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ANOTACIJA

Neraugoties uz globalizacijas procesiem, patérnieciskumam un universalo
religiju izplatibu, kas nivelé kultiru robeZas un savatnibu, joprojam pastav
kopienas, kam ir aktuila identitates saglabaSana. Garigas dimensijas, kas
starpkultiru saskarsmé atklajas ka saistosakais tautas originalitates uzturésanas
faktors, izvirzifanas priek$plana un dazadu nozaru autoru uzraditas lidzibas
dievturibas un §int6 starpa raisa galveno pétniecisko jautadjumu: Kadi saistosie
faktori un kapéc ir autohtono religiju — dievturibas un §inté — svétuma
izpausmju lidzibu pamata?

Promocijas darba “Latvie$u dievturiba un japanu $inté. Rituali, to sakrala
telpa un teksti salidzinosa aspekta” mérkis ir salidzinosi izzinat divu autohtono
religiju — latvie$u dievturibas un japanu $inté — ritualus, to sakralo telpu un
tekstus. Pétijuma uzdevumi: strukturét abu religiju terminologiju un
tipologiju; identificét kopsakaribas to vésturiskaja attistiba un simbolarija;
identificét kopsakaribas ritualu sakralaja telpa, tas attistiba un sastavdalas; un
salidzinat ritualu tekstu uzbtives principus un lietojumu. Atskiriba no
lidz8ingjiem, galvenokart etiskiem pétijjumiem, $aja gadijuma fenomens
vispirms interpretéts no emiskas — dievturibas un $intd adeptu — perspektivas
un tikai turpmak salidzinats etiski. Etnografiska pétjuma dizaina lietotas
kvalitativas datu ieguves un apstrades metodes: lidzdaligs novérojums, dalgji
strukturéta dzila intervija, fokusgrupas diskusija ritualu vaditajiem-ckspertiem
un kontentanalize empirikas apstradei, religijas fenomenologiju izraugoties par
pamatteoriju. No ritudlu klasta salidzinosi analizétas &etras svétdarbibas: godi
— krustabas | varddosana, vedibas un bedibas — ka dzives parejas rituali, kuru
gaita dzimta notick skaitliskas izmainas, un daudzinajumi ka visparéjas ritualu
uzbtwves, ipasi Dievaines | Velu svétki un Jaunda mielasta svétki ka senéu kulta
izpausmes, paraugs. Turklat pétamie rituali lielakoties noforméjusies kops
naciondlisma ideju uzplaukuma, Pirmas latvie$u nacionalas atmodas un Meidzi

restauracijas ka Japanu nacionalas atmodas — pédéjo 150 gadu posma.

Acslégas vardi: dievturi, etniska religija, inkulturacija, Japina, Latvija,
latviska dziveszina, miuza godi, naciondla religija, religijas fenomenologija,

religiska vajasana, Sintoisms.



IEVADS

Pétijuma aktualitate. Eiropa nepieredzétaautohtono religiju jeb dievestibu

svétvietu celtnieciba — 30 gados tapusas vairak neka 50 jaunceltnes, tostarp
Latvija 2017. g. uz Daugavas salas Klintainé atklata dievturu Lokstenes svétnica
un gadu vélak pie Jelgavas sakta Svétes svétnicas celtnieciba. LatvieSu autohtona
religija— dievturibatasadeptuieskatair ‘nacionalalatviskas dziveszinas dievestiba’
un tas pamats nostiprinats Satversmé: “Latvijas identitati Eiropas kultartelpa
kops senlaikiem veido latviesu un libiesu tradicijas, latviska dziveszina, latviesu
valoda, visparcilvéciskas un kristigas vértibas” Latvie$u dievestiba, kada ta
atklajas latvju dainas un citas tautas tradicijas, ir dabas religija, kuru kopdami,
latviesiir izveidojusi dievturibu, ieklautu latviskaja dziveszina — latvie$u tautas
zina$anu kopuma par Dievu, Dieva laisto pasauli un tas likumiem.

2018. g. aptauja “latviesu religiju” 60% uztver autohtoni ka dievturibu un
ticibu latvie$u dievibam, 29% vardkopu novérté ka neatbilsto$u, 8% trakeé ka
sinkrétismu, bet 3% interpreté ka kristietibu; 2016. g. pétijuma par religisko
identitati 22% apliecina piederibu kristietibai, 20% latviesu dievestibai (tostarp
81% — dievturiem, 9% — latviskajai dziveszinai, bet 6% — latvietibai), 4% —
paganismam, 3% — citai religijai, 1% ierakstijusi Zicu Dievam, bet 50%
religiskas piederibas nav, kas sasaucasarlar citu religiozitates aptauju rezultatiem.
Dievturi, kuru skaits turpina augt, péc draudzu loceklu skaita ienem pirmo vietu
Latvija registréto astonu nekristie$u religisko savienibu vida. Agita Misane
norada, ka dievturibai radniecigas pirmskristigas atjaunotnes kustibas pastav
daudzviet pasaulé, bet reti kura no tim var lepoties ar tadu intelektualo iespaidu,
kadu dievturiba — kustiba, kuras aktivo loceklu skaits nekad nav parsniedzis
tikstoti un kas liek Dievturu sadraudzi raksturot kia marginalu religisku
organizaciju — bauda Latvijas sabiedriba; vienlaikus dievturu idejas atbalsta
krietnilielaks skaitslatvie$u — ne dievturu organizacijas biedrivien. Par latvisko
gimenes godu u. c. ritualu akeualitati liecina to rikodanas dinamika — 2016. g.
vidgji ik nedélu noturétas vismaz 2 krustabas, 5 vedibas, 1 bedibas, 2 attiriSanas
rituali, 2 svétrapes, 2 daudzinajumi, 1iesvéte, ki ari 1 jaunie$u iesvéte divas
nedélas.

Pasaules daudzveidigaja autohtono religiju pulka analogijas tiesi latviesu

dievturibas un japanu $intd starpa konstatéjusi dazadu nozaru latvie$u un japanu



autori.' Lidz ar tirisma izaugsmi starp Latviju un Japanu, pédéjos gados audzis
gan publikaciju skaits periodika, celojumu programmas, dienasgramatas, gan
raidijumu skaits televizija un véstniecibu sarikojumu Ipatsvars, kas abas tautas
savstarpéji iepazistina ar tradicionalo kulttru, tostarp gadskartam un godiem,
abpuséji seckméjot starpkultiiru kompetenci. Par latviesu un japanu dievestibu
mijiedarbibu liecina instalacija Vzrti 2014. g. Papira objekeu festivala, Riga, kur
Kura Tengjo apvienojis forii ar Janu vainagu, savukart Turaidas dievturu Janu
iedvesmotas Namie Jui 2020. g. no saulrieta lidz saulléktam ar japanu domu-
biedriem latviska gara svinétie un tiesraidé skatamie Vasaras saulstavji Oasi
kempinga pie Okajamas u. c. Tematiski saisto$i pétijumi Latvija ir promocijas
darbi — Gata Ozolina Latviesu tautasdziesmu totemiska simbolika (radibu,
krustibu un kazu rituali) un Agitas Misanes Religija un latviesu nacionalisms
ideju vésturé Latvija —, vairaki bakalaura un magistra darbi un akadémiskas
publikacijas, kas iezimé kontekstu un tému loka aktualitati.

Lidzsinéjo pétijumu iestrades atklajusas vairakus dievturibas un $inté
salidzinoSos aspektus, proti, tas abas: 1) ir biocentrisks panenkatenoteisms?

(panenkathenotheism), kur dizkoks, dizakmens un birze ir pirmatnéja svétnica;

! Literatarzinatnicks Aleksis Rubulis: “Japani uztur savu nacionalo religiju ar folkloras palidzibu,
lidzigi latvieSu dievturiem,” arhitekes Artis Zvirgzdins: “latviesu dziveszinai un pasaulei vistuvakais
esot sintoisms — Japanas senaka religija, kam ari raksturiga dabas paradibu un spéku pieligsana,”
psihiatrs Guntis Kalnietis: “sinto Japana — dabas un sencu religjja, kura, ka izradas, ir negaiditi
daudz saskaniga ar latvisko pasaules uzskatu,” makslinieks Aigars Bikse: “més, balti, pédéjie Eiropas
pagani ar misu seno dievturu religiju, ticé$anu svétozoliem un dabai, esam salidzinosi tuvi Japanas
sintuisma uztverei, LIAA Tirisma departamenta parstavis Japani Noto Sigejosi: “Latvijair retazeme,
kur lidzas daudzam ticibam — katolu, luteranu, pareizticigo, arménu baznicai un jidaismam —
pastav dievturiba, kam daudz kopiga ar japanu §intd,” rakstniece Ogava Ito: “Dievturiba, ko piekopj
daudzi latviesi, ir daudzdieviba, kura, tapat ka japanu neskaitamie kazzi, dievibas majo ikkatra licta
—kokos,akmenos,zemé, uguniuncitviet. (..) lespéjams, tiesi talab latvieiem unjapaniem [ pasaules]
izjutair tik daudz kopiga. Ta ir zeme, ar ko japaniem ir Joti viegli satuvinaties,” un Kogakkan Universi-
tates students Komata Sunta: “Dievturiba lidzinis $int6 — dziesmas, dzives godi, svétnicas formaun
roku apslaci¥anas etikete, apmekléjot svétnicu, tam ir kopiga. Ipasijaukaskitadoma, kagan dzivnieki,
gan cilvéki, gan priek$meti, gan daba — it viss ir vienlidzigas batnes. Cienpilna atticksme pret visu uz
Zemesbez diskriminacijas — domaju, kabatu labi, ja$idievturibas doma izplatitos pasaulé.”

? Panenteisma (panentheism) izplatijuma it visur imanentais Dievs un pasaule ir mijatkarigi — Dievs
ka pasaules dvésele un pasaule ki Dieva kermenis; ar to biezi apvienots teoenpanisms (theoenpanism)
‘Dievsitvisd — ideja, ka Dievs iek3éji mit un caurstravo visumu. [Kat]henoteisma (/kat/henotheism)
[secigi godinato] dievibu batiba ir unitira, kur katra no tam ir viena dieviska prieksstata
daudzskaitliga izpliisme, parstavot un iemiesojot ta speku/iedarbibu (agency) specifiskos kontekstos.



2) 19. gs. nacionalisma iedvesmotas, balstoties folklora, tostarp mitos un tautas
dzeja, saules un sencu kulta, sistematizétas no 19. gs. 2. puses lidz 20. gs. 1.
pusei; 3) religiskas savienibas dibinajusas tikai 20. gs.; Latvija — 1929. g.,
Japana — 1946. g.; 4) attistijusas saskarsmé ar alohtonam religijam, uzturot
valodizolacionismu; 5) tikumu sistému balsta relativi optimistiska kolektiv-
utilitarisma un gods-kauns dihotomija; 6) parstav etniski iedzimto adeptu un
iedzimtas labdabibas konceptu; 7) uztur individu piederibu kopienai un tautas
identitatei patriotiska, nacionala gara; 8) rekontekstualizétas tradicijas trakeé
ka neviendabigo tautu saliedéjoso pamatu; 9) tévzemi trakee ka ffi [E| Dievzemi,
tautu — ka sakrilo kopienu; turklac #4138 dievestiba # 57%K ‘religija’

Pétjuma probléma: Neraugoties uz globalizacijas procesiem,

patérnieciskumu un universilo religiju izplatibu, kas nivelé kultiru robezas un
savatnibu, joprojam pastav kopienas, kam ir aktuala identitates saglabasana.
Garigas dimensijas, kas starpkultiru saskarsmé atklajas ka saisto$akais tautas
originalitates uzturésanas fakreors, izvirziSanas prick$plana un dazadu nozaru

autoru uzraditas lidzibas dievturibas un $int6 starpa raisa galveno pétniecisko

jautdjumu — Kadi saistosie faktori un kapéc ir autohtono religiju — dievturibas
un $intd svétuma izpausmju lidzibu pamata? Pétijuma mérkis ir salidzino$i
izzinatdivu autohtono religiju — latvie$u dievturibas un japanu$intd — ritualus,

to sakrilo telpu un tekstus. Pétijuma uzdevumi:

1. strukeurét abu religiju terminologiju un tipologiju,

2. identificét kopsakaribas to vésturiskaja attistiba un simbolarija,

3. identificétkopsakaribas ritualu sakralaja telpa, tasattistiba un sastavdalas,

4.  un salidzinat ricualu tekstu uzbaves principus un lietojumu.
Metodologija. Atskiriba no lidzsingjiem akadémiskajiem pétjjumiem, kas

tapusi galvenokart no efiskds perspektivas, $aja promocijas darba, katru

fenomenu vispirms interpretéjot no emiskas — dievturu un $intd adeptu —

perspektivas un tikai turpmak salidzinot eziski, etnografiska pétijuma dizaina

lietotas kvalitativas datu ieguves un apstrades metodes: 1. kvalitativs lidzdaligs

novérojums misdienu dievturu un $inté ritualiem (iesaistoties dievturu un

$intd aktivitatés kops 2015. g., kad sakes pétijums magistrantiira); 2. kvalitativa

daléji strukturéta dzila intervija un fokusgrupas diskusija ritualu vaditajiem-

ckspertiem (ta ki pétijuma uzsvérta emiskds perspektivas nozime, lidztekus

akadémiskiem avotiem intervéti praktiki ar subjektivu, t. sk. neakadémisku



viedokli); 3. kvalitativa kontentanalize — empirikas, t. i. arhivos, bibliotekas un
privatkolekcijas pieejamu vésturisku dokumentu, rakstu un ritudlu tekstu,
video, foto un audio materialu — apstradei.

Teorétiskd baze. Ikvienas kultiras un ikvienas civilizacijas kodola ir tas
religija, kas, Emila Dirkema vardiem, “laidusi pasaulé visu, kas ir nepieciesams
sabiedriba.” Tadéjadi, ja vélas izprast cilveka dzivi ka kopuma, ta specifiska
kulttira un vésturé, ir vitali svarigi gut izpratni par religiju un tas lomu. Svétums
ir religiskas pieredzes universala esence, ko bez moralas un racionalas dalas sauc
par namenu, ko nevar definét vai konceptualizét, bet simboliski un analogiski
apraksti lasit3ja izraisa svétuma pieredzi. Ka a priori apzinas struktiru to var
atmodinat vai atpazit caur iek$éji piemito$o numinoza izjatu. Radolfs Otto
religiskaja pieredzé formulgjis universalu fenomenologisku strukeiru, kura var
izskirt autonomus religiskus fenomenus péc to numinoza aspektaun kartot un
analizét specifiskas religiskas manifestacijas. Lai to paveiktu, interpretacija
janorobezojas  no  vienpusgjiem intelektudlisma un  racionalisma
aizspriedumiem un religisku fenomenu reducé$anas lidz atseviskai valodniecis-
kas analizes, antropologiska, sociologiska, psihologiska vai historiciska
skaidrojuma shémai. Promocijas darba religijas fenomenologija izmantota ka
pamatteorija. Mir¢as Eliades sakrala un profana dihotomija un Norberta Vélus
sakralas telpas teorija lietota sakralas telpas salidzino$a analizé. Janinas Kursites
skaitlu semiotika, Elzas Silinas kulta deju horeografija un Arnolda van Genepa
parejas ritualu teorija — dievturu un $intd ritualu, savukart Luda Bérzina un
Janinas Kursites mutvardu formulu teorija un Kaneko Jo$imicu un Inamura
Masato liturgijas kompozicija — ritualu tekstu analizé.

Empiriska baze. Dievturus parstavosas Latvijas Dievturu sadrandzes
(1929-) Latvija un Latvju dievtuyu sadraudzes (1971-) Ziemelamerika atzitais
un kompilétais folkloras korpuss, rituali, to teksti, apraksti un dokumentéjumi
periodika, nepublicéti materiali privatkolekcijas, arhivos un bibliotékas; un dati
musdienu situacijas izpétei, kas iegtiti lidzdaliga novérojuma un intervijas lauka
darba Latvija un ASV no 2015. lidz 2021. g. vidum. Sint6 priesteri galvenokart
absolvé Kokugakuin Universitati Tokija vai Kogakkan Universitati Ise —
vienigas augstskolas pasaulé, kas piedava $into izglitibu — un kalpo kadas no
Japanas 1 #1: K JT° Svétnicu sadrandzes (1946-) pasparné esofajam 78833

svétnicam, bet $intd ritualu un to tekstu — norizo il 7 — rokasgrimatim u.c.



akreditétai specialajai literatirai ir ierobezota piecjamiba — ta lasama abu
augstskolu slégta tipa biblioteku kratuves, Svétnicu sadrandzé un iegadajamas
tai pietuvinitaja i ¢1 B ¥+ Svérnicu Véstnesa graimatnica, Tokija — avotu
ieguvei izraudzitas §is Cetras vietas, kur, lauka darba ietvaros vairakkart
uzturoties Japana, guta citviet nepieejama literattra, veikts darbs arhiva, ka ari
lidzdaligs novérojums, ritualu dokumentéumi un priesteru intervijas. Gan
avotu un specialas literattiras ierobezotas piecjamibas, gan licurgiskas valodas
savdabibas dél, #orito pétnieciba galvenokart noritéjusi japanu loka, kurpretim
publiskajas datubazés atrodamas arzemju autoru publikacijas, kas piedava zorito
tulkojumus vai pastarpinati velta uzmanibu zorito jautajumiem, figuré ka reti
iznémumi. Lauka darba veikto ritualu un interviju audioieraksti atrodas autora
ipaSuma, tiem ir noradita vieta un laiks, dalai informantu doti pseidonimi vai
abreviatiras. No plasa ritualu klasta promocijas darba analizétas 4 svétdarbibas:?

godi — krustabas / varddosana, vedibas un bedibas ka dzives parejas rituali,

kuru gaita dzimta notick skaitliskas izmainas — un daudzinajumi ka visparéjas

ritudla uzbtves, ipasi dievaines / velu svétki ka sen¢u kulta, paraugs. Analizéti

dievturibas un §intd musdienu ritualos saistosie avoti, kas galvenokart noforme-
jusies kop$ nacionalismaideju uzplaukuma, veidojoties valstiskajai apzinai; kop$
Jaunlatviesu kustibas Pirmas latviesu nacionalas atmodas (1856) un BHAHMERT

Meidzi restauracijas (1868) jeb Japanu nacionalas atmodas sakuma.

Pétijuma novitate, vértiba un ieguldijums. Akadémiskaja vidé Latvija ir
salidzinatilatvie$u unjapanu kultiras aspekti, ta¢uabuvalodcentréto autohtono
religiju — dievturibas un $intd — salidzinosa izpéte lidz $im nav izpelnijusies
ieveribu. T4 ka japanu valodas apguve Latvija, lidzigi latvie$u valodas apguvei
Japana, pieejama ierobezoti, plafam pétnicku lokam ieglt fenomena izpétei
nepiecie$amo abu valodu padzilinatas zinaSanas ir sarezgiti. Promocijas darba
autoraricibair tulka un tulkotdja pieredze profesionalaja darbiba kops 2007. g.,
japanu valodas prasmes augstaka limena JLPT N1 sertifikats (2015), ka ari
vairakkartéja uzturé$anas pieredze daudzviet Japana. Nacionalas autohtonas

religijas uztur identitati diasporas, bet emigracija no jauna aktualizé saknu un

? Ernests Brastins: “Latviskas Latvijas dé ir: 1) svétki, kas vieno latvie$u tautu; 2) godi — krustabas,
kazas, béres, dievaines (..) Tas viss jipadara latviskaks.” 27 FESE 45 1~ Saitd Minako: japanu valodas
etrzimju salikteni kan-kon-si-sai & 1§ ZE 5% gimenes godu virkné uzskaititas: i iesvétibas
(pirmatnéji — 15 g. v. fevedibas pilngadigo karta), #§ vedibas, € bedibas un 5% velu svétki.



saiknu stiprinaanu. Dievturibas un $intd izpéte sniedz salidzino$u parskatu par
abam religijam, to attistibu un aktualajim praksém musdienas, atkldjot gan
savstarpéji papildinosas sakaribas, gan ilgtspéjigai attistibai butiskas, starpkul-
tiru kompetenci veicinosas atzinas, kas noder kultiras diplomatija sekmigai
Latvijas atticcibu veido$anai ar Japanu, jo ipa$i saasinata hibridkara apstaklos
globalizacijas laikmeta, kad labvéligi noskanotu sabiedroto loka stiprinasana ir
ikvienas valsts dienaskartibas priorita§u augigala. Pilnveidojot un turpinot
magistradarbaiestrades, promocijas darbalimeniLatvijalidz §im grati pieejamo
$intd svéto rakstu un terminu tulkojumi no originalvalodas latviesu valoda ir

akadémisks ieguldijums turpmaku japanologijas pétijumu veicina$ana.

Promocijas darba struktira. Anotacija latvie$u, japanu un anglu valoda,
apziméjumu saraksts, ievads ar aprobaciju, konceptuilo un teorétisko bazi,
pétijuma dizainu un metodologiju, 3 nodalas ar 19 apak$nodalam,*nobeigums
un secinajumi, pateicibas, bibliografija un piclikums. Promocijas darba apjoms
ir 130 Ipp. (ieskaitot pielikumu — 335 Ipp.) — struktira veidota ta, lai nepar-
sniegtu Nolikuma par promociju Latvijas Kultiras akadémija noteikto apjomu,
talab dala no pétijuma materiala ievietota pielikuma, uz ko pamatteksta sniegtas
norades ar aplakojamo lappusu numuriem iekavas. Bibliografija sastav no 1434
vienibam, pielikuma ir ari 19 tabulas un 401 attéls. Lasitaju értibai piclikuma
beigas ievietota Latvijas un Japanas véstures laikmetu periodizacijas tabula.

Ortogrifijas atruna. Azijas tautu personvardi atveidoti atbilstosi Austrumu

tradicijai, rakstot vispirms uzvardu, péc tam prick$vardu. Kirilica atveidota
atbilstosi ISO 9:1995 standartam. Kinie$u cilmes vardi transkribéti atbilstosi
Jelenas Staburovas ieteikumiem un pinjina atveides principiem. Sanskrita vardi

atveidoti atbilstosi Starprautiskajam sanskrita translitericijas alfabétam (IAST).

* 1. Vésturiskas dinamikas, pamatnostaidnu un simbolarija nodala aprakstita baltu un japanu
autohtono religiju vésture saskarsmé ar alohtonam religijam; dievturibai un int6 raksturigo koncep-
tu salidzinajums; skaitli, laikskaite un debespuses, ka ari dievturibas un $int6 religiskie simboli.
2. Sakralas telpas nodala analizétas teorétiskas atzinas par sakralo telpu un slicksnis ka sakralas telpas
robezskirtne; baltu sakralas telpas mantojums un Rimavas ka baltu sakrilas telpas konstruésana;
eiropiesu autohtono religiju misdienu svétvietas; dievturu svétnicas; $intd sakralas telpas attistiba
un raksturigakas iezimes; $intd svétnicas; ka arl personigas telpas sakralizéSana un aizsardziba.
3. Ritualu un to tekstu nodala pétitas teorétiskas atzinas par ritualiem un to tekstu sakralo valodu;
dievturu un $intd rituilukustibas un Zesti, skanu riki un muzikalie elementi, daudzindjumi, dievaines
/ velu svétki un jaund mielasta svétki; un godi — krustabas | varddosana, vedibas un bedibas.



Japanu autohtonas religijas nosaukums 113 latviesu periodika lidz 2000. g. ar
pirmo skanu s lietots 69, bet  — 119 rakstos; savukart ar izskanu -isms vards
minéts 98, bet bez izskanas — 91 raksta, kas nav statistiski nozimiga atskiriba.
Lai skaidri noskirtu nozimi no citiem japanu valoda pastavosiem vardiem, ko
izruna sinto (pieméram, {59 ‘ticigais, HTHD jauna galvaspilséta, fH1HR kami
galvaspilséta — Ise’), ka ari pamatojoties uz zemak minéto, promocijas darba
izraudzita japanu valodas originalajam skangjumam atbilstiga atveide — Sinzo.

Japanu cilmes vardi latvieSu rakstiba transkribéti saskapa ar 2014. g.
izstradatajam un 2017. g. nostiprinatajam vadlinijam, kas atskiras no padomju
okupacijas laika ieviestajiem latvieSu parcizrakstibas principiem. Valodnicks
Janis Kuskis norada, ka 1946/06/05 LPSR Ministru padomes lemums Nr. 480,
kop$ kura staSanas speka Latvija joprojam “virs burta 0 garuma zimi nelieto (..),
bet praktiska rakstiba lidzskanis 7 nav jamikstina,” “radija aplamibas, jo, miksti-
not vai nemikstinot burtu 7, ir iespéjams mainit [varda] nozimi (..) Ar vienu
burtu 0 padomju latvie$u rakstiba apzimé tris skanas: iso 0, garo ¢ un divskani
uo. Sis ir viens no latvie$u rakstibas lielakajiem kroplojumiem un tadé| rodas
daudzi parpratumi. Burts 6 misu rakstos ir nepiecieSams tapat ki citi garie
patskani” Japanu valoda patskanu garumam un lidzskanu mikstinajumam ir
vienlidz izskiro$a nozime, pieméram, horo W% ‘parsegs, hoyo ifiE ‘giisteknis,
hord A3 JiR ‘gaitenis, horo 7/iF& Krievijas apmekléjums, hord iR klainosana,
horo 75 & ‘Jasu domas, nodoms (pagodinosa izteiksmé)' un hdyo 2y
‘bagatigs loms, nozveja’ — péc padomju latviesu rakstibas principiem tie visi
bitu jaatveido ka horo, radot virkni iespéjamu parpratumu. Talab, cikeal tas
attiecas uz japanu cilmes vardu atbilsto$u atveidi, Seit ievéroti vél brivvalsts
laika, 1939/07/13 LR Ministru kabineta sédé apstiprinatie Ilzglitibas
ministrijas Pareizrakstibas komisijas atzinumi par latviesu pareizrakstibu, kas

nosaka, ka “patskani ¢ ar garuma zimi () atlauts lietot latgaliesu uzvardu

rakstiSanai izloksnes forma un speciilos gadijumos (piem., zinatniskos rakstos,

konversacijas vardnicas, tulkojumos no klasiskas literataras u. tml.), kad tas

nepiecieSams maz pazistamu svesu vardu pareizas izrunas noradianai,” turklat

latviesu alfabéta burtu vidi tur ieklauts ari 7.
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PROMOCIJAS DARBA KONCEPTUALA BAZE

Edvarda Hola ar japanu pieméru ilustrétais augsta konteksta kultaras kon-
cepts valodcentrétas dabas, ilgstosi kolonizéta tauta izkoptas kodétas valodas un
valodizolacionisma dé] attiecinams ari uz latvie$iem. Ri¢arda Liiisa kultiras tipu
modeli, pretstata krievu ka multiaktivai kultarai, latvie$u un japanu novietojums
viena asi starp lineari aktivajam un reaktivajim kultaram lauj izprast gan
divkopienu sabiedribu Latvija, gan novéroto tuvibas sajitas rafanos latviesu un
japanu starpa. Abramiski oligopolizéto ‘religijas’ (re- + ligd, ligire ‘saiknes atjau-
nosana’) jédzienu $intd un dievturibas adepti vairas attiecinat uz sevi, priek$roku
dodot dziveszinas dievestibas, tradicionalas kultiras garigas izpausmes u. c. apzi-
mé&jumiem, ta diskursivi kliedéjot potenciilas bazas par politikas un religijas $ki-
rumu. Rituals ka sociala pamatmaksla un satik$anas ar svétumu, ir pricksrakstos
noteiktskultadarbibukopums. Folklorismsirapzinatsfolkloraskaetniskas, regi-
onalas vai nacionalas kultaras simbola lietojums — dinamiska scrukeara lidzas
jaunveidojumiem relikti elementi, iegistot jaunu jégu, aktualizéjas. Tradicija ka
netverams, kultiiru saglabajoss pamats ir parlaicigs un dinamisks process, kam
butiska parradisana caur secigiem cilvékiem, paaudzém un atseviskiem izpildiju-
miem.KaKarenaSmaiersa, Horii Micuto$i un Kuroda Tosio, ta Gatis Ozolin$ un
Agita Misane $intd un dievturibu raksturo ka lidz ar nacionalisma uzplaukumu
pédéjo 150 gadu laika jaunraditas tradicijas ar autentisku pamatu (folkloru, kuras
materialu rado$i parinterpreté), kas agrak nav pastavéjusas ka patstavigas religijas.

