievu karaviri (kritusi 1915. un
1916. gada). Tas ari iegravets kapu plaksnés, kas atrodas sava laika
standartveida pieminekla pakajé. Nakama kapséta — padomju bralu kapi —
tapusi 1944. gada. Taja apglabati apméram 90 padomju karaviri — par to
liecina ari uzraksti uz plaksném. Kapséta ir ari tipveida padomju bralu kapu
piemineklis. Vietéjo iedzivotaju liecibas vésta, ka turpat vien apglabati ari
pretéja pusé karojuSie. Padomju varas parstavji pavél€jusi apglabat tikai
padomju karavirus, bet viet€jie izSkiruSies par to, ka visiem Kkara
nogalinatajiem pienakas kapavieta. Sis fakts padomju perioda pieder€ja pie
kopienas kolektivajiem noslépumiem. 60. gados ainava paradijas vél divas
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pieminas zimes — marmora plaksne pie skolas sienas ar 1905. gada nemieros
nogalinata skolotaja vardu un piemineklis, kas 50. gadadienai kopS komunisti
nakusi pie varas Krievija 1917. gada, proti, padomju varas triumfam. Turklat
Sis pieminu zimes dal€ji tapa par padomju tradicijas obligati brivpratigajiem
iedzivotaju ziedojumiem.

80. gados pieminekli padomju varas triumfam papildinaja plaksne ar
cilveku vardiem, kuru biografijas var€ja saskatit aktivu sadarbibas ar padomju
varas faktu vai arl tadu vai citu iemeslu dél vini bija zaud&jusi dzivibu
padomju varas pretinieku dél.

Sakoties atminu vilnim 80. gadu beigas dzima ideja par represeto pieminas
vietas ierikoSanu. Jau 1989. gada celu krustojuma tika uzstadits laukakmens
ar uzrakstu “Sarkana terora upuriem Kurmené”.

Padomju varas gados oficialo komemorativo ritualu vieta bija padomju
bralu kapi un piemineklis padomju varas triumfa 50. gadadienai, savukart
Pirma pasaules karaviru kapséta bija parvertusies plava. Sobrid ciema
komemorativo rituali notiek pie padomju represiju upuru pieminas akmens.
Ar paréjas pieminas vietas ir sakoptas, tikai ir nonakusas klusuma zona.

Ir nepiecieSamas mazak neka 10 miniites, lai noietu visu So atceres celu.
Daudzi to ari méero ikdienas, pat vairakas reizes.

Jau mingju, ka Sada kopaina ir tipiska Baltijas ciemiem. Minéto atceres celu
citviet papildina ari holokausta upuru pieminas vietas. Kurmenes iedzivotaju
vidi 1941. gada nebija ebreju, tad€jadi kopienai nebija savas traumatiskas
atminas par So negélibu, lai gan slepkavibas notika kaiminciemos 20-30
kilometru attaluma.

Piemineklu raditos atminas tekstliru rada zinasanas, attieksme un sevis
poziciong€jums pret atminas vietu un ikdienas dzive ar tam.

Daudzveidigas un konfliktéjosas atminas

Laikposma kop$ 20. gs. 80. gadu beigam Baltijas piemineklu topografiska
aina kluva ievérojami bagataka, dazadaka un ari emocionali daudzejada.
Turklat arm Latvijas (tapat ari citu Baltijas valstu) kolektiva atmina un
pieminéSanas prakse ir sasniegusi postnacionalo periodu. P&d&jos gados ir
notikuSas izmainas latvieSu ka lielas socialas grupas kolektivaja atmina, — ta
aizvien vairak zaudé savu viendabigumu un, vert€jot pagatnes un tagadnes
kopsakaribas, saskelas atsevisku socialo grupu atminas, kas ari veido savas
atminas tradiciju un pulc€jas ap savam pieminas dienam. Pieméram, viena no
Sobrid publiski rosigakajam ir fonds “Sibirijas bérni”, kas apvieno cilvékus, kas
bija bérni, kad vinu gimenes bija deportétas uz Sibiriju. Pateicoties ta
darbibai, ir tapusas vairakas dokumentalas filmas, iznakusas gramatas, notiek
represéto kopa sanakSanas pasakumi, ka ari ikgad€jas ekspedicijas uz Sibiriju.
To laika tiek apciemoti un filmlentés iemuzinati izsatitie, kuri ta ari dazadu
iemeslu dél (pieméram, Sibirija izveidotas gimenes, bailés no “tautas
ienaidnieka” apzimgjuma, atnemtas majas dél) nekad neatgriezas dzimteng,
meklétas izsutito kapsétas, novietotas tur pieminas zimes. Sajas ekspedicijas
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biezi dodas deportétie bérni jau kopa ar saviem bérniem un mazbérniem, lai
apciemotu gimenes kapus.’

