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RESEARCH NOTE

Social capital and religious and civic participation in Riga,
Latvia: findings from the 2014 social survey
Agita Misāne and Mareks Niklass

Advanced Political and Social Research Institute, University of Latvia, Riga, Latvia

ABSTRACT
The article discusses the link between religious and civic participa-
tion in Riga based on the data obtained from a social survey in
2014. Religious and civic participation is a prerequisite for building
social capital within a local community. Four types of relationships
between civic and religious engagement have been identified: (1)
individuals with no religious or civic activity; (2) religiously active
individuals with no civic activity; (3) individuals involved in civic
activities but who are religiously inactive; and (4) individuals
involved in both religious and civic activities. Although the survey
data indicate a weak correlation between civic and religious activ-
ities, religiously active individuals are more likely to be involved in
civic activities.
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Introduction

As Nancy Ammerman has acutely observed (1997, 362), religious organisations are
among the most significant generators of social capital in any given community. The
concept of ‘social capital’ originated and was applied to social institution research in as
early as 1916 (Hanifan 1916). Its contemporary application is mainly linked to the work of
three theorists – Pierre Bourdieu, James Coleman and Robert Putnam. In this study, we
use Putnam’s approach and understanding as the most relevant in reference to religious
communities. Putnam identified the ‘building bricks’ or key features of social capital:
networks, norms and trust. In his own words, social capital is constituent of ‘those
features of social organisation, such as trust, norms and networks that can improve
the efficiency of society by facilitating coordinated actions’ (Putnam 1993, 167). In the
case of religious communities, trust is largely an inherited capital since religious con-
gregations are one of the oldest forms of voluntary organisations with a long history of
institutional legitimacy and presumptive moral quality. They are usually smaller units
within broader networks of institutional hierarchies in their faith traditions, well-inte-
grated locally due to their ongoing presence in any given geographical and adminis-
trative area and often connected to other institutions like schools, hospitals and
charities. What is problematic in the Latvian and other post-communist societies is
that the social assets of religious communities have not been immediately recognised
by the society at large, something which impedes on the realisation of their full social
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potential. In the Soviet Union, nearly all permitted activities of religious communities
were confined within the walls of the church, and the parts of society that were not
involved in religious practices struggled to see the local parish as an integral part of local
community network. A Roman Catholic priest in Latvia, interviewed for this project,
admitted that effective collaboration between the local council and the local congrega-
tion largely depends on the proactive behaviour of the religious leader: ‘if you do not go
and talk to the municipality people they are seldom aware of what your congregation
has to offer. They simply do not think about you in terms other than Sunday service.’
(interview with Father A. Priede, 13 June 2014). In this context, it is important to consider
the extent of overlap of religious and civic activities since it is reasonable to assume that
both types of involvement would generate and utilise social capital more effectively.

In this article we are interested in testing a hypothesis on whether there is a link
between one’s involvement in religious and civic activities in Latvia, as has been found
in other societies, such as the USA (Smidt 1999; Lockhart 2005). We also wish to explore
which social groups tend to be more involved in such activities. Our general observa-
tions so far have led us to assume that those who are active in religious organisations
are also likely to be involved in various civic activities, that is, volunteer work, providing
services for local communities, organising cultural events, etc. However, it seems that
decision-makers (council members in municipalities, leadership at state and municipal
levels) are often unaware of this fact and barely make any use of the social capital that
can be derived from the networks of religiously active persons to strengthen socio-
economic development in their respective municipalities.

To test the above hypothesis, we used data from a 2014 survey on different aspects of
social and economic life in various regions across Latvia, carried out by the Advanced
Social and Political Research Institute at the University of Latvia (see below). The survey
was part of a larger project aiming to develop a set of diagnostic tools for the
measurement of regional development in Latvia.

