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ANOTACIJA

= «

Promocijas darba “Tautas dievbijiba Romas katolu draudzés Latgales
pierobeza” pétita katoliskaja tradicija saknota tautas dievbijiba Latgales dien-
vidaustrumu pierobezas Romas katolu draudzés Kraslavas un Ludzas novada.

Teorétiskaja dala izvérsti skaidrots tautas dievbijibas jédziens. Tautas dievbi-
jiba ieklauj pamata tas ricibas un objektus, kas pauz religisko praksu piekop$anu
arpus dievkalpojuma, un tai ir atpazistama forma, pieméram, maija dziedajumi
pie krusta. Romas katolu baznica tautas dievbijibas izpratne ir mainiga un tiek
korigéta, izvértéjot saskanu ar doktrinu.

21. gadsimta Latgales pierobezu raksturo tuk$osanas, kas atbalsojas pie-
robezas draudzu dzivé. Caur tautas dievbijibu vietéjie iedzivotaji pauz savu
piederibu katolicismam, to pamatojot ar ticibas un tradiciju péctecibu. Padomju
laikos dazadas tautas dievbijibas izpausmes nacas piekopt slepeniba. Sadzives
katolicisms, kadu bija piekopusi cilvéki starpkaru perioda, lidz ar to zaudéja
savu péctecibu. Tautas dievbijibu tradiciju mainas noris izpildijjuma limeni,
garidzniecibai veicot korekcijas darbu.

Darbs balstits empirisko datu analizé, kas iegtiti lauka pétijjuma no 2018. g.
lidz 2022. g. Taja pierobezas draudzu loceklu tautas dievbijiba ir skatita piecos
limenos. Ta raksturo vietéjo draudzu loceklu ticibas dzivi, kur svariga ir tautas
dievbijibas piekopsana, ripéjoties par lagsanam arpus liturgijas, pie celmalas
krucifiksiem vai pieminot mirusos. Pierobeza rodamas Latvijai vienreizigas
tautas dievbijibas izpausmes ka iesana alleluja Lieldienas vai Sv. Donata svetki
Kraslava. Citas pieskaitamas pie plasaka izplatibas areala, bet katra izpausmé
vienmér ir kada lokala iezime. Ari katra draudzé tautas dievbijibas valoda
at$kiras, jo to ietekmé dazadie draudzes iedzivotaju dzivesgajumi un pieredzes.

Atslegas vardi tautas dievbijiba, iemiesotais katolicisms, Romas katolu baznica,
tradiciju pécteciba, Latgale, pierobeza, tuk$osanas
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IEVADS

1991. gada iznak J. Streica reziséta filma “Cilveéka bérns” péc J. Klidzéja
romana motiviem. Sizeta pamata ir puiséna Bonuka izaugsme, iek$éjie pardzivo-
jumi un izaicinajumi 20. gs. trisdesmito gadu Latgalé. Galveno varonu dievbijiba
atspogulota sadzivé, godos un svétkos. Kad kada maija vakara Bonuks dodas
nolikt ziedus pie celmalas krucifiksa, kameér sapulcéjusies laudis dzied Jaunavai
Marijjai veltitu dziesmu, kada sieviete iecukst vina matei: “Vai, Regineit, cik
tev dals divbejeigs!” Si replika izcel Bonuka iemiesoto (embodied) dievbijibu,
kas izpauzas, veicot tautas un baznicas tradicijas noteiktas darbibas. Tautas
dievbijiba (popular piety) nav acimredzams jédziens, tomér, ka tas atspogulots
piemeéra, tai ir skaidrs un atpazistams veidols.

Promocijas darba pétijuma objekts ir katoliskaja tradicija saknota tautas
dievbijiba. Par izpétes lauku izraudzitas Latgales dienvidaustrumu pierobezas
Romas katolu draudzes Kraslavas un Ludzas novada: Kraslavas Sv. Ludviga
draudze, Piedrujas Vissvétas Jaunavas Marijas debesis uznems$anas draudze,
Balbinavas Vissvétas Trisvienibas draudze, Pustinas Vissvétas Jaunavas Marijas
debesis uznemsanas draudze, Landskoronas Vissvétas Trisvienibas draudze,
Pasienes Sv. Dominika draudze, Zilupes Jézus Sirds draudze un Brigu Vissvétas
Trisvienibas draudze. Darbs balstits folkloristika, izraugoties pétit noteiktas
tradicijas kontekstu un izpildijumu, tomér taja ieziméjas starpdisciplinaritate.
Darba izmantoti antropologijas zinatnes nozares analitiskie riki, ka ari robezu
studiju perspektiva pierobezas iedzivotaju pétnieciba. Tautas dievbijiba ir integ-
rala tradiciju pétniecibas sastavdala, kas Latvijas folkloristika vél ir attistibas
fazé, un $i darba pienesums ir gan teorétisks, gan empirisks. Hipotetiski
pielauts, ka pierobezas iedzivotaju tradicijas nav bijusas paklautas centra domi-
nancém un sakno senakus slanus, kas lénak paklaujas izmainam, bet masdienas
raksturigas demografiskas tendences apdraud $o tradiciju péctecibu.

Pasaules méroga tautas dievbijiba ir piesaistijusi dazadu humanitaro un
socialo zinatnu pétniekus, kas to izmantojusi ka empirisku datu kopumu
analizei, bet ari skatijusi konceptualo un teorétisko nozimi sava izpétes lauka.
Nozimiga dala tautas dievbijibai veltito pétijjumu to izvérté vésturiski (Butler
2004, Scheer 2012, Young 2016 u. c.) un teologiski (Francis 2005, Roszak,
Tykarski 2020 u. c.). Folkloristika tautas dievbijibas pétnieciba atklaj, kada méra
katoliskais un tautiskais mijiedarbojas noteiktos regionos un kads ir dievbi-
jibas izpausmju konteksts, nozime un izplatibas areals (Yoder 1974, Vergote
1982 u. c.). Arl antropologija tautas dievbijibas izpausmju pétniecibas fokusa ir
tautas dievbijibas lokalas izpausmes dazadu kultarkontaktu konteksta. Kritiski
pieiets sinkrétismam, uzsverot ritualo noturibu (ritual fixity), parveidojoso
nepartrauktibu (transformative continuity) un religisko izdomu (religious
imagination) (Macdonald 2004, Pina-Cabral 1992, Taylor 1995 u. c.). Tautas
dievbijibas izpausmes izvértétas ari péc to ritualas un funkcionalas puses, tai



skaita, ka “sakrala patérina” (sacred commodity) objekts (Geary 2018, Erdelyi
2012). Tautas dievbijiba tiek skatita ka raksturiga noteiktai kopienai, tikmér
problematisks ir pats tautas jédziens (Boyle 1982, Ryan 2012, Vergote 1982 u. c.),
kas paredz hierarhisku cilvéku dalijjumu. To ari ietekmé Romas katolu baznicas
noskirums starp garidzniecibu un lajiem. Turklat Romas katolu baznica tiek
veikts nemitigs tautas dievbijibas korekcijas darbs, kas tiek pamatots ari ar
iek$éjo pétniecibu (Elizondo 1993, Martiniere 2019, Platovnjak 2018 u. c.).

16. gs. otraja pusé Latgale tika pievienota Polijas-Lietuvas Gnijai un tika
aizsakta atkartota apkaimes katolizacija. Lidz tam ta atradas Livonijas periférija
un Romas katolu baznicai nebija pieejami gana daudz resursu, lai nodros$inatu
vietéjo iedzivotaju kristianizaciju un pastoralo apripi. Pierobeza aktivi darbojas
jezuiti un dominikani, kas ticibu nostiprinaja, sekmédami tautas dievbijibas
izpausmes (Bogdanovic¢a 2015, Norkarkls 2016). 19. gs. katolicisms Latgalé jau
bija nostiprinajies. Latgalé tautas dievbijiba sporadiski fikséta 19. gs. etnogra-
fiskajos darbos (Ulanovska 2017, Vol’ter 1890), ka ari izvértéta ka latgaliesu
folkloras sastavdala (Jusko-Stekele 2002, Reidzane 2009, Lielbardis 2012 u. c.).
Mausdienas pieaug akadémiska interese par atseviskam tas izpausmém (Boiko
2001, 2004, Treija 2008, Zepa 2021 u. c.). Izteikts vairakums tautas dievbijibai
veltito pétijumu veikti Latgalé.

Latgales pierobezas iedzivotajus vieno atraganas pie valsts robezas, bet
pierobezas pagastu un draudzu raksturojumi atklaj katras atskirigo vésturi.
Pieméram, Landskoronas draudzi var raksturot ka latgalisku, bet tas kaiminu
draudze Pasiené ir izteikti multietniska, mijot polisko, baltkrievisko, latgalisko
un latvisko. Citkart visas pierobezas draudzes piedzivo dramatisku draudzu
loceklu skaita kritumu, kas ierakstas plasaka demografiska aina visa pierobezas
zona. So tukSosanas diskursu (emptiness) ka pamatakcentu uzsvérusi ari antro-
pologe Dace Dzenovska (2012, 2020), lai skatitu, kadas ir postsociala tuksuma
iezimes valsts un sabiedribas konteksta. Iedzivotaju skaita kritums ir saistits ar
robezsituacijas mainu, kur masdienu Latgalé novilkta Eiropas Savienibas un
NATO aréja robeza. Tas ir nozimigs pétijjuma konteksts, tadél izraudzits veltit
atsevi$ku uzmanibu sadzivei musdienu pierobeza, izmantojot robezu studiju
analitiskos rikus.

Robeza ir semantiski plass jédziens, kas kalpo ka atdali$anas lidzeklis,
kuru paradoksali raksturo tas mainiga daba (Konrad 2015). Valstu pierobezas
atklaj, cik liela nozime ir sve$a / savéja diskursa iedibinaganai un nostiprinaganai
(Newman 2011). Robezu studijas (border studies) piedava skatit robezu ka Suvi
(Salter 2012), lai uzsvértu taja valdo$o dinamiku no valsts varas un no pierobe-
zas iedzivotaju skatupunkta. Péc Latvijas neatkaribas iegi$anas tika finansiali
veicinata latvie$u saimniecibu veidosana pierobeza, lai stiprinatu valsts robezu.
Darba tika norikoti cilvéki no citiem Latvijas novadiem, lai ienemtu skolotaju,
robezsargu vai dzelzcela stradnieku amatus. Vésturiskie migracijas vilni saveda
kopa dazadu tautibu un konfesiju cilvékus, kas laika gaita rada risinajumus
miermiligai lidzpastavédanai. Otra pasaules kara laika uz $is dienvidaustrumu



robezas valstiska neatkariba tika zaudéta, un nakama vara jau noteica robezas
atvértibu un jaunus migracijas vilnus. Péc PSRS sabrukuma, kad robeza tika
atkal slégta, ta tika paklauta periferalizacijai (peripheralization).

Darbs fokuséts uz pierobezas iedzivotaju saglabato, parmantoto un piekopto
tautas dievbijibu. Izvirziti $adi pétniecibas jautajumi: kadas tautas dievbijibas
izpausmes raksturigas Latgales pierobezas draudzés, un cik daudz tas atklaj
iemiesoto katolicismu? Kadi faktori ir ietekméjusi tautas dievbijibas izplatibu
pierobeza, un ka aréjie apstakli - varas mainas, pandémija vai Romas katolu
baznicas mainiga attieksme - atspogulojas to izpildijuma? Ka katoliskaja
tradicija saknotas tautas dievbijibas izpausmes palidz saprast pierobezas
iedzivotaju savstarpéjas attiecibas paaudzu, dzimuma un sociala statusa
gaisma? Darba merkis ir izpétit Latgales dienvidaustrumu pierobezas draudzu
tautas dievbijibu un tas izpausmes, atsevi$ki analizéjot vésturisko kontekstu,
robezsituaciju un varas mainu, ka ari dievbijibas nozimi cilvéku savstarpéjas
attiecibas. Darba mérka sasniegSanai izvirziti $adi uzdevumi:

1. Teorétiski pamatot izraudzito tautas dievbijibas fokusu, ta konceptualo
specifiku un izveidot pétniecibas analitisko rami tautas dievbijibas
izpausmju analizei Romas katolu draudzeés.

2. legut empiriskos datus par tautas dievbijibu regularos lauka pétijjumos
Ludzas novada dienvidu dalas un Kraslavas novada pierobezas drau-
dzés, tos sistematizét un analizét, izmantojot atvérta tipa kodésanu.

3. Apkopot un analizét zinatnisko literatru, kontekstualizéjot pierobezu
un tautas dievbijibu no saistitiem pétniecibas virzieniem (folkloristika,
antropologija, vésture, teologija un robezu studijas).

4. Balstoties empiriskaja materiala un izstradataja teorétiskaja ietvara,
aprakstit, izveértét un salidzinat specifiski izraudzitas pierobezas Romas
katolu draudzu loceklu tautas dievbijibas izpausmes.

Pétijuma pamata ir dati, kas iegtti promocijas darba autores veiktajos lauka
pétljumos pierobeza no 2018. g. lidz 2022. g. Tie balstiti kvalitativa izpété, apvie-
nojot lidzdaligo novérosanu, intervésanu, fotografijas, videomaterialus, lauka
dienasgramatu u. c. Ka sekundarie avoti izmantoti ar pierobezu saistitie regiona-
lie folkloras un etnografiskie materiali, kultarveésturiskie pétijjumi, audiovizualie
materiali un mediju saturs. Metodologiski tautas dievbijiba skatita vésturiskaja
un geografiskaja konteksta un analizéta izpildijuma. Pétijjuma rezultati lauyj
atspogulot dzivi Latvijas pierobeza un sniegt padzilinatu prieksstatu par tur
rodamam specifiskam tautas dievbijibas izpausmém. Sada méroga folkloristiski
etnografisks darbs ir nozimigs pienesums tautas dievbijibas pétniecibai Latgales
pierobeza, un ta teorétiskas iestrades var izmantot ari plasaka konteksta.

Darbu veido ¢etras nodalas. Pirmaja nodala “Tautas dievbijibas pétnieciba
un avoti” tiek aplakota tautas dievbijiba no akadémiskas un no Romas katolu
baznicas perspektivas. Taja aptverts laika posms péc Vatikana II Koncila un
izvértéta pédéjo Romas pavestu ietekme uz tautas dievbijibas lomu Baznica.
Péc 2001. gada “Direktorija par tautas dievbijibu un liturgiju”, noteiktas piecas



kategorijas, kuras tautas dievbijiba ir sastopama. Talak analizéti pétijumi, kuru
pamata ir tautas dievbijiba ka izpétes objekts Baznicas iek$iené un humanita-
rajas un socialajas zinatnés Latvija un pasaulé. Otraja nodala “Romas katolu
draudzes Latgales pierobeza” vésturiski kontekstualizéta katolicisma izplatiba,
sakot no 17. gs. beigam. Taja butiska loma bija dazadu tautas dievbijibas veidu
ievie$anai sadzivé. Talak analizéti katolicisma nostiprinasanas riki 18./19. gs.
un izaicinajumi 20. gs. garuma, to skaita PSRS laika pret to vérstas represijas.
Nodalas otra dala veltita katrai pierobezas draudzei un sniegts ari katra pagasta
konfesionalais un etniskais raksturojums. Tre$aja nodala “Latgales pierobeza
ka izpétes lauks” pamatota metodologisko principu izvéle, paskaidrojot, ka
darba lietota kontekstuala un performativa pieeja un iemiesotibas (embodiment)
koncepts. Sniegts ieskats lauka pétijuma cetros posmos, precizéts empirisko datu
apjoms un veidi, ka ari reflektéts par datu ierobezojumiem. Ta ka nodala foku-
séta uz izpétes lauku, Latgales pierobeza skatita no robezu studiju perspektivas.
Ceturta nodala “Tautas dievbijibas veidi un izpausmes Latgales pierobeza”
balstita empirisko datu kodésanas rezultatos. Sakuma aplukota vietéja tautas
dievbijibas valoda iemiesotaja katolicisma, sadzivé, dievnama, septinos sakra-
mentos, ka ari ta atspulgs izpratné par Dieva sodu. Talak sniegts aptveross ieskats
Sv. Donata svétku norisé Kraslava, sakot ar ta pirmsakumiem 18. gs. izskana lidz
transformacijam 20. gs. garuma. Tautas dievbijiba liturgiska gada garuma izcel
tas izpausmes, kuras atspogulo lokalo specifiku. Turpinadjuma aplikota Jaunavas
Marijas godinasana pierobezas draudzés, atklajot vietéjo maija dziedajumu
specifiku, Dievmatei veltitos svétkus atsevi§kas draudzés, ka ari svétcelojumu
lomu. Nobeiguma sadala veltita miruso godinasanai, kur skatita naves un apbe-
disanas téma, kam seko kapu kop$anas ierazas, kapusvétki un svecisu vakars.