Inkulturacija (izculturation) ir kristietibas iesaknosanas stratégija, kas
vietéjiem religiskajiem prieksstatiem uzslano kristietiskas interpretacijas. Viens
no tas paveidiem ir vardarbiba pret nekristie$u téliem jeb apganisana, kas Troela
Kristensena definicija ir “kristie$u atbilde” un “postisana” un izpauZzas ka dazada
veida [ne]atgriezeniska iedarbiba uz prick$meta materialo viengabalainibu, t. sk.

arika noliedzo$a kultiras pardefiné$ana. Pretojoties religiskai vajasanai,’ attistas

5 Religiska vajasana (religious persecution) ietver griitibas, fiziskus paridarijumus un moceklibu savas
religiskas prakses, profesijas vai piederibas dél. Religiskas brivibas apspiedosa vajasana ka netaisniga
ricibavarbitdazada mérafiziski, psihologiski (mentalivai emocionali) vaisociali (un politiski) naidi-
ga — gan miesas bojajumu nodari$ana, spidzina$ana, izoléSana, ieslodziSana, izstumsana, kaitéjot
individa pamatvajadzibim, gan arlizsmie$ana, ierobezo$ana, uzmaksanas vai diskriminacija, ko upuri
uztver ka pret sevi vérstu kaitéjumu. (Grim un Finke 2007; Tieszen 2008) Pétijumu par kristie$u vaja-
Sanu ir daudz, kurpretim autohtono religiju vajasanai uzmaniba lidz §im veltita neproporcionali maz.
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kriptoreligiskas prakses — pules uzturét savu religiju, spitéjot dazada veida
spiedienam to atmest. Nereti tas ir kristietibas un citu kultiru tradiciju
sadursmes iznakums, kur kristietiba pastav tikai ka ariene, kas tradicionalo
batibu var aizénot, bet ne iznicinat. Maurus Reinkovskis uzsver, ka no jebkuras
valsti valdosas religijas skatupunkta kriptoreligisku grupu eksistence ir
apstridama un atbaido$a, vienlaikus sakotnéji pieprasita pilniga konversija var
tike pazeminata lidz pieklausanai (adhbesion), bet nelabvéligu apstaklu spiestiem
savie$iem jaatkapjas slépnos, lai sagaiditu atmodu. Beatrise Kazu un Eliza Kenta
norada, ka publiskas piclagsmes aizliegums noveda pie paginu kulta
privatizdcijas, talu, atcelot arl sirdsapzinas brivibu, risinajums bija izvéléties
slepenu praksi, kas no svesinieku zinkaribasaizklatos majoklos varéja turpinaties.

Baltu kultartelpaatbilst hidronimuizplatibasarealam. Par baltu lidzdalibu
vélakas indoiranu kultiras tapsana liecina Sintastas individos Dzona Koha
atklata ~24% Eiropas vidéja neolita pricksteciba, savukart Vediskas kultaras
arealu $kérsojusic mongoloidi vélak, iecelojot Japana, sekmé pareju uz
zemkopibu un Védiskaskultirasarealaizveidojiesbudisms, 6. gs. ienakot Japana,
ictckmé arl $into turpmako attistibu. Dievturiba kristictibas, un $into ari
budisma, ietekmé ir pirmatnéjas etniskas religijas turpinajums folklora balstita
nacionala religija, kas tiecas kopt latviskumu un japaniskumu — kultarlingvis-
tiski noteiktu, latvie$u un japanu identitatei raksturigo paradibu kopumu jeb to,
kas radies, pilnveidojies Latvijas un Japanas zemé, un iesaknojies latvie$u un
japanu kultGras mantojuma ka ta neatpemama sastavdala — un piederibu Sai
cilmeiun tautaika sakralai kopienai, neatkarigi, vai individs atcrodas Tévzemé vai
sveSuma. Novérojama paradigmas maina no ekskluzivas (/atviesu) etnicitates uz
ieklaujosu (latviskn) autohtonitati un no pirmatnéjas ‘etniskas religijas’ uz tas

turpindjumu — ‘nacionalu religiju’ skararisintd, taiizplatoties arpusjapanuloka.
PROMOCIJAS DARBA PETIJUMA DIZAINS UN METODOLOGIJA

Par kvalitativa pétijuma dizainu izraugima etnografija, ja pétama grupa ir
marginala, nepazistama, loti atskiriga, jajaiegust pieejaar taja nozimigu individu

palidzibu®unjaarietverto novérosanu, intervijam,audiovizualim u.c. metodém

¢ Sint6 svétnicki ir 0,017% no Japanas, Latvijas Dievturu sadraudzes dievturu saviesi — 0,036% no
Latvijas iedzivotaju skaita; ritualu literatiirai ir ierobezota pieejamiba.
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jaievac un jaorganizé daudzveidigi dati, kas jaanalizé, lai veidotu kultaras grupas
aprakstu, izdalitu tai raksturigas témas un sniegtu visparéjo datu interpretaciju.
Anita Pipere norada, ka etnografs iesaistas pétamaja vidg, pievérSoties pieredzei
no icksienes, un ka instruments klast par dalu no vinu kultiras. Datu vak$ana un
analize norit paraléli. ledzilinoties probléma, pétijuma izveidojas Kliforda Girca
definétaisdaudzslanu, detalam bagatais un kontekstualais apraksts, ietverotvisas
iesp&jamas notikuma nozimes, t. sk. jégas, ko pieskirusi pasi grupas dalibnieki.
Gatis Ozolins vér§ uzmanibu, ka novérojama grupa rada teoriju un etnologiskus
pscidotekstus (grupas oficialais viedoklis par kadu problému, fakeu, notikumu),
ko vizualizé ka patiesu habitus; ja pienem, ka tas rituali, viedokli, atzinas, teksti
un simbolika ir teatris, “zaudéjam ticibu ne tikai novérojamajam, bet ari pétnie-
ciskai témai un turpmak ap to veidojam akadémiski tonétu skepsi. (..) habituslogika
ir realaka salidzinajuma ar pétnieka teorétisko analizi, jo tick istenota praksé.”
KenetaPaikakulturali specifisko un vienlaikus vienai kultirai pielietojamo
emiskounkomparativo, visas kultiras vienlaikus apskato$o eisko pieeju no filolo-
gijas antropologija ieviesu$ajam Marvinam Harisam pirmas mérkis ir aprakstit
vietéjos spriedumus par uzvedibas piemérotibu generéjosas programmas struk-
tiru. Varda Gudenafaieskata emiski apraksti sekmé eziskos konceptualos resursus,
ko sistematizéjot salidzina. Lai uzzinatu svesu vai senaku sabiedribu un kulttru
iekséjas struktaras un nozimes, Zaka Vardenburga ieskata ir jaiepazist koncepti,
kategorijas, normas un vértibas, ar ko pasi tas dalibnieki apraksta un interpreté
savu realitati un dzivi — $s interpretacijas klust par izpétes subjektu. Dala
pétnicku uzskata, ka salidzinosi pétit religiju iesp&jams tikai no ick$éjas perspek-
tivas, kas visvairak saistas ar religijas fenomenologiju, citi dod prieks$roku
refleksivai piecjai, aplikojot pétamo objektu gan no ickséjas (aprakstosas), gan
ar¢jas (skaidrojosas) perspektivas. Marvinam Harisam salidzino$as religijas
mérkis ir rast skaidrojumus, kalab adepti dara to, ko dara, vai doma to, ko doma.
DzonaKobakomplementari transforméjosa pluralisma pieeja, rosinot iesaistito
tradiciju savstarpéju izmainu, balstas izpratng, kakatram ir kautkas, ko macities
no otra; iek$éju uzskatu sistémas precizi un pilnigi izprotamas vienigi no emiskas
— starpreligiju dialoga saskarsmes cela lidztekus abas ienemtas dubultemiskas
— pozicijas. Ta¢u pamatiedzivotdju kultiru vairumam bagatina$anas vai
transforméSanas vieta primara ir savas kultiras un tradicijas saglabasana, proti,

lai nosargatu parmantotas gudribas neskarta veida, tas uztur noskirtibu.
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Edmunda Huserla izveidotaja fenomenologija ievac informacijas kopumu
par noteiktu fenomenu un tad taja meklé neiztruksto$i nemainigo nozimes
kodolu, atmetot to, kas izradas mainigs un tadéjadi nebutisks. Mirc¢a Eliade
religiskas pieredzes pamata saredz universalus simbolus ka cilvéku un svétuma
starpnickus, caur ko cilvéce parsniedz ierobezoto laiktelpu un pieredz svétuma
pasauli. Radolfs Otto par religiskas pieredzes universalo esenci uzskata nimenu
jeb svétumu bez moralasun racionalas dalas, ko nevar definét vaikonceptualizét,
tatukaapzinas strukeiru var atmodinat caur simboliem un analogijam. Norobe-
Zojoties no vienpuséjiem intelektuilisma un racionalisma aizspriedumiem, Otto
universalaja fenomenologiskaja struketra var gan izskirt autonomus religiskus
fenomenus, gan kartot un analizét specifiskas religiskas manifestacijas. Martins
Heidegers uzsver subjektivu pieredzu piesatinata apraksta lietojumu, lai uztaus-
titu tostruktiras, kasizvietojasiepriek$pastavosas pasaules konteksta. Eliade u. c.
norobeZojas no vértéjosiem ieprick$pienémumiem, pielicto empatisku piecjuun
identificé tipologijas, uzstajot, ka religija ir sistematiski pétama un izdzivojama
pati par sevi. Amedeo un Barbro DZordzi metode: iegtst informantu pieredzes
aprakstus; tos reducé, parnemot pieredzes psihologisko perspektivu; salidzina
un analizé jéldatus; rupigi apkopo un parraksta atskiriga [imeni (Seit fokuséjas uz
kopigo strukeiiru, abstrahéjoties no individualajiem aprakstiem), izkristalizgjot
pamatstrukearas. Rezultatam jabat tik tuvam, ka grupai piederigie to var atpazit
aribez viniem savdabigajam interpretacijam. DzordZs Krisidis uzsver, kajaizpéta
ne tikai pasas pazimes, bet ari to savstarpéja saistiba paradigmatiska modeli.

Religijas fenomenologijair salidzinosa, sistematiska, empiriska, vésturiska,
aprakstosa disciplina ar raksturigu antiredukcionismu, epoché (distancésanos),
neatlaidigu empatiju, lidzjatigu izpratniun religisku nodo$anos. Veicot religisko
paradibu daudzveidibu izteico$u lielapjoma datu salidzinasanu, iegtst atskarsmi
par prieksstatu pamatstruktiru un to nozimém. Tradicija izaugusais labak par-
zina ritualus un pasu tradiciju, jo atzist simbolus, ar kuru palidzibu religiju maca
tas pickritéjiem bez piepules. Kurpretim drinieka atskarsmes trikumi var rasties
no parspilétas analizes objektivitates, atklajot paragrus spriedumus vai kladainus
pricksstatus par vina uzskatiem konkurégjosu religiju. Turklat etniski orientétos
sakralos tekstos dzili saknotas religijas valodas nezinagana var klat par pétijuma
kvalitates vértibu graujosu faktoru. Radolfa Otto, Miréas Eliades u. c. ieskata fe-

nomenologam jarespekté datos atspogulota originala religiska intencionalitate.
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Starpreligiju petijumos emiska piecja religiskos konceptus, lidztekus sajitas un
ricibas tiecas aprakstit maksimali tuvu adeptu aprakstiem, savukart eziska pieeja
datus sakarto un salidzina pétnicka izveidota konceptuala satvara terminologjja.

Tulko$ana Fridrihs Sleiermahers izskir divas pieejas — tulkotajs “liek rakst-
nicku miera” un rakstniekam tuvinalasitaju vai “lick mieralasitaju” un rakstniecku
tuvina lasitajam, puloties kompensét lasitaja originalvalodas izpratnes trakumu
un tiecoties sniegt tadu pasu iespaidu, kadu pats guvis caur originalvalodas zina-
$anam. Judzins Naida atsvesinasanas (foreignization) vieta atbalsta picjaucé$anu
(domestication),turklatvinaprat sekmigam tulkojumam bikulturalisms svarigaks
neka bilingvisms, jo vardiem jéga piemit vienigi kultaras, kuras tie funkcioné.
Religijpétnieciba lieto dazadas pieejas, pieméram, Torstens Blomkvists pamat-
iedzivotdju lietotu konceptu parvérsis visparinama analitiska koncepta pétamas
kultaras religiskas prakses apziméSanai. Itamars Even-Zohars norada, ka spéciga
literara polisistéma sliecas pielictot picjaucéSanu, radot virspuséji tekoSus
tulkojumus, kurpretim vajas kultiras dominé atsve$inasanas stratégija vai
rezistents tulkojums. Kristianei Nordai “tulkoana nozimékultiru salidzinaganu”
un neitrala salidzina$anas nostaja nepastav, tadéjadi savas kultaras koncepti
klast citadibas uztveres kritériji un uzmaniba pievérsas paradibam, kas atSkiras,
kad sagaida lidzibas, vai lidzinas savai kulttrai, kad sagaida atskiribas. Ari
religisku tekstu tulkoSana uzsvérts bikulturalisms un ieteikta piejaucé$ana ar
lidztekus vérém, lai paaugstinatu avotteksta informativitati un saglabatu avot-
valodas intencionalitati, novadot originala apslépto jégu. Atsvesinats tulkojums
var but parlicku svess, lai ar to identificétos, nemaz nerunajot par ta saprasanu.
Anglu-kinie$u tulkojumos lietojama atsvesinasana ar picjaucé$anu ki piedevu,
kurpretim  kinieSu-anglu (religiskos tekstos ari arabu-anglu) tulkojumos
picjaucélana lictojama cik vien iespéjams, jo kiniesi arzemju kultiru sveSos
elementus karo pienemt vairak neka otradi. Si ir iedibinata prakse ari japaniem
ka akulturacijas nacijas paraugam — piejaucé tulkojot no, bet atsvesina tulkojot
uz japanu valodu. Talab izraudzita ari promocijas darba. Kultarspecifisku
jédzienu aizguvumiem lidzas sniegtas véres, ta paaugstinot avotteksta
informativitati, saglabajot intencionalitati un zovador originala ietverto jegu.
Turklar $ined ritualu tekstu stilistiska prasiba péc arhaiskuma noteic mito-
poétisku, mérkvaloda iesaknojusos senvardu izvéli.

Etnografiska pétijjuma dizaina religijas fenomenologija ka teorétiskais
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ictvars dikté emiskas, t. sk. Dzona Koba piecja lictotas dubultemiskas, perspek-
tivas nozimibu. Autora magistra darba iestrades, vairakkartgjs lauka darbs
Japana, 3int viesstudijas un ritualu prakses izpéte Kogakkan Universitatg, datu
ieguve no ierobezotas picejamibas priesteru rokasgramatam u. c. specialas
literatiras un darba abu $intd universita$u slégta tipa bibliotéku kratuvés,
ritudlu [idzdaligi novérojumi un nepastarpinatas intervijas ar $intd priesteriem
vinu dzimtaja valoda nodrosina $intd adeptu emisko perspekeivu. Dievturu
emisko perspektivu nodrodina iesaiste dievturu aktivitatés Latvija, datu ieguve
ritualu lidzdaligos novérojumos, darbs ar publicétiem un nepublicétiem
materialiem gan arhiva, gan privatkolekcijas, intervijas ar dievturu svétniekiem,
ka ari lauka darbs Latvija un ASV. Promocijas darba katrs pétamais fenomens
vispirms interpretéts gan no dievturibas, gan $intd adeptu emiskas perspektivas

un tikai turpmak salidzinats no ctiskas perspektivas.

1. VESTURISKA DINAMIKA, PAMATNOSTADNES UN
SIMBOLARIJS

Viens no latviesu un japanu autohtono religisko prieksstatu salidzinosas
analizes aspektiem balstits vésturiskas dinamikas datos. Maikls Strmiska
norada, ka “visa véstures gaita baltu tautas cinjjusas par passaglabasanos pret
argjiem draudiem, sikot no vacu krustnesu kolonizacijas 12. un 13. gs. lidz
caristu, nacistu un padomju kundzibai 19. un 20. gs. Katrai baltu tautai ir savas
atminas par iebrukumu, okupaciju un apspieSanu, ki ari gutas macibas par
kulttras tradiciju uzturé$anas nepiecieSamibu pret iznicibas un asimilacijas
draudiem.” Ringolds Balodis uzsver, ka “péc krustnesu iebrukuma XIII
gadsimta latviesi tika izoléti no citu tautu kultaras ietekmes. Tas |ava saglabat
senas indoeiropie$u un arl atsevisSkiem novadiem raksturigas latviskas kultaras
iezimes.” Tas ir butiski salidzino$a aspekta ar Japanu, kuras geografiskie apstakli
ilgsto$i nodrosinajusi kultiras savrupu atcistibas gaitu. Ta ki Réndera
Kranenborga ieskata par seno baltu religijas turpinajumu Latvija uzskatima
dievturiba, gan $intd, gan dievturibas periodizacija jasak ar krietni senaku
prieksvésturi pirms abu religisko savienibu dibina$anas.

Masdienu Latvijas un Japanas teritorija pirmiedzivotajiieradusies 11. gt. p.

m. &, laikskaites un religiskos prieksstatus pauzjau 4. gt. p. m. €. atradumi. 11. gs.
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p. m. & abas zemés graudkopiba izvirzas par galveno. Vélaja bronzas laikmeta
Latvijas teritorija paradas jauns dzivesvietu tips — pilskalni ka varas centri —,
bet Japana troni kapj mitiskais imperators DZimmu, ko vélak pasludina par
Japanas Dibinasanas dienu. 4. gs. 2. p. Isé izveido D#ingi fl & — $int6 galveno
svétnicu Saules dievietes Amaterasu godinaanai, savukart baltu zemés 521. g.
dibina Ramavu ka baltu galveno svétnicu. Attieciba uz abu zemju dzives veida
lidzibam, liecibas sniedz ari celotaju apraksti — ta 1077. g. Adama no Brémenes
Kurzemes raksturojums lidzinas Marko Polo Japanai 13. gs. nogalé. 16. gs. sakta
kristianizacija Japana cie$ sakavi un vairak neka 2 gadsimtus Japana pasizolgjas,
kristietibu aizliedzot. 19. gs. kokugaksu | £2: japanu filologu darbiba sekmé $into
sistemnatizé$anu, kas vainagojas ar 1868. g. MeidZi restauraciju, t. i Japanu
naciondlo atmodu. Kurpretim latvie$u apdzivotajas zemés 12. gs. nogalé uzsakea
kristianizacija, ari saasinoties péc Reformacijas 16. gs., religiska vajasana nespgj
iznicinat’ latvieSu autohtonas religijas mantojumu, ko 19. gs. 2. p. atmodas laika
apkopojot, likti pamati tas turpindjumam musdienas ar dievturibas vardu.
Savukart, péc saskarsmes ar kristianizaciju péc Reformacijas 16. un 17. gs. mija,
japaniem panakot pilnigu kristietibas aizliegumu vairak neka divu gadsimtu
garuma, tur attistijas no Latvijas atskiriga véstures gaita, proti, kaut ari uz laiku
palikdama budisma dominantes éna, $intd ka japanu autohtona religija sava
valsti galvenokart nav zaudgjusi savas pozicijas lidz masdienam. Japana 20. gs.
kanonizé $into ritualu etiketi. Abas zemés dibina religiskas savienibas — Latvijas
Dievturu sadraudzi (1929) un Japanas it AT Svétnicu sadrandzi (1946) —,
péckara okupacijas vara izvér§ represijas pret autohtonajam religijam, bet péc
neatkaribas atjauno$anas kristietiba saglaba nostiprinatas pozicijas. Savukart
daudzviet pasaulé turpinas autohtono religiju svétvietu postiSana.

Salidzinot raksturigos konceptus, dievturiba un $into (kami (dievibu,
velu) cels, dievestiba) ir nacionala religija sistematizéts panenkatenoteisms
(panenkanthenotheism). Vésturiski atskirigo apstaklu rezultata $int6 parsvara ir

ordinéti pirmantota, bet dievturiba — savrupéja priesteriba (ka majas saimnicks,

7 Jadaistiem un kristieSsiem kopiga Piektd Mozus gramata 12:1-3 mica: “Sie ir tie likumi un tas
tiesas, ko jums bas turét un darit tai zemé, ko tas Kungs tavu tévu Dievs tev devis iemantot visu
muzu, ko jis virs tas zemes dzivojat. Postiet gluZi visas tas vietas, kur tie pagani, ko jas iemantosiet,
saviem dieviem ir kalpojusi, uz augstiem kalniem un uz tiem pakalniem un apaks zaliem kokiem.
Un jums bis vinu altarus apgazt, un vinu stabus salauzt, un vinu elkadievigus kuplus mezus ar uguni
sadedzinat, un vinu Dievu izgrieztas bildes nocirst, un jums bas vinu vardus no tas vietas izdeldét.”
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dievturu saimes vikséjs vai dizvadonis). Ka norada Masai Josijo, konfiicisma
saknota redzéjuma $int6 lidztekus augumam cilvéks no kami iemanto B dvéseli
(kam piemit véja un uguns daba) un ffl veli (kam piemit iidens un zemes daba),
pirmo godinaistaba, bet otru — pickapa. Saskana ar dievturibas idejam, cilveku
veido augums, dvésele (no debesim; miziga) un velis, kas péc naves atdalas no
auguma, pieskaitams matérijai, atgriczas daba un ir starpnicks starp Dievu un
cilvéku. Lidztekus henoteiskam Dievam, no ki izplust visas dievibas vienlidziga
veida, pastav Dievs, Mara un Laima ka gariga, materiala un temporala (ar likteni
saistita) triade, t. i. Debess, Zeme un Saule savstarpéja mijiedarbiba. Nitta Hitosi
pétita nereligiskuma ideja caur diskursivu sekularizaciju $intd noskir no religijas
iegrozojumiem. Ari Latvija dala autoru dievturibu neuzskata par religiju. Abas
religiskas sistémas — dievturiba un $intd fokuséjas uz labu mazu $aisaulé, kopjot
darba tikumu ar Dievpaligu. Morales normas dominé rosindjumi nevis
aizliegumi, lémumu pienemsana — gods-kauns dihotomija. Dievturiba kopjama
divos savstarpéji papildino$os veidos: privati gimené un tautiski valstiska limeni,
$intd — galma, valstiski—svétnicas, gimené u. c. Abas sistémas simboliski
zimigakie skaitli ir 3 un 4, un to kapinajumi — &8 un 9. Salidzinot laikskaites
sistémas, dievturiba 1934. g. ieviesta Latviska éra sakas 10000. g. p. m. &., kas
saskan ar pirmo iedzivotaju iecelo$anas laiku Latvija (10500.~10047. g. p. m. €.),
bet$ints 1872.~1873. g. ieviesto Kéninu éru sak ar 660/02/11 p. m. €. — mitiska
imperatora Dzimmu kapsanu troni. Laiks ap pusnakti un pusdienu ka dievturu
ritualiem nepieméroti ‘tuksie laiki’ atbilst japanu tomobiki 72 5| laimi un nelaimi
nesoo brizu sadalijumam. Telpas sakralas organizacijas pamatprincipi ari sakrit
— ki Arpuslatvijas dievturi rituilos vérs skatu “misu svétas Latvijas zemes
virzien’, ta $int prakeizé jobai 3% ‘godina$anu iztalém, vérsot skatu attala,
nepieejama objekta — svétkalna, kam tuvoties fiziski ir liegts, Ises svétnicu,
imperatoraka galvena §intd priestera pils u. c. — virziena.

