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Latvian Baptist Traditions in  Transition*

VALDIS T EÅ RA UD KA LNS

I intend not so m uch to write about L atvian Baptist traditions in the past as to reflect

on  the challenges Baptists in L atvia face as part of a society w hich is in the process

of be ing integrated into W estern E urope. It is im portant to try to avoid stereotypes: as

others have pointed out the declaration that `such and such is the Baptist tradition ’

m ay m ean only that `w e have done it thus ever since I can rem em ber’  or `this is how

it w as done in the Baptist circles w here I used to live’ .1 A lthough by no m eans the

largest  denom inat ion  in  L atv ia , the B ap t is t C hurch  occup ie s a  d is tinc t p lace in

society. S tatistics show that it is growing: in 1985 there were 60 congregations w ith

4 ,8 5 2  m em ber s ;  i n  1 9 98  th e  B ap t is t  U n io n  in c l ud ed  76  ch u r c hes  w ith  6 ,1 8 0

m em bers. In 1998  m em bership grew  in  33 congregations.2 T he Bap tists are now

considered to be a `traditiona l religion’ 3 and together w ith representatives from  the

Catholic, L utheran, Orthodox, Old Believer and Jewish religious associations they

are m em bers of the Consultative Council for  Religious A ffairs of the M inistry o f

Justice. W ith other denom inations, in 1988 the Baptists signed an agreem ent w ith the

state on m ilitary  chaplaincy, and they are one of  the denom inations w hich have a

legal right to  teach  in state schoo ls on  relig ion  ( the B ap tists and L utherans have

worked out a joint curriculum  for these classes).

Aspects of Trad ition

Continuity  and Variability

Tradition provides continuity w ith the past. The Christian tradition is the setting in

which the w ork of the Gospel of Christ continues: `w ithout tradition, no Gospel’ .4

The Holy Spirit w orks through living and dynam ic tradition; the sense of m ission

given by the  Spirit has helped Latvian Baptists to live through years of restrictions

and to m aintain that activism  which is characteristic of evangelical groups.

B ap tis ts  tra ce their  o r ig ins to  the r ad ical  w ing  o f  the E uropean  R efo rm a tion .

Although the continuity of the Latvian Baptists in this respect is not direct, P rotestant

radicals were active in the  Baltic region  from  the beginning  of the Reform ation. T he

lay preacher M elchior Hofm an arrived in R iga around 1521 and from  the beginning

associated him self  w ith the lower classes. H is radical social-religious agenda and his

belief that the com m unity, not the privileged hierarchy, was central to the Church

were not well received by those in pow er. He had to leave Latvia in 1526 and his

supporters m erged w ith the L utherans.5 H ow ever , nonconform ism  received a new
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im petus in the eighteenth century w ith the arrival of the M oravians.

Now adays a substantial proportion of practising Christians of all denom inations in

L atvia, including  Baptists, com prises people com ing from  unchurched backgrounds.

A w areness o f  h is to r ical con t inu ity  is thus prob lem atic . W e need  to  look  at  th is

problem  in the context of general m odern estrangem ent from  tradition. Evaluation of

the past, while avoiding glorification, is one of the key factors in the reem ergence of

new collective historical aw areness.

W e are speaking of living tradition, contrasting it w ith traditiona lism . Because it is

living , trad ition  is also variable. Relig ious identity is som ething w hich  shou ld be

redefined in each generation. N owadays the landscape of  Baptist churches in Latvia

is very diverse ± from  churches trying to preserve the m odel of the prewar Baptist

m ovem ent at one end of the spectrum  to churches inf luenced by charism atic restora-

tionists at the  other. D ialectics of tradition and renew al are com plex and are show ing

them selves in high tension betw een innovators for  w hom  tradition is synonym ous

w ith `spiritual dryness’  and traditionalists for whom  any kind of change is equal to

heresy. In these circum stances the denom inational leadership is under a great deal of

pressure to act as a guardian of identity. In his speech to the 1998 Congress B ishop

A ndrejs SÆterns warned about the inclination of  som e m in isters to transform  their

f locks into groups looking  m ore like other traditional or nontraditional denom ina-

tions and asked for honest resignations in such cases.6

U niversality and Particularity

T he Latvian Baptist Credo (Krist õ Å gas dzõ Å ves kredo (The Credo of  the Christian L ife))

adopted by the Council of the Union of  Baptist Churches in Latvia in A pril 1998

speaks about `the invisible Church w hich includes all true  Children of G od in heaven

and on earth, past and present, w ithout regard for their national, racial and  denom ina-

tional background’ . T he sam e Council had earlier accepted the  A postolic Creed, w ith

its em phasis on the catholicity of the Church, as the basis for Baptist be liefs.