Tomeér atminas konfliktus veido Baltijas iedzivotaju dazadas atminas par
Otra pasaules kara noslégumu. Otrais pasaules kara tragédiju summa ir liela.
Kars piespieda Latvijas iedzivotajus nostaties vienas vai otras karojosas varas
pusé. Ta totalais raksturs faktiski nelava palikt mala, pilniba izbégt no vienas
vai otras izvéles. Nav iesp&jams novilkt liniju starp pareizo un nepareizo,
pielaujamo un nepielaujamo, jo ta tad spriedeléSana par tolaik dzivojoSo
cilveku dzivibas cenu un vértibu. Latvijas iedzivotaji sava socialaja atmina liela
vai mazaka méra sevi identificé ar viena vai otra pusé karojoSo, vienas vai
otras puses nogalinato un represéto likteniem, turklat ne reti personiska,
savas (@imenes limeni. Turklat daZadiem politiskajiem spékiem gan
iekSpolitiska, gan arpolitika ir izdevigi So atminas dalu izmantot sava piekrit&ju
loka veidoSana un ietekmes stiprinasana. Politiki ari nekautr&jas to darit,
risk€jot pat ar droSibu un stabilitati. Attieksmes pret Otra pasaules kara
notikumiem un taja iesaistitajiem cilvékiem lidzsvaroSanu un abas pusés
karojoSo savstarpéjas tolerances dzimsanu kavé ari iedzivotaju ka mdisdienu
Latvijas un Igaunijas iedzivotaju statusa leditimitates dazadais saknojums.
Ievérojama dala Baltijas valstu iedzivotaju un vinu sencu Saja zemé ieradas
padomju perioda, kad So zemju valstiskums bija likvidéts un ta bija integréta
PSRS, vél citi — piedalijas Si valstiskuma likvidacija un Baltijas vardarbigaja
sovietizacija. Vinu atmina Otrais pasaules kars ir Padomju Savienibas uzvaras
triumfa kars, padomju/krievu tautas vésturiskas eksistences vainagojums.

Baltijas valstu iedzivotaji, kuri pasi vai vinu senéi Otra pasaules kara laika
atradas pret€jas nhometnés un nonaca varmaku—-upuru, zaudétaju—uzvarétaju,
iekarotaju—iekaroto lomas, ir So zemes iedzivotdji un vinu dzives rit kopa.
Mainijies ir valstiskais statuss, politiska iekarta, cilvektiesibu izpratne.
Neraugoties uz to, cilvéku atminas nereti Otrais pasaules karS nav beidzies.
IeksSpolitika nav izdevies rast saskanu véstures jautajumos. Visas pedgjos
gados veiktas iedzivotaju viedoklu aptaujas apliecina, ka titulnacijam
piederigo un krievvalodigo attieksme pret Otra pasaules kara notikumiem ir
visai polaras.

Baltijas atminas teksturu ietekmé&ja Krievijas valdibas aizsakta véstures un
atminas veidoSanas politika. 2001. gada februari Krievija tika pienemta valsts
programma “Krievijas Federacijas pilsonu patriotiska audzinasana 2001.—
2005. gada”. Sai programmai noslédzoties, sekoja nakama, kura audzinasanas
lidzeklu loma tika pieSkirta ari pirmsrevoliicijas un padomju pagatnes
lappusém. Programma izskané&ja aicinajums iedzilinaties vésturé un meklet
taja pozitivo, uz ko tad ari varetu balstities 1stenojot sabiedribas patriotisko
audzinadanu.” Prezidenta administracijas parstaviji, koment&jot jauno
programmu, uzsvera, ka PSRS periods nepelna visparéju nosodijumu un
nedrikst aizmirst tas mantojumu. Krievijas sabiedribas konsolidacijas kurss

! Vairak par fondu “Sibirijas berni” sk.: Attp.//sibirijasberni.lv/

*Valsts programma “/Tarpuotuyeckoe BocrimraHme rpaxzaar Poccmvickor ®egepaiym Ha 2001-2005 rogs!’. SK.:
http.//www.rg.ru/oficial/doc/postan_rf/122_1.shtm

Valsts programma * /latpuormnyeckoe BocrimtaHme rpaxgaH Poccuvickori degepaum Ha 20062010 rogs!”. Sk.:
http://www.lIr.ru/razdel3.php?id_r2=55
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ietvéra vestures izmantoSanu valstis iedzivotaju pozitivas pasSapzinas
veidoSana. Tas noziméja atteikSanos no totalitara padomju rezima noziegumu
gan savas valsts, gan citu zemju iedzivotajiem nozelas un upuru pieminas
kultivéSanas un pareju uz Padomju Savienibas ka ietekmigas lielvalsts un
pasaules progresa virzitajsp€ja un tas uzvaras Otraja pasaules kara
cildingjumu. Liela dala Baltija dzivojoSo krievu So véstures redz&jumu
akcept€ja ka sav€jo un saskana ar to veido ari savu vesturisko redzéjumu uz
Sim valstim un citam taja dzivojoSam tautam.

Krievu kopiena, tiecoties Baltija leditimét savas “saknes”, ar aizrautibu
iestajas par Krievijas impérijas simbolu un piemineklu “atgrieSanu” to
sakotnéjas vietas un esoSo padomju monumentu saglabasanu un tiem
atbilstigu ritualu veidoSanu. Pieméram, Uzvaras piemineklis Riga un citi
padomju pieminekli ir “simboliska teritorija, kur notiek jaunu ideju veidoSana,
tiek formuléti ricibas virzieni, tatad notiek krievvalodigo kopienas politiskas
darbibas institucionalizacija — top telpa, kura krievvalodigo kopiena var iegut
politiski aktivas kopienas statusu” (Hanovs, Vinnika, 190). 2006. gada Liela
Tévijas kara monuments kaiminvalsti Igaunija Tallina kluva par veéstures
izpratnes un kolektivo atminu “simbolisko kauju vietu”, — Igaunijas Republikas
varas iestazu veikta padomju karavira skulptiiras (sarunu valoda sauktas —
“AloSa”) un kara laika kapsétas parvietoSana no pilsétas centra uz Bralu
kapiem izraisija radikali noskanoto un Igaunijas valstij nelojalo krievvalodigo
inicietus ielu kautinus, pieminekla apkaimé esoSo €ku grautinu un masu
nekartibas, kas tika novérstas, izmantojot policiju. Krievijas valdibas ideologi
un masu mediji pieminekla parvietosanu un karaviru parapbediSanu parvérta
par Igaunijas uzbrukumu visas krievu nacijas vésturiskajai atminai un necienai
pret tas vésturisko lomu Otraja pasaules kara un nacisma sagravé. NotikusSais
rezultéjas ari fakta, ka, péc iedzivotaju aptauju datiem, Igaunija Krievijas
cilveku pratos un emocijas kluva par visvairak ienisto valsti pasaulé (sk.:
Lehti, Jutila, Jokisipild).