Par promocijas darba pétijuma rezultatiem nolasiti referati:

-«

« 2018. gada 2. novembri “Tradicionalais ka méraukla: piemérs par parazam
Indra svétku griezuma” Latvijas Kultaras akadémijas zinatniskaja konfe-
rencé “Kultaras krustpunkti X117

o 2019. gada 7. maija “Xooumwv no annentos 2019. gada: starp dzivu praksi un
izmiru$u tradiciju” (kopa ar Ansi Ataolu Bérzinu) LU LEMI zinatniskaja
konferencé “Mekléjumi un atradumi”;

o 2020. gada 30. janvari “Radot un radot citadibu: Latgales pierobezas repre-
zentacija” Daugavpils Universitates starptautiskaja zinatniskaja konferencé;

« 2021. gada 22. februari “Eklezionimi starp antroponimiem un toponimiem:
gadijuma izpéte Romas katolu baznica musdienu Latvija” Akadémika
Jana Endzelina 148. dzim$anas dienas atceres starptautiskaja zinatniskaja
konferencé;

o 2021. gada 21. maija “Paris novérojumi par Sv. Donata svétkiem un tautas diev-
bijibu” humanitaro un socialo zinatnu konferencé “Jauno pétnieku diena”

o 2021. gada 27. augusta “Speaking up in borderland’s tombstones: a case
study of identity markers in Pasiene parish (Latvia)” ICOS Starptautiskaja



onomastikas kongresa “27" International Congress of Onomastic Sciences”
Krakova (norisinajas tie$saisté).

« 2021. gada 29. septembri “Life is life”: some insights into fieldwork in Latgale
border region before and while pandemic” starptautiskaja zinatnes konfe-

rencé “Emptiness: Ways of Seeing”.

Publikacijas par promocijas darba tému:

o Grike, Anna Elizabete, 2020. Tensions between House and Place Names:
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o Grike, Anna Elizabete, 2020. Izvértéjot un pamatojot tradicionalo: gadijuma
izpéte Indra. Krustpunkti: kultiras un makslas peétijumi: zindatnisko rakstu
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Latvijas Kultaras akadémija, 35.-48. Ipp.

o Grike, Anna Elizabete, 2020. Radot un radot citadibu: Latgales pierobezas
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zinatnisko rakstu krajums. XX, Ekokritikas un biopolitikas prakses literattira
un kultira. Daugavpils: Daugavpils Universitates Akadémiskais apgads
“Saule”, 72.-87. lpp.
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toponyms: the Roman Catholic parish and church names in Latvia.
Linguistica Lettica, 30. Riga: LU Latvie$u valodas institats, 324.-336. lpp.

o Grike, Anna Elizabete. Speaking up in borderland’s tombstones: a case
study of identity markers in Pasiene parish (Latvia). Iesniegts publicésanai
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1. TAUTAS DIEVBIJIBAS PETNIECIBA UN AVOTI

Sis nodalas mérkis ir integrali pieiet tautas dievbijibai, to aplikojot ki kon-
ceptualu un analitisku riks analizei un ka empirisko datu kopumu. Pirmam kar-
tam, tautas dievbijiba skatita no Romas katolu baznicas perspektivas. Balstoties
Baznicas dokumentos, it ipasi 2001. g. “Direktorija par tautas dievbijibu un litur-
giju”, noteiktas tautas dievbijibas kategorijas. To papildina pétjjumu par tautas
dievbijibu analize, kas tapusi Baznicas ieks$iené (Elizondo 1993, Martiniére 2019,
Platovnjak 2018, Vergote 1982 u. c.). Otrkart, uzmaniba pievérsta tautas dievbiji-
bas pétniecibai Latvija (Boiko 2001, Dukalska 2010, Treija 2008 u. c¢.) un pasaulé
(Denz 2009, Scheer 2012, Young 2016 u. c.), lai izprastu, kadi ir tas empiriskie
un teorétiskie uzsvari humanitarajas un socialajas zinatnés (Macdonald 2004,
Ryan 2012, Scribner 1984, Yoder 1974 u. c.). Treskart, aplukota tautas dievbijibas
pétnieciba Latvija, izvértéjot 1idzsinéjos pétijumos novéroto un secinato (Jusko-
Stekele 2002, 2007, Reidzane 2009, Strods 1996 u. c.), ka ari analizéts Latgales
19. gs. etnografiskais materials.

1.1. Tautas dievbijiba Romas katolu baznica

Tautas dievbijibas izpratne un interpretacija Baznica ir vésturiski un
geografiski mainiga. Ari dazadi socialie faktori ietekméjusi tautas dievbijibas
izpausmes, izplatibu un nozimi Baznicas dzivé un raksturo tas mainigo dabu.
20. gs. sakuma pavests Pijs X ieziméja paveérsiena punktu izpratnei par liturgijas
centralitati laika, kad dazadas tautas dievbijibas izpausmes ka rozukrona lagsana
vai svéto godinaganas dominéja ticibas piekopsana ikdiena. Sada paradigmas
maina radija telpu nepiecieamibai péc saskanotas un vienotas nostadnes par
liturgijas un tautas dievbijibas harmonizésanu.

2001. gada decembri Romas katolu baznicas Dieviska kulta un Sakramentu
disciplinas kongregacija publicéja “Direktoriju par tautas dievbijibu un litur-
giju”. Direktorija analize iezimé galvenas sféras, kuras rodama tautas dievbijiba.
Pirmkart, taja uzsverta vésturiska $kautne paredz, ka tautas dievbijibas pétnie-
ciba jaizverté vésturiskais konteksts, kura ta izplatijusies. Otrkart, Direktorija
un citos Baznicas dokumentos uzsvérta tautas dievbijibas inkulturacija, ar to
saprotot katra regiona specifisko tautas dievbijibas saskari ar lokalajam kultaras
iezimém. To var raksturot, izmantojot tautas dievbijibas valodas konceptu, foku-
séjoties uz tautas dievbijibas Zestu, kermenu, materialu, telpisko un temporalo
dimensiju. Treskart, atsaucoties uz Baznicas tradiciju, izcelta tautas dievbijibas
sociala daba. Ta ir specifika dazadu socialo slanu vidd, un ari §1 dimensija
ir nozimiga lokalas tautas dievbijibas izpausme no Baznicas perspektivas.
Ceturtkart, izskirtas tautas dievbijibas piecas kategorijas: tautas dievbijibas
izpausmes rodamas liturgiska gada garuma, Dievmates godinasana, svéto un
svétigo godinagana, miruso pieminé$ana, sanktuarijos un svétcelojumos.
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Romas katolu baznicas garidzniecibas un konsekréto personu pétniecisko
darbibu par tautas dievbijibu raksturo vairakas iezimes. To caurvij autoru pozi-
cionalitate, skatot tautas dievbijibu kontekstuali evangelizacijas procesam vai
ticibas gaisma. Pétijumos izmantota iek$éja intertekstualitate, kur tiek veiktas
atsauces uz Baznica izstradatiem dokumentiem vai pétnieciskiem darbiem. So
pétijumu mérkis ir padzilinatak un izvérstak skaidrot to, kas ir un kas nav
tautas dievbijibas Baznicas izpratné, kadas ir lokalas tautas dievbijibas formas
un ka panakt to harmonizé$anu ar liturgiju. Analizétie pétijumi iedaliti péc to
saknotibas teologija, sociologija un lokalo tautas dievbijibu izpausmju izpété.

1.2. Tautas dievbijibas pétnieciba Latvija un pasaulée

Tautas dievbijibas pétniecibu var izdalit péc zinatniskajam nozarém, kuras
ta tikusi pétita, un péc analitiska pienesuma, ko $ada pétnieciba nozarei devusi.
Humanitarajas un socialajas zinatnés ta ir saisto$a véstures zinatnei, religiju
pétnieciba, makslas, vizualas komunikacijas un mediju konteksta, ka ari folklo-
ristika, antropologija, sociologija un kulttiru studijas. Tautas dievbijibas jédziena
konceptualu interesi piesaistijis tautas skaidrojums, ko var apskatit vésturiski,
teologiski un sociali. Izpratne par to, kas ir tauta, ir sociali markéta. Sociala
nevienlidziba un stratifikacija noteica socialo slanu lidzpastavésanu, kur ar tautu
batu jasaprot hierarhiski un sociali nedominanta tautas dala. Tautas dievbijibas
pétnieciba ir Javusi parkapt sadam virspuséjam dalijumam, un fokuss uz to
izpausmju analizi pavéris citu izpratni. Sida pieeja nelauj atdalit teologiju no
tautas dievbijibas vai runat par kadu kulturali vai sociali neietekmétu doktrinu.
Lidzigi nepastav objektivs pamatojums tautas vai elites tautas dievbijibu skatit ka
augstaku vai zemaku, pat ja tas izpausmes vai dievbijibas instrumenti atskiras.

Ari folkloristika katoliskaja tradicija saknota tautas dievbijiba ir proble-
matiska ka kategorija (Kapal6 2013, Santino 1982, Yoder 1974 u. c.). Atseviski
aplukoti tautas katolicisms, katolu folklora, tautas religija un tautas tradicijas,
kur izpauzas tautas dievbijiba. Tikmér Ziemelamerika antropologi pievérsas
tautas dievbijibas analizei kultdru mijiedarbiba, novérojot pieaugosu spriedzi
starp “tautas religiju” un “oficialo religiju”, kas ieziméja socialo hierarhiju (Yoder
1974, 5). Tautas dievbijibas pétnieciba nevar but atrauta no kritiska izvértéjuma
par varas attiecibam, kuras tam ir sava nozime.

Latvija tautas dievbijibas pétniecibas fokuss folkloristika nebija aktuals
nozares pirmsakumos, bet padomju laikos ta pétnieciba neietilpa akadémiskajas
interesés. Tikai péc valstiskas neatkaribas atjauno$anas $is virziens ir apzinats
un aizvien piesaista atseviskus pétniekus. Viens no tautas dievbijibas pétniecibas
prieks$sacéjiem ir Marting Boiko (2001, 2004), kas sava pétnieciskaja darbiba
uzmanibu pievérsis maija dziedajumiem un miru$o oficijam. Tomér tautas
dievbijiba netiesi un konceptuali neizvérsta veida bijusi klatesosa jau ieprieks.
Piemeéram, Latgales kultarvésturiskaja un folkloras materiala rodamas atse-
viskas tautas dievbijibas izpausmes. Musdienas interese par tautas dievbijibu
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arvien pieaug, it seviski starp folkloristiem (Treija 2008, Zepa 2021 u. c.).
Kultarvesturisko apstaklu dé| ta pamata veikta Latgalé. Tautas dievbijiba pétita
godos, gadskarta vai saistiba ar specifiskam tautas dievbijibas izpausmém.
Atsevi$ku uzmanibu piesaistijusi Ziemassvétku un Lieldienu rituali, Sv. Agates
dienas sakramentalijas un aizsarglietas.
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2. ROMAS KATOLU DRAUDZES LATGALES PIEROBEZA

Sis nodalas mérkis ir kontekstualizét tautas dievbijibu Romas katolu drau-
dzés Latgales pierobeza no vésturiskas un kultarnozimes perspektivas (Bauman
1994). Pirmkart, sniegts ieskats Latgales katolizacijas vésturé, izdalot tas politisko
atra$anos Polijas-Lietuvas tinija, Krievijas impérija un Latvijas Republika. Tautas
dievbijiba ir bijis nozimigs instruments katolicisma nostiprinasanai, ka ari tiess
represiju mérkis, kad valdosas varas vérsas pret Baznicu. Otrkart, sniegts katras
izraudzitas pierobezas draudzes raksturojums, kas atklaj to dazadibu. Taja ari
analizéts pierobezas pagastu konfesionalais un etniskais sastavs, lai skatitu, vai
un ka tas atsaucas uz tautas dievbijibu.

2.1. leskats apkaimes vésturé un katolicisma izplatiba

Tautas dievbijiba ir nozimigs riks ne vien ticibas inkulturacija, ka tas noradits
Romas katolu baznicas dokumentos, bet ari ka atsauce, lai noteiktu, cik daudz
ticiba ir nostiprinajusies starp vietéjiem iedzivotajiem (Strods 1996). Latgales
pierobeza katolicisms ienak lidz ar jezuitiem un dominikanu mikiem 17. gs.
izskana. Dominikanu darbiba rezultéjas ar divpadsmit uzceltiem dievnamiem
Latgales pierobeza: Skauné, Rundanos, Brodaizos, Raipolé, Pilda, Slabodzinca,
Eversmuiza, Brigos, Lielslodzé, Mazslodzé, Istra un Konecpolé. Vinu darbiba
vélak pletas ari Aglona, Viskos, Rusona, Daugavpili, Preilos un Varaklanos, mijot
ietekmes zonas ar jezuitiem. Vairak neka divu gadsimtu ilga jezuitu darbiba
misdienu Latgalé lidz vinu padzi$anai 1820. gada atbalsojas latgalie$u izpratné
par jezuitiem ka izglitibas veicinatajiem. Jezuiti bijusi ari pirmie, kas latgaliesu
valodu ieviesusi draudzeés, attistija latgalie§u rakstu valodu, veicinaja lasitprasmi
un izplatija gariga satura gramatas (Kemps 1991, 72). Kraslava, lidzdarbojoties
lacaristiem un jezuitiem, no 1757. g. lidz 1844. g. darbojas ari pirma augstaka
macibu iestade misdienu Latvijas teritorija — Kraslavas Garigais seminars.

1772. g. Latgale nonaca Krievijas impérijas sastava, bet politiskas parmainas
nenorisinajas vienmerigi. Kaut ari oficiala nostaja paredzéja pareizticigas baz-
nicas nostiprinasanu, Romas katolu baznica turpinaja savu ekspansiju. So laika
posmu raksturo vérienigi katolu dievnamu celtniecibas darbi. 18. gs. beigas ari
sak izplatities celmalas krucifiksi, kas vélak klast par emblematiskiem katoliskas
Latgales simboliem. Ari miru$o oficijs ka patstaviga prakse pie apbedisanas
rituala nostiprinajies $aja laika posma. 1863. g. norisinajas otra polu sacel$anas,
kas izraisa jaunas represijas. Pirmkart, tas skara katolu dievnamus, pieméram,
Brigos tas tiek nodots pareizticigo vajadzibam. Otrkart, sekoja latinu drukas
aizliegums no 1864. g. lidz 1904. g., ka rezultata tika mekléti citi veidi, ka izplatit
tautas valoda lag$anu gramatas vai kristigo literataru.

Neatkaribas gados Romas katolu baznica izmantoja religijas brivibu un
veicinaja savas darbibas izplatibu un nostiprinasanu. Vietéjo garigo dzivi
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raksturoja ari jaunas vietéjo priesteru paaudzes veido$anas, kas saliedéja drau-
dzu un garidznieku attiecibas. Draudzés tika veidoti dazadi pulcini, veicinot
garigas dzives prakses arpus dievkalpojumiem (pieméram, rozukrona pulcini).
Otra pasaules kara laika represijas pret religiskajam organizacijam norisinajas
pakapeniski. 1941. gada tika represéta garidznieciba, likvidéta katoliska prese,
postiti dievnami, nacionalizéti ipasumi un vérstas negacijas pret ticigajiem,
slédzot visas katoliskas sabiedriskas organizacijas. Padomju laiku represijas pret
Baznicu norisinajas vilnveidigi. Tas bija saistits ar valdosas elites attieksmi pret
religiskajam organizacijam. Padomju prese dazados veidos nomelnoja Baznicu,
ipasi asi vérSoties pret tadam ticibas praksém, kas ieklauj brinumdarisanu.
Tautas dievbijiba bija kluvusi par atklatu izsmieklu objektu. Situacija uz labo
pusi pakapeniski mainas 20. gs. 70.-80. gados. 1980. g. otraja puseé jau jitamas
brivibas vésmas, bet péc Latvijas Republikas valstiskas neatkaribas atjauno$anas
tiek atcelti ierobezojumi un religiskas organizacijas atguva ricibas brivibu.