Historical context

The status and public profile of religious congregations in Latvia during the Soviet era
can be best described in the words of Lutheran clergyman Dean Modris Plāte: ‘Nobody
talks or writes about us. It is as if we do not exist.’ (Brunovska 1988, 69). This changed
around 1988 – the year often recognised as the turning point in public attitudes towards
religious communities during the period before the dissolution of the Soviet Union
(White, McAllister, and Kryshtanovskaya 1994, 73; Ramet 2005, 33–35; Knox 2009). In the
final years of the perestroika period (1985–1990) religious organisations turned into
significant social actors whose support was sought for by both Soviet elites and the
emerging civil society and national pro-independence movements in the Soviet repub-
lics. In Latvia, nearly all religious organisations and communities – the established
churches and emerging new religious movements (most active of which were the
adherents of the Hare Krishna movement) – supported the Latvian Popular Front and
the struggle for independence from the USSR. This brought them into the media spot-
light for the first time in nearly 50 years. The Latvian Popular Front emphasised the
public role and valuable social contribution of religious communities. Its programme
included several paragraphs on religious organisations, which were recognised for their
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contribution to the public morality and promotion of social values, advocated the
principle of free religious choice and called for the recognition of the legal status of
religious organisations and the restitution of their properties (Latvijas Tautas Fronte
1988, 9). These were moderate provisions, fully in line with the spirit of perestroika, but
they gave religious communities hope and promise for a more intensive participation in
the country’s social life. As in the neighbouring Baltic states (Sapiets 1990; Altnurme
2007; Rohtmets and Ringvee 2013) and elsewhere in eastern Europe (Tomka 2001;
Walters 2008), positive interest in religious matters coincided with a national reawaken-
ing where religious organisations played an active role. This can be considered a major
contributing factor to the high levels of trust that religious bodies enjoyed in the post-
communist period.

Public interest in religious activities in Latvia culminated around 1990 and then
declined rapidly (Rubenis 1994, 104). Similar developments have been found elsewhere
in the post-communist Eastern Europe. Several studies conducted in other areas of the
post-communist world (Kaariainen 1999; Need and Evans 2001; Borowik 2002; Pollack
2003; Norris and Inglehart 2004, 111–132; Müller 2011) demonstrate that, with the
exception of Poland, Croatia and Romania, the predominant majority of other countries
that had experienced high levels of secularisation in the decades after World War II did
not experience a significant and continued mass religious revival after the collapse of
the communist system. In most cases, the increase of public religiosity was observable
until the mid-1990s but further growth in religious affiliation, if any, was insignificant.
However, high trust in religious organisations has remained a key specificity of the
religious landscape in Latvia.

The data from the World Values Survey in 1990 show that overall trust in religious
organisations in Latvia was 64%, among the highest indicators in central and eastern
Europe (Müller 2011, 67). But, at the same time, church attendance in Latvia was one of
the lowest: only 9% of the population attended church services at least once per month.
Lower attendance rates were found only in Estonia, Belarus and East Germany (Müller
2011, 67). Although the Latvian population trusted churches, it did not get involved in
church activities. But regard for the spiritual contribution of religious organisations was
particularly high and it has remained so since the 2000s.1 Confidence in the work of
religious organisations that met the religious needs of the population was at 87% in
1990 and 81% in 1999, shared equally by practicing Christians and those who described
themselves as religiously indifferent. But trust in the religious organisations’ response to
social issues was considerably lower and decreased: only 41% of the respondents in
1990 and 26% in 1999 considered that churches provide adequate answers to social
problems.2

A prominent Latvian Lutheran minister Juris Rubenis remarked that during the
decade following Latvian independence, religious organisations and secular society
had disparate interests and diverging opinions on social problems, something that
was not obvious at times of mutual collective action (Rubenis 1994, 104). The reasons
for the declining religious interest and more generally the decreasing levels of coopera-
tion between religious organisations and secular society in Latvia are more complex
than Rubenis’ observation. Philip Walters traced these reasons in a broader Eastern
European setting, including the inability to balance the interests of church membership
and society as a whole, the lack of resources (both human and material) and experience,
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conservatism and authoritarianism and difficulties in overcoming a compromised past
(Walters 2008). More detailed analysis of this goes beyond the scope of this study. Yet,
we do not agree that the goals of secular society and religious organisations are that
disparate, especially at the local and community levels. Members of religious organisa-
tions, with very few exceptions, do not live socially isolated lives. Mutual cooperation
and collaboration, social justice, practical community problem-solving, protection of the
environment, education and healthcare are in the best interests of all community
members, irrespective or religious participation and belief.