Padomju simbolu un uzvaras Otraja pasaules kara mantiniece Krievija sava
starptautiska un vésturiska prestiza stiprinasana Sobrid izmanto manipulacijas
ar valsts iedzivotaju kolektivo atminu. Krievijas un citu bijuSo padomju bloka
valstu atskiriga pagatnes izpratne ir parvértusies par tagadnes politiku, kura
daudz kas tiek risinats no spéka pozicijam. Krievijas skatijuma Austrumeiropas
palikSana padomju simboliskaja glista vairo tas Sodienas prestizu. Vésturnieks
Ervins Oberlenders (Oberildnder), analizéjot Krievijas attieksmi, uzskata, ka ta
“nozimé “nebeidzamu uzbrukumu atminai” .. atminas kultlra un historiografija
valstis, kuras savulaik anekt€ja vai kontrol€ja PSRS [..] un no Krievijas puses
nav vérojama gandriz nekada gataviba pievérst uzmanibu kaiminvalstu
argumentiem” (Oberlénder, 481). Si situacija nozime, ka vestures un atminas
tolerances izveides process Baltija ir nonacis krizes situacija. Situacijas
risinajumu ietekmé Baltijas krievu identitates vertibas, no vinu piederibas
savai valstij vai Krievijai un izvéle un motivacija.

Lai gan Baltijas vésturé un atmina ir daudzas konfrontacijas joslas, ikdienas
ritma tas gandriz nav samanamas. Taja virsroka ir Sodienas, tagadnes dzives
dzivosanai un nakotnes ceribam un planiem. Rietumeiropas pieredze liecina,
ka véstures pardomasana aktualitati glst sabiedribas, kas nav pilniba
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nosligusas ikdienas riipestos un saimniecisko un stabilitates problému
risinaSana. Par spiti pretrunigajam atminam, pagatnes rékini (iznemot Tallinas
Bronzas nakti) netiek kartoti vardarbigi. Tomér nevar droSi sacit, ka Si
tolerance ir absoluti stabila. Atminas teksturai nepiemit viendabigums.
Petljumu turpmakie uzdevumi ir méginat veidot sapratni Baltijas Otra pasaules
kara socialo atminu, tas daudzéjadibu un traumatismu, kura raditie
nospiedumi ik pa laikam paradas ari $a laika politika un ikdiena.
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THE TEXTURE OF MEMORY
World War II Monuments in the Baltic States

In 1993, James Young published a book about monuments devoted to the
commemoration of the Holocaust, as well as to the importance and role of
those monuments in terms of social memory. The book was titled “The
Texture of Memory.” Here, the word “texture” characterises the diversity,
complexity and social meaning of this memory, as well as the different
conditions, communities, individual attitudes, times, places and many other
factors which affect existing memory. Thus the texture of memory involves
many different components, and this social phenomenon can be understood if
these are noticed and appreciated. Monuments are one of the most
important, visible and noticeable components in the texture of memory. They
include the experience of the past and illustrate existing attitudes toward the
events of the past which are enshrined in each monument. Here we are
dealing with the community of memories and the attitudes taken by societies
and countries toward the events of the past.

Pierre Nora has written about the concept of sites of memory (/eux de
mémoire). By this, he designates “fundamentally vestiges, the ultimate
embodiments of a commemorative consciousness that survives in a history
which renounced memory, cries out for it.” Nora’s sites of memory cover not
just topographic locations, but also a wide variety of things, phenomena,
traditions, which shape relations between the past and the present —
elements which create the foundation for the everyday behaviour of
individuals. Modern memory, essentially, does not exist on its own or in the
traditional fashion of a real person’s real memories. Instead it is a matter of
different forms of “archiving” — records, documents, films, recordings,
television broadcasts, monuments, souvenirs, tourist destinations (Nora, 6-
11). Sites of memory speak not just to those who experienced the events of
the past, but also, and far more so, to those who have been born after those
events. Thus “sites of memory inevitably become sites of second-order
memory.” In other words, these are places at which people recall the
memories of others (Winter, 2008, 62).

Monuments are particularly important among sites of memory, because the
area around them tends to be filled up with the widest possible variety of
remembering, forgetting or commemorating events and their meanings. The
everyday attitude of people toward monuments that are in the public space is
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rather apathetic; in fact, monuments are usually ignored. It is a paradox, in a
sense, that on streets and squares, people who are engaging in everyday
rhythm usually have nothing that is less noticeable than monuments. Hatred
of specific monuments relates to hatred toward the structure of power whose
symbols are embodied therein. At such times, monuments can upset societies
and become the focus of mass violence (Gombrich, 153-154). Monuments
and sculptures are used to present the ideal and ideological aspects of the
existing demands of governments and political forces. According Ruta
Caupova: “Free-standing works of sculpture are not too difficult to move or to
dismantle. Their linkage to ideological missions creates situations in which
power structures change or tastes and styles shift mean the disappearance of
monuments and other sculptural formations that have been a part of the
relevant urban environment. The fact is that people are accustomed to
situations in which political and power systems replace one another, one of
the most radical manifestations thereof is the elimination of monuments and
memorials which relate to the leaders of the now-undesirable (or, in fact,
hated) regime. This can be a mass attack or a quiet administrative decision to
get rid of the undesirable objects of the public space” (Caupova, 2004, 170).