2.2. Romas katolu draudZu vésture un raksturojums

Pierobezas pagastus tie$a veida skara Latvijas Republikas neatkaribas
atjaunosana, kad tas iedzivotaji nonaca pie slégta tipa robezas. Tas veicindja
pierobezu periferalizaciju, kas gadu gaita rezultéjas ar dramatisku iedzivotaju
skaita kritumu. Demografiskas tendences ari ietekméja draudzu aktivitates, un
pétljuma izstrades laika par tautas dievbijibu vietam tika runats pagatnes forma.
Vésturiski Romas katolu draudzes pierobeza saka veidoties 17. gs. izskana, bet
to tagadéjie dievnami pamata celti 19. gs. Taja laika arl apkaimé ienaca citu
konfesiju parstaviji: luterani, pareizticigie un ebreji. Kraslava un tas apkaimeé
no 18. gs. nostiprinas vecticibnieku kopienas. Katra pagasta konfesionala un
nacionala Ipatniba atklajas ari pierobezas Romas katolu draudzés. Pierobezas
draudzés sastopama tautas dievbijibas izpausmju dazadiba, ari to aprakstu ana-
lizé izraudziti specifiski tas uzsvari ka atsevisku svéto nozime, dazadu sakralo
objektu loma vai draudzes un garidzniecibas attiecibu specifika.

Ludzas novads austrumos robezojas ar Krievijas Federaciju un dienvidos,
Pasienes pagasta — ar Baltkrievijas Republiku. Pétijjuma ieklauti tris no septi-
niem pierobezas pagastiem, Brigu, Zalesjes un Pasienes pagasti. No trim Ludzas
novada pilsétam ieklauta Zilupe. Izraudzitaja Ludzas novada apkaimé darbojas
tris Romas katolu draudzes: Brigu Vissvétas Trisvienibas draudze, Zilupes Jézus
Sirds draudze un Pasienes Sv. Dominika draudze.

Kraslavas novada atrodas divas pilsétas — Kraslava un Dagda, bet septini
pagasti robezojas ar Baltkrieviju. Pétijuma ieklauti Skaunes, Robeznieku, Indras,
Piedrujas pagasti, kuros atrodas katolu draudzes, un izslégts Varnavicu pagasts,
kura eso$a draudze pieder pie Jelgavas diecézes. Izraudzitaja Kraslavas novada
pierobezas teritorija darbojas piecas Romas katolu draudzes: Landskoronas
Vissvétas Trisvienibas draudze, Pustinas Vissvétas Jaunavas Marijas debesis
uznemsanas draudze, Indras Vissvétas Trisvienibas draudzes, Piedrujas

14



Vissvétas Jaunavas Marijas debesis uznems$anas draudze un Kraslavas
Sv. Ludvika draudze.

Katra pierobezas draudze jaskata ka patstaviga kopiena, kas lidzpastav citam
konfesijam pagasta ietvaros, ka ari robezojoties ar kaiminu draudzém. Tas katra
apzinas savu vésturi un ipatnibas, tomér musdienas paklautas vienojoSam
tukso$anas apstaklim. Véstures ieskata un draudzes apskatos tautas dievbijiba
atklajas dazados limenos. Pirmkart, ta ir bijis funkcionals riks kristietibas
nostiprinasanai, kad apkaimé saka darboties jezuitu un dominikanu maki.
Otrkart, tautas dievbijiba ari bijusi ka politisks riks Kraslavas gadijuma, kur
caur relikviju ieguvi veicinats dievnama nozimigums. Treskart, tautas dievbijiba
caurstravo dazadus draudzes dievnamu religiskos objektus, ierazas un saikni
ar draudzes pravestu.
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3. LATGALES PIEROBEZA KA IZPETES LAUKS

Sis nodalas mérkis ir integrali apskatit Latgales pierobezu ka izpétes
lauku. Geografiskais pétnieciskais lauks ir Latgales pierobezas pagasti, preci-
zak, Kraslavas novada Skaunes, Robeznieku, Indras un Piedrujas pagasts, ari
Kraslavas pilséta un Ludzas novada Brigu, Zalesjes un Pasienes pagasts, arl
Zilupes pilséta. So pagastu izvéle pétniecibas veik§anai pamatota ar to atrasanos
Latgales pierobeza un fakta, ka tajas darbojas Romas katolu draudzes. Tajos
sistematiski tika iegtiti dati lauka pétjjumos laika posma no 2018. g. lidz 2022. g.
To analize atklaja vietéjas tautas dievbijibas izpausmes, ka ari lava skatit, kada
ir pierobezas iedzivotaju refleksija par sadzivi pierobeza un ka tiek izdzivota
konfesionala lidzpastavésana.

3.1. Metodologiskie principi

Pétjjuma metodologiskie principi izraudziti atbilsto$i musdienu folkloris-
tikai un antropologijai, lai panaktu etnografisku konkrétibu. Pétijuma laukam
pieiets no iekséjas jeb emiskas perspektivas, un tas kontekstualizéts funkcionali,
situativi un péc ta kultarnozimes (Bauman 1994, Bula 2011). Lai izprastu regio-
nalos tautas dievbijibas attistibas posmus, plasaka uzmaniba vérsta uz vésturisko
kontekstu. Turpreti, lai izprastu pierobezas specifiku, uz to raudzits no robezas
studiju perspektivas. Tautas dievbijiba skatita tas iemiesotiba (embodiment) un
izpildijuma jeb performanceé. Si pieeja atklaj, ka dzimte, vecums un paaudzu
attiecibas ietekmé tautas dievbijibas izpausmes. Lai nodrosinatu empirisko
datu caurspidigumu, sniegts detalizéts ieskats lauka darba, kas hronologiski
izdalits ¢etros posmos, ka ari kritiski izvértéta pozicionalitate lauka un datu
ierobezojumi.

Pétijuma empiriskie dati iegati lauka pétijuma (2018-2022), izmantojot
kvalitativo datu ieguves veidus. Pétijuma empirisko materialu veido primarie un
sekundarie dati. Primarie ir lauka pétjjuma laika iegtitie dati: daléji strukturétas
intervijas un to transkripti, plass fotografiju klasts, video un audio ieraksti un
lauka dienasgramata, kura fikséta pétijuma gaita, veiktie novérojumi un dazadas
personigas pardomas. Sekundarie ir rakstiski, vizuali un audiali avoti: dazadu
laika posmu periodika un vietéjie laikraksti, plagsazinas lidzeklos pieejamais
materials par tautas dievbijibu un/vai pierobezu, ari dokumentalas, makslas
filmas un radio parraides, ka ari dazada rakstura literatiira, kura atspogulota
pétljuma téma. Dati tika kodéti péc atvérta tipa, ka rezultata tika iegtiti 114 kodi,
kuri tika apkopoti tematiskas kodu grupas. Divas centralas témas - dzive pie-
robeza un tautas dievbijiba - deva pamatu pétijuma datu analizei.

Datu ierobezojumus veido vairaki faktori. Uzsakot pétijumu, tika izraudzita
konkréta geografiska lokacija un fokuss uz tradiciju pétniecibu. Lauka darba
gaita izkristaliz&jas, ka pétijuma centrala ass ir tautas dievbijiba. Datu ieguve

16



norisinajas, sasaurinot izpétes objektu, ka rezultata dati nav vienveidigi, bet
parklaj vairakas témas. Lauka darbs tika paklauts nozimigiem ierobezojumiem.
2020. g. marta tika izsludinata pandémija un arkartéjais stavoklis pierobeza
lidz ar béglu plasmu no Baltkrievijas. Datus ierobezo ari cilvékfaktors, jo pro-
porcionala veida neizdevas uzrunat katru pierobezas draudzi, dazas no tam ir
vairak parstavétas, citas — mazak. Pie datu ierobezojumiem jamin ari sieviesu
un viriesu disproporcija: aptuveni divas tresdalas no informantiem bija sievietes.
Ari dievnamos pulcéjas lielaks sieviesu ipatsvars. Pat ja apzinati uzrunaju dazadu
vecuma parstavjus, tomér aptuveni divas tre$dalas bija vecuma virs 60 gadiem.

3.2. PierobezZas iedzivotaju pétniectba

Robezas studijas (border studies) ka atsevi$ka zinatnes apaks$nozare attistijas
20. gs. otraja pusé, tomeér robezu pétniecibai ir senaka prieksvésture. Ta saistita
ar geopolitiku, kur robezu fiksésana noteica varas poziciju nostiprinasanu.
Pierobezas iedzivotaju pieredze kluva par nozimigu izzinas avotu, lai izprastu
ar robeZu saistitos socialos procesus. Izpratne par robezu ka mainigu, plastosu
un sociali konstruétu atklajas ari pierobezas iedzivotaju piederibas izpratné.

Robeza ar Krieviju un Baltkrieviju tika nostiprinata péc Latvijas Republikas
neatkaribas iegi§anas un atgtsanas, bet padomju laikos ta bija atvérta. Musdienas
to raksturo ari plasaks geopolitisks konteksts; ta ir Eiropas Savienibas un NATO
aréja robeza. Pétijuma tap$anas laika dienvidaustrumu robezas nostiprinasanu
veicinaja tadi notikumi ka pastiprinata béglu plisma no Baltkrievijas vai
Krievijas pilna méroga iebrukums Ukraina. Medijos aizvien lielaka uzmaniba
pievérsta hibridkaram, interpretéjot béglu plasmu ka apzinatu stratégiju, lai
destabilizétu situaciju uz robezas. Sava pieredzé par robezu un tas skérsosanas
iespéjam pierobezas iedzivotaji robezsituaciju mainu izdzivojusi plastosi, piedzi-
vojot tas dazadas atvértibas vai aizvértibas pakapes. Robezas atvértiba vai aiz-
vértiba tiek pienemta ka objektivs fakts, un pret to nolasama distancésanas. To
var skaidrot ar valsts politiku attieciba uz robezas apsardzibu. Gan péc Latvijas
Republikas neatkaribas ieglianas, gan atgiianas robezsardze ir bijusi viena no
tam institacijam, kur regionala piederiba ir bijusi noteicosa darbinieku atlase.
Pierobezas iedzivotaji nav institucionalizéta veida piesaistiti robezas apsardziba,
tomér tas nenozimé, ka tiktu ap$aubita tas nepieciesamibu. Robezsituaciju
maina tiek faktologiski pienemta, un ar to saistitie ierobezojumi - ievéroti.

Datu kodos ieziméjas tris nozimigakas témas par sadzivi pierobeza: iedzi-
votaju skaita kritums (tuk$o$anas, aizbrauksana), vietéja identitate (valoda,
konfesija, etnicitate) un sadzives problémas un to risinajumi. Pierobezas iedzi-
votaju narativi par aizbrauk$anu mijas starp nozélu un nepieciesamibu. Péc
vidusskolas pabeig$anas izteikts vairakums jaunie$u dodas prom no pierobezas,
lai studétu vai meklétu darba iespéjas, ari arzemés. Aizbrauk$ana saistita ar
socioekonomisko faktoru, kur pierobezas iedzivotaji saskaras ar ierobezotam
iespéjam izglitoties, stradat vai attistit saimniecisko darbibu.
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Daudzi pierobezas iedzivotaji savas majsaimniecibas izdzivo konfesionalo
dazadibu. Ta pamata notiek, apprecoties cilvékiem no dazadam konfesijam -
visizplatitak - katolu un pareizticigo starpa. Dazadiba svétku laikos netika nora-
dita ka konfliktéjosa. Nereti izcelts tie$i pretéjais: dazadiba papildina svinamo
dienu skaitu. Gimenés, kuras rodama piederiba vairakam konfesijam, tas ne
vienmeér tiek praktizétas; virsroku nem ta, pie kuras pieder aktivakais gimenes
loceklis ticibas un baznicas jautajumos. Pierobezas pagastos cita ar citu sadzivo
katolu draudzes, kuras raksturo dazadi valodu lietojumi dievkalpojumos. Zilupé
ta bus drizak krievu un latgalieSu valoda, Pasiené — vésturiski iegaju$os polu
valodu nomainijusas krievu un latgalie$u, bet Landskoronas draudze vienmér
ir turéjusies pie latgaliesu valodas. Migracijas vilni, kas dazados laika posmos
skarusi pierobezas teritorijas, veicinajusi iedzivotajus meklét dazadus risinaju-
mus, lai sadzivotu tautibu, valodu un konfesionalaja dazadiba.
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4. TAUTAS DIEVBIJIBAS VEIDI UN
IZPAUSMES LATGALES PIEROBEZA

Sis nodalas mérkis ir apkopot empirisko datu analizes rezultatus, kuros
tautas dievbijiba atklajas tas daudzveidiba. Iegttie dati deva pamatu runat par
daudzveidigam, dzivam, parmantotam, atgiitam, jaunieviestam un zudu$am
tautas dievbijibas izpausmém Latgales pierobezas draudzés. Apzinatie tautas
dievbijibas pieméri bija, sakot no lokala méroga, pieméram, iesanas alleluja
Lieldienas Kraslavas novada pierobezas draudzés, lidz tadiem, kas pieder pie
izplatitakajam katoliskaja pasaulé, pieméram, Lurdas Dievmates godinasana
Landskoronas draudzeé.

Direktorijs par tautas dievbijibu un liturgiju izskir piecas kategorijas, kuras
rodama tautas dievbijiba - liturgiska gada garuma, Dievmates godinasana, svéto
un svétigo godinasana, miruso pieminésana, svétcelojumos un sanktuarijos.
Sastatot $is kategorijas un iegito empirisko datu analizes rezultatus, dazas
kategorijas bija jaizlidzina, bet citas jafokusé uz kadu noteiktu pieméru. Pirma
nodala veltita tautas dievbijibas valodai, kas detalizéti paskaidrota Direktorija,
bet nav nodalita ka patstaviga kategorija. Taja apkopoti un analizéti dati, kas
saistas ar iemiesotu katolicismu dazadas dzives situacijas. Skatits, ka tautas
dievbijibas valoda izpauzas majas un dievnama. Atseviski uzmaniba pievérsta
septiniem sakramentiem un ka tie sasaucas ar tautas dievbijibu. Otra nodala
veltita vérienigajiem Sv. Donata svétkiem Kraslava, kas tiek svinéti pirmaja
svétdiena péc Sv. Pétera un Pavila svétkiem. Tie sasaucas ar Direktorija katego-
riju — svéto un svétigo godinasana - un izraudziti to nozimiguma dél. Tre$aja
nodala aplikota tautas dievbijiba liturgiska gada garuma, sakot no Adventa
lidz miruso pieminé$anai vélina rudeni. Pastiprinata uzmaniba vérsta ie$anai
alleluja Lieldienu laika, kas Latvijas méroga ir vienreizéji saglabajusies tradicija.
Ceturtaja nodala analizéta Dievmates godinasana Latgales pierobezas draudzés,
kas parasti saistas ar noteiktu laiku, pieméram, maija ménesi, vai noteiktiem
svétkiem un tituliem. Piektaja nodala atseviski apskatita miruso pavadiSana
un pieminé$ana.