From  the very beginning of the  process of establishing their churches the Latvian

Baptists did not rem ain in isolation but sought contacts w ith fellow-believers else-

w here. O ne o f the first L atvian Baptists, AÅ dam s G ertners (1829±75), got in touch

w ith  the Germ an Baptist Brantm anis who  w as a m em ber of  the Baptist church in

K laipéda (at that tim e M em el) in L ithuania but who lived in G robin, a, a sm all tow n in

L atvia. O n 2 Septem ber 1860 nine Latvians w ere baptised in the church in Klaipéda.7

Continuing contacts w ith W estern European Baptists as well as the distinct cultural

environm ent in the  Baltic  S tates left a lasting im pression w hich persisted during  the

period of the com pulsory `m arriage’  betw een the Baltic Baptists and Baptists in the

other Soviet republics (from  1945 to 1990 the Baptists in Latvia were part of the All-

U nion Council of Evangelical Christians±Baptists), w ho w ere m ore isolation ist in

their ecclesiology and legalistic  in the code of conduct they im posed on the m em bers

of the ir churches.

Bap tists (and  o thers)  f rom  abroad are som etim es su rprised by  L atv ian  B aptis t

traditions which are untypical for the denom ination such as, for exam ple, the exis-

tence of the office of bishop.8 In these cases w e should rem em ber tha t

it is alw ays a m atter of studying a religion as it is expressed in the lives of

a people in a given place and tim e. W e m ust always be prepared to ask:

Christian ity  w hen? Christian ity  w here? ¼  W hen  w e study religion  w e

study  the w ay o f perce iving  and  transfo rm ing  the w orld  by  par ticu lar
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people in particular tim es and places.9

T he L atv ian Baptist m ovem en t ex ists in  a  coun try w here the dom inan t religious

groups are L u theran  and  Catholic . T h is env ironm ent has in fluenced both  Bap tist

theology  and  B ap tist litu rgy  in  w ays w h ich  w ill be descr ibed later . T rad ition  is

shaped by a particular cultural environm ent, w hich is its hum an face.

In the nineteenth century the L atvian Baptists developed as the m ovem ent which

turned  against the fo rm alism  of  the L utheran  C hurch . A t the L u theran  synod in

Kurzem e in 1862 Rev. Schultz, the editor of the daily new spaper LatviesÆu Avõ Å zes,

said that the Bap tists f rom  one side and  the `N ew  L atvians’  from  the other w ere

endangering Church and faith.10 Now adays relations with the Lutheran Church are

different and m isconceptions and barriers on  both sides have broken dow n. W ith this

process of `ageing’  the  `protesting’  character of the  Baptist m ovem ent has becom e

weaker. In his m em oirs the scholar Haralds Biezais w rites:

D uring  the tim e o f the f irst period  o f L atv ian  independence, w hen  the

p asto r  h im se lf  w as a  L a tv ian  co m in g  f ro m  th e o r d ina r y  peop le , the

Baptists as a Latvian religious m ovem ent did not have m otives for opposi-

tion. The Baptist m ovem ent is a tradition  which, once started, deserves to

continue in one way or another even if the original deeper m otivation is

now  absent.11

I would disagree with Biezais about the lack of m otivation: the survival and growth

of the Latvian Baptist m ovem ent show s that the vitality and dem ocracy of the free-

church tradition still significantly enriches L atvian religious life as a w hole. As the

director of the Baptist Sem inary, pastor JaÅ n is R õÅ ss, puts it:

C hr is tian ity  exp r esse s i tsel f  in  tw o  tendencies:  i t nu rtu r es  a  na tion ’ s

spirituality and shapes crow ds; and it places particular individuals under

the influence of the Gospel of Christ. T he  larger Churches are taking  care

of  the f irst tendency; the Baptists are w ork ing w ith ind ividuals, setting

them  into direct relationships with God. W e have been especially active in

th is m ission  and  now  the larger  C hurches are taking over  a  lo t o f  our

activities and m ethods.12

V oluntary  religious g roups such  as those w h ich exist am ong the Bap tists can  be

successful in nurturing new  practices of  participation. Teaching in Sunday School,

bear ing  pub lic w itness to the faith , taking responsibility  in  church cho irs, in  the

wom en’ s groups and in congregational life in general fosters developm ent of inter-

personal com m unication. H owever, the words of B iezais rem ind us of an undeniable

truth: it is im portant for a Church, if it is to survive, to form ulate not only w hat it

stands against but also what it stands for. The Latvian Brethren Church (M oravians),

which was connected with the first L atvian national renaissance in the eighteenth and

nineteen th centu r ies, w as not  ab le to  face the challenges o f  the tim e and f inally

van ished  from  the rel igious landscape. T he Bap tists face a  sim ilar  challenge: in

certain sections of society they are know n m ore for what they do not do  than for w hat

they do. T im e will show whether the Baptist m ovem ent will be dom inated by form s

of contem porary fundam entalism  or  w hether the L atvian  Bap tists w ill be the true

radicals of the ir tim e. Certainly the  contem porary A nabaptist m odel, with its appro-

priation of insights f rom  liberation theology, is not intended to be  w orld-denying but

world-affirm ing, which m eans sharing the world’ s joys and sorrows.
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Types of Tradition

Theological Traditions

I t is im possible to speak today about a  uniform  L utheran, or Catholic, or Anglican

theology. The sam e is true of the Baptists, w ho according to a study paper  issued by

the Division for T heology and Education  of the European Baptist Federation in 1993

` e n c o u r a g e  a  sp i r i t u a l  f r e e d o m  a m o n g  t h e i r  ch u r ch es ,  w e lc o m e  a n d  a cc e p t

differences of outlook and diversity of practice’ .13 It is not alw ays easy to affirm  this

ideal  in  p rac tic e, how ever , and  m any  Chr ist ians s ti ll  live w ith  b lack -and- w h ite

im ages, view ing  reality w ith sharp duality. N ew  ideas have of ten been m et w ith

suspicion, and academ ic theology is often considered to be `destroying faith ’ . It w ill

take tim e to understand the succinct form ulation  of the fam ous Catholic theologian

H ans K üng that `theology cannot provide reasons for faith, neither can  it destroy

faith’ .14 For Latvian Baptists theology is still som ething w hich is expressed m ore in

praxis than in academ ic discourses. They have produced only one book in the field of

system atic theology (Kam  m eÅ s ticam? by R . In, k, is, published in 1934). T he Soviet

period, w hen the local sem inary (1922±40) w as closed and the only option for m inis-

ters was to study in correspondence courses from  M oscow, w as understandably not a

fruitful period for theologians either. There is a  hope that young people now gradu-

ating from  local and  foreign sem inaries and universities w ill fill the gap. T he first

f ruits of this process are E . M azÆis and G . L õÅ dum s, both teaching in the  Faculty of

T heology at the University of L atvia, and E . N eilands, a m em ber of the B ible trans-

lation com m ittee of the Latvian Bible Society.

Developm ents in Baptist thinking in Latvia have been influenced by revival m ove-

m ents. Revivalism  in Latvia has a long history and is especially linked with the  nam e

of V iljam s Fetlers (1883±1957) 15 w ho during his studies at Spurgeon’ s College in

L ondon w as influenced by W elsh revivalism  and by Lectures on Revivals of  R eligion

by Charles Finney.16 H e w as also in touch w ith ear ly Pentecostalism : D onald G ee

says that

W illiam  Fetler, of  L atvia, w as first used to bring the w ide spiritual harvest

f ie ld s the r e  [ E aste r n  E u ro pe ]  b ef o r e  th e P en tecosta l  f r iend s in  bo th