Monuments are media which use evaluations, symbols and ritual
performances related to the past — ones that broadcast important information
and shape attitudes in a specific time and situation. Monuments (including
street names) are also a fundamentally important (albeit sometimes
changing) component of urban and rural environments. Of course, they tend
to exist as “blameless” aesthetic decorations which supplement the local
environment, but the fact is that the job for monuments is more often to
serve as the bearer of a political and/or cultural message of a specific type.
Memory is not just a collection of events of the past. It is rooted in specific
locations and visualised in constructions and monuments. It could be said that
memory is arranged around locations of collective commemoration. This, in
turn, makes it possible to implement joint commemorations and rituals related
to memory; alternatively, it is also possible to demonstrate the forgetting of
specific events. The passage of time is split up by important symbolic dates
and events and the public rituals that are a part of “places of memory.” The
public collective memory constantly arranges existing myths about itself and
its understanding of the world. This process of arrangement is an ongoing
part of the process whereby individual and group identities are constantly
shaped and maintained. It is also symbolically coded into public monuments
and the rituals which relate to them (Johnson, 293-294).

It has to be said that “public commemoration is both irresistible and
unsustainable (Winter, 2008, 73). Time, people and the resulting changes in
memory can also create, deny, restore, replace or ignore monuments. Despite
the actual status of monuments in one or another era, however, they are
preserved in the texture of memory, only changing the vividness of the tone
of their importance.
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Baltic experience:
Transformations of public places of commemoration in the 1990s

There have been several changes in political regimes in the Baltic States,
and these have set up several frameworks for the memories that have been
shaped by the different regimes. Under totalitarianism, the framework for the
regime’s memories was filled with memory content that the regime accepted,
with no permitted variations on the theme whatsoever. The installation and
dismantling of monuments was a part of the totalitarian regime’s operations.
The functions of memory in the Baltic States has involved complications and
multiple layers that have embodied the great losses and victims of the 20th
century, as well as the need for those who survived to make peace with this.

All three Baltic States have had similar histories in the 20th centuries,
which means that the texture of memory is also similar. In this paper, I am
mostly describing Latvia, with which I am more familiar, but at the same time,
I also want to note that similar or even analogical processes can be seen in
Estonia and Lithuania, as well. The guidelines for monuments have also been
the same. I would like to add that the University of Latvia has launched a
research project this year that is focused on social memory in Latvia. The job
for the researchers is to monitor the functions and social importance therein.
Social memories about World War II are the first focus of attention for the
scholars. In chronological terms, they have covered not just the period
between 1939 and 1945, which is commonly seen as the era of the war, but
also the years afterward. That is because the Soviet military did not withdraw
from the Baltic States once Nazism had been destroyed. Instead, it began the
intensive Sovietisation of the three countries, and there were vast repressions
against local residents. Violence in its open form only eased up after Stalinism
ended. Its culmination occurred on March 25, 1949, when more than 100,000
people were deported from the Baltic States (Riekstins, 35). In this paper, I
am discussing a transformation of memory and its place as the USSR
collapsed and independent countries re-emerged. I will also describe one local
memory map.

The totalitarian Soviet regime which controlled the Baltic States for nearly
half a century was one in which the regime fully controlled historical
narratives in the public arena. More precisely, it managed the recording of
history and all of its mediated forms. The Soviet government’s control over
textual resources and their usage in the teaching of history can be said to
have been total. The regime sought to gain absolutely control over collective
memories, too. Manipulations with the past and control over history meant
that many Soviet people lost their own social memories. Writer Chingiz
Aitmatov has argued that people without their own history symbolically
became mankurts — slaves without memories, as recorded in the novel 7he
Day Lasts More Than a Hundred Years. The novel was enormously popular
before and during the period of openness in the Soviet Union and promoted a
renaissance of remembering. As the collective memory of Soviet people took
on the form of mankurtism and remained there for long decades of
totalitarianism, only the discourse of history that was created by the regime
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was in place. This upheld the discourse of the legitimacy of the regime, and
the Soviet rulers used it to change history. Every event, actor, time and space
of the past could be and was replaced with another in pursuit of the regime’s
interests, or it was excluded from history altogether. Wertsh has called this
“univocal official collective memory,” as created by the Soviet educational
system, the media, ideology, repressions and fear (Wertsh, 67-76).

The last wave of the transformation of memory in the Baltic States began
in the late 1980s when, during the period of perestroika in the Soviet Union, a
policy of openness was launched. The history of the Soviet state was publicly
audited, and a denial of the falsifications of history was meant to obtain
public trust so that people would become involved in the processes of
perestroika and allow the Soviet state to survive. The destruction of historical
lawfulness related to the Soviet Baltic republics, however, began once the
word “occupation” was spoken in public. New knowledge about the offences
committed by the Soviet regime focused on the secret protocols attached to
the Molotov-Ribbentrop Pact, on the destruction of independent countries, on
the murder and deportation to Siberia of individuals both during the first year
of the Soviet regime and after 1945, the barbarism and marauding of the Red
Army, the policy of describing civilians as “enemies of the people,” and so on.
From the moral perspective, all of this showed that the absorption of the
Baltic Republics into the Soviet Union was unlawful. This period can be
described as one in which there was a boom of memories. Over the course of
the three years, the public learned about shocking data relating to those
Latvian residents who had been murdered or deported. Deportees told
harrowingly emotional stories about their experiences. People also learned
about attempts by the Soviet regime to destroy these memories. Monuments
were torn down, cemeteries and memorial signs were vandalised, and
historical events such as the Soviet repressions, deportations and holocaust
were denied, as were a number of individuals (ZelCe, 45-47).