4.1. Tautas dievbijibas valoda

Direktorija paskaidrots, ka tautas dievbijibas valoda ietver Zestu un kermena
valodu, publiskas lag§anas un formulas, dziedaganu un materialas lietas, kas
pavada dievbijibu. Interviju kodésanas rezultati lava skirt piecas grupas, kas
saisto$as tautas dievbijibas valodai. Pirmais ir iemiesotais katolicisms, kura ska-
tits, ka cilveki pauz savu piederibu katolicismam, ka $is narativs tiek dabiskots
un kada veida ir norisinajusies tradiciju pécteciba. Otrais ir tautas dievbijiba
sadzivé — majas, séta un ikdienas darbos, kur uzmaniba vérsta uz dazadam
ricibam vai dievbijibas objektiem. Tresa ir tautas dievbijiba arpus majas, kas
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izpauzas dievnamos, pie celmalas krustiem vai kapsétas, kur raksturigakas kopi-
gas ltigSanas. Ceturta kodu grupa apvieno tas tautas dievbijibas izpausmes, kas
pavada septinus baznicas sakramentus. Piekta tematiska kopa apvieno narativus
par Dieva sodu, kas seko péc zaimu darbu veiksanas. Jaatzimé, ka Direktorijs
neizdala abas pédéjas ka piederigas pie tautas dievbijibas valodas, tomér tas
tematiski visvairak atbilda tiesi tautas dievbijibas valodai.

Stastot par savu kaiminieni, kads Brigu draudzes loceklis sacija: “Vinas
ticiba, ta nebija, ka lai saka, dogmatiska, bet sadzive. Vina to ta izdzivoja. Varéja
just, ka tas ir vina caurausts.” Sis piemérs par caurausto ticibu precizi ilustré
iemiesoto katolicismu, ka cilvéki izjtt savu piederibu katolicismam. Ticiba ir
viena no asim, kas nosaka piederibu Romas katolu baznicai. Intervijas ticiba tika
raksturotu ar dazadiem ipasibas vardiem, kas pauda tas intensitati (piem., “Man
bija Joti ticigi vecvecaki”), ka ari ta tika savita ar tautas dievbijibas praksém.
Iemiesotais katolicisms izpauzas ne vien individuali, gimené, laukos vai draudzé,
bet ar to plasak saistits viss Latgales kultarvésturiskais novads.

Par tautas dievbijibu sadzivé datu analizé atklajas tris tematiskas kopas.
Pirma ir religiskie objekti vai simboli majas, kur visizteiksmigakais ir uzraksts
uz namdurvim, noradot piederibu Romas katolu baznicai, un ta saucamais
Dieva kakts, kura atrodas svétbildes. Otraja ietilpst dazadas sakramentalijas, kas
parasti tiek pasvétitas baznicas svétkos. Tresas ir lagSanas, kas tiek praktizétas
majas apstaklos, atseviski izcelot pieredzes stastus, kas ieguti par lagSanam
negaisa laika. Tautas dievbijiba dievnama saistita ar izpausmém, kas rodamas
arpus dievkalpojumiem. Ari taja tika uzsvérta sievieSu loma: ta ir dievnama
fiziska uzturé$ana, to uzposot, bet tas ari ir dazadas lagsanas, kuras kopigi
apvienojas pirms vai péc dievkalpojuma.

4.2. Sv. Donata svetki Kraslava

Pierobeza vieni no apkaimes lielakajiem baznicas svétkiem ir Kraslavas
Sv. Donata svétki, kas tiek svinéti pirmaja svétdiena péc sv. apustulu Pétera un
Pavila svétkiem. Tie ari izraudziti, lai sniegtu detalizétu analizi svinibas, kuras
atklajas tautas dievbijibas vésturiskie procesi, izmainas 20. gs. svétku norisé un
miisdienu nozime. Sim nolikam izmantoti vésturiskie rakstu avoti, periodika
un lauka pétijuma iegiito datu analize. Sv. Donata svétki saistiti ar 18. gs. grafu
Plateru vélmi nostiprinat Kraslavas nozimigumu. Viens no mérkiem bija jau-
nuzcelto mura baznicu Sv. Ludviga godam parveidot par biskapa sédekli, un, lai
vairotu ta nozimi, no Romas tika iegiitas Sv. Donata relikvijas. Relikvijas tika
parvestas uz Kraslavu ar konkrétu nodomu, lai $o dievnamu padarit atskirigu
no citiem.

20. gs. trisdesmitajos gados Sv. Donata svétkus svinéja tris dienas, sakot ar
piektdienu, nedélas nogalé péc Sv. Pétera un Sv. Pavila svétkiem. Svétku laika
bija 40 stundu atlaidas, daudz dievkalpojumu, procesijas un lig$anas, kuras
piedalijas plasas tautas masas. Lai nodrosinatu svétku garigo apripi, sabrauca

20



priesteri no visas apkaimes gréksadzu uzklausi$anai, kas tika nodrosinata ari
arpus baznicas telpam. Svétkus parsvara apmekléjis ari biskaps, kurs nodrosina-
jis iestiprinaganas sakramentu. Sv. Donata relikviju godinaana norisinajas, tai
skaita tris (ari - septinas) reizes uz celiem aprapojot apkart kapelai vai baznicai.
Lidz ar tautas masam nereti relikviju godinasana norisinajas arpus kapelas.
Sv. Donats spéja dziedinat no visam kaitém un nelaimém. Pateiciba par uzklau-
sitajam lagsanam cilvéki novietoja pie relikvijam, uz specialas tafeles, votas.
Pie baznicas pardeva dazadus ar ticibas dzivi saistitus aksesuarus, bet arpus
baznicas norisinajas plasa tirdznieciba, tauta saukta par Donata tirgu. Paraléli
baznicas svétkiem un tirgum $ajos svétkos tika piedavatas ari citas izklaides,
ka cirks, loterijas, balles, koncerti.

Ari masdienas $ie svétki ilgst tris dienas, ka ari saglabajusies prakse ar
intensivakam gréksadzém un krasnam procesijam. 2021. g. veiktas intervijas ar
dazada vecuma cilvékiem, kas piedalijusies Sv. Donata svétkos jau péc Latvijas
neatkaribas iegtiSanas, lauj izzinat svétku tipologiju, it Ipasi, bérnu iesvétibas un
iestiprinasanu, ar ko ari saistas apmacibu process. Sasniedzot aptuveni desmit
gadu vecumu, kas atbilst treSajam macibu gadam skola, Kraslavas draudzes
bérni apmekleé svétdienas skolu, lai sagatavotos trim nozimigiem sakramentiem,
kas tiek sanemti Sv. Donata svétku laika.

Sv. Donata svétki pieder pie iemiesota katolicisma, un to apmekléjums ir
neatnemama vietéjo iedzivotaju prakse. Tie, kas dzimusi vai augusi Kraslava,
min, ka $ajos svétkos piedalijusies katru gadu. Starp daudzajam svétku norisém
visizteiktak izcelta adoracija, par kuru bija atbildigi draudzes jauniesi, un sviniga
procesija. Taja ir noteikts dalijjums péc dzimuma un vecuma, kur katram ir
savas funkcijas. Procesijas dalibnieki izjat atbildibu, lai pareizi veiktu uzticétos
pienakumus. Si svétku procesija norisinas centralaja svétku dievkalpojuma, ko
ari pavada iestiprinasanas sakraments.

4.3. Tautas dievbijiba liturgiska gada garuma

Tautas dievbijiba liturgiska gada garuma saistita ar dazadiem svétkiem,
kurus pavada noteiktas tautas dievbijibas izpausmes. Ja Jézus Kristus dzimsanas
un aug$amcel$anas, kas tiek svinéta Ziemassvétku un Lieldienu laika, batu
vértéjamas ka centralas visa katoliskaja tradicija, tad citu svétku nozimém un
popularitatei médz bat lokals raksturs. Tikmeér visu svétku pavadosas tautas
dievbijibas izpausmés ieziméjas vietéjas tautas dievbijibas valoda.

Pirms Ziemassvétkiem maja tiek sagatavota svinibam, kas ieklauj Dieva
stira dekorésanu un svétku mielasta gatavosanu. Lidzigi ka Adventa vainags,
ari Ziemassvétku egle pieder pie jaunako laiku tradicijam, vietam pat izcelta ka
pie padomju vai institucionala (skolas) piederigam. Ziemassvétki tiek svinéti
vairakas dienas un ieklauj viesos ieSanu un viesu uznemsanu, kas laika gaita
mazinajies. Saglabajusies tradicija Ziemassvétku vakara lauzt oblatas, vairakkart
uzsvérta édiena svétisana dievnama un lagsanas pie galda pirms maltites. Triju

21



Kéninu diena viena no redzamakajam tautas dievbijibas izpausmém saistita
ar taja diena dievnama svétito kritu, ar kuru uz durvim uzvelk tris krustus,
gadskaitla noradi un triju kéninu inicialiem starp krustiem. Péc Jézus Kristus
kristi$anas svétkiem sakas parastais liturgiskais laiks, kas ilgst lidz Liela gavéna
sakumam. Februara sakuma tiek secigi svinéti tris svétki, kas katrs ir saistiti ar
noteiktam tautas dievbijibas izpausmém un sakramentalijam: ta ir 2. februara
Kunga prezentacijas svétki un svecu svétisana, 3. februara Sv. Blazija diena un
aizsardziba pret kakla slimibam, un 5. februara Sv. Agates diena. Sv. Agates
dienas sakramentalijas savulaik plasi izmantoja pret ugunsnelaimém, bet mis-
dienas tas vairak kalpo ka aizsarglietas un veselibas stiprinasanas palidzlidzekli.

Ar Pelnu tres$dienas dievkalpojumu tiek uzsakts lielais gavénis. Ta laika
ticigajiem tiek bérti uz galvas pelni vai ievilkta ar pelniem krusta zime uz pie-
res. Pierobezas draudzu locekli neminéja, ka tiktu ievérots stingrs gavénis $is
Cetrdesmit dienas, drizak izcéla treSdienas un piektdienas ka gavéjamas dienas
ari arpus Liela gavéna. Lielaja piektdiena gan tiek ieturéts stingrs gavénis. Saja
laika posma paraléli dievkalpojumiem ari tiek dziedatas ipasas dziesmas “Rugtas
asaras” un iets krustacel$. Papolsvétdiena svéta papolus, kas pieder pie tam
sakramentalijam, ko pierobezas laudis glaba savas majas.

Ar Lieldienam saistas virkne dazadu svétku parazu un rotalu: olu krasosana,
dievnama pasvetits mielasts, $apo$anas un ciemos ieSanu. Pierobezas pagastos
saglabajusies ari kada mazak pazistama tradicija, saukta par ie$anu alleluja. Ta
paredz cilvéku grupu dosanos no majas uz maju, dziedot noteiktas dziesmas,
par ko pateiciba sanemts kads mielasts. Grupas ir bijusas dazadas, bet pamata tie
ir bijusi pieaugusie, kuri sapulcéjusies un dazkart staigajusi lidz pat ritausmai.
2019. g. vérojumi lauj secinat, ka musdienas to plasak piekopj bérni.

Péc Lieldienu laika Baznicas liturgiskaja kalendara seko parastais liturgis-
kais laiks, un tautas dievbijibas konteksta nozimiga ir Zalu diena. Par laiku,
kad tas svétitas, tika minétas dazadas svétku dienas. Zalu vaksana un svétisana
norisinajusies junija, kad ari vaktas dazadas arstniecibas zales un téjas. Kraslavas
pusé minéta ceturtdiena péc Sakramenta jeb Kristus Miesas un Asinu svétkiem,
Zilupé tas tiek svétitas ceturtdiena vai svétdiena péc Vasarsvétkiem, bet Pasiené
ta saistita ar Vasarsvétku oktavas noslégumu kuras nosléguma svéti zales.

4.4, Dievmates godinasana

Dievmates godinasana Romas katolu baznica ir viena no piecam centrala-
jam tautas dievbijibas formam. Par Dievmates godinasanas nozimigumu liecina
tas, ka vairak neka puse no Latvija sastopamajiem katolu dievnamiem veltiti
Dievmatei. Dievmates godinasana ir saistita ar citim dievbijibas formam, un
atseviski analizétas tris perspektivas. Pirmais ir maija ménesis, kad tradicionali
norisinas pulcésanas pie celmalas krustiem, lai dziedatu Jaunavai Marijai veltitas
dziesmas. Otrs ir pierobezas draudzu Dievmatei veltitie svétki. Masdienas tie
ir Landskoronas un Pasienes draudzé relativi nesen ieviestas Lurdas Dievmates
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un Laba padoma Dievmates godinasana, ka ari Dievmates dzimsanas svétki
8. septembri Pasiené, kas nu zaudéjusi savu lomu vietéja tautas dievbijiba.
Treskart, sniegts ieskats, ka viet&jos narativos atspoguloti Aglonas svétcelojumi
uz Jaunavas Marijas debesis uznemsanas svétkiem.

Maija dziedajumus ietekméjusi divi nozimigi faktori: pirmkart, padomju
laikos pret $o dievbijibas formu vérsas fiziski, likvidéjot celmalas krucifiksus vai
arirepreséjot tos, kas to piekopa. Otrkart, demografiskas izmainas (un jadoma,
ka ari pandémija) izteikti mazinajusi to cilvéku skaitu, kas maija pulcétos pie
tiem. Atminu stastijumos skaidri ieziméjas pasa krucifiksa loma, kur ta uztu-
réSana un rotasana piederéja pie butiska tautas dievbijibas aspekta. Puskosanai
parasti tika izmantoti plavas ziedi, par ko bija atbildigas sievietes. Virie$u rapés
bija krucifiksa konstrukcijas nodrosinasana. Masdienas, kad vietam tiek atjau-
noti krucifiksi vai méginats $o tradiciju atdzivinat, ta ir saglabajusies kopéja
lagsanu aina dievnamos.

2004. g. 11. februari Landskoronas Trisvienibas draudzé tika ieviesta
tradicija katra ménesa 11. datuma noturét Slimnieku dievkalpojumu Lurdas
Dievmates godam. Ari 11. februari atziméta Lurdas Dievmates diena ir viena
no draudzes svétku dienam. 2008. g. Pasienes Sv. Dominika Romas katolu baz-
nica tika pabeigts nozimigs remontdarbu cikls, péc kura draudzeé tika ieviesta
jauna tradicija. Ta noteica veltiSanos Laba Padoma Dievmatei katra ménesa
26. datuma. 26. aprilis, kad tiek svinéta Laba Padoma Dievmates diena, tika
noteikta ka viena no draudzes svétku dienam. Ménesa garuma pie Dievmates
altara ir iespéja atstat zimites ar nodomiem, par kuriem tad tiek aizltigts katra
ménesa 26. datuma.

Vaicati par svétcelojumu pieredzém, pierobezas iedzivotaji nodaljja individu-
alos svétcelniekus pirmskara vai padomju laiku atminu narativos un masdienu
svétcelojumu grupas, kas organizéti dodas uz Aglonu. Gajienus uz citu draudzu
svétkiem vini nepieskaitija pie svétcelojumu kategorijas. Tas daléji skaidrojams
ari ar pirmskara periodika rakstito par Aglonas svétkiem, kur noradits, ka tas
ir svinigas procesijas, kas ierodas uz svétkiem, bet par svétcelotajiem drizak
apzimé jau cilvékus, kas tajos pulcéjusies.

4.5. MiruSo pieminésana

Vairakas musdienu pierobezas apdzivotas vietas pirmie kristigie dievnami
tika celti apbedijuma vietas. Tie vélak turpinaja pildit kapelu lomu vai ari nav
vairs saglabajusies. Ari vélakos laikos draudzes dievnamus, ka, pieméram,
Pustina, médza celt uz kapsétas. Tautas dievbijibu naves konteksta var iedalit
$ados tematos: nave un apbedi$ana, kapu kopsana un kapusvétki un miruso
pieminé$ana rudeni.

Cilvéka nomir$ana lidz pat §im vairak saistita ar arpus institucionalo pusi,
bet tiek piedzivota majas vidé. Péc naves konstatacijas un mirusa novieto$anas
atseviska telpa vél daudzviet cilvéki atceras, ka savulaik risinajies miruso oficijs.
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Miruso oficija pakapeniska izzu$ana saistita ar demografisko situaciju, ka ari
parravumu tradicijas nodosana, kur, ka norada vietéjie iedzivotaji, lidz ar vecaka
gadagdjuma paaudzes aizie$anu §Is zinaSanas izztid. Balbinavas draudzes locekli
noradija, ka miruso oficijs noteikti batu pieskaitams pie vietéjam tradicijam,
bet tiesi tas ir piedzivojis izmainas. Priestera klatbatne miruso oficija laika
savulaik nebija izplatita, ja vien pats priesteris nebija tiesaka veida saistits ar
majsaimniecibu. Lidzigi arl maija dziedajumu gadijuma $o tautas dievbijibas
praksi parsvara istenoja bez garidzniecibas klatbutnes. Turpreti pasa apbedi-
$anas rituala priesterim ir svariga loma. Béres, kas parasti norisinas vidéji tris
dienas péc naves, sakas ar dievkalpojumu par miruso, kad jau seko apbedisana
zemé kapséta.