Data and methodology

The analysis presented here is based on 2014 survey data as part of a research project
carried out by the Advanced Social and Political Research Institute at the University of
Latvia and funded by European Social Fund. The aim of the project was to develop a set
of diagnostic tools for the measurement of regional development in Latvia. The survey
data were primarily used for contextual analysis. The questionnaire used in the survey
included questions concerning different aspects of social and economic life in various
regions across Latvia, including the use of various services in local municipalities, social
mobility, social security, civic and religious activities and electoral choices in municipal
elections. The fieldwork was carried out by the polling organisation SKDS in the autumn
of 2014.

In this article, we analyse a data set obtained from the survey in Riga. The sample is
representative of the city’s population of 18–74-year-olds. In total, 801 respondents
participated in the survey. The data presented here were weighted to adjust for
sampling errors. Three clergymen from Riga were also interviewed for the project.

According to the Central Statistical Bureau, the population of Latvia in January 2014
was 2,001,468 (Central Statistical Bureau n.d.). On 1 January 2016, the population of the
capital city Riga was 698,529, with close to one million (nearly half or Latvia’s total
population) living in the Riga metropolitan area. The survey questionnaire for this study
did not include questions on the respondents’ affiliation with a particular denomination
or religious organisation. However, other survey data, for example, a study in 2015
(conducted by the University of Latvia), indicate that 32% of the surveyed respondents
in Riga identified themselves as Orthodox believers, 16.8% as Catholics, 19.4% as
Lutherans and 21% as not affiliated with any religious group (see the detailed data in
Table A3). Those respondents whose main language spoken at home is Latvian are more
likely to be Lutherans (33.9%) and Catholics (22.6%). Non-Latvian speakers (predomi-
nantly Russian speakers) tend to identify themselves as Orthodox believers (61.9%). In
2008, a European Social Survey study indicated that there were 19.5% Catholics, 20.7%
Lutherans and 19.3% Orthodox believers in Latvia (ESS Round 4, 2008). The proportion
of Roman Catholics, Evangelic Lutherans and Russian Orthodox believers in Riga was
14.9%, 23.3% and 27.7%, respectively (ESS Round 4, 2008). The focus in this article is on
three items from the survey questionnaire: involvement in civic activities (for example,
trade unions, school parent boards, professional associations); religious activities (atten-
dance of religious services, pilgrimages, congregation events for members); and involve-
ment in volunteer work. (See Tables A1 and A2 for the precise wording of the questions,
listed answer choices and distribution of answers.) For the data analysis, we have used
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logistic regression, Pearson’s chi-squared test and Cramér’s V test.3 The analysis methods
are robust and appropriate for interpretation.

To prepare the data for logistic regression analysis, three dichotomous variables were
developed to indicate the presence or absence of a particular activity (religious and civic
activity, and volunteer work). For example, if a person was not involved in any civic
activity, their response was coded as 0. If there was an activity, their response was coded
as 1. We did not take into account the nature and intensity of that particular activity. We
are aware that, for example, a pilgrimage is much more than the attendance of a
religious service. However, giving more weight in the analysis to a pilgrimage would
have been arbitrary without any detailed information about that activity. Unfortunately,
the survey data do not provide such detailed information. Logistic regression analysis
though ensures that the obtained results represent a conservative and solid assessment
of a phenomenon in question.

In logistic regression models, a number of predictors (independent variables) are
included: gender, age, attained education level, employment status, family status, pre-
sence of minors in a household and language spoken at home (see Table 1 for a more
detailed description of the data set). Other variables, for example, income level, were
considered but not included. Data on personal income were highly unreliable because in
many cases this information was missing from the data or the respondents chose the
option ‘hard to say’. It should be also noted that language spoken at home, instead of
ethnicity, was used as a predictor because it more accurately indicated the respondents’
predispositions and values in relation to religious and civic activities in Latvia. For
example, the Latvian-speaking population is likely to be affiliated with Catholic,
Lutheran and other Protestant churches. Russian speakers tend to identify more closely
with the Orthodox Church. Since there are many ethnically mixed families, some
respondents may have genuine difficulties to indicate their ethnicity.