Memory became one of the main resources for political mobilisation as the
independent statehood of Latvia was regained. Public messages about the
historical offences that had been committed against the Baltic people justified
separatism insofar as other Soviet republics were concerned. Revelation of
the offences committed against the Baltics by the Soviet regime played a
fundamental role in the public delegitimizing of Soviet mythology, and that
helped to promote national self-confidence in other Soviet republics, as well
(Sherlock, 125-126). In place of the discredited and official historical myths of
the soviet era, there was “deep-seated historical grievances and new,
nationalistic myths” (Sherlock, 148). There was also a need to deal with
people’s relationships with the past, not least in terms of ensuring symbolic
compensation for the fact that many people were forced by the Soviet regime
to deny or forget their repressed relatives and friends.

During the late 1980s and early 1990s, people began to restore the
monuments that had been destroyed by the Soviet regime and to set up new
ones. This was a period during which memory-based communities came up
with new initiatives. A monument to the victims of Stalinist (Soviet) repression
was set up in nearly every populated location, and other monuments
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honoured national partisans and others who battled against the Soviet
occupation. Most of the monuments to the repressed were simple — large and
expressive rocks or white wooden crosses with engraved dedications or, in
some cases, the names of the victims. These memorials were installed in the
centres of cities and villages, at places where repressions had occurred, or at
places where repressed people were buried. Sometimes performative graves
of the deportees and national partisans were established at local cemeteries
(see Resnais). Monuments were also installed at locations where the GULAG
had existed in Russia and elsewhere in the USSR. The monuments to the
victims, as noted, were similar to the graves of unknown soldiers from World
War I, where of symbolic meaning was the return of those who had perished
under deportation, at least via a memorial. The movement to set up
monuments to the victims of the Soviet regime by the memory community is
similar to the memorials that were established to the fallen troops of World
War I in Europe, as described by Jay Winter (1995, 68-116). During the
1920s, military cemeteries and monuments were the main manifestation of
the culture of memory in the Baltic States, as well. It seems to a certain
extent that history repeated itself 60 years on. In the 1920s, when military
cemeteries were organised and monuments were installed, as in the late
1980s and early 1990s, there was the naive hope that the victims represented
sufficient compensation for the offences of history so that those who survived
could honour the memory of the dead and look forward to a better tomorrow.

Monuments to soldiers and the repressed were meant to be signs of
national pride. They included a message that was not just powerfully
aesthetic, but also political. The aim was to reduce the losses, pains and
injuries of those who stayed alive. The monuments were a symbolic place
where the living could shape relations with the dead, pay the symbolic debt
for having stayed alive, and demonstrate respect for the repressed (those
who died in Soviet places of incarceration or under deportation or who settled
elsewhere in the Soviet Union after being released). Monuments to the
victims of Soviet repressions are also the centre of commemorative rituals on
the days when mass deportations occurred (June 14 and March 25), as well
as on other important commemorative days in the country. They also help the
repressed and their relatives, as a social group, to maintain common
memories and identity.

The collective memory and construct of history in the Baltic States in the
1990s were dominated by the commemoration of the victims of the Soviet
regime. Memoirs about the repressions and the people who were affected by
them were collected, researched and published. According to Vieda Skultans,
stories about repressions in Latvia are the central feature of Latvians identity.
The life stories of Latvians were made up of arrests, deportations and returns
to their homeland, and these narratives compensated for the offences and
humiliations which people had suffered. The stories told by Latvians included
violence in the narrower sense of physical harm and in the broader sense of
the structural destruction of everyday lives and the hopes and plans of
individuals. Skultans argues that the stories told by Latvians confirm that the
events which destroyed so many people and their lives represent both
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personal and collective experience. The past of the repressed was determined
by the brutal facts of history which could not be changed or prevented. In
the life stories of Latvians, the concept of “history” must be joined together
with the concept of “destiny” (Skultans, 765-777). Other researchers, too,
have written that the deportations are among the events which left the
greatest impression on the consciousness of Latvians. The deportations can
be used to explain why Latvians did not oppose or, at least, mostly did not
oppose the Nazi occupation and even collaborated with it, why many people
fled to the West in 1944, why national partisans refused to lay down arms for
so long after the war, why farmers joined kolkhozes in 1949, and so on. Oral
history shows that “the deportations, along with the illegal arrival of
immigrants in Latvia in post-war years (with many immigrants living in the
homes of deported people) have been characterised as a manifestation of the
unlawful nature of the Soviet occupation and as the most evident
characteristic of that occupation.” The stories told by deportees speak to a
sense of injustice, a desire to recover damaged self-respect, and an answer to
the question of why specific individuals had to waste their lives, seek to
understand their blame for what happened, and to ask why on earth someone
should feel guilty for something for which he or she has not been responsible
in the first place (Kilis, 123-127). That also explains the meaning of the
memorials in the texture of memory.

Of particular concern were the cemeteries of the brethren at which
members of the Latvian Legion who were mobilised by the Germans during
the Nazi occupation were buried. Members of the Legion, both those who
died and those who survived, were hostages of Soviet history and the politics
of memory throughout the Soviet era. The graves of the dead were
anonymous, and the survivors were “enemies of the people” whose families
and they themselves faced greater or lesser repressions, including bans on
certain occupations, for the rest of their lives (see Vilcins). The improvement
of these cemeteries also represented symbolic compensation for a debt,
because throughout the Soviet occupation, the resting places of these people
were excluded from collective memory and the Latvian landscape. The
members of the Legion can be seen as a “lost generation,” because their lives
were modelled by the war between two totalitarian powers — Nazi Germany
and the Communist USSR. There was also the repressive nature of the Soviet
regime which affected anyone who had fought against the Red Army
voluntarily or as the result of the draft. The graves, monuments, grassy areas
and arrangements of flowers at the cemeteries of the brethren represented a
symbolic end to World War II and an opening of the gates of the motherland
to those who had been lost or denied by history (Bruvelis, 364-409; Laar 434-
473).