Am erica and England, but he never m aintained full connection w ith the

M ovem ent. Am ong som e of his official co-workers there cam e into being

th e f u lly  P en tecostal  o r gan iza tion  know n  as the Ru ssian  and  E aste rn

E uropean  M ission and this agency , w ith H eadquarters in Ch icago , and

branch offices in E ngland and A ustralia, becam e responsible for assisting

m uch  o f  the  P en teco stal  M o vem en t  th r ou gh ou t the  land s o f  E aste rn

Europe.17

D ifferences in attitude tow ards new  m ethods of evangelism  and Pentecostal ideas

created tensions exhibiting  them selves, for exam ple, in the dispute betw een PeÅ teris

L auberts (1875±1964) and Fetlers. Lauberts w rote a book Vai V . Fetlers ir baptists?

(Is Fetlers a Baptist?) and , of course, his opponent w as not at a  loss for an answ er. In

th is polem ic w e can  see the clashing of  tw o  strong personalities; bu t ideological

differences are clearly at issue . Lauberts is harsh in his conclusions: `Because of  our

vagueness and carelessness Latvian Baptists have suffered from  the consequences of

the Pen tecostal M ovem ent m ore than Bap tists in A m erica, E ngland , G erm any o r

Sweden’ .18 A form al agreem ent be tw een Soviet Pentecostals and Baptists in August

1945 did not change the situation  either in the USSR as a w hole or in Soviet L atvia.

In his account of Soviet Pentecostalism  Steve Durasoff writes:
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T here w asn’ t even  a honeym oon period . In local congregations w here

Pentecostal m em bers of a m erger  church w ere in the m ajority and their

pastor w as a charism atic preacher, the services w ere conducted in Pente-

costal fashion . But even w here they  w ere in  the m inority, Pentecostals

w ould pray out in other tongues as they w ere blessed.19

In  som e ca ses L a tv ian  B ap t is ts  w i th  P en tecosta l o r ien tat ion  co n t inued  to  ho ld

separate prayer  m eetings besides the m ain  chu rch serv ice. T he Soviet autho rities

tr ied to  stop these gather ings. For  exam ple, the p lenipo tentiary o f the C ouncil of

Religious Affairs, JaÅ n is Restbergs, wrote in a report:

It has becom e know n tha t the m inister at R iga Golgotha Church, S treÅ lis,

w ho has a Pentecostal background, organises additional prayers after the

service in the prayer house where speaking in `tongues’  is practised. These

prayers are attended by 10±15 persons. L, evindanto 20 has been inform ed in

order to clarify the  situation and to stop these occurrences.21

Today revivalism  has received new im petus through the  contem porary charism atic

m ovem ent and from  w estern evangelical groups, especially Southern Baptists, one of

whom  once said to m e `O nly a person who answ ers the question ª W here is Jesus?’

with ª In m y heart’  is truly converted.’  The Latvian Baptist Credo does not stress the

em otional aspects of `new  birth’  and does not state that it is an instant event; but the

problem  raised openly by Rev. PeÅ teris Egle (1903±93)22 rem ains:

In m any cases it seem s as if a person  has been persuaded but that the m ain

thing  ± change of heart ± has been forgotten. W e organise large m eetings

w ith m ore m in isters invo lved and w hen  w arm th has been  created and

souls have been touched w e m ake sudden offensives. People who easily

get exc ited surrender.23

There is no distinct `liberal’  school am ongst the L atvian Baptists. L iberal initia -

tives have been isolated occu rrences. O ne of  the g reat con troversies am ongst the

L atvian Bap tists  befo re the F irst W orld  W ar concerned  the publ ication  by  J . A .