Dievturibas svétzime ir limeniskais krustu krusts, kas baltu kultartelpa
atrodams jau 11. gs.; Japana slepenie kristiesi vélak to lietojusi latinu krusta vieta,
lai maskeétu savu religisko piederibu. Kops$ 2010. g. Latvijas Dievturu sadraudze
lidztekus lieto arl zarotu svastikas variantu no 12. gs. Stamerienas saggas, kas to
satuvinajisar lietuvieSu Romuvu un Talajiem Austrumiem. Sintd svétzime ir torii
55 & — Saules teiksma minéti, ar $kérskoku parlikti vartu stabi bez virim

(masdienuveidoluieguvusi8. gs.); to piemériatrodamibaltu kultartelpano 9. gs.
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Jaatzimgé, ka abas religiskajas sistémas pastav kopiga vairiSanas staigat pavartu vai
celavidu, jo tur notiek ka7zi un velu satiksme. Andrejs Broks vedibas Saules séta
ar brinumainiem vartiem saista ar halo un parhélijiem — paralélo saules un
méness paradibu simetrija ir iesp&jamais dvinu un ratu vileéju zirgu simbolikas,
Jana vartu saulota staba ka padeles dedzinasanas tradicijas, taures un bungu télu
avots; savukart Saules varti ka ierosme goda vartu tradicijai un latvie$u vedibam,
kur, ligavu pielidzinot Saules meitai, teiksmaina debesu vedibu aina harmonizé
dzives un dabas norises. No salmiem vita Simenava 7 3 # ‘robezvirve’ §intd
iezimé sakrala robezas, tas cilmi saista gan ar Saules teiksmu, gan savijusos ¢asku
pari. Zalks$u u. c. ¢usku simbolisms vienlidz butisks ka japaniem, ta baltiem —
$intd ¢uskas placenis gadumija un senatné Latgalé ziedotais maizes klaips ¢askas
izskata, kas, iesp&jams, ir joprojam izplatitais latviesu svétku klingeris. Kopigs ir
uzskats, kadvéseles piepem ¢tskas veidolu un zviasssaistas ar naudas sckmésanu.
Zalksu liklo¢i attéloti gan lictuvie$u jumtu dzelzs virsotnu rotajumos, gan starp
uzlecosas saules (skat. Japanas fIl H fif karogu) stariem Latvijas gerboni. Sauli
simbolizé asteru dzimtas parasta pipene — Latvijas nacionalais zieds, kas aston-
lapuvariantalietotslatvju rakstosun Rigas pilsapdaré. Parvalsts gerbonilietotaja
Japanasimperatoraka Saulesdievietes Amaterasu pécte¢agerboniattélotaasteru
dzimtas krizantémas se§padsmitlapu versija. Paraléles sastop arijostu simbolika.
Secinams, ka izpausmju aréja lidziba balstas kopiga apsietas virves-jostas, Cskas
(zvipotu radijumu) un saules, un to vilpveida un vitnveida kustibas ka cikliskas

atjaunotnes simbolisma abu tautu religiskajos uzskatos.
2.SAKRALA TELPA

Mir¢a Eliade sakralo telpu pretstata bezformigajai izplatibai ap to. Taja ir
vidus ka viskosmizétaka, dro$aka un dzivibai labvéligaka, un malas — robeza ar
haosu ka dzivibai bistama vieta. Sissaules cel$ ved taisni uz priek3u, tassaules —
rinki un apkart. Parkapjot kidu neredzamu robezu, no tas vairs nav atgriesanas.
Ziemeli ir ka dzivibai nelabvéligaka, dienvidi — labvéligaka puse. Gan baltiem,
ganjapaniem svétvietu vairums atrodas tie$a idenstilpes tuvuma, upes icloka vai
satecé — dalgji vai pilnigi adens ka robezskirtnes ieskauta vieta. Janina Kursite,
analizéjot baltu telpiskas organizacijas aspektus, pauz ideju par to, ka, saskana

ar folkloras datiem, Dievs mit svétbirzivai paduzceltakonusveidaslieteni. Vélak,
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nostiprinoties gulbavém, Dieva nams apzina partop taisnstirveida ékas forma.
Diza séta ar trim vartiem, kur secigi parvietojas Dievs, Mara un Saule, pauz
laiktelpasciklisko raksturu (dzim$ana-mir$ana-atdzimsana). Ja, saskana ar latviesu
religiskajiem prieksstatiem, dievibas cel un dzivo savos majoklos, pa laikam
iegriezoties cilvéku séta, tad majas gari pastavigi mit cilvéku celtajas ekas vai to
tuvuma. Mijazaki Kodzikiniesu pirmdievu pari R 2% Fusjiun 244 Nuiva trakeé
kasinto sakralas telpas geometrijas avotu: ar viriSko saistas gaisma, debesis, aplis,
austrumi, laba puse, stateniskums un neparskaitli, ar sievisko — tumsa, zeme,
taisnstaris, rictumi, kreisa puse, limeniskums un parskaitli.

Jaatzimé, ka seno baleu sakralaja telpa Norberts Vélus izskir regionalas
atskiribas austrumos, rictumos un centralaja dala. Saskana ar baltu tradicijam,
bérnam piedzimstot, darza iestaditais dzimumam atbilstosais koks klust parvina
vienaudzi un sakralizéjas, tapat ka mirstigo atlieku atdusas vieta izaudzis koks un
no ta gatavotas kokles pécnacéjiem nodro$ina personisku saikni ar senci.
Svétmezi ka senakais svétnicas veids sakuma ir kapenes, tad senc¢u kulta, lidz
beidzot dievu kulta vieta. Koku cir$ana saistas ar navi, liepas galotnes nolausana
— masas izrauSanu no dzimtas un atsvabinaanu no bralu aizbildniecibas.
Atklata lauka savrupi augo$o ozolu un koku puduru saglabasana lidzas
biologisko daudzveidibu veicino$ai eko-domasanai izskirosi var izradities dzili
estétiski magiskas domasanas motivi. Ramava ir parejas posms baltu sakralas
telpas konstrué$ana starp svétbirzém un svétnicu celtném. Joprojam dziva
tradicija vairities kapt uz slick$pa balstas paraza paslicksné apglabat nedzivi
piedzimuSos ar domu, ka nerealizétas dzives potencials Istenosies, dvéselei
pardzimstot gimené vai partopot majas aizbildna gara. Saliektie apbedijumizem
dieviskai dzemdei pielidzinata majokla — vietas, kur tikt iepemtam, iznésatam
un piedzimt — ietckmé kapu zimju ka muzamaju attistibu apjumta veida.
Latvie$i atcela péc bedibam, koka vai iezi iegrieZot vai iecértot krustus, novelk
robezu, lai miruais nenak uz maju biedét palicjus. Savukart japani robezu
novelk, saplésot aizgajéja dzives laika lietoto cavan 25— t&jas (risu) blodu.

Eiropie$u autohtono religiju misdienu svétvietas izskirami tipi: birze,
kapise, miris, hendza, nojume, zile, nams, naos unistaba. Vairams tapusas pédéjo
30 gadu laika; dala ipasnicku neatkl3j to atra$anas vietas, lai novérst vietéjo
kristie$u vandalisma draudus. BieZi klatesosi koki vai birzes; zojumes attistas par

zalém vai namiem, kas balstas vietéja tradicionalaja arhitekeira, arheologiskajas
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liecibas vai abas, savukart pilsétvidé nereti ickarto vai noma sstabas. Divas no
svétnicam célusi un joprojam uztur adepti diaspora, ASV rodot patvérumu no
padomju okupacijas. Dievturu svétnicas — Dzintari Talsos, Dievsétas Skandava
ASV, (t.sk. projekti Dievturu drandzes séta Salaspili un Tautisks dievnams Zakusala),
Svétes svétnicaJelgava un Lokstenes svétnicauz Daugavassalas Klintaines pagasta —
raksturo krustu krusta u. c. dievibas simbolizéjo$o latvju rakstu lietojums, tradicio-
nalaskokaarhitekttras principi, t. sk. saulotie stabi un jumta azi, dabas un svétkoku
klatbatne, austrumu-rietumu garenass un tiekSanas iemiesot latviskumu.

Sint6 sakrala telpa attistas no kami majosanas kalnu virsotnés un dizkoku
galotnés, savas aizbilstamas kopienas tuvuma, remdgjosas svétbirzés, kur liegts
cirst kokus; vélak tos piesaista ari spogulis, zobens, krelle u. c. priek§meti — to
prieksauz pagaiduziedoklagulst mielastaveltes, betarpusritualiem vietu nokopj
un apjo? ar simenava virvi ka robezu starp sakrilo un profaino. Mikosi #1 € ‘kami
nestuves (parnésajama svétnicina), ko svétkos, vairojot svétibu, iznésa pa
apkaimi, vieta, budistu templu celtniecibas rosinati un attistoties no augstas
gridas labibas kléts uzbuves, rodas palickosi nami ari saviem kami. Atkariba no
svétnicas, tajas godina noteiktus k2. Ise austrumos izraudzita par galveno vietu
Saules dievietes K& Amaterasu, bet [zumo rietumos — aizsaules aizbildna &
F Okuninusi godinasanai, tidéjadi imperatora zemes aizsardzibai tas talakie
juras apskalotie robezpunkti iegtst garigi simbolisku nozimi. Svétnicas apmek-
l&jums lidzinas celojumam no Tagadnigas pasaules uz Miazibas pasaules dievaju
paveéni, kur caur attiriSanos pardzimt no jauna, lai $kist[it]a veidola atgrieztos
Tagadnigaja pasanle. KIHFHE Omivas svétnica iemieso pirmatnéjo svétvietu.
Vs D2ingiijeb Lses svétnicas slavenas ar fll B8 mielotavu, kur ik ricu un vakara
sariipé mielastu Amaterasu, un sezngi & = ‘bivmiju’ ka zokovaka 47 ‘mizam
jaunas, ilgtspéjigas attistibas paraugu. % Kt Leumo svétnica ir zimiga ar
uguns parneses tradiciju priesteru péctecibai un ikgadéjo Visjapanas kami
pulcésanos 10. ménesi (Velu laika). fR RFG I A Fusimi Inari svénica ar tas
neskaitimajam atzarém godina auglibas, razas un tirgotaju uznéméjdarbibas
aizgadni. ¥ [E| 11t Jasukuni svétnici ar zemessardzes svétnicam godina par
TévzemikrituSovelus, betkaiminvalstu piederigic toapganaarvandalismaaktiem.
Sint6 svétnicas darbojas ari ASV, Niderlandé un citviet pasaule.

Abu autohtono religiju sistéma nozimiga vieta atvéléta personigas telpas

sakralizé$anai un aizsardzibai. Abas tradicijas kadreiz ziedoti buvupuri, ko laika
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gaita nomainijusas aizsargzimes. Personigaja telpa tiek ierikoti svétkakti, kur
nacionalasidentitates zimes u. c. prick$meti ikonizéjoties, rada jauna tipa sakrali-
tati. Jaatzimé, ka dievturiga ikonografija izpaudusies Rigas pils reprezentacijas
telpu noforméjuma un 20. gs. 30. gadu padomi latviskas istabas iekartai turpina
atbalsoties diaspora. Dievturu majoklos sakralo centru iezimé puzuri, kisti,
latvju rakstu rotajumi, koka svecturi, dievturigas svétbildes un zimigi novietoti
Latvju Dainuséjumi. Dievturibas adepti Lielvardesjostulicto savasaizsargzimes
noskaidrosanai. Sint6 sakralo telpu majokli veido kamidana #iffl] ‘dievplaukes,
betizbraukumu ritualos — pagaidu ziedoklis ar atribtiem. Svétku norises vietu,
t.i. sakralas telpas robezas, iezimé meijas vai to varti (dievturiba — bérzi, bedibas
— eglites; $intd — bambusi, bedibas — il sakaki). Skistisanai un attirifanai
lietoti zari — dievturiba kadika zars, slota vai kvépeklitis (Lieldienas — pipolu
zari, pirti — bérza slota), bet $intd — sakaki zars un sals (vai risu, sals un kanepju
skaidu maisijuma) kaisiSana. Senak latviesu ziedojumos figuréjis ozola zars, bet
$intd — sakaki zars, ko ka neiztriksto$u ziedojumu velti ari musdienas.
Lidznésasanai ikdienas gaitas $intd piekritéji piemeklé omzamori {5 amuletus
katram dzives gadijumam. Konceptualiz&jot §intd un dievturibas sakralas pasau-
les modeli, tas atspogulojams oktaedra (puzurakristala) veida. Struktarelementi
saskan — §is saules un aizsaules parim atbilst H [€] Viduszeme un & 1 Mizibas
pasaulekasavstarpéji saistitas un lidzas pastavosas caurviju dimensijas. Jadebesis,
austrumi un dienvidi saistas ar (stiprino$o) gaismu, tad pazeme, rictumi un
ziemeli — ar (vajino$o) tumsu; to nestabilo robezskirtniiezimé ziemelaustrumu-
dienvidrietumu ass, kur ziemelaustrumi ir darbibu sakumpunkes, lai talak

virzitos pa Saules celu, t. i. pulkstenraditajvirziena.
3.RITUALI UN TO TEKSTI

Analizgjot abu religisko sistému ritualas darbibas, ir vértigi atsaukties uz
Arnolda van Genepa parejas ritudlu teoriju, kura ka dzives slick$nu $kérsosana
kopigi posmi izdaliti noskir$ana, pareja un icklausana; ta cilvéka parejas virknei
saistoties ar debesu spideklu kustibu, kas vina eksistences posmus savieno ar augu
un dzivnicku dzivi un visuma lielajiem ritmiem. Latvie$u lag$ana aktiva darbiba
spilgti atspogulojas folklora. Rutas Muktupavelas tézes par velu mielosanas trans-

formaciju un mitologiska teksta profanizé$anos, kur sakralie motivi un miti tick
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masketi, bet rituali parmainiti un vienkarsoti, ka ari Volfganga Darzina, Ievas
Pigoznes un Bernara Serzana tézes par mutvardu tradicijas un Latvju Dainu ka
(Paula Einhorna) peculiares hymnos Deorum senumu, sveSinickiem nesaprotamo
latvie$u mezglu rakstu liecibas, zina$anas glabajot dziesmu kamolos un spitgjot alfa-
bétismam, un priesteribasanalogijascitviet pastarpinatiskaidrohipotétiskas pirmat-
néjas priesteru kartas ickSiené uzturétas gudribas stratégisku izkliedé$anu tauta,
kasreligiskaskolonizacijas gadsimtos folklora parmantota, lai vélak, uzplaukstot
naciondlismam, tiktu atkal sakopota un resakralizéta masdienu turpindjuma.
Sintd svétie raksti, t. sk. senakais — oy 25 50, KodZiki (712), plasakai publikai
kluvusi pieejami 19. gs. péc to atsifréSanas. Dievturu svétie raksti Latvju Dainas
galvenokart pierakstiti 19. gs., tatu to tekstos rodamasliecibasganno 13.-18. gs.,
gan saglabajusies pricksstati no dzelzs, bronzas un akmens laikmeta. Ludis
Bérzin$ Dainas izce] célvardus deminutiva, emfatisku izteiksmi, atkartojumu
keédes, epiforas, gleznainumu, dabas personifikaciju, paralélismu, ka ari magija
saknotu pagatnes lietojumu, vélamo izsakot ka jau izpildijusos. Gan dievturu,
gan $intd ritudlu sakralas valodas lietojuma apzinati vairas no tabu vardiem un
svesvardiem, saskana ar kotodama 5 5 — izsacituvardu iedarbibas speku. Sinto
ritualu tekstu — norito P9l §A] — liturgiskas valodas arhaismu nosaka vérsanas pie
kamivaivela; pacilatie, ritmiski elegantie teksti satur atkartojumus, paralélismu,
metaforas, aliteraciju, asonansi, konsonansi u. c., kas ar svinigo, pat régaino
intonaciju un klusinato gaisotni organiski savijas svétuma piepildita rituala.
Dievturu ritualos Zelta krusta mesana ( X) ar roku daléji saskan ar japanu
banzai zestu; bet tas trajektorija ar zobenu saskan ar japanu sime (/<) zimi
pilniba, tapat ki zobena cirtieni (Skelot gaisu) ir kopigi launuma atvairianas
zesti. Laimas krustisands pirkstu salikums lidzinas indie$u mudram. Sinto FEFL
godinasana plaukstu atvilk$ana, divkarsa sasiSana un atpakalsabidisana sim-
boliski atbilst trim parejas ritualu posmiem un religijas ka ‘saiknes atjauno$anas’
etimologijai. Arnolda Strazdina pétijjumi un folkloras materiali liecina, ka
sakotngjilatviediem sarokoanas, ipasine ar savéjiem, bijusinedabiska — tasvieta
sveicienam vai godindjumam pienemts paklanities, tapat ka japaniem. Dievturu
un $intd ritualu horeografija kopiga gan kreisa-laba-kreisa trajektorija un
rinkoSana pa saulei (vai trisdaligi — pa sauli, pret sauli, pa sauli), kas atspogulo
saules rinkosanu (iespéjama saistiba ari ar bidu deju), gan kustibu triskarsiba,

treSo ipasi uzsverot. Eriha Hornbostela un Kurta Zaksa dalijuma mizikas
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instrumentu Cetras grupas — passkanus, plévskanus, stigskanus, gaisskanus —
dievtururitualos parstav: trideksnis (arieglite un ¢akans), [celma] bungas, kokles
un [somas] stabules; $into: kagnra-suzu fH%5 85 kaguras zvarguli’ (ari Sakudzo
Pl ‘alvasspiekis’), vadaiko F1 KB japanu bungas, koro 55 koto, ka arisakubadi
JRJ\ stabule un 6 4% $6. Tradicionali trideksni un kagura-suzu spélé tikai
sievietes, savukart ¢akanu un sakudzo — tikai viriesi.

No dievturu un $intd ritualu klasta analizétas krustabas / varddosana,
vedibas, bedibas ka parejas rituali un dievaines / velu svétki ka sen¢u kulta paraugs
daudzinajumos. Dievturu daudzinajumos neiztrikstosa dziva uguns (sveces uz
galda, ugunskurs vai uguns ziedoklis) ar ziedojumu, koklésana, Dieva aicinasana
ar Klusiet, jauni, klusiet, veci (Dieva durvju atvér$ana), dizruna, dainojums un
skirSanas, dziedot Ar Dievipu sandcim. Pirmas brivvalsts posma un diaspora
biezi dziedatas ari Dievs, dod miisu tévu zemei un Augstik dzied cirulitis; péc
neatkaribas atjaunosanas — ari Léni, léni Dievips brauca. Ritualos Lokstenes
svétnicd zimiga ir attiri$anas ar roku apslaci$anu un kadika apkvépinasanu, rin-
kosana pa-pret-pa sauli, ka ari Tévu tévi laipas met un Visi mezi guniem pilni
dainojums. Daudzindjumi saglabajusi sakotnéjos struktarelementus ar nelielam
atkapém to seciba. Lai gan kops 21. gs. 10. gadu vidus Latvija, atkariba no
apstakliem, novérojamas struktiras variacijas, diaspora joprojam uztur lidzsiné-
jo daudzindjumu uzbavi un var runat par noturigu, ilgtspéjigu tradiciju gandriz
gadsimta garuma. Ka Laimes véléjums (Daundz baltu dieninu, Laimina, dodi) un
Galda dziesma no dievturu vidus, ta japanu frazes itadakimas’ > 7z 72 2 ¥ 3
‘leturésimies’ un godisisama Z B iE fk [ pa]teicaml[ies par] saripéto’ pirms un
péc maltites, izplatjjusas sabiedriba no 20. gs. 30. gadiem. Sinto liturgijai ®
raksturigagredzenveidakompozicija, sirnu $kistiSana, ziedojums, iedrosinajums
katram sev uzticéto darbu padarit; véléjums, lai majas miers, vieglums, vesels
augums, taisns prats, saticiba un pécteciba gimené, ka ari lugums kami —
“pasargd, aplaimo un laimigus dari!”

Dievainés, kas nav dzives parejas rituls, tatu cikliski atjauno saikni ar

senéiem, Velulaika dievturi saaicina dzivos un mirusos radus, pasakas par razuun

8 Pieméram, HUFEER Zemes ramdisanas ka arpus svéenicas rituala norise: $kisti, aicina ka7 nogau-
dojot keihicu, velti mielastu, skandé norito, $kisti etras [debes] puses (vispirms ziemelaustrumu stiiri,
tad pulkstenraditajvirziena paréjos stiirus un centru), ramda zemi, velt tamagusi £ 5 (izrotats sa-
kakikokazarskagalvenais veltijums pricks #2727), nokopj mielastu un palaiz £272i nogaudojot keibicu.
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ladzgadibu turpmak. Vismazakaveca tiesair maize, salsun tdens; no Dievagalda
var sakt baudit tikai péc tam, kad izpildits velu aicinajums un tie, dzivajiem telpu
atstajot, ir pamielojusies. Diaspora mielo arzirpiem, medu, maiziun alu, ar uguni
norokasrokaaizdedzsveces, betsaikniar Latvijas sen¢iem tur simboliskiiemieso
no Gaizinkalna atvesta akmentina do$ana no rokas roka. Velu aicina$ana un
raidiSana iezimé rituala nozimigaka posma robezas. Dala dziesmu parklajas ar
bedibas dziedamajam, tam seko jautra miklu miné$ana, rotalas u. c. Svété zimigs
ir no jaras izskaloto sprunguli$u ka sen¢u paaudzu simbolisms. Sinto fHE £
Velu svétkos $kistas, atdara tH 58 &5 velu namina {8l 5E duravas ar keibicu % {5
balsi (régaini nogaudojot “60”), velti ka7i mielastu (vismaz risi, sake, sals un
tdens), norito un Velu svétku dziesmu, tamagusi un godinasanu, nokopj mielastu
un ar kezhicu aizdara duravas. Norito apliecina pricku un pateicibu, ladz gadibu
turpmak, lai zel saime un svétki neapsikst. {18 5% Jaund mielastasvétkos kamiun
veliem veltitos jaunas razas risus kopigi apéd dzivajic; imperators godina savu
cilesmati — Saules dievieti un ladz bagatigu razu tautas uzplaukumam; kapjot
troni pirmos — K & &% Dizi mielasta svétkos novembri vins, ozollapu pitos
$kivjos servétu un ozollapu kausina pildita saké apslacitu mielastu ar Amaterasu
divkarticturédams, un tadéjadiar vinu saplizdams, iemanto savu statusu.

Krustabas lidz ar vardu bérns iegst aizbildnus, kas par to ripéjas vecakus
zaud@jot; sendk: ari tiesibas dzivot — ja kiimas, lickot bérnu tident, 1éma, ka tas
nav audzinams, to vairs “neizcéla saulite.” Dievturi k7ustabas notur 9. diena péc
bérna dzimsanas — atri pamielo viesus, lai bérns driz iet kajam, kamas izraugas
vardu, ko pazinojot, bérns top uznemts dzimta, cilti un tauta, un caur radu
sariipétajiem ziedojumiem sanem gan dievibu svétibu un aizsardzibu, gan radu
laba véléjumus pades didisana. Sint6 iy 44 2, varddosanu notur 7. diena (izsenis
nabas saiti ka vecaku un bérna saikni noglaba dievplaukta) — viksgjs velti kami
mielastu un #orito, pateikdamies kami par rimam radibam un vélot svétibu,
gudribu, veselibu un pipru aug$anu. Veicot ritualu, no ieprieks sagatavotu vardu
lozésanas karbas (fiy 4 FH i % &) aizladzot izvelk un parraksta vardu uz
vdrddosanas atklatnes; velti tamagusi un godinasanu, nokopj mielastu. Rietum-
japanas Oki salas zidaini savieSos ieved £\ V2 bérna dancinasana — trisdaliga
rinko$ana mziko NAZZ ‘svétnicas jumpravas’ rokas, vélot augt sveikam un veselam,
lai “nelabais netuvojas, bet apvij rimums.”

Dievturu vedibu butiskakas dalas ir lidzindsana un martosana. Vedibas
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atklaj, dedzot uguni un pie akmens aicinot Dievu. Péc runas, apnemsanos
izteikusi, ligava un ligavainis sniedz viens otram labo roku, lick uz akmens labas
kajas un solas, ko vikséjs apstiprina: Dievs, Laima un Mara! Skiriet $is rokas, kas
palick saistitas solijuma saitém! Dievs, vieno vipu dvéseles! Laima, vieno vipu
liktenus! Mara, vieno vipu augumus! Uz visu mizu! Seko gredzenu misana [abu
sédinasana un apsegSana ar villaini], mdrtosana — ligavai noce| vainagu un
apsien sievas galvas autu, noslédzot vinas pardzim$anu vira dzimta —, apdavina-
$ana, mielasts un ptra dali$ana. Sajos svétkos notiek ari rinkoSana un ziedosana,
ka ari tiek davinati cimdi un dzimtas pieaugumu vélosa josta lidzinasanas laika.
Izkartojums ar ligavu un radiem austrumu pusé balstas vinas pielidzinagana
Saules meitai vedibds. Jauno ritéjumu pa saulei iegriez radu rinkosana apli ap
jauno pari, dziedot Visi mezi guniem pilni. Sinto fi 18 X, vedibas ligavas ka
vecaku meitas navi simboliz&jo3o balto térpu nomaina sarkans térps, simbolizé-
jotasinis un piedzimsanu sievas karta. Vedzbu norisé nozimiga skistiSanas, kami
mielastu un zorito velti§ana “tikstosu tikstosiem paaudzu bikerus midami, ilgo
solijumu saistijusi un nostiprinajusi,” #x D 1% bikeru ritd jaunais paris tris kartas
malko sake,? izpilda solijuma vardus, kopigi velti zamagusi un godinasanu,
ved@jparis velti zamagusi un godinasanu, un, saké pamisus malkojot radiem un
vélot laimes, tick savienotas abas dzimtas, “lai saime augstu zel un plasi sakuplo.”
Dievturu bedibas vésturiski $kirsts tris reizes nests ap kapu. Runas apcer
muza Islaicibu, dieviskas dvéseles nemirstibu, izaugsmes jégu dzives pieredzg, ar
lepnumu daudzina aizgajéja veikumu un atgadina par atkalsatik$anos Velu laika;
saraudina$anas vieta skumjos pavaditajus mierina un iedro$ina parspét dzives
nedienas. Nelaikim dod lidz medus podu Velu matei ka sveicienu radiem un
tautas varoniem. Tad scko pédu izmisana, kas saskana ar ticéjumiem ir nepiecie-
$ama, lai mirusais nevieta neatrod celu atpakal, bet palicéji, staigajot pa tam
pasam vietam, nesérotu. Péc tam seko mielasts. Diaspora vaké$anas, izvadiSanas
un apbedi$anas norise izkopta talak; ari tur tapusie dievturiga $kirsta un maza
majas (urnas ictvars latviskas gulbiives forma) paraugi ir pienesums dievturigo
ritualu atribitu pilnveide. Miza dandzinajumu ievada Dieva aicinasana, apcere
par dzivi un veli; ja notikusi parpelnosana, piemin ari Uguns mati un dedzot
sveces dzied Kiru, kiiru uguntinu. Pédu izmisand, nesot urnu, visi sadevusies

rokas izstaiga vietu, vairakkart dziedot: Minami, minami [tétina] pédas, lai

? Ari dievturi dod jaunajam parim no viena kausa alu dzert.
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[bérnini] nestaiga raudadam’, vardus mainot atbilsto$i lomam. Latvija skirsta
ievieto medus podu;izvadot, vieta, kur stavéjis Skirsts, svétnickszeméiedzen garu
naglu. Nolaizot $kirstu kapa, saplé$ mala podu, lauskas iesviez lidz un teic:
Pie Dieva dvésele, pie Maras augums, pie Laimas velis saisaulé un vipsanlé,un sviez
pasmil$u saujai. Péc dobes aizbérsanas: Velu upe parplidus, No krastiemi izgijus,
Tev palikti tai pusé, Més paliksim sai pusé. Seko mielasts un iepérsana ar eglu
zariem, lai palicéjos iedabutu dzivibas speku.

