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KULTURAS UN CIVILIZACLIAS PARADIGMA

rétiska interese par kultiru paridis 18, gadsimta,

domadjot par modernizicijas vijinito sociilo saiknu
sekam. Kultiras apzina ir atbilde uz moderniziciju,
un tipéc teorétiskie izmekléjumi ir jaanalizeé jekaveétas
modernizicijas valstu konteksta. Vicija un Krievija
interpretéja kultiras jédzienu ta, lai paraditu savu
parspéku par industriali daudz vairak attistito Franciju,
Angliju un Ziemelameriku ka istas kultaras parakumu
par mordlo un garigo seklumu. 21. gadsimta Latvija
un Krievija joprojdm cendas .panakt” rietumus - tagad
postindustrialis labklajibas valstis.
Kultiira kluva par faktoru, kas skaidroja tradicionilo,
statusa noteikto dzives formu nozimes mazinasanas
izraisito sabiedribas reproducésanas mehanismu
neapmierinoo darbibu (Bauman 1989). Emila Dirkeima
sociologija tradicionalas sabiedribas tiek dévétas par
mehaniskis solidaritates sabiedribam - cilveki ir lidzigi,
prot veikt vairikas kopienai nepiecielamas funkcijas.
Moderno sabiedribu satur kopa organiska solidaritate.
Ta ir dzivd kermena metafora - darba dalijums prasa, lai
individi biitu specializéjusies noteiktu funkciju veikiana.
Specializicija vairo socidlo diferenciiciju, veicinot
atgkirigus dzives veidus. Ka darbinieki modernitates
cilvéki var brivi parvietoties no vienas kopienas cita, un
kopienai vini ir japienem, ja paai nav $adu speciilistu.
Tradicionila kopiena izirst, paridoties celotajiem un
migrantiem, dienaskartiba izvirzis jautdjums par sociilo
kontroli un sociilis kartibas uzturédanu sabiedriba,
kuru veido savstarpéji mazpazistamie, gadijuma cilveki.
Absolitisma valsts piedava idedlo saskanas modeli, kura
pamatd ir zini3anas, apgaismiba. Privilegétie zinataji
klast par tiesigiem pamicit citus, ka rikoties un uzvesties,
uz ko censties un ar kidiem lidzekliem. Lzglitiba aizpildija
izirstoo lokalo tautas kultaru radito tukfumu, raksta
Baumans (1987). Civilizésanas procesa mérkis bija

modificét individu uzvedibu. Kaislibas bija jisavalda, jo
uz svaru kausiem atradas prata uzvara par emocijam.
Tradicijai bija jiatnem vara, jo ta palika neefektiva.
Izglitota elite ieviesa domu par lokano cilvéka dabu, kuru
var formét un uzlabot. Zaudéjot nozimi sociilis kirtibas
uzturédand, tradicionald, palma un baznicas kultdra
atbrivojds no varas pasttijuma parraidit ideologiskos
véstijumus un nondca prefu apmainas tirgi.
Modernizacijas atpalicéji cilveku dazidibu uztvéra

ka saliedétibas apdraudéjumu. Risindjumu saskatija
pirmsmoderna kultiras homogénuma restauréfani.
Marksismi-|eninisma kultaras vienotibu var panikt
Ekiras ietvaros, latviedu romantismi - etniski definétis
nicijas jeb tautas ietvaros. Padomju koncepciji Sadu
cilvekveidodanu pazistam ar nosaukumu ,audzinidana”.
Ar to izprot individa ieklauanu kultirs, veidojot
noteiktas vértiborienticijas, vélmes, attieksmes.
Koncepcija paredz, ka kultiira ir sakartota pati un
vecina realitites sakirtofanu; tis proponétis normas

ir saskanotas un nepretrunigas, Austrumeiropiesiem
kultiira ir nevainojamo socialo kategoriju kopums,

kas ir harmoniskas sabiedribas garants. Cela uz to ir
apziniti jdizvairis no ne-kultiras, no ta, kas ir pretruna
ar racionili postuléto mérlkd vai ir vienaldzigs pret do
raciondlo mérki.