Findings

Residents in Riga were not keen to be involved in religious activities, less so in civic
activities and volunteer work. Only 50% indicated that they were involved in some kind
of religious activity in the last 3 years. They attended church services mostly during
Christmas and Easter. Yet, a sizeable minority did take part in annual commemorative
cemetery rituals or ‘cemetery feasts’ (Taivans 2013, 50). The latter is a Latvian tradition to
commemorate deceased family members in cemeteries in summer. Also, residents in
Riga could be considered as socially inactive. Only 25% of respondents indicated that
they had been involved in any kind of civic activity. These activities included involve-
ment in trade unions, amateur arts groups and various informal interest groups (for
example, fishing clubs). Approximately the same proportion of respondents (25%)
reported that they had been involved in unpaid volunteer work at least once in the
last 2 years, such as clean-up campaigns and charitable work. See Tables A1 and A2 for a
detailed description of answer choices and the distribution of answers.

Logistic regression analysis shows that gender, age and involvement in civic activities
are strong predictors of one’s involvement in religious activities. Women were 2.5 times
more likely than men to be involved in religious activities. The same is true, but to a
lesser extent, for older respondents: those aged between 55 and 74 years of age were
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1.8 times more likely than 18–34-year-olds to be engaged in religious activities.
Involvement in civic activities was also surprisingly a good predictor of one’s religious
activity. Socially active persons had a 2.3 times higher probability of being involved in
religious activities. See Table 2 for a detailed description of the data analysis. Further
analysis also indicates that there is a link (not necessarily causal) between one’s civic and
religious activities. It should be noted though that this logistic regression model has a
somewhat weak explanation power. Nagelkerke’s R2 (a goodness-of-fit measure ranging
from 0 to 1, with higher values indicating a better model fit) is 0.13 and its classification
accuracy (the proportion of correctly predicted outcomes by the model) is only 63%.
This can be explained by the lack of relevant items in the questionnaire to measure
one’s religiosity and religious activity. The questionnaire included a wide variety of
topics; therefore, it lacked a narrow focus, which is required for further in-depth analysis.
Also, there were no questions on values, religious beliefs or affiliation, which were
certainly needed in this type of analysis. We, therefore, acknowledge these limitations
in our study.

Table 1. Description of data set for logistic regression analysis.
Variables Frequency Percentage

Gender:
Men 362 45.2
Women 439 54.8

Age:
18–34 256 31.9
35–54 302 37.6
55+ 244 30.4

Educational level:
Primary/secondary 506 63.1
Tertiary 295 36.9

Employment status:
Not employed (unemployed
/inactive)

277 34.5

Employed 524 65.5
Family status:

Married/steady partner 448 55.9
Other status 353 44.1

Presence of minors in one’s household:
No minors 520 64.9
Minors 281 35.1

Language spoken at home:
Non-Latvian 483 60.3
Latvian 318 39.7

Involvement in civic activities:
Yes 200 25.3
No 591 74.7

Involvement in religious activities in the last three years:
Yes 396 50
No 396 50

Involvement in volunteer work in the last two years:
Yes 187 25.5
No 548 74.5

* Some groups were too small to be treated as separate categories in the analysis. For example, the sample included
fewer than 5% of respondents who completed primary education. Similarly, there were very few widows and
widowers, as well as young people in the 18–24 age group (8.1% and 10.1%, respectively).

**The precise wording of the questions and the distribution of responses on civic and religious activities are included in
Tables A1 and A2.
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A logistic regression model of civic activities reveals a somewhat different set of
predictor variables (see Table 3). Age, attained educational level and involvement in
religious activities are the most important factors that account for civic activities.
Respondents in the age group of 35–54 were those who reported more frequently of

Table 2. Involvement in religious activities. Logistic regression analysis. Survey of Riga residents in
2014.

Predictor B S.E. Wald df Sig.

Exp(B)
(odds
ratio)

Constant −1.025 .221 21.535 1 .000 .359
Gender (ref. men) Women .920 .157 34.398 1 .000 2.508
Age 18–34 (ref.) 8.586 2 .014

35–54 .286 .188 2.311 1 .128 1.331
55+ .628 .215 8.517 1 .004 1.874

Educational level (ref. primary/secondary) Tertiary −.110 .164 .450 1 .502 .896
Employment status (ref. employed) Not employed

(unemployed/inactive)
−.331 .183 3.272 1 .070 .718

Family status (ref. married/steady partner) Other status −.154 .161 .919 1 .338 .857
Presence of minors in one’s household
(ref. no minors)

Minors .173 .173 1.008 1 .315 1.189

Language spoken at home (ref. non-
Latvian)

Latvian .399 .159 6.274 1 .012 1.490

Involvement in civic activities (ref. no
involvement)

Involvement in civic
activities

.863 .184 22.137 1 .000 2.371

Goodness-of-fit test
Hosmer & Lemeshow 5.121 8 .745

*n = 782 (missing cases and ‘hard to say’ answers were not included).
**Cases with Cook’s distance values ≥ 1 (influential cases) and standardised residual values ≥ 3 (outliers) were not
included.