Atikiriba no dievturibas, mirstigo atlieku fi% 41 neskistuma de] fhZE 4%
Sinto bedibas notur arpus svétnicu zemes. Uzskata, ka velis kopa ar sencu
daudzajiem kami majo velu pasaulé; augumu apbedi kapa, bet vela S2 83 zimogn
glaba majas, kur to godina ka saimes aizbildni. Bedibais piemin cilvéka tikumus,
aizlidz par vela mieru. Bedibu norisé figuré triskarsas darbibas un aprinkosana.
Dievplauketu aizklaj ar baltu lapu, nelaiki parvieto uz vikétavu ar galvgali pret
ziemeliem, lidzas novieto aizsargdunci, aizdedz sveci, sakopj kermeni, iezarko un
notur dienisko veltiSanu lidz izvadisanai (tas laika uz neatgriefanos saplés
nelaika davan — t&jas (risu) blodu), seko SkistiSana un zinojums dzimtas smilts
kami par saviesa parrasanos velos. MIEH 5% Zemes ramdisand sagatavo kapavietu.
Vikésanas laika veic 3B SE 5% vela parnesi uz 28 vela zimogu (apalu spoguli vai
koka stabinu uz ka uzrakstits nelaika 3% %5 ‘izvadisanas vards’), ko péc séru laika
parnes uz saimes ve/u naminu majokli. Svarigakais bedibu posms ir vela parnese:
velazimogu paveérs pret Skirstu, izpilda vela parneses vardus, telpa nodzés gaismu
un skan keibicu balss — parcjas rituala svétsviniguma uzsvér$anai tumsa veic
kidu no darbibam: ieskandina zvargulus; spalgi sasit koka klu¢us; ar
skilamdzelzi uzskil dzirksteli; uz koto izpilda glissando; izkaisa risus un kanepju
skaidas; vela zimoga priekSpusi pieliek pie nelaika mutes; vela zimogn uzliek uz
nelaika kriitim, ar %] mérzizli triskart uzklapé pa skirstu u. c. Tad vela zimogn
ievieto pagaidu velu namind, iedzé$ gaismu, velti mielastu, famagusi un
godina$anu, un nokopj mielastu. Bedibaislidz velim viegli uznemt notickoso, un,
kad tas biis par “tikstosiem paaudzu aizbildna-ka7z:” tapis: “saimi pasarga naki,
pasarga diena, sargi un laimigu dari, un bérnu bérni (..) lai jo kupli sakuplo.”
Parnakot majas no bedibam, bérinieki apkaisas ar $kistiSanas sali. Jaatzimé, ka
gan latvieSiem, gan japaniem kapa zimé izsenis pienemts atveidot ipagumzimi

jeb dzimtas gerboni; dievturu gadijuma — arl krustu krustu.
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NOBEIGUMS UN SECINAJUMI

Promocijas darba mérka sasnieg$anai izvirzito uzdevumu izpilde sekméju-
siesasimetriski. To ietekméjusiieprieks neparedzamiapstakli. Pirmkart — 2020.
un 2021. gada Japana iecerétais lauka darbs ar lidzdaligiem novérojumiem $int6
varddosanas, vedibu, bedibu un velu svétku ricualiem ar noliku nepastarpinati giit
papildu datus un darba lidzsvarot dievturu ritualu analizes Ipatsvaru, SARS-
Cov-2 pandémijas ieviesto ierobeZojumu dé| bijis jaaizstaj ar pastarpinatu, agrak
dokumentétu ritualu avotu un priesteru specialas literatiras analizi. Sis faktors
ietekm@jis ari lauka darba iespéjas Latvija. Otrkart —, lai ari ievérojama dala no
diaspora rikotajiem dievturu ritualiem ir atspoguloti gan periodika, gan pirms-
pandémijas posma analizétaja un §i pétjjuma vajadzibam personigi digitalizétaja
Latviesu folkloras kratuves LFK [2233] kolekcija, vél daudz materialu glabajas
Latvju dievturu sadraudzes Dievsétas kratuvé, ASV, kur uzturoties veikta arhiva
materialu analize pétijumam bijusi Joti butiska, bet ne pietickama, lai apkopotu
citur nepieejamas liecibas. Tomeér, spitéjot skérsliem, laikietilpigais darbs arhiva
lavis iegit papildu datus no Latvijas Dievturu sadraudzes bibliotékas un saviesu
privatajiem arhiviem, Japanas Svétnicu sadrandzes atzitas un $intd priesteru speci-
alas literatiras Kokugakuin Universitates un Kogakkan Universitates bibliotéku
kratuvém un Svétnicu Véstnesa gramatnicas, ka arl pandémijas laika no Latvijas
Nacionalas digitilas bibliotékas un Japanas [E 37 E &R EHE T 2 va L 7
¥ a ¥ Naciondlds Parlamenta bibliotekas digitalds kolekcijas u. c., kas palidzéja
sckmét pétijuma virzibu. Promocijas darba apjoma ierobezojumu dé] ilustrativais
materialsgalvenokartapkopots pielikuma. Apkopojot pétjjumarezultatus, secinats,
ka pétniecibu butu ieteicams turpinat divos virzienos, proti, salidzinot dievturu un
$int6 gadskartu ritualus un mitologiskos pricksstatus, ka ari padzilinot izpratni un
ieglistotjaunaszinasanas parautohtono religiju pickritéjuvajasanam, kas noteik-
tos laika posmos notikusas ne tikai Latvija un Japana, bet ari citviet pasaulé.

Japani un latviesi ir tautas, kuram, Pétera Meks$a un Gunara Freimana
vardiemizsakotics, joprojam “ir sava, noaizmuziem nakosa Dievaatskarsme, sava
nenovienanepatapinatareligija,” ko tas turpina koptun laikmetigi pilnveidoc ka
savas identitates sturakmena — latviskuma un japaniskuma — garigo kodolu,
neraugoties nedz uz universalo religiju un patérnieciskuma ekspansiju, nedz tas

saasinatajiem vietéjo kultaru dazadibas un originalitates asimilacijas draudiem.
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Tadgjadi autohtona religija ir katras tautas identitates garigais kodols, balsts un

pastavéSanas attaisnojums netikt asimilétiem pasaules iziru$o tautu saimé.

Dievturibas un $intd vésturiskas dinamikas, pamatnostadnu, simbolarija un

sakralas telpas salidzino$a analize atklajzimigas sakaribas un to attistibu noteico-

Sos faktorus. Masdienas aktualo ritualu un to tekstu izpéte sniedz ieguldijumu

starpkultiru kompetences veicina$ana, padzilina izpratni gan par divu autohto-

noreligijuadeptu dzives tris butiskako parejas ritualu un velu godinasanas norisi,
gan ietverto simbolismu. Atskiriba no daudziem lidz§ingjiem pétijumiem,
izvéloties fokuséties pasu dievturu un $intd adeptu icksgja perspektiva,
promocijas darba guitas atzinas un izvérstais pielikums bus potenciali noderigs
avots ne tikai turpmakiem latvistikas, japanologijas, kulttras teorijas, religiju

véstures u. ¢. nozaru akadémiskiem pétjumiem, bet ari dievturibas, §inté u. c.

autohtono religiju praktikiem un plagikam abu kultaru interesentu lokam.
Promocijas darba aizstavé$anai izvirzitas $adas tézes:

1. Lacvie$i ir augsta konteksta kultara — valodcentrétas dabas un ilgstosas
kolonizacijas apstaklos izkoptas kodétas valodas un lingvoizolacionisma dél.

2. Globalizacija aktualizéjas paradigmas maina no ekskluzivas etnicitates uz
icklaujo$u autohtonitati un no pirmatnéjas etniskas religijas uz tas
turpinajumu — nacionalu religiju.

3. Nacionilas religijas izvairas no jédziena 7eligija’ attiecinasanas uz sevi,
diskursivi kliedéjot baZas par politikas un religijas skirumu.

4. Latvie$iem un japaniem ir kopiga pieredze saskarsmé ar kristianizétaju
inkulturacijas, religiskas vaja$anas un vietéjo svétumu apganisanas sckam.
Japanu gadijuma religiskais parakums saistas ar ilgstosu budisma dominanti.

5. Religiska vajafana sekmé kriptoreligisku praksu attistibu, ipasi katras
dzimtas icksiené. Latviesu gadijuma, t. sk. ka pretestiba sludinasanas
lidzeklim — alfabétiskai rakstpratibai, ilgstosi — lidz pat 20. gs. —
saglabajas gan mutvardu tradicija, gan mezglu raksti dziesmu kamolos ka
savéjiem saprotams un vienlaikus pret sve$iniekiem dross rakstibas veids.

6. Hipotétiskas pirmatnéjas priesteru kartas ieksiené uzturéto gudribu
stratégiska izkliedéSana tauta tas sckularizé. Kolonizacijas apstaklos
latvie$u dzimtas izkopta savrupa priesteriba tas saglabajas Dainas u. c.
folklora, lai vélak, lidz ar nacionalo atmodu, tiktu atkal sakopotas un

resakralizétas musdienu turpinajuma ka dievturiba.
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10.

11.

12.

13.

14.

15.

16.

Balti ka Eiropas pédéjie pagini saglabajusi protoindociropiesu religisko
mantojumu un caur Sinta$tu ka atpludi no Ziemeleiropas lidzveido ari
vélako Védisko kultaru. Savukart Védiskas kultaras arealu $kérsojusie
mongoloidi sekmé pareju uz zemkopibu un tur radies budisms ietekmé
ari turpmako $into attistibu Japana.

Pirmiedzivotaju ierafanas, religisko prick$tatu formésanas, pievérfanas
graudkopibai, politisko un religisko centru izveide, pécreformacijas
kristianizacija, pirma nacionalaatmoda, autohtono religiju sistematizé$ana
un péckara okupacija — visu $o posmu sinhronitate ir batisks faktors
dievturibas un $into attistibas lidzibu pamata.

Sint6 pamata ordinéti pirmantota, bet dievturiba — savrupéja priesteriba.
Abas rituali istenojami ki publiskos daudzinajumos, ta saimes loka.
Kopiga prakse ir ‘godinaana iztalém’

Dievturiba un $into fokuséjas uz labu mazu $aisaulé, kopjot darba tikumu
ar Dievpaligu. Morales normas gods-kauns dihotomija un rosinajumi
nevis aizliegumi.

Dievturibai un $intd kopigs vartu un slick$na ka sakralas robezskirtnes,
Saules cikliskas kustibas un ¢&askas simbolisms — t. sk. latviesu svétku
klingeris ka éiaskas maize un japanu kagamimodi ‘¢uskas placenis’ gadumija
— izvérfas lidziga ritualu horeografija ar rinkosanu, kreisa-laba-kreisa
secibu un kustibu triskarsibu, kur tredo uzsver.

Sintd godinasana ar parejas rituila trisdalibu veic saiknes atjaunosanu.
Sakotnéji latviesiem saroko$anas (bez cimdiem), ipasi ne ar savéjiem, bijusi
nedabiska — tas vieta sveicienam vai godinajumam pienemts paklanities,
tapat ka japaniem.

Svétvietu apmekléjums ir ki simboliska atdzim$ana. Tas atrodas pie
tdens, upes icloka vai satecé — dalgji vai pilnigi Gdens ka (htoniskas)
robezskirtnes ieskauta vieta.

Koki ka cilvéku lidzinieki sakralizéjas, dizkoki un svétmezi no kapeném
top par sencu un dievibu kulta vietu, kur vélak attistas svétnicu bive. Gan
$intd, gan dievturiba ozols nostabilizéjies ka (viriskais) svétkoks. Koku
zari lietoti ka piederumi $kisti$ana un ziedojumos.

Svétku norises vietas — sakralas telpas robezskirtni iezimé meijas vai to varti

(dievturiba — bérzivaimizzalaseglites, bet$intd — bambusivai muzzali sakaki).
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17.

18.

19.

20.

21.

22.

23.

24.

25.

Tradicionalas koka arhitektiras principi svétnicas dievibas cilvécisko —
pietuvina cilvekiem.

Dievturibas un $into krasu valoda sieviska sarkana un viriska balea
savi§anas, saplastot sarkanbalta vieniba — dziparos, virvés, jostas u.c.
formas —, simbolizé auglibu un laimi.

Baltu un japanu sakralas telpas regionalas ipatnibas saskan: austrumos
dominé Saules, rietumos — Aizsaules, centra — razas aizgadnu kults.
Sakralas pasaules modelis konceptualizéjams oktaedra veida. Sis saule un
Aizsaule saistitas ka lidzas pastavoSas caurviju dimensijas. Debesis, austrumi
un dienvidi saistas ar gaismu, pazeme, rictumi un ziemeli — ar tumsu, bet
virziba norit pa Saules celu no ziemelaustrumiem ka saikumpunkea.
Dievturu un $intd ritualu satvars ka noturiga, ilgtspéjiga tradicija gandriz
gadsimta garuma ir: Dieva aicinaSana ar Klusiet, jauni, klusiet, veci (un
Dieva durvju atvéranu) / kami aicinasanaar keibicu (un duravu atdariganu);
diZzruna ar Dainam / norito; ziedojums / miclasta veltifana sakuma un
nokopsana beigas; koklu un trideks$na vai ¢akana / koto un kagura-suzu vai
Sakudzo u.c. skanuriku pavadijums; skirSanas ar Ar Dievipu sandcam /
kami palaiSana ar keshicu (un duravu aizdarisanu).

Dievturu un $intd velu mielasta (sartipé vismaz maizi / risus, sli, adeni
un miestinu / saké) dzivie un mirusie, kopigi ieturédamies, cikliski atjauno
un stiprina savu dievisko saikni ar sen¢u paaudzém.

Krustabas un varddosani bérnu uznem saviesos — dzimta, cilti un tauta; diev-
turibaspades didisanas analogs$intd ir bérna dancinisana ko vienorinkosana.
Vedibas ligava mirst ka vecaku meita, atdzimstot ka vira sieva. Dievturiba
pareja izpauzas mdrtosand, nonemot vainagu un uzsienot galvas autu, bet
$intd — balto térpu nomainot pret sarkanu. Dievturiba dzimtas vieno
caur lidzindsanu un radu rinko$anu, $intd — caur bikeru ritu (ari dievturu
vedibas dod jauniem no viena kausa alu dzert).

Bedibas nelaikis piepulcéjas dzimtas senéu pulkam ka dievisks aizbildnis,
ko tver ki paaugstindjumu. Sintd pareja izpautas vela parnesé
(robezskirtnes novilkSana — cavan saplésana), dievturiba — mala poda
saplésana, bet palicéju skumjas atvieglo pédu izmisana.

Visi pétitie dievturu un $intd rituali cikliski atjauno un stiprina adeptu

saikni ar savas dzimtas, cilts un tautas sen¢u paaudzém.
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ABSTRACT

Regardless of globalization, consumerism, and the spread of universal
religions, which dilute the borders of nations and their peculiarity, there are
still communities committed to the preservation of their identity. The
spirituality, manifestingas the most compelling factor of the originality of anation in
intercultural communication, comes to the fore. Similarities among Dievturibaand
Shintd,shownbyauthorsfromseveral fields, evoke the principal research question:
What are the connecting factors underlying the similarities of the expression of
the sacred between two autochthonous religions — Dievturiba and Shintd?

The aim of the doctoral thesis “Latvian Dievturiba and Japanese Shinto: A
Comparative Study of Rituals, Their Sacred Space and Texts” is to comparatively
study the rituals, their sacred space, and texts of two autochthonous religions —
Latvian Dievturibaand Japanese Shinto. Objectives of the research are: tostructurize
terminology and typology of both religions; to identify the correlations in their
historical development and symbolary; to identify the correlations in the sacred
space of rituals, its development and components; and to compare the principles of
composition and use of the ritual texts. In contrast to former studies primarily done
from an etic approach, in this case cach phenomenon is initially interpreted from an
emicperspective, i.e., of adeptsof both Dievturibaand Shintd, and only subsequently
a comparison from an etic perspective is employed. Qualitative methods applied in
the ethnological research are: participant observation, semi-structured in-depth
interview, focus group discussion with celebrants-experts, and contentanalysis of the
empirical data. The phenomenology of religion is chosen as the theoretical
framework. Amongthe variety of rituals, four have been studied comparatively: rites
of passage, i.c., namesgiving, wedding, and funeral, as rituals in the course of whose
changes in number of family occur, and aworship ritcual asa general example of ritual
structure, particularly the ancestral feast as an expression of the cult of ancestors.
Furthermore, rituals to be studied have been mostly consolidated since the rise of
nationalism, i.e., the First Latvian National Awakeningand the Meiji Restauration as
the Japanese National Awakening, within thelast 150 years.

Keywords: Dievturi, ethnic religion, inculturation, Japan, Latvia, Latvian
life-wisdom, national religion, phenomenology of religion, religious persecution,

rites of passage, Shintoism.
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INTRODUCTION

Unseen breakthrough of more than 50 newbuilt holy places of European
autochthonous religions has been witnessed within last 30 years, including the
Lokstene shrine consecrated in 2017 on an island in the Daugava River near
Klintaine, and the SvéteshrinenearJelgava, construction of which began the next
year. Latvian autochthonous religion — Dievturiba, according to its adepts, is
the ‘national religion of Latvian life-wisdom’ (latviskas dziveszinas dievestiba),
foundation of which is enshrined in the Constitution: “theidentity of Latviain
the European cultural space has been shaped by Latvian and Liv traditions,
Latvian folk wisdom, the Latvian language, universal human and Christian
values.” Latvian religion, as it unfolds in Latvian folksongs (Latvju Dainas) and
other folk traditions, is a natural religion nurtured by Latvians and developed
into Dievturiba, which is embraced in Latvian folk wisdom, i.c., the body of
knowledge on Dievs (Latvian Deargod), the world emitted by Dievs, and its laws.

In a survey in 2018 “Latvian religion” was regarded autochthonically as
Dievturiba and faith in Latvian deities by 60% of respondents, 29% argued the
irrelevance of the collocation, 8% stated syncretism being the case, and 3% inter-
preted it as Christianity. In a study on religious identity in 2016, 22% affirmed
their affiliation to Christianity, 20% to Latvian religion (incl. 81% Dievturiba,
9% Latvian folk wisdom, and 6% Latvianness), 4% to Paganism, 3% to other
religions, 1% wrote I believe in God, yet 50% deemed themselves non-affiliated,
thus echoingwith results of other religiosity surveys as well. Dievturi, continuing
to grow in number, take the first place in terms of congregation members among
8 non-Christian religious unions registered in Latvia. AgitaMisane affirms that
in many places of the world there do exist pre-Christian revival movements
congenial to Dievturiba, yet hardly any of them may boast of such intellectual
influence as Dievturiba — a movement, active members of which have never
exceeded a thousand thus implying the Dievturu sadraudze to be characterized
asamarginal religious organization — enjoys in the society of Latvia; at the same
timeideasof Dievturiare supported by far more Latvians — not merely the mem-
bers of Dievturi organization. Dynamics of Latvian i rites of passage and other
rituals prove their topicality — in 2016 on average there were 2 namesgivings,

S weddings, 1 funeral, 2 purifications, 2 sacred acts, 2 worship rituals weekly, and
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1 initiation ofyouth fortnightly. Among the diversity of autochthonous religions
of the world, resemblance specifically between Latvian Dievturiba and Japanese
Shinto hasbeen noticed by several Latvian and Japanese authors' of various fields.
With the growth of tourism between Latvia and Japan, in recent years the
number of publications in periodicals, travel programs, diaries, television, and
embassy events reciprocally introducing the traditional culture, including both
annual rites and rites of passage, has promoted intercultural competence. The
interaction of Latvian and Japanese religion is testified by the installation Varti
(Gate) at the paper object festival in Riga, where Kura Tengyo combined zorii
with the Jani crown; inspired by Jazi of Dievturiin Turaida, Namie Yuistreamed
her Latvian.ixe Summer solstice celebration from sunset to sunrise with fellows in
the Oh!Ashi Forest camping, Okayama in 2020, etc. Relevant research, including
doctoral theses (Totemic Symbolism of Latvian Folk Songs (Birth, Baptism, and
Wedding Rituals) by Gatis Ozolins, and Religion and Latvian Nationalismin the
History of Ideas in Latvia by AgitaMisane), several bachelor’s and master’s theses,
and academicarticles mark the contextand topicality of thematic scope in Latvia.
Previous studies have revealed several comparative aspects of Dievturiba

and Shintd, namely, both: 1) are a biocentric panenkathenotheism,* where a

! Literary scholar Aleksis Rubulis: “Japanese sustain their national religion with help of folklore
similarly to Latvian Dievturi,” architect Artis Zvirgzdins: “The closest to the Latvian folk wisdom
and world[view] is Shintd — the oldest Japanese religion, which is also characterized by worship of
natural phenomenaand forces,” psychiatrist Guntis Kalnietis: “Shint6in Japan — the religion of nature
and ancestorswherein, as unexpectedly it turns out, there is alot in common with the Latvian world-
view;” artist Aigars Bik3e: “We, Balts, the last pagans of Europe with our ancient Dievturi religion,
faithin sacred oaks and nature, are rather close to the perception of Japanese Shintd,” representative
of LTIAA Tourism department in Japan Noto Shigeyoshi: “Latviaisarare country where besides many
faiths, i.e., Catholic, Lutheran, Orthodox, Armenian Church and Judaism, exists Dievturibawhich has
alotin common with Japanese Shinto,” writer Ogawa Ito: “Dievturiba nurtured by many Latviansisa
polytheism where, likewise Japanese myriads of ka, deities dwell in everything —trees, stones, carth,
fire, etc. (..) Perhaps that’s why the sense of Latvians and Japanese has so much in common. It is a
country which is very easy to get close to for Japanese,” and student of the Kogakkan University
Komata Shunta: “Dievturiba resembles Shintdo — songs, rites of passage, shrine’s shape, the etiquette
of hand ablution when visiting a shrine, are in common. The idea that animals, people, objects,and
nature — everything is equal — seemed especially nice. Respectful attitude to everything on Earth
withoutdiscrimination — I thinkitwould be goodifthisideaof Dievturibaspreadaround theworld.”
? Panentheismassertsinterdependence of the worldand God which isimmanentin everythingwithin
the universe; often coherent with the idea of theoenpanism, i.e., omnipresent God is within or
pervades the universe. [Kat]henotheism asserts that the essence of the [successively worshipped]
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large tree, a boulder, and a grove are the primeval shrines; 2) inspired by
nationalism, based on folklore, including myths and folk poetry, the solar and
ancestral cult, systematized from the late 19 century to early 20™ century; 3)
religious unions were founded in the 20" century — 1929 in Latviaand 1946 in
Japan; 4) developed in contact with allochthonous religions, pertaining
linguistic isolationism; 5) virtue systems are based on relatively optimistic
collective utilitarianism and honor-shame dichotomy; 6) represent the concept
of ethnically innate adepts and innate goodness; 7) maintain the belonging of
individuals to the community and national identity in a patriotic spirit; 8) treat
recontextualized traditions as the unifying basis of heterogeneous nation; 9)
treat the Fatherland as f[E] divine land, and the nation as a sacred community;
furthermore, 138 dievestiba # 73 ‘religion’.