Latviefu romantiska tradicija uzsvéra savas kultiras
apzinifanu ki nepieciefamu apstakli nacijas veidoganai.
Tiesibas saukties par kultQrniciju legitimé prasibas péc
valstiskuma. Latviei turpinija viciedu intelektudlo
tradiciju, kas noraidija franfu modernizaciju. Atskiriba
no franéu karala galma vicu valstinu galmi neakceptéja
burfuiziju un intelektuilus. Franéu société manieru
kopésana Seit tika uztverta ka samikslota atdarinasana
- Zivilisation. lstas humanisma izpausmes tika

atrastas autentiskaja vicu Kultur, kuras pamata ir
tradicionalas kopienas garigas vértibas. Vacu intelektuali
modernizicijas socialos konfliktus partulkoja kultiras

diskursi, formuléjot problému ka kultiras pretstatijumu
civilizdcijal. Viciedu domas virzitadjspeks bija valstiskas
vienotibas priekinoteikumu meklétana. Faktiski vienotiba
pastavéja valoda un literattird, bet ne politikd, Péc Jenas
sagrives 1806. gadi un péc Napoleona okupicijas kultiras
jédziens attistijds nacionilisma ietelmé ar uzsvaru uz
wviicu kultiras savrupibu un parikumu, Kultur ka tautas
gara un rakstura izteiksme kluva gandriz par nicijas
jédziena sinonimu, bet kultirnicijas eksistence - par
politiskas nacijas prieksnosacijumu.

Vicu romantiki padzilinaja plaisu starp dzivi un

kultary, vipi izprata kultiru ki béganu no reilas dzives
pretrundm estétiskd vérosana un apcerédana. Vacu
nacionilisms radija estetizétu politiku, kas izskatijas péc
apolitiskas, pateicoties estétiskajim formim - nacionila
mitologija un folklora, dzeja un lugas, tautas mazika

un Helas simfonijas, identificéfands ar nacionilo valodu
(Calhoun 1995). Tada kultira veido individudlismu, kas
atrodas kopiena (Gemeinschaft) ar pamatiem kopigaja
kultard. Bet &idam individudlismam nav sabiedribu
(Gesellschaft) raksturojodo iezimju: atdkiribas un savrupo
interefu cina (Dumont 1994). Herdera (1969) iedibindto
kultaras naciondlisma paradigmu stingrika versija
attistija Fihte ([1808] 1968). Uzrunajot lidzpilsonus,
Fihte deklaréja, ka katrai nicijai ir ipada identitite, jo tai
ir atdkiriga pieredze un raksturs, kaut kas piedivijams
pasaulei un kaut kas sakims sev. Nicijas individualitate,
ipasa rakstura iegisana ir prieksnoteikums vésturiskas
nacijas” eksistencei.

Vicu intelektudlu atrauSanis no naudas un politikas
ikdienidkas dzives, ki ari koncentrédanis ap
transcendentalo parikuma ideju izraisija politiskas

sekas — estétisko principu stingra ievérodana un nicijas
estétiska audzinafana tika uzskatita par politisko
problému Arstéfanas lidzekliem (Eisenstadt, Giesen
1995), Estétiskas integracijas centri ir transcendentala
tautas un nacijas ideja. Ta ki abas saskata miigo un
svito centru vinpus moderno komunikaciju plasmas,
moderna komunikicija nevar iespaidot tautas un nacijas
butibu. Lai nokjitu lidz véstures apslépta kodola - nacijas
-, ir vajadziga jauna komunikacijas forma.

Frantu civilizé3anas procesa mérkis ir meklét modernis
komunikicijas formas, lai jeaudzinatu jaunus uzvedibas
mode|us, ko pieprasa industrializétis pilsétas sabiedriba.
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THE IDEAL OF HOMOGENEITY IN THE
CONCEPT OF LATVIAN CULTURE

Sergei Kruk

THE PARADIGM OF CULTURE AND CIVILISATION

retical interest in culture developed in the 18th
century, as a reaction to the weakening of social

ties engendered by urbanisation and industrialisation.
Germany and subsequently Russia exploited the concept
of culture with the purpose to demonstrate their
superiority over the industrially much more developed
France, England and North America: as the superiority
of real culture over moral and spiritual shallowness of
civilisation, In the 21st century still Latvia is striving
to “catch up” with the western democracies and in this
article the cultural consciousness of contemporary
intellectual thought will be analysed in the context of
delayed modernisation.
Culture became a factor which the
dissatisfactory operation of the mechanisms of social
reproduction caused by the reduced importance
of lifestyles defined by tradition (Bauman 1989),
Traditional society is held together by what Emile
Durkheim called “mechanical solidarity™ - people
are similar and mechanically replaceable. In modern
differentiated society a qualitatively new mechanism
of organic solidarity operates. It is a metaphor of a live
body - the division of labour requires that individuals
are specialised for the accomplishment of a specific
function (Durkheim 1964). Specialisation engenders
social differentiation, encouraging different life styles and
migration of labour force. For the traditional community
the appearance of travellers and migrants disrupted
the maintenance of social control rooted in shared local
tradition. Modification of the behaviour of individuals
became the aim of the process of civilisation. Passions
had to be controlled, because the triumph of the reason
over emotions hung in the balance. The educated elite
advanced the idea of the pliability of human nature,
which could be shaped and improved. The absolutist state