***Nagelkerke R2 = .131, classification accuracy = 63%.

Table 3. Involvement in civic activities. Logistic regression analysis. Survey of Riga residents in 2014.

Predictor B S.E. Wald df Sig.

Exp(B)
(odds
ratio)

Constant −2.381 .276 74.514 1 .000 .092
Gender (ref. men) Women −.156 .186 .707 1 .400 .855
Age 18–34 (ref.) 11.292 2 .004

35–54 .444 .210 4.479 1 .034 1.558
55+ −.383 .267 2.064 1 .151 .682

Educational level (ref. primary/secondary) Tertiary .737 .183 16.186 1 .000 2.089
Employment status (ref. employed) Not employed

(unemployed/inactive)
−.314 .224 1.961 1 .161 .731

Family status (ref. married/steady partner) Other status .462 .190 5.947 1 .015 1.588
Presence of minors in one’s household
(ref. no minors)

Minors .549 .191 8.228 1 .004 1.731

Language spoken at home (ref. non-
Latvian)

Latvian .257 .183 1.978 1 .160 1.293

Involvement in religious activities (ref. no
involvement)

Involvement in religious
activities

.958 .187 26.259 1 .000 2.606

Goodness-of-fit test
Hosmer & Lemeshow 14.618 8 .067

*n=777 (missing cases and ‘hard to say’ answers were not included).
**Cases with Cook’s distance values ≥ 1 (influential cases) and standardised residual values ≥ 3 (outliers) were not
included.

***Nagelkerke R2 = .163, classification accuracy = 76.2%.
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being involved in some kind of civic activity. There were no statistically significant
differences between 18–34- and 55–74-year-olds. Respondents who had completed
tertiary education were twice as likely as respondents with lower educational qualifica-
tions to have taken part in civic activities, such as trade unions, amateur arts and fishing
clubs. But it is noteworthy that the single and best predictor of engagement in civic
activities was involvement in religious activities. Religiously active respondents were 2.6
times more likely than religiously inactive respondents to be also engaged in various
civic activities. Thus, the link between one’s civic and religious activities has been
confirmed. The logistic regression model has stronger explanation power and classifica-
tion accuracy. Nagelkerke R2 is 0.163 while its accuracy is 76.2%. Presumably, a set of the
most frequently used demographic variables is good enough to account for one’s civic
activities unlike one’s engagement in the religious life.

Civic and religious activities often involve volunteer work. It may be also one’s duty to
volunteer when, for example, one is engaged in scout-related activities. However, most
people do not take part in civic or religious activities with an aim to volunteer. They are
primarily engaged in these activities because of the sense of satisfaction they feel from

Table 4. Involvement in volunteer work. Logistic regression analysis. Survey of Riga residents in
2014.

Predictor B S.E. Wald df Sig.

Exp(B)
(odds
ratio)

Constant −2.242 .289 60.165 1 .000 .106
Gender (ref. man) Woman −.478 .204 5.516 1 .019 .620
Age 18–34 (ref.) 2.771 2 .250

35–54 −.321 .229 1.962 1 .161 .726
55+ −.389 .276 1.979 1 .160 .678

Educational level (ref. primary/secondary) Tertiary .731 .199 13.437 1 .000 2.077
Employment status (ref. employed) Not employed

(unemployed/inactive)
−.182 .235 .601 1 .438 .834

Family status (ref. married/steady partner) Other status .531 .204 6.763 1 .009 1.701
Presence of minors in one’s household
(ref. no minors)

Minors .272 .215 1.607 1 .205 1.313

Language spoken at home (ref. non-
Latvian)

Latvian .376 .194 3.738 1 .053 1.456

Involvement in civic activities (ref. no
involvement)

Involvement in civic
activities

1.155 .203 32.417 1 .000 3.174

Involvement in religious activities (ref. no
involvement)

Involvement in religious
activities

.883 .205 18.558 1 .000 2.417

Goodness-of-fit test
Hosmer & Lemeshow 8.129 8 .421

*n = 708 (missing cases and ‘hard to say’ answers were not included).
**Cases with Cook’s distance values ≥ 1 (influential cases) and standardised residual values ≥ 3 (outliers) were not
included.