Freijs’  publishing house of a L atvian translation of the Life of  Jesus by the F rench

historian of religion and Sem itic philologist Joseph Renan.24 One L atvian Christian

new spaper  pub lished  a  m il itant  appea l to bu rn  cop ie s o f  the book : `A w ay  w ith

m odern, liberal theology! Aw ay w ith higher criticism !’ 25 After the F irst W orld W ar

there w ere a  num ber o f  developm ents ref lecting  m odern though t. EÅ . R im benieks

wrote an article26 about W alter  Rauschenbusch, who is known as `the father of the

social gospel’ . The publishing house of the Baptist U nion published a translation of

H. E . Fosdick’ s book The M eaning of Prayer. Fosdick w as a liberal Baptist fam ous

for his attacks on the fundam entalists. Charles W . S inger wrote about an unnam ed

pasto r  A .K . (p robab ly AÅ dolfs K laup iks (1900±79), the  ed itor  o f  the publ icat ion

Krist õ Å gaÅ B alss) who according to S inger `in the U SA , attending the liberal Northern

Baptist Sem inary, lost m uch of his spirituality. H e was a different m an returning to

Latvia.’ 27 Singer is also critical of L atvian Baptist leader  J. A . F reijs: `m ost of the

friends he m ade in Am erica were from  the liberal N orthern Baptist Convention ¼

we did not say that Dr Freijs was a m odernist, but m ost of his fr iends in Am erica

were liberals.’ 28 V iljam s Fetlers w as horrified by liberal theology in the USA  and

recorded his experiences in a  book.29 PeÅ teris Lauberts, w ho reacted against Fetlers’

charges o f  m odernism , d id  not  stand  fo r  liberalism  him self  bu t stated that ` it is

cer tainly  disputable w hether  m odernists are Baptists. They shou ld be judged and
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perhaps even excom m unicated from  the Church.’ 30

Now adays conservative evangelicalism  is still dom inant and its proponents defend

it not only by appeal to the authority of the B ible but also by pragm atic argum ents

about church grow th.31 It should be noted, however , that m ost Latvian Baptists are

n o t fu ndam en ta lis ts . T h e B ap t ist C redo does no t speak  o f  th e ` en t ir e  t ru th ’  o f

Scripture but states only tha t `H oly Scripture is the living w ord of G od’ . The Credo

a lso  avo ids d ispensational  p rem illennialist tones ( the Russian  translat ion  o f  the

Scof ield R eference B ible is know n in  L atvia but is m ostly  used am ongst Russian-

speaking Baptists) and sim ply speaks of the Second Com ing of  Christ and general

resurrection.

As far as differences betw een Baptists and Lutherans are concerned it seem s that

th e deba te  on  be lieve rs ’  b ap tism  v er sus in f an t  bap t ism , o n  au to nom y o f  loca l

churches versus strict centralisation  and  on doctr inal succession  versus episcopal

succession will continue to define the watershed betw een these groups. H owever, we

should  no te the m ore sacram en tal em phasis that m any  L atv ian  B aptists p lace on

com m union: the Credo speaks of the `celebration’  of the Lord’ s Supper and at least

to the authors of  this docum ent the visible elem ents `testify to the presence of Jesus

Christ in Holy Com m union’ .

Liturgical Traditions

Innovations in liturgy have alw ays raised hot dispute. A  pastor is m ore likely to be

able to preach strange doctrines unnoticed than he is to be able to change som ething

in the order of service w ithout anyone  objecting. H owever, change is com ing in this

area too . People in today’ s consum er society choose churches less out of theological

conviction  than because of what they offer, and this includes the style of w orship.

T he role the Church as a whole plays in society is now  quite  different from  the role it

played during the Soviet per iod; and the Baptist Church is now recognised as one of

the so-called traditional denom inations. T hese developm ents, too, have put pressure

on the liturg ical sty le. T here are historical parallels w ith the fourth century when

after Christianity received official status in the Rom an Em pire liturgical life experi-

enced transform ation.

The choir has traditionally played an im por tant role in L atvian Baptist worship.

T his is to a  large extent because there is a r ich tradition of Latvian m usical life in

general. During the First Republic the Latvian Baptists were already organising their

ow n festivals of songs: the first one took place in 1925 in L iepaÅ ja w ith 1,100 singers.

E specially  in larger churches, it w ould be unthinkab le to have a Sunday m orning

service w ithout a choir. In the Soviet period the church choir was the only perm itted

activity in the local church which brought toge ther so m any participants, young and

old. M ost local congregations traditionally had a service once a m onth w ith special

em phasis on m usic. It took great courage to sing openly at the front of the people

know ing tha t there w ere inform ers am ong them . One challenge has always been to

balance the tastes of  parishioners and the m aintenance of  high m usical standards.