Pierobezas draudzés kapusveétki ieviesti pirmas brivvalsts vai vietam -
padomju laikos, un musdienas zaudéjusi savu vérienu. Savulaik tie bija
nozimigu radniecigo saiknu nostiprinasa. Kapusvétkiem ir sava rituala puse,
un vairaki pierobezas iedzivotaji noradija, ka sajlitot neértumu vai pat izteica
nosodijumu, ka musdienas ne visi klatesosie aktivi taja piedalas. Romas katolu
baznica 1. novembri tiek svinéta Visu Svéto diena (kas paredz to, ka $ie cilveki
vai batnes ir mirusas), bet dienu vélak — 2. novembri - tiek pieminéti visi
miru$ie. Novembra sakums iezimé mirus$o pieminésanu, kad ari kapsétas tiek
rikoti sveci$u vakari. Vairaki pierobezas draudzes locekli noradija, ka ta ari
ir pamata noslédzo$a reize, kad dodas uz kapiem lidz nakama gada atkusnim
un pavasarim. Tomér visi minéja, ka $ada miruso pieminé$ana, liekot sveces,
ari ir ieviesta padomju laikos. Saglabajusies tradicija tuvinieku naves diena
dievkalpojuma aizlagt par vinu dvéselem.
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GALVENIE SECINAJUMI

Katoliskaja tradicija saknotas tautas dievbijibas izpausmes ir regionali
daudzveidigas. Lokalo raksturo tautas dievbijibas valoda, kas ietver zZestu
un kermena valodu, publiskas lag$anas, dziedasanu un dievbijibu pava-
dosas materialas lietas. Tautas dievbijibas izpausmes rodamas liturgiska
gada garuma, Dievmates godinasana, svéto un svétigo godinasana, miruso
pieminé$ana, sanktuarijos un svétcelojumos. Tautas dievbijiba ir mainiga.
Romas katolu baznica ta tiek korigéta, izvértéjot saskanu ar doktrinu.
Caur tautas dievbijibas izpausmém pierobezas draudzu locekli pauz savu
piederibu katolicismam, to pamatojot ar ticibas un tradiciju péctecibu.
Ticibas intensitates noteik$anai par mérauklu izmantotas tautas dievbijibas
prakses un sakramentala dzive. [emiesota katolicisma izpausmes skatamas
individuala, gimenes un draudzes aspekta. Ja lidz Otrajam pasaules karam
tradiciju pécteciba norisinajas gan institucionali, gan majsaimnieciba,
padomju laika $o lomu uznémas vecakas paaudzes sievietes.

Tautas dievbijiba sadzivé izpauzas ka noteiktu religisko objektu vai simbolu
klatbatne majas, pieméram, Dieva staris ar svétbildém. Pie tiem pieder ari
sakramentalijas, kas tiek noteiktos svétkos svétitas dievnama un nogadatas
majas (svétitais tdens, Agates maize un sals, baznicas sveces, krits, ogles,
pupoli un zalu diena pasvétitas zalites). Tautas dievbijiba dievnama saistas
ar dievnama uzkop$anu un ligsanu grupam pirms vai péc dievkalpojuma,
kur izteikta loma ir sievietém.

Tautas dievbijiba sakramentalaja dzivé izpauzas vairakos limenos. Kristibu
laika tiek nostiprinata saikne ar krustvecakiem, kuri savulaik varéja ari
daléji parnemt rapes par bérnu. Vairakas pierobezas draudzés lidz §im
saglabajusies cie$a saikne starp euharistiju un gréksadzes sakramentu.
Attiecigi, netiek piekopts dievgalda apmekléjums katra dievkalpojuma,
neskatoties uz garidzniecibas mudinajumu parvértét So praksi. Tas tiek
darits uz lieliem svétkiem un péc vajadzibas, ieklaujot gréksidzes apmek-
léjumu. Tapat saglabajusies tradicija sasaistit iesvétibas un iestiprinasanu,
kas pamatots ar savulaik reto iespéju sanemt biskapa sniegto iestiprinasanas
sakramentu.

Svéto un svétigo godinasanas lokala ipatniba saistama ar katras draudzes
titulu. Sie svétki parasti ari ir draudzes titulsvétki, kas tiek plasi atziméti. Ka
iznémumi ir Kraslavas Sv. Ludvika Romas katolu draudze, kuras centralie
svétki ir Sv. Donata svétki, ka ari Brigu un Landskoronas draudzes, kuru
dievnami ir veltiti Vissvétas Trisvienibas godam, bet draudzes galvenie
svetki ir Vasarsvétki. Katru draudzi raksturo ari citi lielie svétki vai atlaidu
dienas, bet iedzivotaju skaita krituma rezultata tie savu nozimi draudzes
dzivé zaudéjusi. Savulaik ievérojami bijusi Dievmates dzimsanas svétki
8. septembri Pasiené. Saja un citos draudzu svétkos cilveki pulcéjas, lai
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piedalitos svinigajos dievkalpojumos, procesijas un iegttu pilnas atlaidas.
Pulcéjoties cilvékiem no dazadam draudzém, tas bija viens no veidiem, ka
jauniesi ari varéja iepazit cits citu un potenciali izveidot gimeni.

Tautas dievbijiba liturgiska gada garuma saistita ar Romas katolu baznicas
liturgisko kalendaru. Pierobezas draudzu iedzivotaji noradija uz dazadu
tradiciju izmainam. Savulaik Ziemassvétkos tika izkrasnots Dieva stiris,
ésta svétita maltite un iets ciemos (ari kekatas vai dziedot gariga rakstura
dziesmas). Musdienas $os svétkus raksturo ilgaks sagatavo$anas posms
Adventa, ka ari lielaks uzsvars uz Ziemassvétku dievkalpojumu. Triju
kéninu diena ar svétito kritu uzraksts uz namu durvim nav piedzivojis
tradicijas parravumu. Februdra sakuma Kunga prezentacijas svétkos
(ari - Sve¢u diena), 3. februara Sv. Blazija diena un 5. februara Sv. Agates
diena dievnamos pulcéjas lielaks cilvéku skaits. Sv. Agates sakramentalijas
savulaik kalpoju$as aizsardziba pret ugunsnelaimém, bet masdienas vairak
izmantotas veselibas stiprinasanai. Aizgavéna svinésana misdienas ir zau-
déjusi savu kadreizéjo nozimi. Lielo gavéni papildina dievnama noteiktas
lag$ana un rituali, pieméram, Krusta cela ie$ana. Papolsvétdienas puapoli
pieder pie sakramentalijam ar aizsargajosu funkciju. Vairakas pierobezas
draudzés Lieldienas saglabajusies ieSana alleluja - tradicija apstaigat apkai-
mes majas, sveicot Lieldienas ar noteiktam dziesmam un sanemot cienastu.
Vasara nozimiga ir diena, kad svéta lauku zalites.

Dievmates godinasana tautas dievbijiba gaist izpausmi maija dziedajumos
pie celmalas krustiem vai rozukrona lig$ana. Atmodas gados varéja novérot
maija dziedajumu atjaunotni lidz ar atgrie$anos pierobeza tai paaudzei, kas
sasniedza pensijas vecumu, bet misdienas jau atkal ta mazinas. Jaatzimé,
ka $1 paaudze ne vien atgriezas sava dzimtaja pusé, bet ari atgriezas pie
intensivakas katoliskas tradicijas piekops$anas, kas padomju represiju dél
bija mazinata. Savulaik maija dziedajumos piedalijusies abu dzimumu par-
stavji; sievietes bija atbildigas par krucifiksa puskosanu, bet viriesi - par ta
konstrukciju.

Tautas dievbijibas izmainas skarusas ari miruso pieminésanu. Savulaik
lielaks uzsvars bija uz majsaimnieciba veicamo ritualo pusi mirusa pava-
diana, pieméram, miruso oficijs, kur apvienojas radinieki un apkaimes
laudis. Miru$o oficijs ir viena no tam tautas dievbijibas izpausmém, ko
garidznieciba ir korigéjusi attieciba uz pasu dziesmu izvéli. Padomju laikos
tika nostiprinatas tadas miru$o pieminas prakses ka kapusveétki vai svecisu
vakars. Kapusvétki kalpoja ka radniecibas un kopienas saiknu stiprinataji,
bet masdienas - 1idz ar retaku vai fragmentaru ta apmekléjumu vietéjie
iedzivotaji izjut svétku parvérSanu par pulcésanos, kura ir aktivi un pasivi
tas dalibnieki.
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NOBEIGUMS

Latgales pierobezas draudzés tautas dievbijiba ir vérojama vairakos limenos.
Ta raksturo vietéjo draudzu loceklu ticibas dzivi, kur nozimiga loma ir inten-
sivai tautas dievbijibas praktizé$anai, ripéjoties par ligsanam arpus liturgijas,
pie celmalas krucifiksiem vai pieminot mirusos. Individuali tautas dievbijiba ir
klatesosa katra majsaimnieciba caur dazadam sakramentalijam, Dieva stari vai
individualajas lagsanas. Iemiesotais katolicisms atklajas izpratné par tradiciju
péctecibu. Pierobeza rodamas Latvijai vienreizigas tautas dievbijibas izpausmes
ka jesana alleluja Lieldienas vai Sv. Donata svétki Kraslava. Citas pieskaitamas
pie dazada izplatibas areala, bet katra izpausmé vienmeér ir kada lokala iezime.
Ari katra draudzeé $1 tautas dievbijibas valoda atskiras, jo to ietekmé dazadie
draudzes iedzivotaju dzivesgajumi un pieredzes.

Tautas dievbijiba ir tikpat nozimigs riks ticibas piekopsanai, cik tas var
klat var varas represiju objektu cilvéku dzivé. Padomju laikos dazadas tautas
dievbijibas izpausmes nacas piekopt slepeniba. Sadzives katolicisms, kadu
bija piekopusi cilvéki starpkaru perioda, lidz ar to zaudéja savu péctecibu. Ja
savulaik bija ierasts, pieméram, pirms nozimiga darba uzsaksanas parkrustities,
tad $ada dievbijibas izpausme izzuda. Péc valstiskas neatkaribas atjaunosanas
Latgales dienvidaustrumu pierobeza kluva par slégta tipa telpu. Tas veicinaja
pierobezas periferalizaciju un tuksosanos. Tautas dievbijiba, kas bija piedzi-
vojusi savu atjaunotni péc neatkaribas atgiiSanas, jau atkal 1énam izgaist no
redzes loka, virsroku nemot drastiskam iedzivotaju skaita kritumam. Dazadas
tautas dievbijibu tradiciju mainas noris izpildijuma limeni, kur nozimiga loma
ir pasai Romas katolu baznicai, kas veic $o korekcijas darbu. Tikmeér pédéjo
gadu bezprecedenta pandémijas ierobezojumi skara tautas dievbijibu un atklaja
tradicijas trauslumu.

Tautas dievbijiba ieziméjas dzimuma un paaudzu $kautne, bet socialais
statuss, atskaitot baznicas hierarhiju un garidzniecibu, taja ir mazak nozimigs.
Misdienas galvena loma tautas dievbijibas tradiciju piekopsana ir vecaka gada-
gajuma sievietém, kas arl padomju laikos bija uznémusas bérnu katehizacijas
lomu. Si tendence sakrit ar plagaku lokalo demografisko ainu. Dzimums un
paaudze ietekmé ari noteiktas tautas dievbijibas izpildijumu, pieméram, svini-
gajas procesijas.

Darba hipotétiski tika pielauts, ka pierobezas iedzivotaju tradicijas nav
bijusas paklautas centra dominancém un sakno sevi senakus slanus, kas lénak
paklaujas izmainam. Si hipotéze nav isti apstiprinajusies. Tradicijas tiek izdzi-
votas horizontala skautné, ar to domajot, ka noteiktas paaudzes parstavjus vieno
kopéja izpratne par tradicijam. Ta ka vairakums aktivo pierobezas draudzes
loceklu ir vecaka gadagajuma, ari vinu iemiesotaja tautas dievbijiba dzives
pieredzes dimensija ir klatesos$a. Otrais izvirzitais hipotétiskais pienémums,
ka pierobezas iedzivotaju tradiciju péctecibu apdraud musdienas raksturiga
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zema dzimstiba un iedzivotaju skaita lejupslide, ir apstiprinajies. Japrecizé, ka
tradiciju péctecibas parravums bitu vispirms jaskata no padomju laiku represiju
perspektivas, ko nu papildina ari pierobezas tuksosanas.
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ABSTRACT

The doctoral thesis “Popular piety in Roman Catholic parishes of Latgalian
borderland” presents a study on the popular piety rooted in the Catholic tra-
dition in Roman Catholic parishes of southeast Latgale in Kraslava and Ludza
municipalities.

The theoretical part explicitly explains the concept of popular piety. Popular
piety includes actions and objects forming religious practices outside of worships
and has a recognizable form, such as May services. In the Roman Catholic
Church, the understanding of popular piety is variable and is adjusted by eval-
uating consistency with the doctrine.

In the 215 century, the Latgalian borderland is characterized by periph-
eralization, which echoes in the life of parishes. Through popular piety, local
inhabitants express their affiliation to Catholicism, justifying it by the succession
of faith and traditions. In Soviet times, various expressions of popular piety
had to be practiced in secret. Everyday Catholicism, as practiced in the prewar
period, consequently lost its continuity. Changes in traditions of popular piety
take place at the level of performance, where the clergy adjusts it.

The thesis is based on the analysis of empirical data obtained in fieldwork
from 2018 to 2022. It the examines popular piety of on five levels. It describes
the faith of borderland parishioners, where the practice of popular piety matters
taking care of prayers outside the liturgy, at outdoor crosses or commemorating
the dead. Unique expressions of popular piety for Latvia are present in border
area, such as going on alleluia on Easter or the feast of St. Donats in Kraslava.
Others belong to a wider spread, however each having local features influenced
by intersectional sociocultural context. Also, each parish’s popular piety differs,
as it is influenced by the variety of experiences of the parishioners.

Key words popular piety, embodied Catholicism, Roman Catholic Church,
tradition succession, Latgale, borderland, emptiness
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INTRODUCTION

In 1991 premieres the film "Child of Man" by J. Strei¢s based on the novel
by J. Klidzéjs. The plot covers the growth, inner experiences and challenges of
the young Bonuks in the 1930’s in Latgale. Popular piety of the main characters
is reflected in everyday life, feasts and celebrations. On a May evening, Bonuks
carries flowers to the crucifix surrounded by locals chanting songs to the Virgin
Mary, and a woman whispers to Bonuks mother: “Regineit, your son has such
a piety!” This remark highlights Bonuks embodied piety, which manifests while
performing certain actions rooted in the local Catholic traditions. Popular piety
is not an obvious concept, however, as illustrated in the example, it has a clear
and recognizable form.

The research object of the doctoral thesis is the popular piety rooted in
the Catholic tradition. The research field covers Roman Catholic parishes in
southeast of Latgale in Kraslava and Ludza municipalities: Kraslava St. Ludvigs
parish, Piedruja Assumption of the Blessed Virgin Mary parish, Balbinava
Holy Trinity parish, Pustina Assumption of the Blessed Virgin Mary parish,
Landskorona Holy Trinity parish, Pasiene St. Dominiks parish, Zilupe Sacred
Heart of Jesus parish, and Brigi Holy Trinity parish. Dissertation is primarily
written from the perspective of folkloristics, by analysing context and per-
formance of a certain set of traditions, however it can also be characterized
as interdisciplinary. The work uses analytical tools of anthropology as well as
the perspective of border studies in the research of borderland inhabitants.
Popular piety is an integral part of the research of traditions, which is still
in the development phase of Latvian folkloristics, and the contribution of
this research is both theoretical and empirical. It is hypothetically presumed
that the traditions of the borderland inhabitants have been less affected by
the domination exerted by the centre and are rooted in historical layers in
a more significant way and are therefore more resistant to changes. However,
contemporary demographic changes threaten the continuity of these traditions.