***Nagelkerke R2 = .214, classification accuracy = 79.9%.

Table 5. Typology of groups according to religious and civic activities.
Civic activity No civic activity

Religious activity in the last 3 years 16.5% 33.3%
No religious activity in the last 3 years 8.8% 41.4%

*N = 782 (missing cases and ‘hard to say’ answers were not included).
**Cases are weighted.
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their overall involvement. Also, as the survey results indicated, volunteering entails costs,
which may have deterred some respondents from getting involved in voluntary work.
The third logistic regression model analysed revealed that civic and religious activities
are good predictors of one’s engagement in volunteer work (see Table 4). Socially active
respondents had a 3.1 times higher probability of volunteering. To a lesser extent, it also
holds true for religiously active respondents who had a 2.4 times higher probability of
being a volunteer. It should be noted that attained education level is also a strong
predictor. Those who had completed tertiary education were twice as likely as respon-
dents with lower educational qualifications to be involved in volunteer work. In this
particular instance, the model has good explanation power and accuracy. Nagelkerke R2

is 0.21, while its classification accuracy is 79.9%.
We explored in greater depth the link between civic and religious activities (see Table

5). Although the data analysis above revealed that there is a link, how strong is this link
and what reach does it have in society? Cramer’s V test overall identified a weak
association between religious and civic activities (we created a 2 × 2 contingency
table with dichotomous variables indicating religious and civic activities). The test
value was 0.179 (n = 782, p = .000), where 0 identified no association and 1 a complete
association. Further analysis revealed that 41.4% of Riga residents were not involved in
either religious or civic activities. A slightly larger proportion of respondents (42.1%) did
indicate some kind of civic or religious activity. Finally, only a small minority (16.5%) took
part in both civic and religious activities. In this regard, the weak association between
involvement in religious and civic activities indicated above can be explained by the
sizeable group of inactive residents.

Who are those respondents that were active in both religious and civic activities? It seems
that women weremore likely to be both socially and religiously active than men, 19.3% and
13.1%, respectively (χ2 (3, 782) = 36.9, p = .000). Respondents in the age group of 35–54were
more likely to be engaged than any other age groups: 21.6% in comparison with 13.5% in
the 18–34 age group and 13.8% in the 55–74 age group (χ2 (6, 783) = 29.7, p = .000). Latvians
were more likely to be more socially and religiously engaged than other ethnic groups in
Latvia (predominantly Russians), 20.3% and 14.2%, respectively (χ2 (3, 782) = 15.5, p = .001).
Respondents with higher educational qualifications were twice as likely to be both socially
and religiously active as respondents with a primary and secondary education, 24.5% and
11.8%, respectively (χ2 (3, 782) = 23.8, p = .000).

Who are those that may be called ‘bystanders’, thus inactive in both religious and
civic activities? Men more often than women did not take part in any activity, 50.1% and
34.3%, respectively. Somewhat unexpectedly, there were many ‘bystanders’ in the 18–34
age group, that is, 46.2% in comparison with 36% in the 35–54 age group. Respondents
with lower educational qualifications were not involved in such activities, compared to
those with a tertiary education (44.1% and 36.9%, respectively). Finally, there were
statistically significant differences between Latvians and other ethnic groups, 33.5%
and 46.6%, respectively.

Conclusion

The survey of Riga residents demonstrated that there is a link between involvement in
religious and civic activities. Religiously active persons tend to be also engaged in
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various civic activities and vice versa. However, this link appears to be somewhat weak in
the overall population because there is a sizeable minority (41.4%) that does not take
part in any kind of civic and/or religious activity.

Logistic regression analysis reveals that gender, age and civic activities are good pre-
dictors of one’s religious activities. Women, older respondents and those engaged in civic
activities more often took part in religious activities. Civic involvement is better explained by
a different set of predictors, that is, attained education level, age and religious activity.
Religiously active persons with higher educational qualifications in the 35–54 age group
were more frequently engaged in civic activities. Finally, engagement in religious and civic
activities is the single best predictor of involvement in volunteer work.