T here is also the question of the  involvem ent of the  w hole congrega tion in w orship.

Baptist com poser Viktors BasÆtiks (born 1912) has observed tha t `in the  past, in order

to p lease the listeners o r because o f  bad  taste , w e o f ten have p resen ted ª cheap’

pieces of  low  quality ’ .32 The `charism atisation’  of evangelicalism  has brought new

accen ts in  w orsh ip . W hen  som e congrega tions s tar ted  using  choruse s instead  o f

hym n books they were heavily criticised at pastoral conferences, but gradually the

new style is taking hold. Q uestions rem ain about the theological and linguistic r ich-
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ness o r  pove rty  o f  these songs. C hoirs w i ll p robab ly  con tinue  to  p lay  a ro le in

worship, but they w ill have to develop  greater flexibility.

There is a large gap betw een churches in rural areas and churches in tow ns. T he

latter tend  to have m ore form al w orship services w ith a  clear liturgical structu re.

Regular use of the L ord’ s P rayer, the appearance of vestm ents, candles on  the  altar

table and Bible readings according to the lectionary are just som e signs of Baptists

becom ing m ore like older Churches. W orship in the rural churches is m ore unstruc-

tured and there is usually a space for sharing religious experiences. T hose who give

testim onies of ten  have a literary understand ing of religious sym bols. A s Bernhard

Lang writes in his book on liturgy,

per ceiv in g  th e w orld  in  a  re lig ious w ay , those w h o  g ive a  testim ony

inhabit a Christian universe. If a crisis is overcom e, it is the Lord w ho has

he lp ed . I f  a  bad  d r eam  has show n  ev i l  po w ers en te r ing  a house  l ik e

swarm ing insects, this is taken to be evidence of Satan ’ s last assault before

the Lord’ s return. W hat to the outsider m ay appear  as m ere rhetoric is in

fact deeply ingrained in the m inds of the faithful, w ho cannot suppress the

autom atic functioning of a perceptional set nourished or `conditioned’  by

the biblical story as well as by  other testim onies they have heard.33

H ow ever, testim onies have a therapeutic  value in the process of  self-aff irm ation

which is im portant in rural Latvia today, with its high unem ploym ent and  the conse-

quent psychological pressure.

The E ucharist is traditionally celebrated on the first Sunday of the m onth, but som e

churches have a t rad ition  o f  celeb rating  it on special occasions as  w ell , such as

baptism s or  par ticu lar  days o f the liturgical year  like M aundy  T hursday. L atv ian

Baptists are divided on the issue of `closed’  or `open’  table, but slowly congregations

are m oving tow ards the acceptance of all com m unicants regardless of their denom i-

na tional background. T raditionally com m union has been separated from  the liturgy

of the W ord, but som e churches now  incorporate both in one  unified service.

Because Baptists do not have a fixed liturgy, in principle they should f ind both

ancien t li tu rgy  and  m odern  fo rm s accep tab le. U nw rit ten  custom s and  inherited

stereotypes are strong, but they are slow ly giving w ay. A  de term ining factor here is

the strength of the desire of the congregation to becom e m ore directly involved in the

service.

Social Traditions

L ike Bap tist theology, Bap tist social life  has been  inf luenced  by  rev ivalism  and

pietism , w hich in the past distanced them selves from  cultural life (theatre, cinem a,

dancing and so on). Even now the m ain activities at L atvian Baptist sum m er cam ps

are sports and gam es (and, of  course, religious activities). A  traditiona l Baptist youth

cam p takes place during the national m idsum m er L õÅ go festival, which has becom e a