Popular piety has attracted researchers from various fields of humanities
and social sciences who have used it as an empirical set of data but have also
looked at conceptual and theoretical significance in their field of study. A sig-
nificant part of the research devoted to popular piety evaluates it historically
(Butler 2004, Scheer 2012, Young 2016, etc.) and theologically (Francis 2005,
Roszak, Tykarski 2020, etc.). In folkloristics, the study of popular piety reveals
the extent to which the Catholic and folk interact in certain regions and what
is the context, meaning and distribution range of the expressions of popular
piety (Yoder 1974, Vergote 1982, etc.). In anthropology, the focus of the study
of the expressions of popular piety is in its local expressions in various cultural
contacts and social contexts. It critically approaches syncretism, emphasizing
ritual fixity, transformative continuity, and religious imagination (Macdonald
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2004, Pina-Cabral 1992, Taylor 1995, etc.). Expressions of popular piety have also
been evaluated according to their ritual and functional side, including it being
as an object of sacred commodity (Geary 2018, Erdelyi 2012). Popular piety is
viewed as inherent to a particular community, meanwhile, the concept ‘popular’
itself is problematic (Boyle 1982, Ryan 2012, Vergote 1982, etc.), which involves
a hierarchical division of people. It is also influenced by the Roman Catholic
Church's distinction between clergy and laity. In addition, Roman Catholic
Church constantly adjusts popular piety, a process, which is also constructed
through the research carried out by the Church itself (Elizondo 1993, Martiniere
2019, Platovnjak 2018, etc.).

During the second half of the 16 century, Latgale was added to the Polish-
Lithuanian union and repeated Catholicization of the surroundings took place.
Until then, Latgalian borderland was located on the periphery of Livonia and
the Roman Catholic Church did not have enough resources to provide perma-
nent pastoral care to the local population. Starting from end of 16t century,
Jesuits and Dominicans were strengthening its spread by promoting expres-
sions of popular piety (Bogdanovi¢a 2015, Norkarkls 2016). In the 19" century,
Catholicism was well grounded in Latgale. Popular piety was sporadically
fixed in 19! century ethnographic works (Ulanovska 2017, Vol’ter 1890), and it
became an integral part of the Latgalian folklore (Jusko-Stekele 2002, Reidzane
2009, Lielbardis 2012, etc.). There is a growing academic interest in some of its
expressions (Boiko 2001, 2004, Treija 2008, Zepa 2021 etc.). Most of the research
devoted to popular piety has been carried out in Latgale.

The inhabitants of the Latgalian borderland are united by their location near
the state border, but deeper look at local Catholic border parishes and counties
reveal the different history of each. For example, Landskorona parish can be
described as Latgalian, but its neighbouring parish in Pasiene is distinctly multi-
ethnic, interspersed with Polish, Belarusian, Latgalian and Latvian. Otherwise,
all border parishes experience a dramatic drop in the church membership, which
represents larger demographic processes taking place across the border area.
This emptiness discourse has also been highlighted by anthropologist Dace
Dzenovska (2012, 2020) to reveal the features of emptiness in the post-social
context within society and state. Population decrease is related to the change
of the border situation, where the external border of the European Union and
NATO has been drawn in contemporary Latgale. This forms important context
for the research, so special attention is given to the everyday life of borderlands’
inhabitants by applying analytical tools of border studies.

A border is a semantically broad concept that serves as a means of separa-
tion, paradoxically characterised by its changing nature (Konrad 2015). National
borders reveal the importance of establishing and strengthening other/own
discourse (Newman 2011). Border studies invite to view the border as a suture
(Salter 2012) to underline the prevailing dynamics from the perspective of
state power and border residents. After gaining independence, Latvian farms
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in the border area were financially promoted in order to strengthen the state
border. People from other regions of Latvia were posted to take up the positions
of teachers, border guards or railway workers. Historic waves of migration
brought together people of different nationalities and denominations, which
over time established means for peaceful coexistence. During World War II on
this southeastern border, national independence was lost, and the next power
opened the border which led to new waves of migration. After the collapse of
the USSR, when the border was closed again, it was subject to peripheralization.

The work focuses on the popular piety preserved, inherited and practiced
by borderland inhabitants. The following research questions have been raised:
what expressions of popular piety are typical of Latgale borderland parishes,
and to what extent they reveal embodied Catholicism? What factors have
influenced the prevalence of popular piety in the borderland, and how are
external circumstances - shifts of power, pandemic or the changing attitude
of the Roman Catholic Church, reflected in its performance? How do expres-
sions of popular piety rooted in the Catholic tradition help to understand
the relationship between borderland inhabitants in the light of generations,
gender, and social status? The aim of the work is to analyse the expressions
of the popular piety of the borderland parishes of Latgale, separately analysing
the historical context, border situation and change of power, as well as the sig-
nificance of popular piety in human relations. The following tasks are assigned
to achieve the aim of the work:

1) To develop theoretical framework of popular piety, establish the con-
ceptual basis and create an analytical frame of research for exploration
of the expressions of popular piety in Roman Catholic parishes.

2) Obtain empirical data on popular piety in repeated fieldwork visits in
border parishes of southern Ludza municipality and Kraslava munic-
ipality, systematize and analyse the acquired data using open coding
approach.

3) Compile and analyse scientific literature by contextualizing border and
popular piety within related research fields (folkloristics, anthropology,
history, theology, and border studies).

4) Based on empirical data and theoretical framework, describe, evaluate
and compare the specifically selected expressions of popular piety of
members of the borderland Roman Catholic parishes.

The research is based on data from fieldwork conducted by the author of
the thesis in the borderlands from 2018 to 2022. Fieldwork was based on qual-
itative research combining participant observation, interviews, photographs,
videos, field diary, etc. Regional folklore and ethnographic materials related to
the border, cultural and historical research, audiovisual material, and media
content have been used as secondary sources. Methodologically, popular piety
has been viewed in historical and sociocultural contexts and analysed in perfor-
mance. The results of the study allow to reflect life in the border area of Latvia and
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provide an in-depth picture of specific expressions of popular piety. Ethnographic
work of this scale is an important contribution to the research of popular
piety in Latgale, and its theoretical framing can be applied in a wider context.

Thesis contains four chapters. Chapter one, Research and sources of popu-
lar piety, examines popular piety from an academic perspective, and overviews
its understanding in the Roman Catholic Church. It covers the period after
the Second Vatican Council and assesses the influence of the last Roman Catholic
popes on the role of popular piety in the Church. According to the Directory
on popular piety and liturgy (2001), there are five categories in which pop-
ular piety is manifested. Further, the analysis of research based on popular
piety is provided, differentiating it as an object of research within the Church
and in humanities and social sciences in Latvia and worldwide. Chapter two,
Roman Catholic parishes in Latgalian borderland, historically contextualized
the spread of Catholicism, beginning in the late 17t" century. Catholicism played
an important role in bringing different forms of popular piety into life. It is
followed by the analysis of tools of the strengthening Catholicism in the 18t and
19t century and the challenges of the 20" century, including the repression
during the USSR. The second part of the chapter deals with each border parish
and provides confessional and ethnic characteristics of each. In chapter three,
Latgalian borderland as field of research, the choice of methodological prin-
ciples is justified, explaining how context, performance and embodiment are
used in the thesis. It provides insights into the four phases of the fieldwork,
clarifies the scope of empirical data, and reflects about data limitations. As
the chapter focuses on the field of research, borderland is viewed from the per-
spective of border studies. Chapter four, Forms and expressions of popular
piety in Latgalian borderland, is based the results of empirical data coding.
Firstly, the language of the local popular piety is viewed in context of embodied
Catholicism, everyday life, within church, in relation to seven sacraments, as
well as its reflection in the sense of God's punishment. Secondly, a particular
attention is given to the feast of St. Donats in Kraslava, from its beginnings
in the 18t century to the transformations in the 215 century. Popular piety is
also analysed in connection to the liturgical year and highlights expressions
that reflect local specificity. It is followed by description of how veneration of
the Virgin Mary takes place in border parishes, revealing the specifics of local
May services, feasts dedicated to the Virgin Mary in some parishes, as well
as the role of pilgrimage. The final section is dedicated to commemoration of
the dead, where the topics of death and burial are covered, followed by grave
care habits, cemetery festivals and the candle evening.

Participation in scientific conferences

o November 2, 2018 “Tradicionalais ka méraukla: piemérs par parazam Indra
svétku griezuma” in the scientific conference of Latvian Academy of Culture
Latvijas “Kultaras krustpunkti XII”;
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o May 7, 2019 “Xodumv no annentos 2019. gada: starp dzivu praksi un
izmirusu tradiciju” (jointly with Ansis Ataols Bérzins) in LU LEMI scientific
conference “Mekléjumi un atradumi’;

o January 30, 2020 “Radot un radot citadibu: Latgales pierobezas reprez-
entacija” in Daugavpils University international scientific conference;

o February 22, 2021 “Eklezionimi starp antroponimiem un toponimiem:
gadijjuma izpéte Romas katolu baznica musdienu Latvija” in academician
Janis Endzelins 148 anniversary international scientific conference;

o May 21, 2021 “Paris novérojumi par Sv. Donata svétkiem un tautas die-
vbijibu” in humanitarian and social sciences conference “Jauno pétnieku
diena”;

o August 27, 2021 “Speaking up in borderland’s tombstones: a case study
of identity markers in Pasiene parish (Latvia)” ICOS “27" International
Congress of Onomastic Sciences” in Cracow (online).

o September 29, 2021 ““Life is life””: some insights into fieldwork in Latgale
border region before and while pandemic” in the international scientific
conference “Emptiness: Ways of Seeing”.

Approbation of thesis in scientific articles

o Grike, Anna Elizabete, 2020. Tensions between House and Place Names:
An Anthropological Case Study of Graveri. Onomastikas pétijumi II /
Onomastic Investigations II. Riga: LU Latvie$u valodas institats, pp. 95-111.

o Grike, Anna Elizabete, 2020. Izvértéjot un pamatojot tradicionalo: gadijuma
izpéte Indra. Krustpunkti: kultiras un makslas peétijumi: zindatnisko rakstu
krajums. Latvijas Kultaras akadémijas zinatniskas pétniecibas centrs, Riga:
Latvijas Kultiiras akadémija, pp. 35-48.

o Grike, Anna Elizabete, 2020. Radot un radot citadibu: Latgales pierobezas
reprezentacija. Literatiira un kultira: process, mijiedarbiba, problemas:
zinatnisko rakstu krajums. XX, Ekokritikas un biopolitikas prakses literattira
un kultira. Daugavpils: Daugavpils Universitates Akadémiskais apgads
“Saule”, pp. 72-87.

« Grike, Anna Elizabete, 2023. Ecclesionyms both as anthroponyms and top-
onyms: the Roman Catholic parish and church names in Latvia. Linguistica
Lettica, 30. Riga: LU Latvie$u valodas institats, pp. 324-336.

o Grike, Anna Elizabete. Speaking up in borderland’s tombstones: a case study
of identity markers in Pasiene parish (Latvia). Submitted to Onomastica
Lettica (LU LatvieSu valodas institits).

37



1. RESEARCH AND SOURCES OF POPULAR PIETY

The purpose of this chapter is to approach popular piety integrally, looking
at it as a conceptual and analytical tool for analysis and as a set of empirical
data. First, popular piety is viewed from the perspective of the Roman Catholic
Church. Based on Church documents, in particular “Directory on popular
piety and liturgy” (2001) five categories of popular piety are defined. It is
complemented by an analysis of studies on popular piety that have taken place
inside the Church (Elizondo 1993, Martiniere 2019, Platovnjak 2018, Vergote
1982, etc.). Secondly, attention has been paid to the research of popular piety
in Latvia (Boiko 2001, Dukalska 2010, Treija 2008, etc.) and worldwide (Denz
2009, Scheer 2012, Young 2016, etc.) to reveal its empirical and theoretical
emphasis in humanities and social sciences (Macdonalda 2004, Ryan 2012,
Scribner 1984, Yoder 1974, etc.). Thirdly, the study of popular piety in Latvia has
been examined, evaluating what has been observed and concluded in previous
studies (Jusko-Stekele 2002, 2007, Reidzane 2009, Strods 1996, etc.), as well as
in Latgale's 19t century ethnographic material.

1.1. Popular piety in Roman Catholic Church

Understanding and interpretation of the popular piety in the Roman Catholic
Church has been historically and geographically variable. Various social factors
have also influenced the expression, spread and importance of popular piety in
everyday life and characterizes its changing nature. In the early 20" century,
Pope Pius X marked a turning point in understanding the centrality of liturgy
at a time when various expressions of popular piety, like the prayer of a rosary
or the veneration of saints, dominated the practice of faith in everyday life. Such
a paradigm shift created space for the need for a coherent and unified approach
to harmonising liturgy and popular piety.

In 2001, the Congregation for the Divine Worship and the Discipline of
the Sacraments published “Directory on popular piety and liturgy”. The analysis
of the Directory highlights the main spheres of popular piety. First, the historic
emphasises requires that research into popular piety should assess the historical
context in which it has spread. Second, the Directory and other Church doc-
uments emphasize the inculturation of popular piety, meaning each region's
specific contact of popular piety with local cultural traits. It can be described
using the concept of the language of popular piety, focusing on the gesture, body,
material, spatial and temporal dimensions of popular piety. Thirdly, the reference
to the Church tradition highlights the social nature of popular piety. It varies
among different social contexts and allows to reveal different expressions of local
popular piety. Fourthly, five categories of popular piety are given: expressions of
popular piety can be found throughout the liturgical year, in the veneration of
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the Virgin Mary, the saints and beatified, in the commemoration of the dead,
in shrines and pilgrimages.

The research by the clergy and consecrated persons of the Roman Catholic
Church on popular piety is characterized by several traits. It highlights authors
positionality by viewing popular piety contextually to the evangelization process
or in the light of faith. The studies use internal intertextuality, where references
are made to Church documents or research. The purpose of these studies is to
explain in greater depth and detail what is and is not understood as popular
piety, what forms of local popular piety are and how to achieve harmonization
with liturgy. The studies analysed are divided by their affiliation to theology,
sociology, and research of local expressions of popular piety.

1.2. Research of popular piety in Latvia and worldwide

Research of popular piety can be divided by the scientific fields in which it
has been studied and by the analytical contribution such research has made to
it. In the humanities and social sciences, it is binding to history science, theol-
ogy, the fields of art, visual communication and media, as well as folkloristics,
anthropology, sociology and cultural studies. In the concept of popular piety,
conceptual interest has been given to the understanding of ‘popular’, which can
be viewed historically, theologically, and socially. Understanding of ‘popular’ is
socially marked. Social inequality and stratification determined the coexistence
of social strata, where ‘popular’ should be understood as hierarchically and
socially non-dominant part of people. Research of popular piety in its integrity
allowed to overcome such categorization. Such an approach makes it impossible
to separate theology from popular piety or talk about some culturally or socially
unaffected doctrine. Similarly, there is no objective justification to view popular
piety as belonging to higher or lower class, even if expression of piety differs.

In folkloristics popular piety rooted in the Catholic tradition is also prob-
lematic as a category (Kapalé 2013, Santino 1982, Yoder 1974, etc.). Research
focuses on folk Catholicism, Catholic folklore, folk religion, and folk traditions
where popular piety manifests itself. Meanwhile, in North America, anthropol-
ogists have analysed popular piety in interactions between cultures, observing
rising tensions between “folk religion” and “official religion”, which is marked
by social hierarchy (Yoder 1974, 5). Research of popular piety cannot exclude
a critical assessment of the power relations in which they play a role.