Regardless of globalization, consumerism and the spread of universal
religions, which dilute the borders of nations and their peculiarity, there are still
communities committed to the preservation of their identity. The spirituality,
manifesting as the most compelling factor of the originality of a nation in
intercultural communication, and similarities among Dievturiba and Shinto
shown by authors from several disciplines evoke the main research question:
What are the connecting factors underlying the similarities of the expression of

the sacred between Dievturibaand Shinto ? The aim of the research is to compa-

ratively study the rituals, their sacred space and texts of two autochthonous
religions — Latvian Dievturiba and Japanese Shint. Objectives of the research:
1. to structurize terminology and typology of both religions, 2. to identify the
correlations in their historical development and symbolary, 3. to identify the
correlations in the sacred space of rituals, its development and components,
and 4. to compare the principles of composition and use of the ritual texts.
Methodology. In contrast to former studies primarily done from an etic
approach, in this case each phenomenon is initially interpreted from an emic
perspective, i.c., of adepts of both Dievturiba and Shintd, and only subsequently
a comparison from an ctic perspective is employed. Methods applied in the
ethnological research are: qualitative participant observation of contemporary

Dievturi and Shinto rituals (taking part in Dievturi and Shinté activities since

numerous deities is unitary, them being pluralistic emanations or manifestations of the same concept
of the divine (God) and representingits agency in particular contexts.
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2015, when the study of the Master’s degree program began), qualitative semi-
structured in-depth interview, and focus group discussion with celebrants-
experts (as the study emphasizes the importance of an emic perspective, along
academic sources practitioners with a subjective, including non-academic,
opinion were interviewed), and qualitative content analysis of the empirical data
for the processingof historical documents, articles, and ritual texts, video, photo,
and audio materials available in archives, libraries, and private collections.
Theoretical basis. At the core of every culture and every civilization lies its
religion, which according to Emile Durkheim, “gave birth to all that is essential
insociety.” Hence, if we wish to understand humanlife in general and our specific
culture and history, it is vital to gain an understanding of religion and its role.
The holy as the universal, essential structure of religious experience minus its
moral and rational aspects is numen, and since it cannot be defined or
conceptualized, symbolic and analogical descriptions evoke the experience of
the holy within the reader. As an a priori structure of consciousness, it can be
reawakened or recognized by means of innate sense of the numinous. Rudolf
Otto formulates a universal phenomenological structure of religious experience
in which one can distinguish autonomous religious phenomena by their
numinous aspect and organize and analyze specific religious manifestations. In
interpretation one has to stand apart from one-sidedly intellectualistic and
rationalistic bias and the reduction of religious phenomena to the interpretative
schema of linguistic analysis, anthropology, sociology, psychology, and histori-
cist approaches. The phenomenology of religion is chosen as the theoretical
framework. Dichotomy of sacred and profane by Mircea Eliade, and theory of
sacred space by Norbertas Vélius are used for comparative analysis of sacred space.
Semiotics of numbers by Janina Kursite, dance choreography by Elza Silina, and
theory of rites of passage by Arnold van Gennep — for rituals, whereas oral
formulaic theory by Ludis Bérzin$ and Janina Kursite, and composition of
liturgy by Kaneko Yoshimitsu and Inamura Masato — foranalysis of ritual texts.
Empirical basis. The accredited and compiled corpora of folklore by the
Latvijas Dievturu sadrandze (1929-) representing Dievturi in Latvia, and the
Latvju dievtuyu sadraudze (1971-) — in North America, rituals and their texts,
descriptions and documentations in periodicals, unpublished materials in

private collections, archives and libraries; and data obtained by participant
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observation and interviews in fieldwork in Latvia and the U.S.A. from 2015 to
mid-2021 for the study of the present situation. Shintd priests generally graduate
Kokugakuin University in Tokyo or Kogakkan University in Ise — the only
universities in world that offer the education in Shintdo — and serve at some of
78833 shrines under the auspices of the ffi ¢ AT Jinja Honchi (1946-), yet the
handbooks and other accredited special literature on Shinté rituals and their
texts — norito {5 Ei] — have limited access to the closed-stacks libraries of both
universities, the Jinja Honcho and a subsidiary bookstore of the i #1: 7 ¥ 1
Jinja Shimpisha in Tokyo. In recurrent fieldwork while staying in Japan, these
four places were chosen for acquisition of otherwise inaccessible literature and
other sources by access to archives, participant observation, documentation of
rituals and interviews of priests. Due to both limited access to the sources and
special literature, and the peculiarity of liturgical language, the #orito research
has been generally done among Japanese, while publications on norito
translations or those indirectly referring to zorito issues by foreign authors are
rare exceptions. The audio recordings of rituals and interviews done in fieldwork
are in author’s possession, with the location and time shown, while a part of
informants is indicated by pseudonyms or abbreviatures. Among the wide scope
of rituals, four were analyzed in the doctoral thesis: namesgiving (k7ustabas and
meimeishiki iy %, ), wedding (vedibas and kekkonshiki 7% 1 2X), and funeral
(bedibas and shinsisai ZE3X) as rites of passage, where changes in clan numbers
occur, and a worship ritual (daudzinajums and shinji #1558 as a general example
of ritual structure, particularly the ancestral feast (dievaines and soreisai fH £ 5%,
niinamesai 1 € 5%) as an expression of the cult of ancestors. Furthermore,
rituals to be studied have been mostly consolidated since the rise of nationalism,
i.c., the First Latvian National Awakening (1856) and the Meiji Restauration as
the Japanese National Awakening (1868), within the last 150 years.

Research novelty, value and contribution. In Latvian academia aspects of

Latvian and Japanese cultures have been compared, yet the comparative study
of both language-centered autochthonous religions — Dievturiba and Shinto
— has not gained much attention so far. As the availability of learning of
Japanese in Latvia, likewise learning of Latvian in Japan, is limited, for a wide
range of scholars the acquisition of thorough knowledge of both languages
needed for studying the phenomena is complicated. The author of the doctoral
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thesis has interpreter’s and translator’s experience in professional activities since
2007, the certificate of the highest level of the Japanese Language Proficiency
Test, i.e., JLPT N1 (2015), and recurring visit experience in many parts of Japan.
National autochthonous religions maintain the identity in diaspora, yet the
emigration puts the strengthening of roots and bonds back on the agenda.
Study of Dievturiba and Shintd provides a comparative overview on both
religions, their development and contemporary practices, revealing both
mutually complementary correlations and intercultural competence
promoting knowledge that is significant for sustainable development and
useful in cultural diplomacy to form successful relations with Japan, especially
amidst a hybrid warfare in the age of globalization, when the strengthening of
the range of favorable allies is at the top of each country’s agenda. Developing
the groundwork of master’s thesis into the doctoral thesis level and continuing
the translation of the Shintd sacred scriptures and terms from the source
language, hardly accessible in Latvia so far, is an academic contribution to the

further Japanese studies.

Structure of the doctoral thesis. Abstract in Latvian, Japanese, and
English, list of abbreviations, introduction with approbation, conceptual and
theoretical framework, research design and methodology, 3 chapters with 19
subchapters,’ conclusion and findings, acknowledgements, bibliography, and
appendix. The thesis consists of 130 pages (including appendix — 335 pages)
— the structure is designed so as not to exceed the amount specified in the
Regulations on Promotion at the Latvian Academy of Culture; therefore, part of
the research material is placed in the appendix, which is indicated in the main

text with the respective page numbers in parentheses. Bibliography has 1434

? 1. chapter on historical dynamics, tenets, and symbolary describes the history of religion of Baltic
and Japanese autochthonous religions in contact with allochthonous religions; comparison of
characteristic concepts, numbers, calendar and chronology, cardinal directions, and religious
symbols of Dievturibaand Shinto. 2. chapter on sacred space analyzes theoretical findings on sacred
space, and threshold as boundary-mark of sacred space, Baltic sacred space heritage and
construction of Rdmava, modern holy places of European autochthonous religions, Dievturi
shrines, development and characteristics of Shinto sacred space, Shintd shrines, and the
sanctification and protection of personal space. 3. chapter on rituals and their texts explores
theoretical findings on rituals and the sacred language of their texts, movements and gestures in
Dievturi and Shint6 rituals, musical instruments and elements, worship rituals, ancestral feasts, and
rites of passage — namesgiving, wedding, and funeral.
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items; appendix has 19 tables and 401 figures. A periodization table of historic
ages in Latvia and Japan is in the end of appendix.

Orthography disclaimer. Asian person’s names are shown according to the
Eastern order, writing family name first and given name afterwards. Cyrillic is
transcribed according to the IS0 9:1995 standard. Words of Chinese origin are
transcribed according to pinyin guidelines by Jelena Staburova. Sanskrit words
are transcribed according to the International Alphabet of Sanskrit
Transliteration (IAST). The name of Japanese autochthonous religion {11 in
Latvian periodicals until 2000 has been used with the first sound s in 69, sh —
in 119 articles; suffix -is72 is mentioned in 98, without a suffix — in 91 articles,
which is not a statistically significant difference. In order to distinguish the
meaning from other Japanese words that are pronounced shinto (for instance,
fE1E ‘believer, HTHP ‘new capital city, #fI# kami capital city — Ise’), as well
as due to the following, the spelling that corresponds to the original
pronunciation in Japanese — shinto — has been chosen. Words of Japanese
origin are transcribed according to the guidelines developed in 2014 and
established in 2017, which differ from the principles of Latvian orthography
introduced during the soviet occupation. Linguist Janis Kuskis indicates that
the adoption of the Resolution of the LSSR Council of Ministers No. 480 from
June S, 1946, since when in Latvia still “macron over o is not used (..), and in
applied writing consonant 7 should not be palatalized;” “caused nonsense, as the
palatalization or nonpalatalization of 7 can change [word’s] meaning (..) With
a single letter 0 in the soviet Latvian orthography three sounds are designated:
shorto,longd, and diphthong #o. This is one of the major distortions of Latvian
orthography, and hence numerous misunderstandings emerge. Letter 4 in our
writing is indispensable the same way as other long vowels.” Vowel length and
palatalization of consonants has equally decisive significance in Japanese, for
instance, boro 1§ ‘hood’, hoyo T &5 ‘captive), hord A ‘passageway’, horo Bl
‘visit to Russia, horo IR ‘wandering}, hoyo 75 & “Your consideration (honorific
expression)” and hdyo i ‘rich haul, good catch’ — according to the soviet
Latvian orthography principles all of these should be written as horo, causing
series of potential misunderstandings. Therefore, as long as the appropriate
transcription of words of Japanese origins is concerned, the Conclusions on

Latvian orthography by the Orthography Committee of the Ministry of Education
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approved at the meeting of the Cabinet of Ministers of the Republic of Latvia
on July 13, 1939 during the free state period, stating that “vowel 0 with macron
(6) is allowed to be used in writing Latgalian family names in the dialect form,

and in special cases (for instance, academic articles, encyclopedias, translations
from Classic literature and the like) when it is indispensable for indicating

correct pronunciation of little known foreign words”, have been adopted here;

and among Latvian letters in alphabet 7 is listed there, too.
CONCEPTUAL FRAMEWORK

The concept of high-context culture, with Japanese given as an example
by Edward Hall, due to the language-centered nature, cryptolect (arcane cant),
and linguistic isolationism refined within a protractedly colonized people, is
likewise attributable to Latvians. In the model of cultural types by Richard
Lewis, in contrast to Russian as a multi-active culture, the placement of Latvian
and Japanese on the same axis between linear-active and reactive cultures
substantiates both the bicommunal society in Latvia and the observable affinity
that emerges between Latvians and Japanese. Adepts of Shinto and Dievturiba
evade self-ascribing the Abrahamically oligopolized term ‘religion’ (re- + ligo,
ligire ‘reconnecting the bond’), preferring the dziveszinas dievestiba (theism of
life-wisdom), the spirituality of traditional culture etc. designations instead,
and hence discursively dispelling concerns regarding the separation of religion
and politics. Ritual as the basic social act and encounter with the holy is a set
of cult acts established by precepts. Folklorism is intentional use of folklore as
a symbol of ethnic, regional, or national culture where relict elements become
topical, obtaining a new meaning in dynamic structure along new formations.
Tradition as imperceptible, culture-preserving framework is timeless and
dynamic process of recreation by successive persons, generations and individual
performances. Karen Smyers, Horii Mitsutoshi and Kuroda Toshio as well as
Gatis Ozolins and Agita Misane describe Shinté and Dievturiba as invented
traditions — with an authentic foundation, i.e., folklore the material of which
is creatively reinterpreted — emerged since the upsurge of nationalism within
the last 150 years, and nonexistent as independent religions until then.

Inculturation isastrategy of rooting the Christianity into the target culture
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by superimposing Christian interpretations on local religious concepts. One of
its forms is violence against non-Christian images, i.c., desecration, which in
Troels Kristensen’s definition is ‘Christian response’ and ‘destruction)
expressed as a variety of different [ir]reversible impacts on the material integrity
of an object, including negative cultural redefinition. Resistance to religious
persecution® develops the crypto-religious practices — struggling to preserve
one’s own religion in face of various kinds of pressure to abandon it; frequently
itis the default outcome of encounters between Christianity and other cultural
traditions, where Christianity stands as a matter of mere appearance that may
obscure but does not destroy a traditional essence. Maurus Reinkowski stresses
that from the viewpoint of any religion which holds a dominant position in a
state crypto-religious groups are objectionable and even abominable; although
initially demanded conversion may be lowered to adhesion, fellow believers
forced by adverse circumstances have to retreat in hiding until the awakening.
Béatrice Caseau and Eliza Kent point out that the ban on public worship led
to the privatization of pagan worship, yet when freedom of conscience was also
abolished, the solution was to opt for a secret practice which could continue at
home, shielded from the prying eyes of outsiders.

Baltic cultural sphere corresponds to the distribution area of hydronyms.
The involvement of Baltic people in the formation of the later Indo-Iranian
culture is testified by John Koch due to the #24% European Middle Neolithic
ancestry present in the genetic signature of Sintashta individuals. Furthermore,
mongoloids who had traversed the Vedic cultural area, later upon their arrival
to Japan, facilitate the transition to agriculture, and Buddhism, formed in Vedic
cultural area, arriving to Japan in the 6* century, influences also the further
development of Shintd. Dievturiba under the influence of Christianity, and
Shinto, also influenced by Buddhism, are continuation from a primeval ethnic

* Religious persecution includes nearly any hardship, physical abuse, and martyrdom endured due
to one’s religious practices, profession, or affiliation. It occurs within a broad spectrum of physically,
psychologically (mental or emotional), or socially (and politically) hostile unjust actions such as
beating, torture, isolation, imprisonment, ostracism that often strike closely at an individual’s basic
needs, as well as ridicule, restriction, harassment, or discrimination, resulting in varying levels of
harm as it is considered from the victim’s perspective. (Grim and Finke 2007; Tieszen 2008) There
is a lot of research on the persecution of Christians, yet so far there has been disproportionately
little attention paid to the persecution of autochthonous religions.
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religion into a folklore-based national religion, which both strive to foster
Latvianness and Japaneseness — a culturally and linguistically defined set of
phenomena characteristic to Latvian and Japanese identity, that have emerged
and perfected on Latvian and Japanese land, and rooted into Latvian and
Japanese cultural heritage as its inalienable components —, and the affinity to
this origin and people as the sacred community regardless of whether a person
is in Fatherland or in a foreign country. A paradigm shift from exclusive
(latviesu) ethnicity to inclusive (latviska) autochthonity, and from a primeval
‘ethnic religion’ to its continuation — a ‘national religion’ relates also to Shinto

due to its proliferation outside the scope of (ethnic) Japanese.
RESEARCH DESIGN AND METHODOLOGY

Ethnography should be chosen as the design of a qualitative research, if
the research group is marginal, unfamiliar, very different, if access has to be
obtained with the help of significant individuals,’ and if a variety of data has to
be collected by participant observation, interviews, audiovisual, etc. methods,
organized and analyzed to describe the cultural group, identify its
characteristic topics, and provide a general interpretation of the data. Anita
Pipere points out that the ethnographer engages in the research environment,
focusing on experiences from within, and as a tool becomes part of their culture.
Data collection and analysis are done parallelly. The study probing into the
problem createsamulti-layered, detailed and contextual thick description defined
by Clifford Geertz,including all possible meanings of the event, including those
attributed by the members of the group themselves. Gatis Ozolin$ draws
attention to the fact that the observed group creates theory and ethnological
pseudo-texts (the group’s official opinion on a problem, fact, event), which is
visualized as true habitus; assuming that its rituals, opinions, insights, texts, and
symbolism are theatrical, “we lose faith not only in the observable but also in
the rescarch topic, and henceforth we build up academically-toned skepticism
around it. (..) the logic of habitus is more realistic than the theoretical analysis

of the researcher because the former is put into practice.”

> Shintd priests constitute 0.017% of Japan’s,and Dievturi fellows of the Latvijas Dievturu sadrandze
— 0.036% of Latvia’s population; access to the ritual literature is limited.

45



For Marvin Harris, who introduced Kenneth Pike’s emic (culturally
specific, applied to one culture at a time) and ezic (comparative, treats all
cultures at one time) approaches from philology to anthropology, the former
aims to describe the structure of the program which generates native judgments
of behavioral appropriateness. According to Ward Goodenough, emic
descriptions contribute to the etic conceptual resources that are systematically
compared. In order to learn the internal structures and meanings of foreign or
past societies and cultures, Jacques Waardenburg believes that one should
familiarize with the concepts, categories, norms and values with which its
participants describe and interpret their reality and life, as these interpretations
become a subject of research. While some researchers believe that comparative
study of religion is possible only from the internal perspective, which is most
related to the phenomenology of religion, others prefer a reflexive approach,
looking at the object from both internal (descriptive) and external
(explanatory) perspective. For Marvin Harris, the goal of comparative religion
is to discern explanations for why adepts do or think what they do. John Cobb’s
transformative approach to complementary pluralism, encouraging a change in
the traditions involved, is based on understanding that everyone has something
to learn from each other; systems of internal beliefs can be accurately and fully
understood only from an emic — or, through interreligious dialogue, parallelly
adopting in both religions a double-emic — perspective. However, instead of
getting enriched or transformed, for indigenous cultures the primary focus is
survival of their culture and tradition to keep the inherited wisdom intact and
unaffected, and hence they maintain the separateness.

A particular method in phenomenology founded by Edmund Husserl is to
assemble a body of information about a particular phenomenon and then to
search for its essential invariant core of meaning, discarding that which can be
variable, and thus not essential. Mircea Eliade sees the essence of the religious
experience in universal symbols as the mediators between human beings and the
sacred, through which humanity can transcend the finite world and time, and
experience the world of the sacred. As the universal essence of the religious
experience, Rudolf Otto identifies zuminous, i.c., the holy minus its moral and
rational aspects, which cannot be defined or conceptualized, but it can be re-

awakened through symbolic and analogical descriptions. Rejecting one-sidedly
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intellectualistic and rationalistic bias; in a universal phenomenological structure
one can both distinguish autonomous religious phenomena, and organize and
analyze specific religious manifestations. Martin Heidegger stresses using the
thick description of subjective experiences to locate their structures situated in a
pre-existing world context. Eliade et. al. bracket out prior assumptions, employ a
fully empatheticapproach, identify typologies, and insist that religion comprises
a category to be systematically studied and lived in its own right. Amedeo and
Barbro Giorgis’ method: first obtain descriptions of experiences; enter into a
phenomenological reduction while adopting a psychological perspective of the
experience; compare and analyze the raw data; and carefully redescribe and
summarize it at another level (focusing on the common structure, abstract from
cachindividual description), boiled down to the basic structures. The result must
be near enough that ‘natives’ can recognize it even without their particular
interpretations. George Chryssides points out that notjust the features should be
studied, butalso relating them to each other by means of a paradigmatic model.

The phenomenology of religion is a comparative, systematic, empirical,
historical, descriptive discipline with characteristic anti-reductionism, epoché,
insistence on empathy, sympathetic understanding, and religious commitment.
Comparing large-scale data expressing the diversity of religious phenomena
provides an insight into the basic structure of ideas and their meanings. The
insider raised in tradition has better knowledge of rites and tradition as [s]he
recognizes the symbols by means of which the religion is taught to its followers
effortlessly. In contrast, deficiencies of outsider’s insight may result from an
exaggerated objectivity of the analysis, revealing premature judgments or
misconceptions of a religion thatis rival of his own. In addition, ignorance of the
language of religion, which is deeply rooted in ethnic-oriented sacred texts, can
become a factor deprecation of the quality of research. For Rudolf Otto, Mircea
Eliade et al. the phenomenologist must respect the original religious intentio-
nality reflected in the data. In interreligious research, an emic approach tends to
describe religious concepts, along with feelings and actions, as close as possible to
descriptions by adepts, while an etic approach arranges and compares data in the
terminology of the conceptual framework developed by the researcher.

In translation, Friedrich Schleiermacher distinguishes between two

approaches: the translator “leaves the writer alone” and moves the reader toward
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the writer, or he “leaves the reader alone” and moves the writer toward the reader,
trying to compensate for the reader’s lack of understanding of the original
language and communicate the same impression that he himself has gained
through the knowledge of the original language. Eugene Nida supports
domestication instead of foreignization, and believes that for truly successful
translation biculturalism is even more important than bilingualism since words
only have meanings in terms of cultures in which they function. Various
approaches are used in religious research, for example, Torsten Blomkvist has
applied an indigenous concept as a substitute for the analytical one to designate
the religious practice of the culture under study. Itamar Even-Zohar points out
that in a strong literary polysystem domesticating strategy is used to produce
translations characterized by superficial fluency, whereas in a weak culture
foreignization strategy or resistant translation prevails. For Christiane Nord,
“translation means comparing cultures” and there is no neutral standpoint for
comparison, so one’s own cultural concepts become touchstones for the
perception of otherness, and the attention tends to focus on phenomena thatare
cither different where similarity had been expected, or similar to one’s own
culture where difference had been expected. In the translation of religious texts
biculturalism is also emphasized, suggesting domestication with footnotes in
order to increase the level of source text informativity and maintain the source
language intentionality, conveying the hidden original meaning. An alienated
translation may be too unfamiliar to identify with, let alone understand. In
English-Chinese translations, foreignization with domestication as a
supplement, while in Chinese-English (also Arabic-English in religious texts)
domestication should be used as much as possible, because the Chinese desire to
accept alien elements of foreign cultures more than the other way around. This s
also an established practice for the Japanese as an example of an acculturation
nation — domesticate when translating from, but foreignize when translating
into Japanese. Therefore, this approach was also selected in the doctoral thesis.
For the borrowings of culture-specific concepts, footnotes are provided, thus
increasing the source text informativity, preserving the intentionality and
transferring the meaning contained in the original. Furthermore, the stylistic
demand forarchaism in Shinto ritual texts determines the choice of mythopoetic

ancient words rooted in the target language.
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In the design of ethnographic research, the phenomenology of religion as
a theoretical framework dictates the importance of emic perspective, including
the John Cobb’s double-emic approach. Author’s master’s thesis groundwork,
recurring fieldwork in Japan, Shinto guest studies and ritual practice research
at K(')gakkan University, data extraction from limited access priests’ manuals,
etc. special literature, work in the closed library repositories of both Shintd
universities, participant observations of rituals, and unmediated interviews
with Shinto priests in their native language provide an emic perspective of
Shinto adepts. The emic perspective of Dievturi is ensured by involvement in
the activities of Dievturi in Latvia, data acquisition in participant observations
of rituals, work with published and unpublished materials in both archives and
private collections, interviews with Dievturi celebrants, and fieldwork in Latvia
and the US.A. In the doctoral thesis, cach examined phenomenon is first inter-
preted from the perspective of both Dievturiba and Shinté adepts, followed by
the comparison from an etic perspective.

1. HISTORICAL DYNAMICS, TENETS, AND SYMBOLARY

One aspect of the comparative analysis of Latvian and Japanese auto-
chthonous religions is based on historical dynamics data. Michael Strmiska
points out that “throughout history, the Baltic peoples have struggled for self-
preservation against external threats, from colonizing German Crusaders in the
12% and 13% centuries to Tsarist, Nazi, and Soviet domination in the 19 and
20%. Each Baltic people has its own memories of invasion, occupation and
oppression, and lessons learned about the necessity of maintaining cultural
traditions against the twin threat of extinction and assimilation.” Ringolds
Balodis emphasizes that “after the invasion of the Crusaders in the 13% century,
Latvians were isolated from the cultural influence of other nations. This
allowed to preserve the ancient features of Indo-Europeans, and also Latvian
cultural characteristic of certain regions.” This is important in comparison with
Japan, whose geographical conditions have long ensured the development of a
stand-alone culture. Since, according to Reender Kranenborg, Dievturiba is
considered to be a continuation of the ancient Baltic religion in Latvia, the

periodization of both Shinté and Dievturiba must begin with a much earlier
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prehistory before the establishment of both religious unions.

Indigenous people arrived in the territory of modern Latvia and Japan in
the 11% millennium BCE, the notions of chronology and religion are expressed
as early as the 4™ millennium BCE findings. In the 11* century BCE in both
countries, cereal farming becomes the mainstream. In the Late Bronze Age, a
new type of residence appears in the territory of Latvia — hillforts as centers
of power — whereas in Japan the mythical Emperor Jimmu ascends the throne,
which is later declared the National Foundation Day. In the late 4™ century, in
Ise, the main Shinto shrine — Jingi is established to honor the Sun Goddess
Amaterasu, while in the Baltic lands in 521 Ramauva is established as the main
Baltic shrine. Regarding the similarities in the lifestyle of the two countries, the
testimonies of travelers also provide evidence — in 1077 Adam of Bremen
characterizes Kurzeme similarly to Marco Polo’s Japan in the late 13% century.
Christianization of Japan began in the 16™ century, yet it was defeated, and
followed by more than 2 centuries of self-isolation with a ban on Christianity.
The 19 century work of kokugaku Japanese philologists contributes to the
systematization of Shintd, which culminated in 1868 Meiji Restoration, i.c.,
Japanese National Awakening. On the other hand, in the lands inhabited by
Latvians the Christianization that began in the late 12 century even after
escalating after the Reformation in the 16% century, by religious persecution
failed to destroy®the heritage of Latvian autochthonous religion, which was
reassembled during the National Awakening in the late 19* century, laying the
foundations for its modern continuation known as Dievturiba. Whereas, after
coming into contact with Christianization after the Reformation, at the turn
of the 16™ and 17 century the Japanese achieved a total ban on Christianity for
more than two centuries,and henceforth acourse of history different from Latvia
developed, i.e., although temporarily remaining in the shadow of Buddhist

dominance, Shinté as Japanese autochthonous religion in one’s own country

¢ The Deuteronomy, shared by Judaists and Christians, 12:1-3 teaches: “These are the statutes and
judgments, which ye shall observe to do in the land, which the Lord God of thy fathers giveth thee
to possess it, all the days that ye live upon the earth. Ye shall utterly destroy all the places, wherein
the nations which ye shall possess served their gods, upon the high mountains, and upon the hills,
and under every green tree: And ye shall overthrow their altars, and break their pillars, and burn
their groves with fire; and ye shall hew down the graven images of their gods, and destroy the names
of them out of that place”
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has not lost much of its position to this day. In the 20" century the Shint5 ritual
etiquette is canonized in Japan. In both countries, religious unions are
established — the Latvijas Dievturu sadraudze (1929), and the Jinja Honchi of
Japan (1946) —, the post-war occupation power expands repression against
autochthonous religions, yet after the restoration of independence,
Christianity retains its fortified position, and in many parts of the world, the
destruction of holy places of autochthonous religions continues.