Christian festival. T he  concern of the Baptist leadership w ith ethics is clear from  the

title of the L atvian Baptist creed: The Credo of the Christian Life. This docum ent is

on  conservative evangelical lines, aff irm ing  the values of  the trad itional nuclear

fam ily and enjoining  abstinence from  sm oking and drinking. According  to 1997 data

there are 32,000 alcoholics in L atv ia,34 so total abstinence is not som ething which

needs to be criticised. T he question  is only w hether  im posing abstinence m ight not

produce a reaction am ongst adherents of a par ticular religious group. T he younger

gen e r a t io n  o f  L a tv i an  B ap t is ts  is  i nc r ea s ing ly  qu est i on in g  th is  s t r ic t  co d e  o f
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behaviou r . In  fact, f eatu res  such as to ta l abstinence canno t be considered  to  be

in sep ar ab le fr om  tr ad i tio na l B ap t is t iden t i ty . W e  sh ou ld  r em em b er  th at  a t  th e

beginning of the nineteenth century m any A m erican Baptist m inisters received as

part of the ir w age not only bushels of potatoes and a certain am ount of m eat but also

gallons of  corn whisky.35 Now  that the Baptist m ovem ent has becom e a m ainstream

denom ination in Latvia, tim e w ill show whether it w ill be able to cope w ith the prag-

m atic coex istence of  d ifferent lifestyles, or w hether developm ents w ill be on the

following lines:

Religious schism s are inev itab le. B ecause inequality is fundam en tal to

organised hum an life, there alw ays exist strong dem ands for both w orldly

and other-worldly faiths. No religious group can be  both church and sect,

congra tu lating  pow erfu l  m em bers f o r  ob tain ing  scarce rew ards w h i le

prom ulgating com pensators that substitute for them .36

As for all groups under revivalist influence the question  of the place of w om en in

the Church is paradoxical. On the  one hand w e can see the `fem inisation of piety’ :

the m ajor ity of m em bers in the local Latvian Baptist churches are w om en and they

are playing a significant role in the  activities of the Church. A lready at the beginning

of this cen tury E m õÅ l ija K ancberga-A nderm ane w as travelling around  L atvia as an

evangelist, and before the  Second W orld W ar A nita  K opsÆtaÅ le-M atisone was working

as a leader of a congregation  in the town of Saldus.37 How ever, the current prevailing

conserva tive v iew  on  the fam ily  is hosti le  to  th e m in ist ry  o f  o rdained  w o m en .

L atvian Baptists do not have wom en m inisters and w om en deacons do not usually

play a role in the com m union service. (To m y knowledge the only exception here is

Bauska Baptist Church.) Only in 1998 w as the first w om an (L õÅ vija LaÅ m e) elected by

the annual Congress as a m em ber of U nion Council.

M any Latvian Baptists have been active in politics. Before the F irst W orld W ar

Rev. J. A . Freijs (1863±1950) w as a m em ber of R iga  City Council, Kr. F reijvalds

(1865±1923)  was a m em ber of the People’ s Council which on  18 Novem ber 1918

announced the independence of L atvia, Rev. EÅ . R im benieks (1888±1943) was for a

w h ile during the F irst Republic m inister  o f f inance and m ayor o f L iepaÅ ja , and J.

Jirgensons (1891±c.1943) was m ayor of A izpute. In 1924 a `Baptist party’  was estab-

lished: the Union of Christian Labourers (cha irm an Rev. EÅ . R im benieks and general

secretary R ev V . F reim anis (1900±73)) existed  until 1934 w hen  the autho ritar ian

regim e of prim e m inister K aÅ rlis U lm an is d ism issed  parliam en t and  suspended the

political parties.38 During  the national revival in the 1980s an active social role w as

played by pastors A . SÆk,uburs and J. SÆulcs. In the 1990s politicians be longing to the

B ap tist denom ination  have  included  M . V õÅ to ls and  U . L aksÆev ics, par l iam en tary

deputies, and O . BruÅ vers, director  of the  National Hum an Rights Office.

M y conviction  is that in the  postcom m unist countries w e are living in a  liberating

tim e w hen in  the m idst o f creative and som etim es desperate tensions a new  com -

m unity is slow ly em erg ing  ± the open  society . T im e w ill show  w hether an  open

Church, ready to take the risk of living w ith others and for others, w ill take its place

in this society. L iving in freedom  is a  dangerous responsibility, but it is the  way in

w hich w e can live  a fully Christian ± that is, fully hum an ± life.
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