In Latvia, the focus on popular piety in folkloristics was not present in
the early period of the field development, but in Soviet times its research was
not an academic interest. It is only after the restoration of national independ-
ence when it began and continues to attract individual researchers. One of
the precursors of popular piety research is Martins Boiko (2001, 2004), who
has focused his research on the May services and office of the dead. However,
popular piety has been present in an implicit and conceptually undisclosed
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way before. For example, the cultural and folklore material of Latgale contains
individual expressions of popular piety. Interest in popular piety is growing
today, especially among folklorists (Treija 2008, Zepa 2021, etc.). Due to cultural
and historical circumstances, it is mainly carried out in Latgale. Popular piety
has been studied in feasts, holidays or in connection with specific expressions of

popular piety, Christmas and Easter rituals, St. Agate day sacramentals among
other protective items.
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2. ROMAN CATHOLIC PARISHES IN
LATGALIAN BORDERLAND

The purpose of this chapter is to contextualise popular piety in Roman
Catholic parishes in the Latgalian borderland from a historical and cultural per-
spective (Bauman 1994). First, an insight has been provided into the history of
Catholicism in Latgale, dividing its political affiliation to the Polish-Lithuanian
union, the Russian Empire and the Republic of Latvia. Popular piety has been
an important tool for strengthening Catholicism, as well as a direct target of
repression when ruling powers targeted the Church. Secondly, a description
of each of the selected border parishes is given, revealing their diversity.
Confessional and ethnic composition of border parishes is given to see if and
how it refers to popular piety.

2.1. Insight into the local history and the spread
of Catholicism

Popular piety is an important tool not only in the inculturation of faith, as
stated in the documents of the Roman Catholic Church, but also as a reference
to how much faith has strengthened among locals (Strods 1996). In the Latgalian
borderland, Catholicism enters with Jesuits and Dominican monks in the end
of the 17t century. Dominican activities resulted in twelve built churches
in the border area: Sl,(aune, Rundani, Brodaizi, Raipole, Pilda, Slabodzinca,
Eversmuiza, Brigi, Lielslodze, Mazslodze, Istra un Konecpole. Their activities
later also spread to Aglona, Viski, Ru$ona, Daugavpils, Preili and Varaklani,
mixing areas of influence with Jesuits. More than two centuries of Jesuit
activity in contemporary Latgale, until their eviction in 1820, echoes the local
understanding of Jesuits as promoters of education. Jesuits were also the first
to introduce Latgalian language into parishes, develop the written Latgalian,
promote literacy and distribute books of spiritual content (Kemps 1991, 72). In
Kraslava, with the participation of the Lazarists and Jesuits, from 1757 to 1844
the first higher educational institution in the territory of modern Latvia was
also active, namely, Kraslava seminary.

In 1772, Latgale became a part of the Russian Empire, but political change
did not go evenly. While the official position foresaw the strengthening of
the Orthodox Church, the Roman Catholic Church continued its expansion.
This period is characterised by the extensive construction work of churches. At
the end of the 18t century, outdoor crosses also began to spread, which later
become emblematic symbols of the Catholic Latgale. The office of the dead, as
a practice at the ritual of burial, has also been established during this period.
A second Polish uprising took place in 1863, leading to new repression. First,
they affected churches, such as in Brigi where it passed on to Orthodox needs.
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Second, a ban on Latin printing from 1864 to 1904 followed, leading to a search
for other ways to distribute prayer books or Catholic literature in local languages.

During the years of independence, the Roman Catholic Church exercised
religious freedom and contributed to the spread and consolidation of its
activities. The local spiritual life was also characterized by the formation of
a new generation of local priests who shifted the relationship between lays and
clergy. Different gatherings were formed in the parishes, promoting spiritual
life practices outside liturgy (such as rosary gatherings). During World War
II, the repressions on religious organizations took place gradually. 1941 saw
the repression of clergy, the abolition of the Catholic press, the destruction of
churches, nationalised properties and targeted attacks such as shutting down
all Catholic public organisations. The Soviet repression of the church took place
unevenly. This was due to the ruling elite's attitude towards religious organisa-
tions. The Soviet press belittled the Church in various ways, taking particular
sharp action against faith practices that include miracles. Popular piety had
become an object of mockery. The situation is gradually changing in the 1970’
and 1980’s. In the second half of 1980’s there are already airs of freedom, but
after the restoration of the national independence of the Republic of Latvia
restrictions were lifted and religious organisations regained their freedom of
action.

2.2. History and characteristics of Roman Catholic parishes

Borderland counties were directly affected by the restoration of independ-
ence of the Republic of Latvia when its inhabitants came to a closed-type border.
This contributed to border’s peripheralization which over the years resulted
in a rapid population decline. Demographic trends also influenced parish
activities, and during fieldwork, in some places popular piety was discussed in
the form of the past. Historically, first Roman Catholic parishes were created in
the border area at the end of 17th century, but their present churches were built
around the 19t century. At the time, representatives of other denominations
also entered the area: Lutherans, Orthodox and Jews. In Kraslava and its neigh-
bourhood, Old believers communities began to establish from the 18 century.
The confessional and national peculiarities of each county are also revealed in
the Catholic parishes. In border parishes there is a variety of expressions of
popular piety, including veneration of particular saints, the role of different
sacred objects or the specificity in the relationship between lays and clergy.

The municipality of Ludza borders the Russian Federation in the east and
the Republic of Belarus in Pasienes county in the south. The study includes three
of the seven border counties, Brigi, Zalesje and Pasiene county. Of the three
cities of Ludza municipality, Zilupe is included. Three Roman Catholic parishes
are present in the chosen area of Ludza municipality: Brigi Holy Trinity parish,
Zilupe Heart of Jesus parish and Pasiene St. Dominiks parish.
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In Kraslava municipality there are two cities — Kraslava and Dagda, and
seven counties bordering Belarus. The study includes counties of Skaune,
Robeznieki, Indra, Piedruja, which house Catholic parishes, and excludes
the parish of Varnavici, where the existing parish belongs to the Diocese of
Jelgava. Five Roman Catholic parishes are present in the selected border area of
Kraslava municipality: Landskorona Holy Trinity parish, Pustina Assumption
of the Blessed Virgin Mary parish, Balbinava Holy Trinity parish, Piedruja
Assumption of the Blessed Virgin Mary parish and Kraslava St. Ludviks parish.

Each borderland parish is regarded as an independent community,
which co-exists with other denominations within the territory of the county,
as well as borders with neighbouring parishes. They are each aware of their
own history and peculiarities, yet nowadays subject to a unifying condition
of emptiness. According to history and parish characterization, popular piety
unfolds on different levels. First, it has been a functional tool for strengthening
Christianity when Jesuit and Dominican monks began operating in the area.
Secondly, popular piety has also been a political tool in the case of Kraslava,
where the importance of the church has been promoted through the particular
relics. Thirdly, popular piety permeates the various religious objects of parish
churches, customs and in connection with the clergy.
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3. LATGALIAN BORDERLAND AS FIELD OF RESEARCH

The purpose of this chapter is to cover Latgalian borderland as a field of
research. Geographically it is situated in the borderland of Kraslava municipal-
ity — in counties of Skaune, RobeZnieki, Indra and Piedruja, as well as the city
of Kraslava and in Ludza municipality, in counties of Brigi, Zalesje and Pasiene,
and the town of Zilupe. The choice of these counties is justified by their location
at the borderland and is supplemented by the fact having Roman Catholic par-
ishes in them. The author of thesis systematically conducted fieldwork between
2018 and 2022. Data analysis revealed expressions of local popular piety, as
well as reflexions of borderland inhabitants about living in the border area, also
coexisting in a denominational, ethnic and linguistic diversity.

3.1. Methodological principles

Methodological principles of the research have been chosen according to
contemporary folkloristics and anthropology to achieve ethnographic accuracy.
The study field is drawn from an internal or emic perspective and contextualized
functionally, situationally and by its cultural significance (Bauman 1994, Bula
2011). To understand the regional stages of the evolution of popular piety, broader
attention is focus given to the historical context. To understand the specifics of
the everyday at the border, it has been looked at from the perspective of border
studies. Popular piety is seen in its embodiment and performance. This approach
reveals how gender, age and intergenerational relationships affect the expression
of popular piety. To ensure transparency of empirical data, detailed insights
into the fieldwork are given, separated chronologically in four phases, as well
as critical assessments of field positioning and data limitations are provided.

Empirical data was obtained in a fieldwork (2018-2022) using qualitative
data acquisition methods. It consists of primary and secondary data. Primary
data was obtained during fieldwork: semi-structured interviews and transcripts
thereof, a wide range of photographs, video and audio recordings and a field
diary recording the course of the study, observations made and various personal
reflections. Secondary sources are written and audio-visual: periodicals and
local newspapers of different periods, material available in the media on popular
piety and on borderland, including documentaries, films and radio broadcasts,
and literature of various kinds, which reflects the object of the study. Open
type coding was carried out, resulting in 114 codes that were systematized into
thematic code groups. Two central themes - life in the border area and popular
piety - provided the basis for analysis.

Data limitations consist of several factors. At the launch of the study, a spe-
cific geographical location and focus on tradition research were chosen. As
fieldwork progressed, the central axis of the study - popular piety, was defined.
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Data gaining took place by narrowing down the object of study, resulting in
data not being uniform but covering several topics. Fieldwork was subject to
significant restrictions since March 2020 due to the pandemic and the state of
emergency in the border area declared along with the flow of migrants from
Belarus. The data is also limited by the human factor, as it failed to address each
parish in a proportional way, with some more represented, others less. The dis-
proportion between women and men should also be mentioned among the data
limits: about two-thirds of the informants were women. A higher proportion of
women also gathered in churches. Even if consciously people of different ages
were addressed, however, about two thirds were above 60.

3.2. Research of borderland inhabitants

Border studies evolved as a separate field of science in the second half of
the 20t century, yet border research has a longer history. It relates to geopol-
itics, where border fixation determined the strengthening of power positions.
The experience of borderland inhabitants became an important source to under-
stand the social processes associated with the border. Understanding the border
as changing, flowing, and socially constructed is also revealed in the sense of
belonging of borderland inhabitants.

The border with Russia and Belarus was strengthened after independence
and restauration of independence of the Republic of Latvia but was less securi-
tised in Soviet times. Nowadays, it is also characterised by a broader geopolitical
context; it is the external border of the European Union and NATO. At the time
of the research, events such as the increased flow of migrants from Belarus or
Russia's full-scale invasion of Ukraine contributed to securitization of the south-
eastern border. The media has increasingly focused on hybrid warfare, inter-
preting the flow of migrants as a deliberate strategy to destabilise the situation
at the border. In their experience of the border and its crossing possibilities,
borderland inhabitants have witnessed the change of border situations fluidly,
experiencing different degrees of openness or closeness. Opening or closing
the border is accepted as an objective fact and distancing from it is underly-
ing. This can be explained by national policy on border security. After both
independence and restauration of independence of the Republic of Latvia, state
border guard has been one of the institutions where regional affiliation has been
decisive in the selection of employees. Borderland inhabitants are not linked
to institutionalized border security, but this does not mean that its necessity is
doubted. The change in border situations is accepted and the restrictions related
thereto are observed.

The data coding revealed three most important topics about the everyday life
at the border: population decline (desertion, departure), local identity (language,
denomination, ethnicity) and domestic problems and their solutions. The nar-
ratives of the borderland inhabitants about leaving are interspersed with regret
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and necessity. After graduating from high school, majority of young people leave
the border area to study or seek employment opportunities, including abroad.
Departure is related to the socioeconomic factors, where borderland inhabitants
face limited opportunities to educate, work or develop economic activities.

Many border residents live the confessional diversity in their households.
It is based on marrying people from different denominations - most com-
monly - among Catholics and Orthodox people. The diversity was not listed as
conflicting. The opposite was often highlighted: diversity adds to the number of
days to celebrate. In families with multiple denominations, they are not always
practiced integrally; the faith of the most active family member prevails. In bor-
der parishes, Catholic parishes coexist with each other, which are characterised
by different language uses in worships and liturgy. It will be more Russian and
Latgalian in Zilupe, Russian and Latgalian have replaced the historical Polish
language in Pasiene, while the parish of Landskorona has always held on to
the Latgalian language. Waves of migration that have attained border area at
different times and have encouraged its inhabitants to seek different solutions
to live up to the diversity of nationalities, languages, and denominations.
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4. TYPES AND EXPRESSIONS OF POPULAR
PIETY IN LATGALIAN BORDERLAND

The purpose of this chapter is to summarize the results of analysis of
empirical data, in which popular piety is revealed in its diversity. The resulting
data revealed diverse, living, inherited, reclaimed, newly introduced and lost
expressions of popular piety in the borderland parishes of Latgale. The examples
of popular piety ranged from local scale, such as goings in alleluia on Easter
in parishes in Kraslava municipality, to those among the most common in
the Catholic world, such as veneration Our Lady of Lourdes at the Landskorona
parish.

Directory distinguishes five categories of popular piety - during the litur-
gical year, in the veneration of the Virgin Mary, of saints and beatified, in
the commemoration of the dead, and in pilgrimages and shrines. When com-
paring these categories and the empirical data obtained, some categories had
to be aligned and others focused on a specific example. Subchapter one deals
with the language of popular piety, explained in detail in the Directory but not
separated as an independent category. It compiles and analyses data related to
embodied Catholicism in different life situations. It reveals how the language of
popular piety manifests itself at home and in the church. Separate attention has
been paid to the seven sacraments and how they interact with the popular piety.
Subchapter two is devoted to St. Donats feast in Kraslava, which is celebrated
on the first Sunday after St. Peter and St. Paul feast. It refers to the category of
the veneration of saints and beatified and has been chosen for their importance.
Subchapter three looks at popular piety over a liturgical year, from Advent to
commemoration of the dead in late fall. Increased attention has been paid
to going on alleluia on Easter, which is a unique tradition at national level.
Subchapter four analyses the veneration of Virgin Mary in the border parishes,
usually associated with a certain time, such as the month of May, or feasts.
Subchapter five deals separately with commemorating the dead.

4.1. Language of popular piety

The Directory explains that the language of popular piety includes gesture
and body language, public prayers, and formulas, songs and material things
that accompany piety. The results of the interview coding allowed to separate
five groups relevant to the language of popular piety. The first is the embodied
Catholicism, which looks at how people express their affiliation to Catholicism,
how this narrative is naturalized, and how the succession of traditions has
taken place. The second is the popular piety in everyday lives — at home or at
work, where attention is focused on various acts or objects of piety. The third is
the popular piety outside the house, manifested in churches, at outdoor crosses
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or cemeteries, where common prayers are more characteristic. The fourth group
of codes combines expressions of the popular piety who accompany the seven
sacraments of the Church. The fifth thematic brings together narratives about
God's punishment, which follows blasphemy works. It should be noted that
the Directory does not divide the latter two as belonging to the language of
popular piety, yet they corresponded most thematically to the language of
popular piety.

Speaking about his neighbour, a member of Brigi parish said: “Her faith,
it wasn't, as to say, dogmatic, but in the everyday life. She lived it. You could
feel it was woven in her.” This example of the woven faith accurately illus-
trates the embodied Catholicism and how people feel about their belonging
to Catholicism. Faith is one of the axes that defines belonging to the Roman
Catholic Church. Parishioners described faith with various adjectives expressing
its intensity (e.g., “I had very faithful grandparents”), as well as being intertwined
with the practices of popular piety. The embodied Catholicism manifests itself
not only individually, in the family, in the countryside or in the parish, but
the entire cultural and historical region of Latgale is associated with it.

Analysis of the data revealed three thematic clusters about popular piety in
everyday life. The first is religious objects or symbols at home, where the most
visible is the inscription on the house door, indicating belonging to the Roman
Catholic Church, and the so-called God’s corner, which houses the sacred
images. The second includes a variety of sacramentals that are usually blessed
at church feasts. The third are prayers practiced at home, distinguishing sep-
arately memories about prayers during a storm. Popular piety in the church
is related to expressions outside the worship. It, too, emphasized the role of
women: it's the physical upkeep by decorating it up, but also of prayers before
or after the worship.