Comparing the characteristic concepts, Dievturiba and Shinté (theism,
path of kami (deities, ancestral tutelary spirits)) are panenkathenotheism syste-
matized in a national religion. As a result of historically different circumstances,
in Shint6 there is mostly an inherited priesthood through ordination, whereas
in Dievturiba — a stand-alone priesthood (by a household master, a celebrant
ofaDievturikindred, or theleader of community). According to Masai Yoshiyo,
ina Confucian-based perspective, in addition to the & stature (augums ‘body’),
man from kami inherits the &Y kon (dvésele ‘soul’ which has the nature of wind
and fire) and the Bl haku (velis ‘spirit’ which has the nature of water and earth),
the former being worshiped in the room and the latter at the tomb. According
to the ideas of Dievturiba, man is made up of augums, dvésele (from heaven,
being eternal), and a velis which, after death, separates from augums, belongs to
(tangible) matter, returns to nature, and is the mediator between Dievs (Dear-
god) and man. Along with the henotheistic Dievs, from whom all the deities
equally emanate, there are Dievs, Mara and Laima, interacting as the spiritual,
material and temporal (fate-related) triad, i.c., Heaven, Earth and Sun. The idea
of non-religion, studied by Nitta Hitoshi, through discursive secularization,
detaches Shint6 from the restrictions of religions. In Latvia, too, some authors
do not consider Dievturiba a religion. Both religious systems, Dievturiba and
Shint, focus on a good life in this world, cultivating the virtues of work with
a Godspeed. In moral norms encouragements prevail rather than prohibitions,
in decision-making — an honor-shame dichotomy. Dievturiba is practiced in
two complementary ways: privately in the family and at the national level,
whereas Shintd — in the [imperial] court, nationwide — in shrines, in the
family, etc. In both systems, the symbolically most significant numbers are zhree
and four, and their exponentiation values — eight and nine. Comparing the

chronology systems, in Dievturiba the Latvian era (Latviska éra), adopted in
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1934, begins in 10000 BCE which coincides with the first inhabitants’ influx to
Latvia (10500-10047 BCE), whereas in Shinto the Imperial era, adopted in
1872-1873, begins in February 11, 660 BCE — the ascension of the mythical
emperor Jimmu to the throne. The time around midnight and noon as the
‘empty times’ unsuitable for the Dievturi rituals correspond to the Japanese
tomobiki distribution of moments of good and bad luck. The basic principles of
the sacred organization of space also coincide — just as Dievturi in rituals
abroad look “towards our holy land of Latvia’, so there is Shinto ydhai ‘worship
fromafar’ practiced, focusing on the direction of a distant, directly inaccessible
object — a sacred hill as a forbidden zone, the Ise shrines, the palace of the
supreme Shintd priest, i.c., emperor, etc.

The holy sign of Dievturiba is the horizontal cross crosslet, which can be
found in the Baltic cultural space as early as the 11% century; In Japan, secret
Christians later had used it instead of the Latin cross to disguise their religious
affiliation. Since 2010 the Latvijas Dievturu sadraudze also uses a branched
swastika version from the 12* century shawl of Stameriena, which has brought
it closer to Lithuanian Romuva and the Far East. The holy sign of Shintd is the
torii Bs & — the gate pillars without leaves from the solar myth-tale, covered
with a crossbar (modern form acquired in the 8™ century); their examples can
be found in the Baltic cultural sphere from the 9 century. It should be noted
that in both religious systems there is a common avoidance of walking on the
center axis of a gate or a road, as it is reserved for the traffic of kami and ve/i.
Andrejs Broks relates the wedding in the Sun Goddess Saule’s homestead with a
miraculous gate with a halo and parhelia — the symmetry of parallel solar and
lunar phenomenaisa possible source of symbolism of twins and carriage drawing
horses, the solar pillar of the Gate of Janis as a Summer solstice tradition of
burning beacon fire, and the images of trumpet and drum of Janis; in turn, the
Gate of the Sun may constitute the origin for the tradition of the Gate of Honor
and Latvian wedding, where, by equating the bride to the daughter of the Sun, the
fabulous scene of heavenly wedding harmonizes the processes of life and nature.
The straw-twisted shimenava ‘border rope’ in Shintd marks the sacred
boundaries, linking its origin to both the Sun myth-tale and the pair of snakes.
The snake symbolism is equally important for both Japanese and Balts — a
Shinté kagamimochi rice cake in the form of a coiled snake in the New Year, and
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the snake-shaped loaf of bread offered in ancient Latgale, which is probably the
klingeris (giant pretzel), still commonin Latvian celebrations. Thereisacommon
beliefthatsouls take the form of asnake, and that scalesbring the luck with money.
Serpent meanderings are depicted both in Lithuanian decorations of the iron
roof tops, and between the rays of the rising sun (see the Japanese /Il H /it flag) in
the coat of arms of Latvia. The sun is symbolized by the Chrysanthemum
leucanthemum of the aster family, the national flower of Latvia, its 8-petal version
is used in Latvian ornaments (latvju raksti) and in the decoration of the Riga
Castle. The scal of the Japanese emperor, descendant of the Sun Goddess
Amaterasu, depicts a 16-petal version of Chrysanthemum of the aster family used
as the national coat of arms of Japan. Parallels also occur in belt symbolism. It can
be concluded that the apparent similarity of the manifestations is based on the
symbolism of the bound rope-belt, the snake (scaled creature) and the Sun, and
their wave and spiral-like movementaltogether imply the idea of cyclical renewal
in the common religious beliefs of both peoples.

2. SACRED SPACE

Mircea Eliade contrasts the sacred space and the indeterminate space
surrounding it. It has the center as the most cosmicized, the safest and most life-
friendly, and the edges as the border with chaos as a life-threatening space. The
path of this world leads straight ahead, while that of otherworld circles around.
When an invisible border is crossed, there is no coming back. For life the north is
the mostunfavorable, whereas the south is the most favorable side. For both Balts
and Japanese, most of the holy places are located in the immediate vicinity of a
waterbody, inariver convexor confluence, partially or completely surrounded by
water as a boundary. Janina Kursite, analyzing the aspects of Baltic spatial
organization, expresses the idea that, according to folklore data, Dievs lives in a
sacred grove or a self-built conical hut. Later, as the log buildings became
established, in consciousness the abode of Dievs transformed into a rectangular
building. The great homestead with three gates, where the sequential procession
of Dievs, Miara and Saule takes place, expresses the cyclical nature of spacetime
(birth-death-rebirth). If, according to Latvian religious notions, the deities build
and live in their homes, visiting the homesteads occasionally, then household
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spirits constantly live in or near the buildings built by people. Miyazaki Koji
treats the Chinese primordial deity couple, Fuxi and Nuwa, as the source of the
Shinté sacred space geometry: light, heaven, circle, east, right, verticalityand odd
numbers are associated with the male, whereas darkness, earth, rectangle, west,
left, horizontality and even numbers — with the female.

In the ancient Baltic sacred space Norbertas Vélius distinguishes regional
differences in the east, west and central part. According to Baltic traditions,
when a child is born, the sex-appropriate tree planted in the garden becomes
his or her peer and sanctifies, just as a tree grown in the resting place of a human
remains and the kokle made from it provides the offspring with a personal
connection to the ancestor. The holy forest, as the oldest type of shrines, is first
a tomb, then a place of ancestral worship, and finally a place of worship of the
deities. The felling of trees is associated with death, the breaking of the top of a
linden tree — the snatching of a sister from the clan and her release from the
custody of her brothers. In the preservation of oaks and tree clusters growing
in the open field, more determinant than a mere biodiversity-boosting eco
thinking may, in fact, be the motives of deeply aesthetic magical thinking. The
Rdimava constitutes a transition stage in the construction of the Baltic sacred
space between sacred groves and shrine buildings. The still living tradition of
avoiding stepping on the threshold is based on the custom of burying the
stillborn under the threshold, with the idea that the potential of unfulfilled life
would be realized when the soul is reborn in the family or transformed into a
houschold guardian spirit. The flexed burials beneath the dwelling, equated
with the divine uterus — the place where to be conceived, carried, and born —,
influenced the development of grave markers as eternal houses in a roofed form.
Latvians after the funeral, by carving or cutting crosses in a tree or rock, draw a
borderlineso that the deceased does not come to the house to scare the bereaved.
The Japanese, on the other hand, draw the line by smashing the chavan — a
bowl of tea (rice) used by the deceased.

Several types can be discerned among the holy places of modern European
autochthonous religions: grove, kapise, pirca, henge, shelter, hall, house, naos and
room. Most have been built in the past 30 years; some owners do not disclose
their location to prevent the threat of vandalism by local Christians. Often trees

or groves are present; shelters develop into halls or houses based on local
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traditional architecture, archaeological evidence, or both, while in urban areas
rooms are often furnished or rented. Two of the shrines were built and are still
maintained by adepts in the diaspora, taking refuge in the U.S.A. from Soviet
occupation. Dievturi shrines — the Dzintari in Talsi, the Skandava of Dievséta
in the US.A., (including the projects of the Dievturi kindred homestead in
Salaspils and the Folkish shrine in Zakusala), the Svéte shrine in Jelgava and the
Lokstene shrine on an island on the Daugava River in Klintaine parish — are
characterized by key features: the use of cross crosslet etc. Latvian ornaments
symbolizing the deities, the principles of traditional wooden architecture,
including the solar pillars and forked roof finials, the presence of nature and
sacred trees, the east-west orientation, and the pursuit to embody Latvianness.

The Shinto sacred space develops from the k472 abode on the top of hill or
giant tree, near its protected community, in soothing sacred groves where it is
forbidden to cut trees; later they are also attracted by a mirror, sword, bead, etc.
objects — in front of them on the temporary altar the feast is offered, whereas
duringoff time the ritual placeis cleaned and surrounded by ashimenawarope as
aborder between the sacred and the profane. Instead of 7zikoshi ‘kami palanquin’
(portable shrine), carried around the neighborhood during the festivities to
multiply the blessing and inspired by the construction of Buddhist temples,
evolved from the raised-floor granary architecture, turned into permanent
abodes also for their kami. Depending on the shrine, they worship certain kami.
Isc in the cast has been chosen as the main place for the Sun Goddess
Amaterasu, whereas in Izumo in the west, the otherworld guardian
Okuninushi is worshiped, thus the distant sea-washed border points earn
spiritual symbolic significance for the protection of the emperor’s land. A visit
to the shrine is like a journey from the Present World to the divine sanctuary of
the Eternal World, where one is born again through purification in order to
return to the Present World in a pure form. The Omiwa shrine embodies the
primeval sanctuary. The Jingi, or the Ise shrines, is famous for its 7zikeden (Hall
of Daily Offerings), where the meal for Amaterasu is prepared every morning
and evening, and sengi (alternately rebuilding of shrines) embodying tokowaka
(idea of forever young) example of sustainable development. The lzumo shrine
is notable for its tradition of hizsugi fire transmission to priests and the annual

gathering of kami in October. The Fushimi Inari shrine, with its innumerable
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branches, worship the patron of fertility, harvest, and the business of merchants.
The Yasukuni shrine with national guardian shrines worship the spirits of the
fallen for Fatherland, but the nationals of the neighboring countries desecrate it
inacts of vandalism. Shintd shrines also operate in the U.S.A., the Netherlands,
and elsewhere in the world.

In the system of both autochthonous religions, importance is given to the
sanctification and protection of personal space. In both traditions, building-
offerings were once donated, which have been gradually replaced by protective
signs. Holy corner is set in the personal space, where national identity signs, etc.
objects become iconic, creating a new type of sacredness. The Dievturi
iconography manifests also in the design of the representation halls of the Riga
Castle,and the advice of the 1930s for the Latvian ji. room furnishings continues
to resonate in the diaspora. In Dievturi dwellings, the sacred center is marked by
puzuri, kists, decorations of Latvian ornaments, wooden candlesticks, Dievturi
icons and significant placement of the volumes of Dainas, ie., the sacred
scriptures of Dievturiba. Dievturi use the Lielvarde belt to find out their
protective sign. The Shinté sacred space in the dwellingis made up of a kamidana
(shelf of kami), whereas in itinerant rituals (outside the shrine) it is a temporary
altar with attributes. The venue of the celebration, i.e., the boundaries of the
sacred space, are marked by the boughs or their gates (in Dievturiba — birch,and
spruce at the funeral; in Shintd —bamboo, and sakaki at the funeral). A juniper
branch, broom or incense (a pussy willow branch in Spring equinox, and a birch
besom in the sauna) in Dievturiba, while in Shinté — asakakibranch and salt (or
amixture of rice, salt and hemp shavings) are used for purification. In the past, an
oak branch featured as a Latvian offering, whereas a sakaki branch is still used
today as an indispensable Shinto offering. For carrying along on a daily basis,
Shintd adepts select an appropriate omamori amulets for every occasion. The
conceptualized model of the sacred world of Shinté and Dievturiba, can be
shown in the form of an octahedron (acrystal of puzuri). The structural elements
coincide: the pair of s7 saule (this world) and aizsaule (otherworld) corresponds
to nakatsukuni (Middle Land) and #okoyo (Eternal World) as interconnected
and coexisting transversal dimensions. If the heaven, the east and the south are
related to (strengthening) light, then the underworld, the west and the north —
by (weakening) darkness; their unstable boundary is marked by a northeast-
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southwest axis, where the northeast is the starting point for further movement

along the Sun path, i.e., clockwise.
3.RITUALS AND THEIR TEXTS

In the ritual analysis of both religious systems, it is worth referring to rites of
passage theory, inwhich Arnold van Gennep distinguishes separation, transition,
and incorporation as common stages in crossing the thresholds oflife; the series
ofhuman transitionsare linked to the movements of celestial bodies, relating the
stages of human existence to those of plant and animal life, and joining them to
the great rhythms of the universe. Latvian prayer in a hands-on action is vividly
reflected in folklore. Rta Muktupavela’s theses on the transformation of
ancestral feast and the profanization of mythological text, where sacred motifs
and myths get masked, and rituals get altered and simplified, as well as theses by
Volfgangs Darzins, Ieva Pigozne and Bernard Sergent on oral traditions and the
antiquity of Dainas, called as peculiares hymnos Deorum by Paul Einhorn, the
Latvian knotrecordsincomprehensible to strangers, the storage of knowledge in
songs clews despite the alphabetism, and the analogies of the priesthood else-
where — altogether indirectly explain the strategic dispersal of wisdom, initially
kept by hypothetical primordial Latvian priesthood, and inherited in folklore
throughout the ages of religious colonialization, in order to get reassembled and
resanctified in the modern continuation later, along with the rise of nationalism.

Shinto sacred scriptures, including the oldest, Kojiki (712), became
available to the general public in the 19* century, after decryption. The sacred
scriptures of Dievturiba, Dainas, were mainly written down in the 19" century,
but their texts contain evidence from both the 13—18" centuries, and preserve
notions from the Iron, Bronze and Stone Ages. In Dainas, Ludis Bérzins
highlights the noble words in diminutive, empathetic expression, chains of
repetition, epiphora, picturesqueness, personification of nature, parallelism, and
the use of the past tense rooted in magic, expressing the desired intentions as
already fulfilled ones. In the use of the sacred language of both Dievturi and
Shinté rituals, they deliberately avoid taboo words and foreign words, according
to the effect of kotodama, the spirit of uttered words. The archaic language of

Shinté ritual texts, norito, is determined by addressing kami or velis; elated,
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rthythmically elegant texts contain repetitions, parallelism, metaphors,
alliteration, resonance, consonance, etc. which, with a solemn, even ghostly
intonation, and subdued atmosphere organically intertwine into a ritual filled
with holiness.

The throwing of the golden cross ( X ) by hand in Dievturi rituals partly
coincides with the Japanese banzai gesture; but its trajectory done with a sword
corresponds exactly to the Japaneseshime (#<) sign, just like the sword cuts (split-
ting the air) are common gestures to ward off evil. The finger combination for
the Laima’s cross is similar to Indian mudras. In Shinto worship, hairei, the with-
drawal of the palms, the double-clap, and the realignment of the palms symboli-
cally correspond to the three stages of the rites of passage and the etymology of
religion as ‘reconnecting the bond’ Arnolds Strazdins’s research and folklore
materials show thatinitially shaking hands for Latvians, especially with strangers,
was unnatural. Instead, it was customary to bow for greeting or showing respect,
just like the Japanese. The choreography of Dievturi and Shintd rituals has in
common the left-right-left trajectoryand the clockwise circumambulation (orin
three parts: sunwise, widdershins, sunwise) reflecting the sun path (possibly rela-
ted to the waggle dance of bees), and the movement threefoldness, emphasizing
the third. In the Hornbostel-Sachs classification, 4 musical instruments groups
— idiophones, membranophones, chordophones, acrophones — are represen-
ted in Dievturi rituals by #rideksnis (also eglite and éakans), [stump] drum, kokle
and [bag]pipe, while kagura-suzu (also shakujo), wadaiko, koto as well as shaku-
hachi and shé are played in Shinto rituals. Traditionally, zrideksnis and kagura-
suzu are played only by women, while czkans and shakujo are played only by men.

From the range of Dievturi and Shinto rituals, zamesgiving, wedding,

[funeral as rites of passage and ancestral feast as an expression of the cult of ances-
tors in worship rituals were analyzed. In Dievturi daudzinajums (exaltation), an
open flame (candleson the table, bonfire or firealtar) with an offering, akokle play,
the evocation of Dievs with Klusiet, jauni, klusiet, veci (Calm down the young,
calm down the old) and opening the door of Dievs, oration, chanting of Dainas,
and afarewell singing Ar Dievipu sandcim (With dear Dievs wegathered) are ever
present. In the first free state period and in the diaspora, also Dievs, dod miisu
tevu zemei (Dievs, give to our Fatherland) and Augstik dzied cirulitis (Even
higher dear lark sings) are often sung; and after the restoration of independence
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— Léni, leni Dievips brauca (Slowly, slowly dear Dievs drove) aswell. In therituals
at the Lokstene shrine, purification by hand-sprinkling and juniper incense,
sunwise-widdershins-sunwise circumambulation, the chanting of Tévu tévi
laipas met (Forefathers pave the way) and Visi mezi guniem pilni (All the forests full
of fire) are significant. The exaltations have retained the original structural
elements with slight deviations in their order. Although since the mid-2010s,
dependingon the circumstances, structural variations can be observed in Latvia,
adepts in the diaspora still maintain the former structure, inferring a lasting,
sustainable tradition for almost a century. Like the Laimes vélejums (Well-
wishing, a.k.a., Daudz baltu dieninpu, Laimina, dodi) and Galda dziesma (Table
song) from within Dievturi, the Japanese phrases itadakimas’ before, and
gochisosama after the meal, spread in society since the 1930s. The Shinto liturgy”
features epanalepsis, purification of impurity, offering, encouragement to do the
work entrusted to each one; a wish for peace, case, wellness, a righteous mind,
harmonyand family succession athome, as well as a request for kami — “protect,
bless and make us happy!”

In dievaines (ancestral feast), which is not a rite of passage, the bond with
ancestors is cyclically restored. During the Ve/u laiks Dievturi invite living and
dead relatives, thank for the harvest, and ask for care in the future. The least
offeringisbread, salt,and water; the meal from table of Dievs can be enjoyed only
after the evocation of ve/i and they, leaving the room of the living, have treated
themselves. In the diaspora, feasts are made with grey peas, honey, bread and beer,
candles are lit by hand, and the connection with the ancestors in Latvia is
symbolically embodied by a stone brought from the Gaizins hill, passed from
hand to hand. Evocation and sending of ve/i mark the boundaries of the most
important part of the ritual. Some songs overlap with the ones sung at a funeral,
they are followed by funny riddles, games, etc. In Svéte, the symbolism of twigs
washed from the sea as ancestral generations is significant. In Shintd soreisai the

purification, opening the door of mitamaya with keihitsu voice (ghostly yowl

7 For instance, the process of Jichinsai (land calming) as an itinerant ritual outside the shrine: purify,
perform the kdshin-no gi (evoke kamifor descent with akeibitsuyowl), offer the feast, recite the zorizo,
purify four directions (the northeast corner first, then other corners in a clockwise sequence, and
the center), calm the land, offer the zamagushi (a decorated sakaki branch as the principal offering
for kami), clear the feast, and perform the shashin-no gi (release kami for ascent with a keibitsu yowl).
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00”), offering the feast (at least rice, sake, salt and water), 70770 and the song of
soreisai, tamagushi, and worship, clearing the table, and closing the door with
keibitsu take turns. Norito expresses joy and gratitude, asks for further care so that
the clan thrives and the holiday does not cease. In #iinamesai, rice of the new
harvest dedicated to kami and ve/i are caten together; the emperor honors his
progenitress, the Sun Goddess, and asks for arich harvest for the prosperity of the
people; ascendingthe throne first, in daijosai in November, he, havingameal, i.c.,
sake in an oak leaf cup sprinkled over a meal served on oak leaf-woven plates,
with Amaterasu twice, and thus merging with her, acquires his status.

In krustabas, along with the name, the child acquires guardians who take
careof himin case oflosing parents; in the past: also, the right to live — if names-
givers, when they put the child in the water, decided thathe could not be brought
up, he was no longer “brought out in the sun.” Dievturi hold krustabas on the 9
day after the child’s birth — quickly treat the guests so that the child walks soon,
the namesgivers choose aname toannounce, the child isadmitted to the clan, the
tribe and the people, and receives both blessings and protection from deities, as
well as giftsand good wishes from relatives at the pides didisana (jigfor the child-
to-be-named). Shintd meimeishikiisheld on the 7" day (traditionally the umbili-
cal cord is stored as a parent-child bond in the kamidana) — the celebrant offers
afeastand norito for kami, thankingto the calm childbirth and wishingblessings,
wisdom, health and brisk growth. During the ritual, the name is drawn out of the
pre-prepared namesgiving lot box, the name is written on the namesgiving card;
tamagushi and worship are offered, and the feast is cleared. On the OkiIslands in
west Japan, infants are admitted to fellows by the child dancing, 72azko, a threefold
circumambulation in the hands of 72iko, shrine maiden, wishing to grow safe and

h, bo thaethe childis] ey pyined in serenity.”

sound, so that “the wicked does not approac

The most important parts of Dievturi vedibas (wedding) are lidzinasana
(allying) and martosana (capping). Vedibas begins by lighting fire and evoking
Dievs to the stone. After the oration, expressed the commitment, the bride and
groom offer each other one’s right hand, put on the right foot of the stone and
promise, which the celebrant confirms: Dievs, Laima and Mira! Separate these
hands that remain tied to the bonds of promise! Dievs, unite their souls! Laima,
unite their fates! Mara, unite their statures! For ever and ever! This is followed by

the ringexchange [seatingand coatingthe couple with ashawl], martosana — the
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bride gets her maiden’s crown removed and the wife’s mutch covered, concluding
her rebirth in her husband’s clan —, gift-giving, feasting, and sharing the dowry.
Circumambulation and offerings, as well as bestowing gloves and a belt, that is
expected to extend the clan, also take place during ldzindsana. The layout with
the bride and relatives on the east side is based on equating her with the Saule’s
daughter in the mythical wedding. The new rhythm is spun sunwise by the relati-
ves circumambulating around the young couple, singing Visi mezi guniem pilni.
In Shinto kekkonshiki, the bride changes the white dress, symbolizing the death of
her parents’ daughter, with ared dress, symbolizing blood and the birth of a wife.
Significantis purification, offering of feasts and #orito “thousandsand thousands
of generations have exchanged cups, binding and strengthening the long-lasting
promise,” in sakazuki-no gi (rite of cups) the couple sips sake thrice,® recites the
promise, offers the zamagushi and worship, groomsman and bridesmaid offer
tamagushi and worship, and as relatives alternately sip sake and wish happiness,
the two clansare united “so that the family may flourish high and grow ever thick.”
Historically, in Dievturi bedibas (funeral) a coffin was carried around the
grave thrice. In orations the shortness of life, the immortality of the divine soul,
the meaningof growth in the experience oflife are reflected, proudly praising the
work of the deceased, and reminding of a reunion in the Ve/u laiks; instead of
moving to tears, sad mourners are comforted and encouraged to overcome the
woes oflife. A pot of honey is given to the deceased as a greeting to the Mother
of Veli, late relatives and folk heroes. Then pédu izmisana (retracing [his] steps)
follows, which is believed to be necessary so that the deceased does not find his
wayback out of place, and the bereaved, walking in the same places, do not grieve.
Thisis followed by afeast. In the diaspora, the process of wake, viewingand burial
is developed further; the showpicces of the Dievturi coffin and the last home
(an urn case in the form of a Latvian log building) made there also contribute to
the improvement of the attributes of Dievturi rituals. Miza dandzindjums
(exaltation oflife) begins with the evocation of Dievs, contemplation of life and
velis; if incineration has taken place, the Mother of Fire is also addressed, and
lighting candles singing Kizru, kiru uguntinu (Kindled, kindled my dear fire).In
pédu izmisana, while carrying the urn, everyone walks around the place holding

hand in hand, chanting: Minami, minami [tétina] pédas, lai [béernini] nestaiga

8 Also at Dievturi wedding newlyweds partake the beer from one mug.
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randadam’ (We trace, we trace [dear father’s] stepsso that [the children] don’t walk
crying there),changing the wordsaccording to the roles. In Latvia,a pot of honey
is placed in the coffin; after the departure, in the place where the coffin stood, the
celebrant drives along nail into the ground. When the coffin is lowered into the
grave, the clay potisshattered, and shards are thrown in, saying: The soul to Dievs,
the stature to Mara, the velis to Laima in this world and otherworld, and handfuls
of sand are thrown in. After fillingthe pit: Theriverof Veli overflows, Runs over the
banks, You'll be left on that side, We'll stay on this side. Then a feast and a birching
with evergreen spruce branches to get the force oflife into the bereaved, follow.
Unlike Dievturiba, shinsosai (Shintd funeral) is kept out of the shrine
grounds due to kegare (impurity) of mortal remains. It is believed that mitama
(velis, ancestral spirit) together with the many ancestral kami, dwells in other-
world; the stature is buried in the grave, but rez, the seal of mitama, is kept at
home, where it is worshiped as the guardian of the family. At funeral, virtues of
thedeceased are commemorated, and the peace of mitamais prayed for. Thereare
threefold actions and circumambulations in the course of funeral. The kamidana
is covered with a white sheet, the deceased is moved to the wake room with his
head to the north, a protective dagger is placed beside, a candle is lit, the body is
cleaned, placed in a coffin, and a daily offering is held until the viewing (then for
no-return a chawan, tea (rice) bowl, is shattered), purification and report to the
birthplace tutelary kami on a relative’s returning to mitamas. In Jichinsai (land
calming), a grave is prepared. During the wake, in senreisai (spirit transfer),
mitama is transferred to the 7¢iji (round mirror or wooden pole with okurina
‘departure’s name’ of the deceased written on it), which is installed into the
household mzitamaya after the mourning period. The most important stage of
funeral is senreisai: reiji is turned against the coffin, the spirit transfer words are
recited, the light is turned off in the room, and the keibitsu yowl is heard — to
emphasize the sanctity of the rite of passage one of the followingacts takes place:
beat wooden blocks sharply; spark with a fire striker; perform aglissando on koto;
sprinkle rice and hemp shavings; place the front side of 7e7i at the mouth of the
deceased; placereiji on the chest of the deceased, thump on the coffin with aritual
paton thrice, etc. Then 7ejji is placed in the temporary karitamaya, the light is
turned on, a meal, zamagushi and worship are offered, and the meal is cleared. At

funeral, mitamais requested to take it easy, and when it has become a “guardian-
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kami of thousands of generations,” “guard the family night and day, protect and
make us happy, and so that children of children (..) grow ever thick.” When
returning home from funeral, mourners sprinkle themselves with cleansing salt.
Notably, both Latviansand Japanese havelongbeen used to adorn the family coat

ofarms on the grave marker; in the case of Dievturi, also the cross crosslet.
CONCLUSIONS

The fulfillment of the objectives set to achieve the aim of the doctoral thesis
has succeeded asymmetrically, affected by unpredictable circumstances. First,
the intended fieldwork with participatory observations of Shintd zamesgiving,
wedding, funeral,and ancestralfeast ritualsin Japanin 2020and 2021, on purpose
todirectly obtain additional dataand balance the analysis of Dievturi rituals, due
torestrictionsimposed by the SARS-Cov-2 pandemic, had tobe replaced withan
indirect analysis of previously documented ritual sources and priests’ special
literature. This factor has also affected field work opportunities in Latvia.
Secondly, although asignificant part of the rituals in the diasporaare reflected in
periodicals and the LFK [2233] collection at the Archives of Latvian Folklore
analyzed and personally digitized for the purposes of this study in the pre-
pandemic period, many materials are still stored in the archives of the Latvju
dievturu sadrandze in the Dievséta, the US.A. — the stay for the analysis of
archive materials there was particularly important for the study, yet not sufficient
to gather evidence unavailable elsewhere. Nonetheless, despite obstacles, time-
consuming work in the archives has provided additional data from the library of
the Latvijas Dievturu sadraudze and its fellows™ private archives, the Shinto
priests’ special literature accredited by the Jinja Honcho at the library book
storages of the Kokugakuin University and the Kdgakkan University, as well as,
during the pandemic, from the Latvian National Digital Library and the
National Diet Library Digital Collections of Japan, which helped to advance the
study. Due to the size limitations of the doctoral thesis, the illustrative material is
largely aggregated in the appendix. Summarizing the results of the study suggests
that it would be advisable to continue the research in two directions, i.e.,
comparingtheannual ritualsand mythological notionsof Dievturibaand Shints,

as well as deepening understanding and acquiring new knowledge about the
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religious persecution of adepts of autochthonous religions, not only in Latvia
andJapan, but also elsewhere in the world.