The graves of the legionnaires became locations for widely attended
commemorations and grief. They remain places of commemoration that are
rooted in the land and the landscape — ones where people can symbolically
“lay down” their bitterness about World War II, the people who were lost
because of Soviet repressions, and the decades of life under the Soviet
system. From the perspective of this grief and these commemorations, family
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members and friends of the legionnaires did not care that the war dead wore
the “wrong uniform” or fought on the “wrong side.” From the global aspect of
evaluating the past, they fought in the Nazi army and supported the most
criminal regime of all — the Nazis. Throughout the Soviet occupation, they
were “lost sons” — youths and men who were allowed to come home (even if
they were dead) after the USSR collapsed. Their return ensured emotional
settling of accounts with the past. The idea was that at the level of symbols
and commemoration, the relations with the past that were shaped by the war
and the repressions could be put in their proper place.

Also in the 1990s, memorials to victims of the Nazi Holocaust were
maintained and commemorative rituals were established at the national level.
The Holocaust was a subject that was hushed up during the Soviet period,
and it was necessary to integrate the topic into social memory. The
preservation of memories about the Holocaust has been ensured, too, by new
monuments to the victims of the Holocaust and to people who tried to save
Jews during the Nazi occupation (see Stranga, 2005; 2006).

When the Soviet Union collapsed, the public and national status of
monuments established at Soviet cemeteries of the brethren also changed.
The list of historical monuments in the Latvian SSR, for instance, contained
data about 344 Soviet cemeteries of the brethren for victims of World War II.
The issue was that as people in the Baltic States rejected the ideological view
of the past which prevailed in the Soviet Union and understood that the
absorption of the Baltic States into the USSR was the Soviet occupation, and
this meant that the Red Army was seen not only as a military force which
liberated the Baltic States from Nazism, but also as the force which instituted
the Soviet occupation. Many of the gravestones of Soviet soldiers included
visual symbols of the USSR, its noble stature and its military strength.
Sovietisation involved discipline related to memory, and that meant that
people were ordered to take part in Soviet commemorative rituals. In the
1990s, these places of commemoration and these events were simple
ignored. In 1994, the Russian Federation and the Republic of Latvia signed an
agreement on the preservation and maintenance of these burial sites, and the
Latvian government has kept its promise with respect to his. In many places
(particularly in rural areas), the resting places of Soviet soldiers have become
a part of local memory, and the status of graves in which mortal humans
were resting was recovered after a long period of ideological denial. When the
ideological aura of heroism was lost for the buried soldiers, the cemeteries
began to inherit the sacred quiet that typifies the memories and eternity of
final places of rest.

The rapid dynamics of political and social changes in the 1990s also
created a lack of clarity about the culture of memory, memorials and
commemorations. During a fairly short period of time, there was a full
transformation of attitudes from total denial to recognition. This applied to
several monuments and their relevant commemorative ceremonies. The
memorial at Salaspils, for instance, commemorates the victims of Nazi
concentration camps. During the first years after the restoration of Latvian
statehood, it was forgotten because of a wave of anti-Soviet sentiment. As
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the passions caused by political changes settled down and the national
narrative of history became stabilised, the mission of the Salaspils memorial
was not just restored, but it also achieved greater generalisation and
expansion of the space and time of commemoration. People remembered the
war that was experienced not just by the Soviet Union, but all of Europe.
They recalled the crimes and horrors that occurred and must never be
allowed to return. The memorial is a place for gatherings not just on official
commemorative days, but also for everyday visits which allow people to
harmonise their individual memories with the commemoration of national and
international victims of World War II.

During the 1990s, the culture of memory and commemoration in the Baltic
States and in other post-Communist countries was dominated by a discourse
about victims and the orphans of destiny. In mass consciousness, this
promoted passiveness. There were many public events to commemorate the
victims of the totalitarian regimes, both national leaders and “ordinary
people.” The first half of the decade can be seen as an era of public
mourning.

A local memory map

When it comes to the texture of Baltic memories, I would like to speak
about the village of Kurmene, which is on the border of Lithuania. That is
where I spent my childhood and went to school, and this memory map has
encouraged me to think about the social purpose of memory and to compare
my memory map with that of other villages and cities. It has to be said that
the maps are quite similar throughout the Baltic States. Observations in
Kurmene can be made in hundreds of other locations, too. The benefit of
Kurmene is that different memorial objects are concentrated in a small
territory — a radius of just a few hundred metres around the main crossroad
in the village.

In 1935, there were 1,503 residents in Kurmene, as compared to 1,399 in
1967, 849 in 2000, and 779 in 2009. In this village, like in many other rural
populated areas in the Baltic States, population numbers have declined, and
the composition of populations has changed to a substantial degree. On June
14, 1941, 28 people from Kurmene were sent to Siberia, and another 101
people (including 27 children up to the age of 10) followed in 1949. Many
young men were mobilised into the Nazi and the Soviet army during the war.
Teachers, doctors and several wealthy farmers emigrated to the West in fear
of Soviet repressions. For political economic reasons, the once-wealthy village
lost many of its residents, and they were replaced by people from other parts
of the Soviet Union during the Soviet occupation. Agriculture and forestry
were the main economic activities in Kurmene.