Since we are not aware of any similar study (using the typology presented here) carried
out before in Latvia, it is premature to assume that these results represent an established
trend. Although further studies are needed to test these and other conclusions discussed in
this article, the findings presented in the study seem to support our initial hypothesis that
religiously active individuals are more likely to be involved in civic activities.

In this sense, generating social capital can happen through participation in religious or
civic activities, or both. Although the survey data indicated a weak correlation between civic
and religious activities in Riga, if we put aside the sizeable minority of the population that is
not involved in any civic or religious activity, a more detailed analysis revealed a strong link
between the two activities. Religiously active individuals were more likely to be involved in
civic activities. Factors like gender and age were good predictors of religious activities.
Women and the elderly were more likely to be involved in such activities. Attained educa-
tion and age were better factors explaining civic involvement. Those with higher education
and in the 35–54 age group were more frequently engaged in civic activities.

Notes

1. In the 1990s, three waves of the World/European Value Survey were carried out in Latvia: in
1990, 1996 and 1999.

2. All data here calculated by the Association of Religion Data Archives (ARDA). Source: http://
www.thearda.com (last accessed 17 March 2015).

3. Logistic regression is used to explain the relationship between one dependent binary
variable (for example, involved in voluntary work/not involved in voluntary work) and a
set of independent variables (age, education, employment status, etc.). Pearson’s chi-
squared test is used to evaluate how likely it is that any observed difference between
certain groups (for example, men and women) may have arisen by chance. If Pearson’s chi-
square is 0 or close to that, it indicates that the observed difference has likely arisen by
chance. When reporting the analysis results in this particular case, researchers usually point
out that no statistically significant differences between groups have been found. Cramér’s V
test is a measure of the association between two variables (for example, involvement in
religious activity/involvement in civic activity) with values ranging from 0 to 1, where 0
indicates no relationship and 1 full association (when the values of each variable are
identical).
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Appendix

Table A1. Involvement in religious activities in the last three years. Survey of Riga residents in 2014.
Questionnaire Responses Percentage

Regular religious service 20.4
Religious holidays (Christmas, Easter, Eid) 34.4
Bible classes 0.9
Pilgrimages 2.7
Preparation for baptism and confirmation 0.5
Alpha courses 0.7
Events organised for youth in one’s congregation 0.8
Summer camp or trip organised by one’s congregation 1.0
Charitable event organised by one’s congregation 1.4
Discussions, special events at church 0.6
Commemorative cemetery rituals 17.6
Other 1.4
Did not take part in any of the aforementioned events 49.5
Hard to say 1.1

*N = 801.
**The order of responses as in the questionnaire.
*** The precise wording of the question was ‘Did you take part in any religious event in the last three years? If yes, in
which one or in which ones?’
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Table A2. Involvement in civic activities. Survey of Riga residents in 2014.
Questionnaire Responses Percentage

Trade union 6.6
Political party, political organisation 1.5
Religious organisations 3.5
Sport team, societies 3.3
Choir, dance collectives, amateur theatres 4.0
Professional associations, societies 3.5
Various non-formal interests groups (skiers, chess players, angler clubs) 3.8
Ethnic, national organisations, societies 0.4
Parent school board 2.9
Housing cooperative 3.1
Student corporations, academic societies 0.2
Youth organisations including scouts 0.5
Other society, organisation not mentioned in the list 0.1
Other response 0.8
Do not participate in any organisation 73.7
Hard to say 0.4

*N = 801.
**The order of responses as in the questionnaire.
*** The precise wording of the question was ‘Are you involved in any of the listed associations, organisations or
informal groups?’

Table A3. Religious affiliation in Latvia. Survey of Latvian residents in 2015.
Religious affiliation Latvia Riga Other regions

Orthodox 25.1 32 22
Catholics 21.5 16.8 23.6
Lutherans 22 19.4 23.2
Old Believers 3.2 2.3 3.6
Other Christian denominations 2.9 3.2 2.7
Atheists 3.4 4.5 2.9
Non-Christians .4 .6 .3
Not affiliated with any religious group 21.3 21.0 21.4
Hard to say 1.8 2.9 1.3

*Data from a survey organised by the University of Latvia in 2015.
**Latvia (n = 1000), Riga (n = 309), other regions (n = 691)
***Respondents were given an opportunity to indicate more than one answer.
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