The Japanese and Latvians are peoples who, in the words of Péteris Mekss
and Gunars Freimanis, still “possess, since time immemorial, their own awareness
of the divine, their own religion not borrowed from anyone else,” which they
continue to cultivate and improve up to date as the spiritual nucleus of the
cornerstone of their identity — Latvianness and Japaneseness —, despite the
expansion of universal religions and consumerism, and its aggravated threat of
assimilation of the diversity and originality of local cultures. A comparative ana-
lysis of the historical dynamics, tenets, symbolary, and sacred space of Dievturiba
and Shintd reveals significant correlations and the factors determining their
development. The study of contemporary rituals and their texts contributes to
the promotion of intercultural competence, deepens the understanding of both
the three most important rites of passage and ancestral worship of the adepts’
lives of two autochthonous religions, and the symbolism implied. Unlike the
majority of previous studies, focusing on the insider’s perspective of Dievturiba
and Shint6 adepts, the findings in the doctoral thesis and the extensive appendix
render a potentially useful source not only for further research in such academic
fieldsas Latvian Studies, Japanese Studies, Theoryof Culture, History of Religion,
but also for practitioners of Dievturiba, Shintg, etc. autochthonous religions,

and a wider range of people interested in both Latvian and Japanese culture.

Theses proposed for the defense of the doctoral thesis:

1. Latvians belong to a high context culture, due to the language-centered
nature, cryptolect and linguisticisolationism, refined in a colonized people.

2. In globalization, the paradigm shift from exclusive ethnicity to inclusive
autochthonity, and from a primeval ethnic religion to its continuation — a
national religion — hasbecome relevant.

3. National religions avoid ascribing the term ‘religion’ to themselves, thus dis-
cursively dispelling concerns regarding the separation of politics and religion.

4. Latvians and Japanese have a common experience in dealing with the
consequences of the inculturation by Christianizers, religious persecution
and desecration of local sanctities. In the case of the Japanese, religious

superiority is connected with along-lastingdominance of Buddhism.
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10.

11.

Religious persecution contributes to the development of cryptoreligious
practices, especiallywithin each family. In the case of Latvians, as aresistance
to the means of preaching, i.c., alphabetical literacy, for along time — until
the 20% century — remained both the oral tradition and the knot records
(mezglu raksti) in songs clews (dziesmu kamoli) as a writing system under-
standable to one’s own people, and at the same time safe against strangers.
The strategic dispersal of the wisdom, initially kept within the hypothetical
primordial priesthood, across the nation secularized it. Under colonization,
by a stand-alone priesthood refined within Latvian clans, it is preserved in
Dainas, etc. folklore, so that later, with the national awakening, it would be
reassembled and resanctified in the contemporary continuationasDievturiba.
TheBaltsas thelast Pagans of Europe have preserved the religious heritage of
the Proto-Indo-Europeans and, as a reflux from Northern Europe through
Sintashta, have co-created the later Vedic culture. In turn, in Japan, the
Mongoloids who had crossed the Vedic cultural area facilitated the
transition to agriculture, and the Buddhism that had emerged there also
influenced the further development of Shinto.

The arrival of indigenous peoples, the formation of religious notions, the
transition to cereal farming, the establishment of political and religious
centers, post-Reformation Christianization, the first national awakening,
the systematization of autochthonous religions and post-war occupation —
the synchronicity of these stages is a significant factor in the developmental
similarities between Dievturiba and Shinto.

In Shintd an inherited priesthood through ordination, while in Dievturibaa
stand-alone priesthood prevails. Rituals can be held both in public worship
rituals and within the family, and acommon practice is ‘worship from afar’
Dievturiba and Shinté focus on a good life in this world, cultivating the
virtues of work with a Godspeed. In moral norms an honor-shame
dichotomy and encouragements prevail rather than prohibitions.
Common to Dievturiba and Shinté is the symbolism of the gate and the
threshold as sacred boundaries, the cyclical movement of the Sun, and the
serpent — including the Latvian festive k/izgeris as the snake-shaped loaf of
bread, and the Japanese kagamimochi as the snake rice cake — altogether

unfold into a similar ritual choreography with a circumambulation, a left-
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13.

14.

15.

16.

17.

18.

19.

20.

right-left sequence, and a threefold movement, where the third is stressed.
During Shinté worship (hairei), with the rite of passage-like threefoldness,
the reconnection of the [divine] bond is established.

A handshake (without gloves), especially with strangers, has been initially
unnatural for Latvians, instead it was customary to bow for greeting or
showing respect, just like the Japanese.

Visiting a holy place resembles a symbolic rebirth. They are located by the
water, inariver convex or confluence, partially or completely surrounded by
water asa (chthonic) boundary.

Trees as human counterparts are sanctified, giant trees and sacred forests
from the tombs turn into a place of worship of ancestors and deities, where
later the building of shrines develops. In both Shinté and Dievturiba, oak
has become established as a (masculine) sacred tree. Tree branches are used
asaccessories in purification and offerings.

The boundary of the area, where the celebration takes place, as the sacred
space is marked by the boughs or their gates (birch or evergreen spruce in
Dievturiba,and bamboo or evergreen sakaki in Shintd).

The principles of traditional wooden architecture in the shrines humanize
the deities — brings them closer to people.

In the language of colors of Dievturiba and Shinto, the intertwining of
feminine red and masculine white, merging into a red-white unity in
worsteds, ropes, belts, and other forms, symbolizes fertility and happiness.
The regional peculiarities of the Baltic and Japanese sacred space coincide:
the cultofthe solar deity dominatesin the east, the otherworld — in the west,
while the harvest guardians — in the center. The model of the sacred world
can be conceptualized in the form of an octahedron. This world and other-
world are connected as coexisting transversal dimensions. The heaven, the
eastand the southarerelated tolight, the otherworld, the westand the north
— todarkness, and the movement runs clockwise along the Sun path from
the northeastas the starting point.

The framework of Dievturibaand Shinté ritualsas an enduring tradition for
almost a century is: evocation of Dievs by Klusiet, jauni, klusiet, veci (and
opening the door of Dievs) / evocation of kami by a keihitsu yowl (and

opening the door); oration with Dainas / norito; offering / meal offering at
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21.

22.

23.

24.

25.

the beginning and clearingat the end; accompaniment by playing kokle and
trideksnis or cakans | koto and kagura-suzu or shakujo, etc.; farewell by Ar
Dievipusandcam / release of kamiby a keihitsu yowl (and closing the door).
Intheancestralfeast of Dievturibaand Shinté (providingatleast bread / rice,
salt, waterand mead / sake), thelivingand the dead take ameal together, and
hence their divine bond with the ancestral generations is cyclically renewed
and strengthened.

In namesgiving achild isadmitted by fellows into the clan, the tribe, and the
nation; to the pddes didisana (jig for the child-to-be-named) of Dievturiba,
an equivalent in Shint6 is the 7z2aiko (child dancing), and both feature the
circumambulation.

In wedding, the bride dies as the daughter of the parents, being reborn as the
wife of the husband. In Dievturiba the transition is manifested in 7drtosana
(capping), by replacing the maiden’s crown with the wife’s mutch, whereasin
Shintd — by changing the white dress to red. In Dievturiba, clans are united
through the /lidzinasana (allying) and circumambulation of relatives,
whereas in Shinto — through the sakazuki-no gi, i.c., the rite of cups (also
at Dievturi wedding newlyweds partake the beer from one mug).

In funeral, the deceased joins the clans’s ancestors as a divine guardian, and
hence the rite of passage is perceived as a promotion. In Shintd the transition
is manifested by the senreisai (spirit transfer); for drawing the boundary, a
chawan is shattered, in Dievturiba — a clay pot is shattered, and the grief of
the bereaved is alleviated by the pédu izmisana, i.c., retracing the steps.

All the studied rituals of Dievturiba and Shint cyclically restore and
strengthen the adepts’ bond with the generations of the ancestors of their
clan, their tribe, and their nation.
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PIELIKUMS / APPENDIX / [ff %

Glosarijs / Glossary / A 35

Latviski English HAGH Japanu valodas izruna [Jédziena skaidrojums, piebild

abele apple tree PG [ringo-no-ki

agarikamaci agarikamachi L2 YHE  |agarikamaci jp. paaugstinats slieksnis japanu priek§nama

aizsargzime talisman, charm AT gofu

aizsaule afterworld R fH raise Iv.

[med]alus mead, beer [BEE)ZE  |[hacimicu] biru

amulets amulet, talisman {HI<F, FAL  Jomamori, mamorifuda |parnésajama aizsargzime

amuletatklatne household talisman  [fl#AL ofuda Ip. aizsargzime lietoanai majas

anastiloze anastylosis GEPME  |iseki-sitfidku esoSo detalu savienosana restauracija

apdziedasanas song battle SCH, H A K (utagaki, utagassen dziesmu kara veids godos

/Apslepta pasaule | Concealed Realm A kakurijo lip. aizsaule, vinsaule

atreligiskoana dereligionization JEREAL  |hisikjoka jp. sakotng&ji religiskas izpausmes padarisana
par nereligisku, sekularizé$ana

atskarst; to be aware of; <G kidzuku, iegut priekSstatu, izprast, apjegt, apjaust,

atskarta, atskarsme|awareness S & kidzuki noskarst; sp&ja atskarst un tas rezultats

atskiribas weaning HEFL rini svetki, atkirot bérnu no mates kriits

attirisan|a,-as purification i 5 kijome

atzare branch shrine N massa, sesSa lip. svétnicas filidle uz citas svétnicas zemes

aube, cap, mutch, bonnet bosi, zukin, tofu Iv.

sievas galvas auts

augums stature mi, nikutai Iv.

balka kapnes log stairs kizamigjokai

barenis, sérdienis |orphan minasigo, kodzi Iv.

bedibas funeral, burial FHZESE \Sinsosai

bluka vilksana log dragging KB Z  maruta-biki

bluka zarks split-log coffin, tree-  [EITTIZAME |varitake-gata mokkan

trunk coffin

bivmija nav ekvivalenta [Z& = sengii ip.

biivupuris, building-offering, i dzicingu

biives upuris foundation-offering

daudzinajums exaltation G 2 tatae Iv.

debess jums vault of heaven K7 tenkjit Iv.

/Augsto Debesu  |High Heaven’s Plain |5 KJ5 takamagahara jp. dizenajo kami majvieta

lidzenums

Debesu un Zemes | Opening up of Heaven |KHBARE  |renci kaibjaku lip.

atdariSana and Earth

dievaines Samhain R Soreisai

dievajs divine i~ fhE  |kami-, Sinsei

dievajs pavenis  |divine forest 7% B kamunabi

Dieving, Dievs Deargod KZEHH, 1 \tenkiisin, kami Iv.

dieviba, kami deity, kami [ kami

dievplaukts household altar it kamidana lip. ziedoklis majas

dievséta shrine HIE kamigaki svétnicas dailvards

Dievzemle, -ite  |divine land, Land of  [#[E \Sinkoku

the Gods

draugs friend o tomo lv. dievturu draudzes piederigais

duravas door [of the shrine]  ({HI5E mitobira dievplaukta vai svétnicas iek3gjas svétdurvis

dvesele soul i tamast, kon

Dzimtas smilts tutelary deity of one’s |7+ ubusunagami, lip. dzimtas zemes, vietas aizbildnis — kami,

kami birthplace ubusuna-no-kami kas gada par tur dzimuSo savieti vina dzives
garuma; godos to godina svétnica

dziveszina life-wisdom NAEHN dinseici Iv.

gadskarta (recurring) annual rite |E[EIFSE  |nenkan Sindzi

galda gals seat of honor i kamiza dziesmu tekstos ‘séd galda galina’

gara ietvars spirit holder £l hito lip. tas, kas garu pietur, uzkave pie sevis;
homontms ar hito A — cilveks

gard pupa beanstalk mame-no-ki Iv.

godinasanas etikete| manner of worship hairei-saho lip.

godinatava worship hall haiden jp. svétnicas kompleksa dala

godi rites of passage citka girei parejas rituali

iedzimtais shrine parishioner ubuko jp. individs, par ko gada dzimtas smilts kami

iedzimta labdabiba | innate goodness seizensecu

iesvétibas confirmation hacumijamode jp. pirmais sv&tnicas apmeklgjums;

imi imi imi jp. Tslaiciga norobeZoSanas no sabiedribas un|
atturéSanas no svétnicas apmekl&sanas

iso isho iso lip. aizsedzot muti, régaini nogaudot garu voo

ka bridindjumu svétuma klatbatnei; —keihicu

' Ja piebilzu sleja noradits “Iv”, dotaja rinda minétais pirmatnéji ir latvie$u jédziens, ja “jp.” —

pirmatnéji japanu jédziens, bet ja nedz “Iv”, nedz “jp.” norades nav, tad jédziens ir sastopams abu

religiju — gan $intd, gan dievturibas — terminologija.
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Latviski English HAGE Japanu valodas izruna [Jédziena skaidrojums, piebild
izsniegtava amulet reception % 5-F dzujoso jp. vieta svétnica, kur pret ziedojumu
- izsniedz svétlictas
jods demon g ma
jumta azi, jumta  |gable cross, K, cigi, slipi krusteniski rotajumi jumta kores galos;
gaili, jumta zirgi | forked roof finials 15 uma Kioto, Nara un Hiro8ima “zirgi
kalpotaja-jumpraval divineress Ak 2L miko p.
kalpotajs-maceklis |apprentice, novice Hit ISussi p.
kami kami, deity i kami p. dievibas, dievini, aizbilstosie senéu gari
kami/gara acosana |ceremonial transfer of |5 kandzo p.
adivided tutelary deity i
kami/gara pumpurs| division of a shrine’s |75 vakemitama lip.
tutelary deity
katenoteisms kathenotheism kotaisinkjo
kavi spirits of war dead eirei [par T&viju] krituso karaviru veli
keihicu keihitsu keihicu ljp. neaizsedzot muti, régaini nogaudot garu 6|
ka bridinajumu svétuma klatbitnei; balsi no
klusa, zema tona kapina skala, augsta toni,
pecak pakapeniski to atkal klusinot un
pazeminot; parasti izpilda 1 vai 3 reizes;
svarigi to veikt mierigi, uzmanoties, lai
mtonacﬁ]a nelodzitos un neiesakt ar augstu
toni. (7 un %K 2011:100)--i56
kinzime Chinese character B kandzi lip.
krivs, vadonis high priest = toja
krivu krivs, supreme priest KO otoja Iv.
dizvadonis
krivulis (zizlis)  |staff, rod, wand HERL kendzo Iv.
krivule (sapulce) |summit meeting RS kendzo-kai Iv.
krustabas, kiimibas|namesgiving EANE nadzuke-ivai varda do3anas gods
kiima, diza kiima | namesgiver AR nadzuke-oja krustvecaks
labietis man of honor L, A [Singi, kisin garigo vertibu turétajs, balts iek3gji, ar labu
uzvedibu, krients attiecibas pret citiem un
pret sevi (Racevska 1999:3622)
labvelis benefactor I kisinsa
Laima Goddess of Destiny [ dr i ummeisin Iv.
laist emit, release, unleash [fix> hanacu
lauma, laume fae LIS ljosei
lidzinasana allying, matching LI kompai-siki Iv.
liepa linden AR [fuju-bodaidiu
valodizolacionisms| linguistic isolationism | = #fI9IL37 |gengoteki-koricusugi
B
Mara Mother Earth Goddess (Mt} cibosin Iv.
martosana capping ;ﬁﬁq‘%—& taibo-Siki lv. vainaga nomaina pret sievas galvas autu
mazgasanas ritual ablution i misogi
medus honey ﬂ%ﬁ‘a hacimicu
merzizlis ritual baton saku lip.
mielasts feast fﬁlﬁ *33%%, mike, Sinsen, vispirms dievibam vai veliem veltits un péc
T, H ae, naorai rituala dzivajo ieturéts mielasts
mielotava food offering hall [lE3 mikeden p. eka Amaterasu mielasta sarfipgsanai
Miera valstiba Land of Peace Vi, ZE |jasukuni p.
miesting — saké |sacred sake I, # miki p. ziedosanai paredzéts gradigs dzeriens
mikosi portable shrine i mikosi p. kami $kirsts, nestuves; parnésajama
svétnicina
miizamaja(s) last home B, okucuki
PR Bk
mizam jauns everlasting youth AT tokovaka jp. $intd renovacijas koncepts: allaz mozs,
mundrs, spirgts
Muzibas pasaule |Everlasting realm i tokojo jp. aizsaule, vinsaule Sintd mitologija
Niedraja viduszeme| Middle Land of Reed |EJEHE  |asihara-no nakacukuni [jp. §1 saule $intd mitologija
Plains
norito liturgy, prayer LA norito ip. liturgija, ligsna
ozols oak i1, WA |kaSiva, o5i-nara
pade child-to-be-named AN nadzuke-ko Iv. bezvardis; bérns, kam jadod vards
pades didisana jig for the child-to-be- [#\> )2, maiko, lip. maiko ‘bérna dancinasana’ §intd svétnica
named T#Eb4¢  |ko-mavase Iv. rituals dievturu krustabas
Padebess all under the sky KT tenka lip.
paganisms, paganism, LR, ikjo,
paleopaganisms, | paleopaganism, [ISE:Ee Kjitikj
mezopaganisms, | mesopaganism, [EE7e citikjo
neopaganisms neopaganism BT \Sinikjo
pamatsvétnica main shrine A honden ip. svétnicas kompleksa dala
panaksnieki bride’s relatives WU Simpu Sinseki
panenteisms panentheism JIEEMER |banji/nai]zaisinron
panenkatenoteisms| panenkathenotheism | /7 i NTEZR |banjiinaizai religijas tips, kas vispilnigak raksturo gan
P kotaisinkjo dievturibu, gan $into
pastaris youngest child KT sueko jaunakais bérns
pedu izmiSana retracing [his] steps  [PRESiiK asiato-fumi-harai Iv. rituals dievturu bedibas
pielidzgjs worshipper SEWCE isitkeisa
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Latviski
[pirma varpa

pirtizas
priesteris
priestera paligs
virspriesteris
virspriestera paligs
puduris

pura lade
ragana

ramdit
raudzibas

rits, rituals

rituala biedrs
robezrota
robezstabi
robezvirve

roku apslacitava
rotala

rudzu maize
saime, draudze

saulstavji
savaite

saveni

savietis

savieSu apkaime

savieSu uznemsana

sarni

Debesu sarni,
Zemes sarni

sats

saules gads
saulotais stabs
Séravotu valstiba

serst

Serstuve

scta

siers

sirma stunda,
kréslas stunda
§T saule
SkistiSana,
atvairisana

English
the first ears of rice

the first bath
priest

priest assistant
head priest
deputy head priest
cluster

dowry chest
witch, hag
appease, calm
visiting a newborn
rite, ritual

nav ekvivalenta
warding decoration
warding pillars
warding rope

ablution pavilion
rite-game

rye bread
kindred

solstice

nine-day week
siblings

fellow, kith

shrine’s parish district

admission of fellow(s)
or shrine parishioner(s)
impurity

heavenly violation,
landly violation
satiety

solar year

solar pillar

Land of Darkness

be situated, enshrined
seating, seat
homestead

cheese

twilight, dusk

this world
purification

HAGE
IR
T
HETHE
gl

e E]
S

0 5
f%;f»t],%!ﬁﬂ
S

A

g

2%

i

i )

i
ik z, &k

Japanu valodas izruna
hacuho

ubuju

negi

gonnegi
gudzi
gongudzi
kusamura, s6
nagamoci
Madzo
\Sizumeru
ubumimai
\saisiki,
Qi[-siki], saisi
saiin
Simekazari
Simebasira
simenava

temizuja
kami-asobi
raimugi-pan
udziko-dzi,
udziko-kai
\gesi, todzi

udziko
udziko-iki

kjodai[Simai]
ik

udziko-iri

kegare, cumi
amacu-cumi,
kunicu-cumi
taru

taijonen

ljomi-no-kuni

cinza-suru
ivakura

noen, sono
Cizu
tasogare-doki

\gense, ucusijo
harae, Suhacu, subacu

Jédziena skaidrojums, piebild

jp. pirmauglis, ziedojuma dailvards; veltits
bijiba un pateiciba kami, pirms novac razu

p.
p.
p.
p.
v. saviesi vienojas puduros, puduri — saimes

imierinat, remdg&t; arT apbedit, [ap]glabat

attiecigajos prieksrakstos noteikts kulta
darbibu kopums, ieraza, ceremonija

p.

p.

p.

p. no Kodziki R AKAE Sirikumenava
neatkapsanas virve’ (4% 1920.b:481-85)
ip. svétnicas kompleksa dala

rotala svétku, daudzinajumu u.c. ritualos

vasaras un ziemas saulgriezi .
Iv. hindu sangawara, romiesu nundine
bralu un masu kopnosaukums (LAB 2013)

jp. tas ietvaros dzimusie un dzivojosie
pieskaitami taja esosas svetnicas saviesiem

ip-
p.

Iv.

lip. aizsaule, vinsaule, velu majvieta; Tumsas
valstiba

kami / dievibam / veliem Tslaicigi iemajot

Iv.

Skistisanas kami  [kami of purification  |il/= ® K#f |haraedo-no okami  |jp. Seoricuhime, Hajaakicuhime, Ibukidonusi
un Hajasasurahime, 4 kami kopnosaukums

slieksnis threshold U Isikii

sp&lmanis musician, player A reidzin muzikants sv&tripes

svétais koks, sacred tree isimboku koks, kur dievibam nolaisties, pasérst,

svétkoks, dievkoks iemajot

svétbirze sacred grove [#45F DkE, |[¢indzu-no-]mori,

thafz Saso
svetit solemnize, celebrate, |%%% macuru svingt svetkus
officiate at

svetki celebration 5% macuri

svétnieks celebrant, priest I, S35 |sinsoku, saisi garidznieks

svétnica shrine itk £ dzindza, jasiro

svétnicas jumprava|shrine maiden, divineress A% % miko lip. neprecéta, parasti 10-25 g.v. kalpotaja

svétnicina miniature shrine i hokora lip.

Svétnicu sadraudze Aﬁsociation of Shintd [##EAT  |dzindza honco jp. $intd galvena religiska savieniba Japana

Shrines

Svétnicu draudze |Shintd Shrine Agency [#i#l:/7 dzindzaco ljip. Svétnicu sadraudzes parzina esosa orga-
nizacija katra no Japanas 47 novadiem

svetriipe, [shintd] ritual R \Sindzi izturésanas veids pret Dievu, dievibam un

svétdarbiba svétumiem — svinigas darbibas, zintésana

tagadnes being fully presentin |14 nakaima lip. dzivosana piepilditi, apzinigi un klatesosi

piepildijums the now tagadne

Tagadniga pasaule | Present Realm Ucusijo ip. §1 saule

tautasdziesma folk-song minjo tdz., Daina

teika folk-tale minva vestitajas folkloras sacergjums, kur apvienots

- realais ar fantastisko; piemit izzinas raksturs

teiksma myth-tale, myth [k isinva sens tautas daildarbs par legendarajiem
'varoniem, dieviem, dabas paradibam; mits

tév|bijiba, sené- [filial piety Ed ko jp. bijiba pret saviem vecakiem (ne tikai tevu)
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Latviski
ticgjums
tikums
trejadas saules
tupeles

Tverama pasaule
\vainags
\vakeésana
Valstsmaciba
\varddosana
\varpa

Vedgji
\vedgjparis
\Vedibas
velis

vela parnese
vela Zimogs
velu svétnica
velu upe
velns

vida gaisa;
\vida juras;
\vida lauka
vieda
\Vienadibas
vieplis

vietsa[i]knolties,-ts
Vik$Ejs

vikst

\vinsaule

zemes ramdiSana
zemessardzes
svetnica

ziedoklis

ziedotava
zilu kronis, vainags
zizlis

Staja
sédus
sédus taisni

sedus uz papéziem
stavus

stalti

tupus

krustojot plaukstas
kalpojot l1dzas k&

sedus paklanities
ar pirkstgaliem
ar abam rokam

stavus paklanities
paklanities viegli
p. cienpilni

p. viscienpilni
mgrzizla gajieni
turet merzizli
nolikt marzizli
satvert merzizli
iebazt merzizli
iztaisnot merzizli
vedekla gajieni
turet vedekli
nolikt vedekli
satvert vedekli
iebazt veédekli
iztaisnot vedekli
celties, sesties
priekSup celties
pakalup celties
priekSup sésties
pakalup s€sties
virzities, atkapties
Staigat

Virzities

salickot rokas kopa| ...