The oldest place of commemoration at the crossroad in Kurmene is a
cemetery from World War I where 16 German and 10 Russian soldiers who
were killed in 1915 and 1916 are buried. Their presence is recorded on
gravestones which are at the foot of a monument that is typical of its age.
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The Soviet cemetery of the brethren was established in 1944, and it is the
final resting place of approximately 90 Soviet soldiers, at least insofar as can
be gleaned from the grave markers that are in the cemetery. There is a
typical Soviet memorial in the cemetery. Local residents say that soldiers from
the other side of the front line were also buried there. The Soviet government
ordered that only Soviet soldiers be buried there, but locals decided that
every person who perished in the war deserved a grave. This was a collective
secret for the community during the Soviet occupation. During the 1960s, the
landscape changed again. A marble plaque was put up on the wall of the local
school to commemorate a teacher who died during the rioting of 1905. A
monument was also set up to commemorate the 50th anniversary of the rise
to power of the Communist Party in Russia in 1917, thus symbolising the
triumph of Soviet power. These monuments were financed by “mandatorily
voluntary” donations from local residents, as was often the case in the USSR.

In the 1980s, the monument to the triumph of Soviet power was
supplemented with a plaque engraved with the names of people who actively
collaborated with the Soviet regime or lost their lives thanks to the opponents
of the regime.

When the new wave of memories began in the late 1980s, people in
Kurmene decided to set up a monument to those who had been repressed. In
1989, a large rock was set up at the crossroad with the text “To the Victims
of Red Terror in Kurmene.”

During the Soviet occupation, official commemorative rituals were held at
the cemeteries of the brethren and at the monument to the triumphal 50
years of Soviet power. The cemetery containing the remains of soldiers from
World War I, in turn, turned into a meadow. Now the people of the village
hold commemorative rituals at the rock that is there in honour of the victims
of Soviet repressions. Other memorial sites have been cleaned up, and a zone
of silence now exists around them.

It takes less than 10 minutes to walk this commemorative route. Some
people do that every day, occasionally more than once.

I already mentioned the fact that this situation is typical in many Baltic
villages. The routes of commemoration are sometimes supplement with
memorials to the victims of the Holocaust. There were no Jews in Kurmene in
1941, so the community had no traumatising memories about the horrible
crime. That was true even though Jews were murdered in neighbouring
villages at a distance of just 20 or 30 kilometres from Kurmene.

It takes less than 10 minutes to walk this commemorative route. Some
people do that every day, occasionally more than once.

I already mentioned the fact that this situation is typical in many Baltic
villages. The routes of commemoration are sometimes supplement with
memorials to the victims of the Holocaust. There were no Jews in Kurmene in
1941, so the community had no traumatising memories about the horrible
crime. That was true even though Jews were murdered in neighbouring
villages at a distance of just 20 or 30 kilometres from Kurmene.
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The texture of memory that is created by the monuments creates
knowledge, attitudes, and positioning vis-a-vis places of commemoration and
everyday lives in their proximity.

Diverse and conflicting memories

Since the late 1980s, the topographic landscape of monuments in Latvia
has become considerably more extensive, different and emotionally diverse.
Latvia’s collective memory and practices of commemoration have achieved a
post-nationalist period. In recent years, there have been substantial changes
in the collective memory of Latvians as a large social group. The collective
memory is increasingly losing its homogeneity, and when people judge links
between the past and the present, they split up collective memory into the
memories of different social groups — ones which have their own traditions of
memory and gather together on different dates of commemoration. One of
the most active organisations at this time is the Children of Siberia
Foundation, which brings together people who were children when their
families were deported to Siberia. The foundation has produced several
documentary films and published several books. It brings its members
together, and it organises annual field trips to Siberia to visit and tape
deportees who did not return to Latvia for one reason or another (establishing
a family in Siberia, fearing the title of “enemy of the people,” lost homes,
etc.). Participants in these voyages seek out the cemeteries where repressed
people were buried and set up monuments there. Often the group includes
people who were deported as children. They bring along their own children
and grandchildren to visit the graves of family members.>

Conflicts in memory are also based on the fact that different people in the
Baltic States have different memories about the conclusion of World War II.
When summed up, the tragedies of the war are vast. The war forced the
people of Latvia to take the side of one or the other warring regime. The
totalitarian nature of the two regimes did not allow anyone to stay on the
sidelines and entirely avoid the choice. It is impossible here to draw a line
between right and wrong or between that which was permissible or not
permissible, because that means discussing the value of the lives of people
who were alive back then. To a greater or lesser extent, the people of Latvia
use their social memory to identify themselves with one or the other warring
side, as well as the destinies of those who were murdered or repressed by
one or the other side. What is more, this often happens at the personal or
family level. What's more, different political forces in domestic and foreign
policy alike find it to be of advantage to make use of these memories to find
supporters and to strengthen their influence. Politicians are not shy about

3 For more on the Children of Siberia Foundation see: Attp.//sibirijasberni.lv/
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doing exactly that, even if it means risks for Latvia’s security and stability. The
fact that attitudes toward the war and the people who were involved in it and
any attempt to create tolerance among those who were on either side of the
line is also hindered by the fact that the legitimacy of status of the people of
Latvia and Estonia today is rooted in different ways. Quite a few people and
their ancestors arrived in these lands during the Soviet period, when
statehood had been liquidated and the countries had been absorbed into the
USSR. Others took part in the liquidation of statehood and the violent
Sovietisation of the Baltic States. These are people who remember World
War II as a moment of triumph and victory for the Soviet Union — a process
which crowned the historical existence of the Soviet/Russian people.

The fact is that people in the Baltic States who were on opposite sides
during the Second World War or had parents or other older relatives who
were in that status have played the roles of attackers-victims, lowers-winners,
and conquerors-conquered people. They are all the residents of these
countries, and they lives proceed together. There have been changes in
statehood, political systems and understandings of human rights, despite the
fact that World War II is still continuing in the minds of plenty of people. In
terms of domestic politics, no agreement has been reached on aspects of
history. Surveys conducted in the past show that the attitudes of members of
the titular nations and those of Russian speakers tend to be quite polarised
when it comes to the events of World War II.