4.2, Feast of St. Donats in Kraslava

In the border area, one of the largest Catholic feasts is the feast of St.
Donats in Kraslava, which is celebrated on the first Sunday after the feast of
Saints Peter and Paul. The feast has been chosen for detailed analysis to reveal
historical processes of popular piety, its transformation in the 20" century and
contemporary significance. For this purpose, fieldwork data was supplemented
by different written sources, particularly, from periodicals. Feast of St. Donats is
linked to the will of noble Plater family to increase the importance of Kraslava
in 18" century. One of their aims was to make the newly built church into
a bishop's seat; to enhance its significance, relics of St. Donats were brought
from Rome, and the feast was introduced.

In the 20" century, the feast of St. Donats was celebrated three days starting
on Friday the weekend after the feast of Saints Peter and Paul. During the feast,
there were 40 hours of indulgences, multiple worships, processions, and public
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prayers attended by masses of people. Priests from around the neighbourhood
gathered to provide the spiritual care, including confessions, which were also
provided outside the church premises. The feast has been attended by the bishop,
who provided the sacrament of confirmation. The veneration of St. Donats relics
took place in several forms, including three (also — seven) rounds of kneels
around the chapel or church. Due to the large number of people, the veneration
of relics took place outside the chapel. St. Donats was said to heal from all
the illnesses and misfortunes. In gratitude for the fulfilled prayers, people placed
ex-votos on a special board. Outside the church, various accessories related to
religious life were sold, as well as, an extensive trade, named the Donats market,
took place. Alongside the church festivities and the market, other entertainment
such as circuses, lotteries, balls, concerts were offered.

Nowadays, too, these festivities last for three days, as well as persistent
practice with more intense confessions and magnificent processions are present.
Interviews conducted in 2021 with people of different ages who have taken part
in the feast of St. Donats after the restauration independence of Latvia, reveals
feast’s typology, especially the preparation for the first eucharist, confession
and confirmation. Reaching the age of ten, equivalent to the third school year
at the school, Kraslava parish children attend Sunday school to prepare for
the three sacraments being received during the feast of St. Donats.

Feast of St. Donats is part of the embodied Catholicism and participating
in it is an integral practice of local people. Those born or raised in Kraslava
mention that they participated in this feast every year. Among the many feast
activities, they highlighted that youth were responsible for the Eucharistic ado-
ration and had significant role in the solemn procession. It sets out a breakdown
by gender and age, where each has its own functions. Procession participants feel
responsibility to perform their assigned duties correctly. This procession takes
place at the central worship, also accompanied by the confirmation.

4.3. Popular piety during the liturgical year

Popular piety during the liturgical year is associated with feasts. If the birth
and resurrection of Jesus Christ, celebrated over Christmas and Easter, were to
be regarded as central throughout the Catholic tradition, then the meaning and
popularity of other feasts tend to be local. Also, the language of local popular
piety is present in all celebrations.

Borderland parishioners pointed out the changes in different practices. For
instance, Advent's wreath or the Christmas tree are said to be recent tradition,
even distinguished as belonging to the Soviet or institutional (school). In their
childhood, preparation was focused on cleaning the house and decorating
the God’s corner. Christmas was celebrated for several days and included going
to the neighbours and hosting guests. The tradition of sharing Christmas wafers
on Christmas Eve has remained, as the importance of prayers at the table before

49



the blessed meal. On the Epiphany, one of the most visible expressions of popular
piety relates to the blessed chalk with which three crosses, initials of the kings
and current year are drawn on the door. After the Baptism of the Lord, the ordi-
nary liturgical time begins, lasting until the beginning of the lent. In early
February, three feasts are celebrated consecutively, each associated with certain
expressions of popular piety and sacramentals: the feast of the Presentation of
the Lord on February 2 with candle blessing, the feast of St. Blazijs on February
3 with protective ritual against respiratory diseases, and feast of St. Agate on
February 5 with sacramentals which were widely used against fire accidents, but
now they serve more as protective items and tools to strengthen health.

Ash Wednesday's liturgy introduces the Lent, with receiving a sigh of cross
from ashes on their forehead or having ashes pelted on heads. Borderland
parishioners did not mention strict fasting for those forty days of Lent, rather
singled out Wednesdays and Fridays as fasting days outside the Lent as well. On
Good Friday, though, a strict fasting is being maintained. During the Lent, such
additional rituals as singing ‘Bitter tears’ or walking the Way of the Cross take
place alongside the worships. Blessed willow branches on Palm Sunday belong
to those sacramentals that borderland parishioners name among mandatory
at home.

Easter is associated with a variety of customs and plays: egg painting, a meal
blessed in the church, swinging and visiting neighbours. A local borderland
tradition, known as going on alleluia, has remained in these parishes. It involves
groups of people going from house to house singing certain songs for which
a treat has been received in gratitude. The groups have been diverse, but they
have basically been adults who have gathered and walked around, also across
the borders. Observations made in 2019 lead to the conclusion that it is more
widely practised by children these days.

After Easter, the Church's liturgical calendar is followed by the Ordinary
liturgical time. As for the popular piety, herbs’ blessing on Herbs Day was
emphasized. It has not one precise date but is adjusted to other feasts in June.
In Kraslava, it is on the Thursday after the Solemnity of the Most Holy Body
and Blood of Christ, in Zilupe, it is on Thursday or Sunday after the Pentecost,
but in the Pasiene it is related to the ending of the Pentecost’s octave.

4.4, Veneration of the Virgin Mary

Veneration of the Virgin Mary in the Roman Catholic Church is one of five
central forms of popular piety. The importance of veneration the Virgin Mary
is evidenced by the fact that more than half of the Roman Catholic churches
in Latvia are dedicated to the Virgin Mary. Veneration is linked to other forms
of piety, and three perspectives have been analysed separately. The first is
the month of May, when gatherings at outdoor crosses take place to sing songs
dedicated to the Virgin Mary. The other are the feasts dedicated to the Virgin
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Mary of border parishes. For instance, in Landskorona parish it is the veneration
of Our Lady of Lourdes and in Pasiene parish - of Our Lady of Good Counsel,
which have been relatively recently introduced. On the opposite, the once largely
attended Nativity of Mary on September 8 in Pasiene has lost its importance.
Thirdly, an analysis has been provided into local narratives on pilgrimages to
Aglona for the feast of Assumption of Mary.

Two major factors influenced May services: first, during the Soviet times
multiple outdoor crosses were removed and people practicing visible religious
rituals were repressed. Second, demographic change (and pandemic, too) has
greatly reduced the number of people who would take part in these services.
Recalling the prewar period, parishioners clearly highlighted the role of the cru-
cifix itself, where its upkeep and decoration belonged to an essential aspect of
popular piety. Women were responsible for its decoration, but men took care of
its construction. Nowadays, crucifixes are restored and there is an attempt to
revive the tradition, which has persisted in forms of prayers in churches.

In 2004, Landskorona parish introduced a tradition to venerate Our Lady
of Lourdes on the 11" date of every month, and similarly in 2008, Pasiene
determined a devotion to Our Lady of Good Counsel on the 26" date of every
month. Our Lady of Good Councel, celebrated on April 26, was added as parish’s
feast days. Over the course of a month there is an opportunity to leave notes
with intentions that are then put together on the 11" or 26" date of every month.

Asked about pilgrimage, borderland inhabitants separated individual pil-
grims of prewar or Soviet era and contemporary pilgrimage groups to Aglona.
Even though, people used to go in groups to different parish’s feasts kilometres
away, they didn't associate it with pilgrimages. This is also partly explained
by the fact that people who arrived at these feasts were called pilgrims, but
the groups were referred as solemn processions when arriving in such form.

4.5. Commemoration of the dead

In several borderland counties, the first churches were built in burial
sites. They later continued to play the role of chapels, or they have ceased to
exist. It also occurred later, like in Pustina where the parish church was built
on the cemetery. In the context of death, popular piety can be divided into
the following themes: death and burial, grave tending, and cemetery festival,
and commemoration of the dead in the fall.

Death has been less related to the institutional side, but as experienced in
a home environment. After the death, the body is placed in a separate room,
the office of the dead is taking place. It is less and less practiced due to the demo-
graphic situation, as well as a break in the continuity of tradition, where, accord-
ing to locals, this knowledge is fading with the passing of the older generation.
Members of the Balbinava parish pointed out that the office of the dead would
surely be among local traditions which has seen change. The presence of a priest
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at the time of the office of dead was once uncommon unless the priest himself
was more directly connected to the household. Similarly, in the case of the May
services, this practice of popular piety was mostly practised without the presence
of clergy. In contrast, in the funeral ritual itself, the priest plays an important
role. The funeral, which usually takes place on average three days after death,
begins with a worship for the deceased, followed by the burial on the ground
in the cemetery.

Cemetery festivals have been introduced in border parishes after the inde-
pendence of Latvia or in some places — during the Soviet times, and nowadays
they have lost their reach. These festivals were also significant in strengthening
kinship ties. They have their own ritual side, with several borderland inhabitants
pointing out that they felt discomfort, or even expressed condemnation, that
nowadays not everyone follows and takes part in the ritual. Roman Catholic
Church celebrates All Saints’ Day on November 1, and on November 2 — All
Souls’ Day. Commemoration of the dead includes candle evening in cemeteries.
Several parishioners said it was also the last time going to cemetery until next
spring. As cemetery festivals, candle evenings have also been introduced in
Soviet times. The tradition of praying for the souls of deceased on the day of
their death or birthdays remain.
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MAIN THESES

The expressions of popular piety rooted in the Catholic tradition are region-
ally diverse. The local specificity is characterised by the language of popular
piety, which includes gesture and body language, public prayers, songs, and
material things accompanying piety. Expressions of popular piety can be
found throughout the liturgical year, in the veneration of the Virgin Mary,
of saints and beatified, in the commemoration of the dead, in shrines and
pilgrimages. Popular piety is variable. In the Roman Catholic Church, it is
adjusted by assessing its harmony with doctrine.

Through expressions of popular piety, members of borderland parishes
express their affiliation with Catholicism, based on the succession of faith
and tradition. Popular piety practices and sacramental life have been
used as the measure for determining the intensity of faith. The embodied
expressions of Catholicism can be seen on individual, family and parish
level. While until World War II the succession of traditions took place both
institutionally and in the household, during the Soviet period this became
the responsibility of older women.

Popular piety in everyday life manifests itself as the presence of certain
religious objects or symbols at home, such as God’s corner with sacred
images. They also include sacramentals, which are blessed at church during
feasts and brought home (blessed water, St. Agate bread and salt, candles,
chalk, coal, willow branches, and herbs). Popular piety in the church
involves cleaning the house of worship or having prayer groups before or
after the worship, where women play a prominent role.

Popular piety manifests itself on several levels in sacramental life. During
the baptism, the bond with the godparents, who could also partly take care
of the child, is strengthened. Several borderland parishes have maintained
close links between Eucharist and sacrament of penance. Accordingly,
Eucharist is received only on special occasions, despite the encouragement of
the clergy to re-evaluate the practice. The tradition of binding first Eucharist
and confirmation has also remained, which is based on the opportunity to
receive confirmation delivered by the bishop which used to be rare occasion.
The local specificity of the veneration of the saints and beatified can be
attributed to the title of each parish. Parish title also determines widely
celebrated parish feasts. Kraslava St. Ludvigs Roman Catholic parish, whose
main feast is the feast of St. Donats, and parishes of Brigi and Landskorona,
are the exceptions, whose churches are dedicated to the honour of the Holy
Trinity, while the main feast of the parish is Pentecost. Each parish is also
characterised by other major feasts or days of indulgence, but because of
the decline in the population, they have lost their importance. Once Pasiene
parish had its main feast on September 8 celebrating Nativity of Mary. At
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this and other parish feasts, people gathered to attend worships, proces-
sions and get full indulgences. Coming together for people from different
parishes, was an occasion for young people to get to know each other and
potentially form a family.

Popular piety during a liturgical year is linked to the liturgical calendar of
the Roman Catholic Church. Inhabitants of borderland pointed to changes
in different traditions. Once, the God’s corner had been decorated at
Christmas, a blessed meal was eaten, and neighbours were visited (including
singing church songs). Nowadays, it is marked by a longer stage of prepara-
tion in Advent, as well as a greater emphasis on the Christmas worship. At
the Epiphany, the tradition has remained to mark doors with the blessed
chalk. More people gather in worships for the feast of the Presentation of
the Lord on February 2 with candle blessing, the feast of St. Blazijs on
February 3 with protective ritual against respiratory diseases, and feast of St.
Agate on February 5 with sacramentals which were widely used against fire
accidents, but now serve more as protective items and tools to strengthen
health. Pre-lent celebrations have lost their former meaning, but Lent is is
accompanied by certain prayers and rituals in the church, such as the Way
of Cross. Palm Sunday’s willow branches belong to sacramentals with
a protective function. Several border parishes have maintained going on
alleluia at Easter - a tradition of walking around neighbourhood houses,
greeting with certain songs and receiving a treat. In summer, the blessing
of herbs is significant.

Veneration of the Virgin Mary is expressed in various ways, such as public
May services or in individual prayer of a rosary. After the restoration of
independence of Latvia, there was a revival of May services with the return
to the border for a generation that reached retirement age, but it is already
passing away. It should be noted that this generation not only returned to its
native side, but also returned to the intensification of the Catholic tradition,
which had been diminished by the Soviet repression. In the prewar period,
women were responsible for the decoration of the crucifix and men for its
construction.

Commemoration of the dead has also been affected by changes in popular
piety. Priorly, greater significance was attributed to those parts of the funeral
rituals which were realised within the household, such as the office of dead,
where relatives and neighbours joined together. The office of the dead is
among those expressions of popular piety that the clergy has corrected over
time. In Soviet times, commemorative practices such as cemetery festivals
or a candle evening were introduced. Cemetery festival served as reinforce-
ments of kinship and community ties, but today - along with a rarer visit to
it - locals feel the transformation of the festival into a gathering with active
and passive members.
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CONCLUSION

In the borderland parishes of Latgale, popular piety is observed on mul-
tiple levels. It describes the faith of members of local parishes, where intense
practice of popular piety, caring for prayers outside liturgy, at outdoor crosses
or commemorating the dead, plays an important role. Individually, popular
piety is present in households through various sacramentals, in God’s corner or
in individual prayers. Embodied Catholicism unfolds in the sense of tradition
succession. Latvia has unique expressions of popular piety in the border area,
such as going on alleluia for Easter or the feast of St. Donats in Kraslava. Others
belong to different distribution ranges, but there is always a local feature in each
expression. Each parish, too, has its own language of popular piety since it is
influenced by the different experiences of parishioners.

Popular piety is as important tool for practicing faith as it can become
an object of repression. In Soviet times, various expressions of popular piety
had to be practised in secrecy. Everyday Catholicism, as practised by people
during the prewar period, thus lost its succession. If it used to be common, for
example, crossing oneself before each significant event or task, such expression
of piety disappeared. After the restoration of independence, the southeastern
border of Latgale became increasingly securitized. It contributed to border’s
peripheralization. Popular piety, which had experienced its revival after inde-
pendence, was once again slowly fading out, dominated by a drastic decline
of the population. Various changes in the traditions of popular piety take
place at the level of performance, where the Roman Catholic Church itself
does the work of correction. Meanwhile, the limitations of the unprecedented
pandemic in recent years targeted popular piety and exposed the fragility of
the tradition.

Popular piety is also marked by gender and age, for instance in solemn
processions, but the impact of the social status, aside from hierarchy within
church itself and the elevated status of priests, seemed to be less significant.
During the time of the research, older women, who had also taken on the role
of catechising children during Soviet times, played a key role in performing
popular piety. It coincides with the broader local demographic picture.

It was hypothetically presumed that the traditions of the borderland inhab-
itants have been less affected by the domination exerted by the centre and are
rooted in historical layers in a more significant way and are therefore more
resistant to changes. This hypothesis hasn't quite been confirmed. Traditions
are practiced on a horizontal edge, meaning that representatives of a certain
generation are united by a common understanding of traditions. As most active
border parishioners are older people, the dimension of life experience is also
present in their embodied popular piety. The second hypothetical assumption
put forward, that contemporary demographic changes threaten the continuity of
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these traditions, has been confirmed. However, the disruption of the succession
of traditions should first be seen from the perspective of the repressions of Soviet
times, now accompanied by the peripheralization of the border.
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