English

belief

virtue

threefold world

logs on the roof per-
pendicular to the ridge
Apparent Realm
[flower] crown

wake

National Studies
namesgiving

cereal ear

groom’s relatives
matchmaking couple
wedding

shade, ancestral spirit
[ancestrall gpjrit transfer
ancestral spirit vessel
ancestral shrine
ancestral spirits’ river
demon, troll, fiend

in the midst of the
sky; — of the sea;

— of the field

wisdom

equinox

mask

[establish] local bond
celebrant
manage, hold a ritual

lay the baton
grasp the baton
tuck the baton in
straighten the baton
manners of fan
hold the fan

lay the fan

grasp the fan

tuck the fan
straighten the fan
stand up, sit down
stand up forward
stand up backward
sit down forward
sit down backward
advance, retreat
walk

progression

otherworld
land calming b
national defense shrine (&=
altar
offering hall
beaded crown
staff, wand
* zemak $into ritualu termini svétniel
posture ES
seated B
seated with a straight  [1FAR
back
seated on heels i)
upright AR
stately [ERYA
squatted it
crossing palms X
nav ekvivalenta [ f

seated bow AL AL
... with fingertips HER1L
... with both hands WFAL

with hands together |&F4L
upright bow 374l
slight bow EUiN
respectful bow Lrgin
most respectful bow  [f KL
manners of baton vk
hold the baton 7

E=t=tialst
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Japanu valodas izruna
\lzokusin

toku

sanze

kacuogi

ucusijo, kense
[hana-Tkammuri

cujasai
kokugaku
LEEZEN imeisiki
l{J ho
HTESBURK  [Sinro Sinseki
?ﬂm)\xﬁﬁ baisakunin fifu
g Kekkonsiki

sorei, [mi]tama, haku
mitama-ucusi
reidzi

Soreisa
sorei-kava

oni
kicii/soranaka;
kaicii/uminaka;
cicii/nonaka
eici

Sumbun, Siibun
'omote

cien
isaisu/ivainusi
cukasadoru
zense
dzicinsai
\gokoku dzindza

himorogi

heiden
dzukan
nusa
Klem
\Sisei
zatai
seiza

kikjo
\ritai
cokuricu
sonkjo
sasu
\Siko

zarei
isikenrei
\sosurei
\gassurei
\rirei

eSaku

keirei
saikeirei
Sakuho
dzisaku
cisaku
hasaku
kaisaku
Sosaku
\sempo
dzisen

cisen

hasen
kaisen
Sosen

kikjo
susumu kiza
isirizoku kiza
\susumu cakuza
Sirizoku cakuza
isintai

hoko

Sinko

Jédziena skaidrojums, piebild

jumta kor€ sarindotas, lai v&j$ to neizjauc

ip. 81 saule
Iv.

lip.

t0 godinasanai atseviski N0 pamatsvétnicas|

pavasara un rudens saulgriezi

uzliktnis (sejai) ar galvas attélu un izgrieztiem
acu caurumiem, kas ieveérojami parveido seju
lip. nodibinat, uzturet saikni ar vietu, vietgjiem
tas, kas vada, notur ritualu

?'adit, noturét ritualu

\A

ip. zemes sagatavosanas rituals biivniecibai

up-

ziedoSanas vai upuréSanas vieta, biezi
paaugstinajuma veida; altaris

jp. svétnicas kompleksa dala

Iv.

lip.
(VA un %K 2011:20-136)

taisnu muguru

arlikt plaukstu VII’S plaukstas uz pavéderes
R Ic¥k 2 3 Z L biitlidzas
(gataviba)

sedus pieliekties ta, ka pirkstgali skar gridu
sédus pieliekties ta, ka abas rokas skar gridu
sedus pieliekties, prieksa saliekot rokas kopa

iebazt azote

iebazt azote

celties, virzoties uz prieksu
celties, virzoties atpakal
sésties, virzoties uz prieksu
sésties, virzoties atpakal
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Latviski

atvirzities

iet pieliecies
virzities uz prieksu
vadit uz pricksu
ierindoties

s€sties no pricksas
s€sties no pakalas
ierindoties no prie.
ierindoties no pak.
sezamrinkis
paklajs

s€sties uz paklaja
celties no paklaja
keblis

sesties uz kebla
celties no kebla
uzkapt, nokapt

liekties kreisup
liekties labup
apgriezties kreisup
apgriezties labup
mazliet paklanities
dzili paklanities
godinat sedus
godinat stavus
godinat pieceloties
sasist plaukstas
sasist plaukstas
visiem reizé

English

retrogression

walk with a stoop
move forward

lead forward

rank among

sit down from front
sit down from behind
rank from front

rank from behind
round straw mat
knee mat

sit down on the mat
stand up from the mat
stool

sit down on the stool
stand up from the stool
ascend, descend the
stairs

bend leftwards

bend rightwards

turn leftwards

turn rightwards
slight bow

deep bow

seated worship
upright worship
rising worship
handclap

handclap all together

Japanu valodas izruna
\gekiko

kukko

\zenko

zendo

gubu

lzazen cakuza
zago cakuza
recuzen cakurecu
recugo cakurecu
enza

hizacuki
Cakusoku

Kisoku

kai-no soko

sasecu

usecu
hidari-kaiten
-kaiten

\Sinjii
kjohai

rippai

kihai

hakusu, kasivade
avase-hakusu

Jédziena skaidrojums, piebild

iestaties rinda

apal$ paklajs sedésanai

sarullgjams paklajs sedésanai uz celgaliem

krusteniski salokams, ar auduma sédvietu

pa kapném

sasist plaukstas 1x |handclap once raisu ka pateiciba pirms un pec edienreizes

savirzit plaukstas | converge palms sinobite sasist plaukstas bez skanas

noliekties sedot | seated bow heifuku norito, durvju veérsanas, kami sauksmes laika

noliekties stavot  |upright bow keisecu norito, durvju veérsanas, kami sauksmes laika

pateiciba ar acim | gratitude with eyes mokurei acu piemiegSana ka pateiciba rituala biedram|

vietas dosana give way, give up doza t.sk. parvietojot mikosi; ari cienas izradiSana,
one’s seat pieceloties no kresla, paklanoties, dodot vietu

nogaudot keihitsu keihicu stiepti, régaini nogaudot zemu, ilgu 666 skanul|

ltigsna, norito prayer norito ‘svetnieku, sventelu vardi’

duravas door [of the shrine] mitobira dievplaukta vai svétnicas iek$gjas svetdurvis

atsledzina key mikagi

karotite spoon mihi atsledzinas paligriks durvju atdariSanai

sledzenite lock midzo

dizkanepe purification wand onusa SkistiSanas zizlis

salsiidens brine ento uzvarits jiiras salsidens $kistiSanai

vela iesms, zizlis  |tamagushi rotats svétkoka zars ka velte prieks kami

trejpusis, sampo | sampo Sampo

paliktnis serving tray { oSiki zems taisnstira paliktnis

augsta pablode serving table =520 takacuki augsts apal$ paliktnis

dizstiiris serving tray with feet | Aff daikaku augsts taisnstiira paliktnis

galds table ES an ziedojumu novietoanai

paklajs galdam woven straw mat komo sarullgjams paklajs, uz ka novieto galdu

cieniblietas nav ekvivalenta &z igimono piederumi, kas iedves cienu

zobens sword IS taci

loks bow Il jumi

bulta arrow ES IES

skeps spear x hoko

vairogs shield & tate

vaks lid = futa, gai

aizsegvedeklis face-concealing fan |55 sasiha imperatora seju aizsedzoss védeklis gara kata

7ida 7ogs silk fence fEYE; 1T |kingai, kinugaki; k656 |parnésajams balts zida aizkars ap svétumiem

lapa torch A taimacu

106



Latviesu, lietuviesu, igaunu un japinu svétku dienas atbilstosi Gregora kalendira datumiem

Dates of Latvian, Lithuanian, Estonian, and Japanese Celebrations in the Gregorian Calendar
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svetki / celebratlon 14&

Saitan-sai % H.4% ¥, Zvaigznes diena®, Jaungada diena¥
Gensi-sai luﬁnz—

Teni®

BaskiA

Talihari™

JouluemapéievM

Pusiauziemis®

Perkiino diena®, Pudrupdev™

Secubun &%y

Metenilt, Gabijos diena®

MeteniSs

MeteniS, Pelnu diena®

MeteniSe2), MetenisE, Svecaine®

Kenkoku- kmen -sai @H Eary

Agates?

Kinen-sai §T4E4% 1

Kihlakud"

Kihlakud"

Metenis*

Pelnu diena®

Hina-macuri §{t45 7

Matisi*

Piipolnica®, SirgupievM

Gerdas®

Eidepéiev™

LieldienasS, Liela diena®, Kevadine pééripdevM
Lieldienas®, Pavasario lygiadienis®, Bendiks?,
Lleldlenas'—‘g 2), Sumbun 455y 7
LieldienasL(¢e)lFs , MarasK, Liela dienaG(e2)
LieldienasS@e)L, Liela dienaS

Liela diena®

Lieldienast, Liela diena®, Marjapunapciev
Meness — Saules gada sakums

UrbepéievM

Pavasara Mara®

Munapyha¥

KynnipiewM

Kar/alaskepaev’”

Jurgir

JoréR — pedgja nedelas nogalg, Velykos® — kristieSu

Lieldienas, Liela PiektdienaV, Pirmas LieldienasV,
otra Lieldienu diena"

Latvijas Republikas Satversmes sapulces sasaukSanas
dienaV

Latvijas Republikas Neatkaribas atjauno3anas dienaV
Tango-no-sekku A

UsiniSeeES, Ligupdev!

Mates dienaV — maija otraja svétdiena

Mildos diena®

Kazahinomi-sai J&\ H §74% 1, Kammiso-sai #HHI#4%
Maahingaus™

Usini®

Suvisted"

VasarsvétkiV

Vasarassvétki*

Cukinami-sai H 531 (~6/17)

Vitus diena®

JaniS, Zalu diena®, Janu vakars-(¢¢)

Jani®A, Janu vakarst, Suured pievad", Janite¢)
Janl'—FKS Gesi E =2 7, Suured pievad”
JaniS(e&)EG, RasosR, Suured péevadM, Ligo dienaV
PéteriC, Leedapdev"’, Janu dienaV

Péterdiena®

Péteri®
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svetki / celebration /4%
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Eiropiesu etnisko religiju jaunuzceltis svérvietas un citas aktivis kulta vietas. Newbuilt holy places and

other active cultsites of the European ethnicreligions. Wk @ B #R O # LB MDA o % 0 Rt

V Svérvietu apginisana/vandalisms. Desecration/vandalism of holy places. BB3th > '8 ¢ X I3 1B SR/
“
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APROBACIJA / APPROBATION / iff 72 24

Akadémiskas publikacijas / Academic publications / “Zfh & 3C

1.

Nastevics, Ugis. 2016. The Knot Script — the Lost Writing System of the Latvian
Language. Education Reform in Comprehensive School: Education Content Research and
Implementation Problems. Rézekne: Rézeknes Tehnologiju akadémija. 77.-90.1pp.
(indekséts daru bazés CrossRef, EBSCO, Google Scholar, OpenAire, WorldCat;
https://doi.org/10.17770/ercs2016.2178)

Nastevics, Ugis. 2018. Religiska identitate un tikumi: aktualitate audzinasana Latvija.
Latvijas Universitates Raksti, 816. séjums. Pedagogija un skolotiju izglitiba. Riga: Latvijas
Universitate. 142.-150.1pp. (https://doi.org/10.22364/ped luraksti.816.10)

Nastevics, Ugis. 2018. Latvian Religion — Dievturiba? Religiski-filozofiski raksti, XXIV.
Riga: LU Filozofijas un sociologijas institits. 82.~104.Ipp. (indekséts datu bazes CEEOL,
EBSCO, Google Scholar, Scopus; https://doi.org/10.22364/fr.24)

Nastevics, Ugis. 2018. Modern holy places of European autochthonous religions: The
sacred space of Latvians and Dievturiba. Culture Crossroads, vol.12. Riga: Latvijas
Kultiiras akadémija. 85.-105.Ipp. (indekséts datu bazés CEEOL, EBSCO, ERIH PLUS,
ULRICH'’S; http://www.culturecrossroads.lv/pdf/248/en)

Nastevicius, Ugis. 2019. Ar latviy religija — dievturyba? Bidas Nr. 4. Vilnius: Lietuvos
nacionalinis kultiiros centras. 51.—60.Ipp. (indekséts datu bazé EBSCO;
htep://www.Inke.lt/go.php/lit/2019/134851)

FATE Y F, 7 X R.2019.7 b ©T Do 7=b & XA (Latviska formaun kultiira).
I (Journal of Graphic Science of Japan) 5 162 - B 5{: H AR X% % (Tokys:
Japan Society for Graphic Science). 24.-27 Ipp. (indekséts datu bazé CiNii (National Institute
of Informatics, Japan); hteps://www.graphicscience.jp/journal_data/files/161_file.pdf)

Daliba konferencés / Conferences / 22 FE K

Mezglu raksti — zudusi latviesu valodas rakstibas sistéma referats 2016/04/23 konferencé
Personiba, Laiks, Komunikacija Rézeknes Tehnologiju akadémija, Rézekné.

The Knot Script — the Lost Writing System of the Latvian Language referits 2016/05/17
Latvijas Universitates konferencé Latvijas Universitates Pedagogijas, psihologijas un
makslas fakultaté, Riga.

Religiska identitite un tikumi: aktualitite andzinasani Latvija referats 2016/04/20 un
2017/02/02 Latvijas Universitates konferencé Latvijas Universitites Pedagogijas,
psihologijas un makslas fakultaté, Riga.

Sakrili telpa latviesu un japanu autohtono religiju (atjaunotnu) tradicionilajis ritudlajis praksés
referats 2017/11/02 konferencé Kultiiras Krustpunkti XI Latvijas Kultiras akadémija, Riga.
Transcription into Japanese: the Words of Latvian Origin referats 2018/01/25 konferencé
XXVII Scientific Readings Daugavpils Universitaté, Daugavpili.

Latviesu religijas redzéjums Latvijas simtgadé referats2018/02/02 Latvijas Universitites 76.

konferences folkloristikas sekcija Latvijas Universitates Humanitaro zinatpu fakultate, Riga.
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10.

11.

Latviesu religija — dievturiba? referats 2018/02/13 Latvijas Universitites 76. konferences
teologijas un religijpétniecibas sekcija Latvijas Universitates Teologijas fakultaté, Riga.
Norito: Liturgy in Shrine Shinti as the Japanese National Religion referits 2018/04/14 3rd
Conference of the Baltic Alliance for Asian Studies “Dynamic Asia” konferencé Latvijas
Universitaté, Riga.

7 LT EHRD DIz & XA (Latviska un japiniski forma un kultira) simpozijs
2019/05/11 H AKX -2 Japan Society for Graphic Science pavasara konferencé i 7 K2
Kobes Universitaté, Kobe.

Latviesu un japinu autohtono religiju vésture: Saskarsme ar kristietibu no Reformacijas lidz
20. gs. S0. gadiem referats 2021/05/21 LU Literatiiras, folkloras un makslas institita
Humanitaro zinatpu konferencé, Riga.

Romanization of Japanese in Latvian and Transcription of Latvian in Japanese referats
2021/10/15 Latvijas Universitates konferencé XIII Starptautiskais baltistu kongress Riga.

Vieslekcijas, referati u. c. akadémiskas uzstasanas / Guest lectures and other academic presentations

/ ARG

1. XV RMEE T b T ME DI (Kristietibas un dievturibas lidzaspastivésana)
vieslekcija 2015/06/15 B PE 27 Bt K %7 Kansei Gakuin Universitaté, NiSinomija, Japana.

2. T FET XD YLD & FHFA VI DT (Par latvju rakstu veidosanos un
dizainu) vieslekcija 2015/06/17 {E K % Hanazono Universitaté, Kjoto, Japana.

3. 7 b T fME L AR AL T D\ T (Par dievturibu un tradiciondlo kultiru)
vieslekcija 2015/06/26 Latvijas Republikas véstnieciba, Tokija, Japana.

4. Tikumu audzindsanas sistéma japinu un latviesu dievestibas tekstos magistra darbaaizstave-
$ana2017/06/05 Latvijas Universitates Pedagogijas, psihologijas un makslas fakultaté, Riga.

S.  Japipu dievestiba $int latviesa acim vieslekcija 2017/12/19 un 2018/11/27 Latvijas
Nacionalaja bibliotéka, Riga.

6. Latviesu un japanu etniskds religijas salidzinosie aspekti referats 2018/05/16 Latvijas
Universitates Teologijas fakultites un Humanitaro zinatpu fakultates seminara Mainiga
religija mainigi pasaule, Riga.

7. Mezglu raksti — zudusi latviesn valodas rakstibas sistéma referits 2018/08/19 Amerikas
Latvie$u apvieniba, Rokvila, ASV.

8. Revival of the Baltic Religion vieslekcija kursa Regional and local cultures in the Baltics
viesstudentiem 2018/09/13 Latvijas Universitates Humanitaro zinatnu fakultate, Riga.

9. 7+ ¥ T SR D D AT (Geometrija latvju rakstos) vieslekcija 2018/09/28 17 K
¢ Kobes Universitaté, Kobé, Japana.

10. HAL 7t v 7 OME, % OMELZER] (Japanu Sinto un latviesu dievturiba, to sakrili
telpa) referits 2019/03/07 Ise and Japan Study Program 2019 2 E2HF K *# Kogakkan
Universitatg, Is¢, Japana.

11.  Japinu dievestiba un Ise lekcija 2019/04/16 Rigas centralas bibliotékas filialbiblioteka
“Vidzeme”, Riga.

12, Mezglu raksti — zudusi latviesu valodas rakstibas sistéma referats 2019/05/06 Rigas

Latvie$u biedribas Latvie$u valodas attistibas kopa, Riga.
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13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

7+ ¥ T & WG (Latvija un dievestiba) referats 2019/11/02 JFE 52 12 58 5 fa R i i)
fiff Kasiharas pilsétas véstures muzeja, Kasihara, Japana.

7 b e T MOE o T ? — N Rt IR D W7D b — (Kas ir dievturiba? No
Eiropas pédejo paginu zemes)vieslekcija2019/11/07 EE2 A K “¢ Kogakkan Universitaté, Ise,
Japana.

7 b T HE OGS —F R BUC I E L7 BRI AR 1R "R D M T—
(Dievturiba senatné un tagad: Eiropas pédéjo paginu zemé, Abramisko religiju ielenkuma)
vieslekcija 2019/11/13 #14%) 1| K %% Kanagavas Universitaté, Jokohama, Japana.

Telpa, térps un téls: Sinto un dievturiba. Autobtonais redzéjums vieslekcija 2020/04/16
LNMM Makslas muzeja Rigas Birza, Riga.

[Z b ¥ T8 I D\ T (Par dievturibu) Zoom lekcija 2020/07/08 Plenustour Japan,
Japana.

7+ T RERICE D & N2 B (Gudriba Latvju Dainds) Zoom lekcija 2020/07/22
Plenustour Japan, Japana.

7 €T SURRD AT (Latvju rakstu geometrija) Zoom lekcija 2020/07/29 Plenustour
Japan, Japana.

Z b e T ME % GO KN O 3 R O BARE Y (Dievturibas u. c. Eiropas
autohtono religiju misdienn svétvietas) Zoom lekcija 2021/03/11 Plenustour Japan, Japana.
Ugis Nasteviés in rappresentanza del gruppo etnico Dievturiba, dalla Letronia referits
2021/04/24 starptautiska konferencé Roma e le religioni etniche: Conférenza
internazionale, Associazione Tradizionale Pietas, Roma, Itlija.

Talk on Dievturiba — the Latvian Ethnic Religion referats 2021/06/26 seminara, Center
for Civilisational Studies, Deli, Indija.

Tradition of Latvian Knot Records and the Sacred Scriptures of Dievturiba — Dainas referats
2021/10/02 seminara, Center for Civilisational Studies, Deli, Indija.

Intervijas / Interviews / f ¥ X & =2 —

1.

o v

i

Krauze, Valters. 2013. "Latvija japanu skatijuma — Daiki Horigu¢i un Ugis Nastevi¢s". Ka

labik dzivot, 1. marta.

IR T 2017 "R OHKE 106 [0 7 b &7 LHE  ELHE 7 b e T

B & HARSNE O LLEHF5E" BAN 11(222):70-71.

HRE T 2018. "HAR D - 0 I —ME & T 2 00 % AR BEE 3 % AL

7 < 42, 1. februari, 6-7.

WARET.2018."HAR L 7 b e T % L35 [E] " #4745 3(431):110-17.

Sedlenieks, Andis. 2019. "Lellite ar ickrasotu aci". Sestdiena, 25. janvari, 24-29.

SEEEARRIR. 2019, "RER - R E W U CHBA OIS & HRA~FLE - FENE
(B ] EHARRXT 4 7027 L%k Bl S8 Z#79(165):7.

Sedlenicks, Andis. 2020. "Mezgli ka kultaras mantojums”. Sestdiena, 13. marta, 32-36.

Kavaliauskaité, Zivilé. 2020. "saugojo unikaly rastq’ Siauliy krastas, 29. septembri, 5.

Zeltits, Raivis. 2021. "Jani". Parbaudes laiks, 20. junija.
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! A: Aidas Rancanes metoniska cikla lunisolarais kalendars. Metonic cycle lunisolar calendar by
Aida Rancine. Aida Rancine @ £ + v J& H K [& K [5 J& (2020). E: Ernests Brastins
(1934.b:74). F: Uldis Trapencieris (2014:1). G: Margers un Mara Grini (1987:33-39). K: Karlis
Bregzis (1931.b:22). L: Latvijas Dievturu sadraudze (treknraksta, bold, K5). S: Iréna Saprovska
(2013).1: Ises svétnicas, Ise shrines, ffi & ; J: citas svétnicas Japana, other shrines in Japan, H A< D fth
D Pk (4175 T T 2018:33, 2019.2). R: Romuva (Trinkinas 2011:39). M: Maausk (Kaasik « .
2020, Maavalla Koda 2004.b). (g.g.): garaja gada, in leap year, FE]%E @ 3545, V: datumi likuma Par
svéthn, atceres un atziméjamam diendm, dates designated by law in Latvia, 7 + 7 OEE S H
(Saeima 1990). Pasvitroti gada 8 astronomisko mirklu datumi Latvija péc zeikibo 7E i35 (jaunas)
metodes — t. i. gadu skaitot no pavasara vienadibam, kad saules ekliptiskais garums ir 0°, un sadalot
ik pa 15°, posmu ilgumi sanak nevienmérigi —, savukart treknraksta pasvitroti péc heikihi V-5
(vesturiskas) metodes — t.i. gadu skaitot noziemas saulstavjiem un sadalot vienmérigi 24 (atbilstosi
$ai metodei dievturi — 8) reizes, ik péc 15,22 dienam; jaiekrit nakei, tad ieziméti abi blakus datumi.
Dates of 8 astronomical moments in Latvia are underlined according to the seasonal divisions by
teikiho (equal ecliptic longitude intervals of 15°, the new method), and underlined in bold — by
heikiho (equal time intervals of 15.22 days, the old method); if the moment is in night, both
neigboring dates are indicated. 7 F € 7 ICHF 2 /AHOHM ZEXREICL DD D% T
Mo CPREICL 2 b 02 KT TR EBoBACHIRIH Z U TOREnTw 3,
 A: Protoindoeiropiesu pirmdzimtene Jamnaja Pontijas-Kaspijas stepé. Urheimat of Proto-Indo-
Europeans in Yamnaya, Pontic-Caspian steppe. 7 ¥/ + A + 4 R CBHJFE D ¥ 4 3L IC
L& 3 5 JRAREIER A DJFAR, (Koch 2019). B: Baltu kultiirtelpa atbilstosi baltu hidronimu
izplatibai. Baltic cultural sphere according to the distribution of Baltic hydronyms. »¥ L b 7K
AR IC D v LB, (Vanagas 1987:50; Jovaisa 2012:20). C/D: Romas katofu
baznicas un Austrumu pareizticigis baznicas izplatiba Lielas shizmas laika (1054). Extent of the
Roman Catholic Church and Eastern Orthodox Church during the Great Schism (1054). B4
HxonF (1054 ) Yoo —~< - A+ ) v 7S ERFEAR DD,
(Zygicl 2019). E: Skandinavu apmetnes (t. sk. Grobina, Dienvidkurzemé 9. un Ziemelkurzemé 11.
gs.), kolonijas un vikingu sirojumu vietas bez apmetném 8.-11. gs. Scandinavian settlements
(including Grobina, South Kurzeme in the 9" and North Kurzeme in the 11* century), colonies
and areas of Viking raids without settlements in the 811" century. V' 7 4 ¥ v 7" @ fE{3:H#h

It 7V T e=r, 7 AEx et odt s v ¥ 2 2 &), fHRH
&~ — i D R B HL, (Naylor un Asmodim 2018). F: Mongolu impérijas, Zelta
ordas un tas paklautiba eso$as krievu knazistes teritorijas to maksimalajos apméros 13. gs. beigas.
Mongol Empire, Golden Horde, and its subordinate Kievan Rus’ territories at its peak extent in
the late 13% century. € v TUHE, Va2 F - VLR EZOXR TOL—v D=1
FCRDORBEHIDFE L, (Davidson 2011:102—4; Topekuit 2014:512). G: Valstu galvaspilsétas.
Capital cities. % [ ® B #B ., Skaitli aplos no 1-7: kadreizéjas Rimavas atrajanis vietas
(Vaitkevi¢ius 2003.b) un 8: Latvijas Dievturu sadvaudzes misdienu Lokstenes svétnicas atralanas
vieta. Encircled numbers 1-7: the former locations of Ramava, and 8: the present location of the
Lokstene shrine of the Latvijas Dievturu sadrandze. At EEFD 1 ~7 137 —~ T D2
JEHs, 8137 B THLUERTONT 2 AT H it O BB,
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