The texture of memory in the Baltic States has also been affected by the
way in which the Russian government has shaped policies related to history
and memory. In February 2001, the Russian government approved a new
programme on the patriotic raising of the citizens of the Russian Federation
between 2001 and 2005. When that programme was concluded, the next one
was set up, and discussions about the pre-revolutionary and the Soviet past
became part of the mix. People were called upon to study history and find
positive things therein so that the patriotic rearing of members of the public
could be ensured.” Representatives of the presidential administration said that
the new programme shows that there must be no overall denunciation of the
Soviet period and that no one must be allowed to forget the heritage of that
period. The consolidation of the Russian public involved the use of history so
as to establish positive self-confidence among Russian residents. No longer
were the crimes of the Soviet regime against Russians and people in other
countries regretted, the victims of the process were not longer
commemorated, and instead the Soviet Union was presented as an influential
superpower and a moving force behind progress in the world which must be
praised for its victory in World War II. Many Russians who live in the Baltic
States accept this view of history as their own, and that shapes their historical
views about these countries and other nationalities present therein.

* State programme “Patrioticheskoe vospitanie grazhdan Rossiiskoi Federacii na 2001-2005 gody”. See:
http.//www.rg.ru/oficial/doc/postan_rf/122_1.shtm.

State programme “Patrioticheskoe vospitanie grazhdan Rossiiskoi Federacii na 2006-2010 gody”. See:
http://www.lIr.ru/razdel3.php?id_r2=55
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As the Russian community has tried to legitimate its “roots” in the Baltic
States, it has eagerly sought to “return” the symbols and monuments of the
Russian Empire to their original locations and to maintain Soviet monuments
and relevant rituals. The Victory Monument in Riga and other Soviet
monuments are “a symbolic territory in which new ideas emerge, plans of
action are formulated, and, therefore, the political activities of the Russian
speaking community is institutionalised. This is a space in which the Russian
speaking community can take on the status of a politically active community”
(Hanovs, Vinnika, 190). In 2006, a monument to the Great War of the
Fatherland in the Estonian capital city of Tallinn became a “symbolic
battleground” in terms of historical understanding and collective memory. The
government decided to move a sculpture of a Soviet soldier, known
commonly as Alyosha, and a Soviet-era cemetery from the city centre to a
cemetery of the brethren. Radical Russian speakers who were not loyal to the
Estonian state organised street riots, damaging buildings in the proximity of
the monument and causing upheaval which brought in the police. Ideologues
and the mass media in Russia used the transfer of the monument and the
reburial of the soldiers to claim that Estonia was attacking the historical
memory of the entire Russian nation and displaying disrespect toward its
historical role in World War II and the destructing of Nazism. The result was
that according to surveys, Estonia became the most hated country in the
world in Russia in terms of the people’s views ad emotions (see Lehti, Jutila,
Jokisipila).

Russia, as the heir to Soviet symbols and the victory in World War II, has
tried to strengthen its international and historical prestige by manipulating
with the collective memory of the country’s residents. The differing
understanding of the past which exists in Russia and in other countries of the
former Soviet bloc has been turned into contemporary policy in which many
issues are addressed from a position of strength. Russia believes that if
Eastern Europe remains in the symbolic captivity of the Soviet Union, then
that enhances Russia’s prestige today. In analysing Russia’s attitude,
Oberladnder has argued that it means an endless attack against memory — in
the culture of memory and historiography in countries that were once
annexed by controlled by the USSR. On the part of Russia there is nearly no
evident readiness to pay attention to the arguments of neighbouring countries
(Oberlander, 481). This means that the process of historical and memory-
based tolerance in the Baltic States is in a crisis situation. The problem is
made all the worse by the identity values of Baltic Russians, their sense of
belonging to their country of residents or to Russia, and the choices and
motivations which they develop in this regard.

Although there are many bands of confrontation in Baltic history and
memory, these are all but invisible on an everyday basis. Instead, there are
hopes and plans about the present and the future and the lives that people
are living. Western European experience teaches us that a rethinking of
history is important in societies which have not sunk fully into everyday
concerns where economic and stability-related problems persist. Despite
contradictory memories, settling of accounts about the past is not a violent

30



process (apart from the aforementioned riot in Tallinn). It cannot be said with
any certainty, however, that this tolerance is absolutely stable. The texture of
memory is not heterogeneous. Future researchers will have to try to expand
our understanding of social memories about World War II in the Baltic States,
looking at the diversity and traumatic nature of those memories, with effects
that are still seen in contemporary politics and everyday lives of people.
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Pirma pasaules kara bralu kapi. 2010.gada septembris

World War I Cemetry. September, 2010
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Otra pasaules kara padomju karaviru braju kapi. 2010.gada septembris

Word War Il Soviet Warrior’s Cemetery. September, 2010
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Oktobra revolucijas 50.gadadienai veltitais piemineklis. 2010. gada septembris

Monument of 50th Anniversary of October Revolution. September, 2010
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Piemineklis “Sarkana terora upuriem Kurmené&”. 2010.gada septembris

Memorial “To the Victims of Red Terror in Kurmene”. September, 2010
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Skats no Oktobra revolicijas 50.gadadienai veltita pieminekla uz Sarkana terora
upuru pieminekli un Otra pasaules kara padomju bralu kapiem. 2010.gada
septembris

View from monument of 50th Anniversary of October Revolution to the memorial “To
the Victims of Red Terror in Kurmene” and the Word War II Soviet Warrior’s
Cemetery. September, 2010
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