offered the ideal model of harmony based on knowledge
and enlightenment. Privileged experts became rightfully
able to teach others how to act and behave, what to
strive for and with what resources. Education filled the
void created by the disintegrating local popular cultures
(Bauman 1987). Tradition was denied its authority as
ineffective, and traditional, court and church culture lost
its role in the maintenance of social order, becoming an
object of market exchange.

The laggards of modernisation interpreted human
diversity as a threat to social cohesion. A solution

was seen in the restoration of pre-modern cultural
homogeneity. Marxism-Leninism postulated that
solidarity could be achieved within the framework of class
culture, Latvian romanticism contended that individuals
are held together by the ethnic culture. In Russian and
Latvian languages the shaping of a personality is known
as "upbringing” - incorporation of an individual into
culture, creating particular value orientations, wishes and
attitudes. Upbringing envisages that culture is organised
and promotes the ordering of reality. As an aggregate

of flawless social categories and standards, cultureis a
guarantee of a harmonious society. Therefore individuals
must consciously avoid non-culture - all that contradicts
the rationally postulated goals or is indifferent to these
rational goals.

Latvian romantic tradition emphasised the study of

its culture as a necessary condition in the creation of

the nation. Possession of a distinctive national culture
legitimates demands for statehood. Latvians continued
the German intellectual tradition, which rejected

French modernisation. Norbert Elias (2000) contends
that the bourgeoisie and intellectuals, being excluded
from access to the court elites of German states, have
developed a peculiar critic of the elite life style. In
superficial imitation of manners of French société
intellectuals perceived the only effects of French induced

modernisation. Dubbed as Zivilization, modernisation
was negatively contrasted with the authentic German
Kultur which was represented as real expression of
humanism based on the spiritual values of the traditional
community. German intellectuals translated the social
conflicts of modernisation into a cultural discourse,
formulating the problem as the opposition of culture

to civilisation. The driving force of German thinking
was the search for the prerequisites of national unity.
Actually unity existed in language and literature, but

not in politics. After the debacle of Jena in 1806 and
Napoleon's occupation the concept of culture developed
under the influence of nationalism, emphasising the
aloofness and superiority of German culture, Kultur, as
an expression of the spirit and character of the people,
almost became a synonym for the concept of the nation,
while the existence of the cultural nation - a prerequisite
of a political nation.

German romantics deepened the divide between life and
culture; they interpreted culture as an escape from the
contradictions of real life into aesthetic observation and
contemplation. German nationalism created “a more
effectively aestheticized politics, a politics which could
often appear as prepolitical or apolitical precisely in its
aesthetic forms - national mythology and folklore, poetry
and plays, folk music and grand symphonies, the very
identification with the national language” (Calhoun 1995:
232). This type of culture creates individualism which

is found in a community (Gemeinschaft) with a basis in
a common culture. But this kind of individualism does
not have the characteristics of society (Gesellschaft):

the struggle for difference and independent interests
(Dumont 1994). The stricter version of Herder's (1969)
paradigm of cultural nationalism was developed by Fihte
(1968). In 1808 addressing his fellow citizens, Fihte
declared that each nation had its own special identity,
because it had a differing experience and character,
something to offer the world and something to say to
itself. The individuality of the nation, the gaining of its
special character was a prerequisite to the existence of the
“historical nation”.

Eisenstadt and Giesen (1995) contend that the
detachment of German intellectuals from the mundane
world of money and politics and their crystallisation



Bet vacu Bildung rund par garigo izaugsmi, kam nav
saistibas ar tirgonu un stridnieku ikdieniskis dzives
vajadzibim. Padomju audzinasanas koncepcifa die divi
vektori savdabigi apvienojas, bet latviedu koncepcija
atbalsojas Bildung skatfjums.

KULTURAS KONCEPCIJA LATVIESU AVOTOS

Pirmas atmodas laika 19, gadsimta otraji pusé kultira
kluva par politiskis sincensibas prieckimetu. Jaunlatviesi
postuléja, ka zemnieku sociali politiskas tiesibas bija
noraiditas tipéc, ka baltviciedi vinus uztvera ki kulturali
atpalikusus, lai spétu izveidot par niciju déveto socialo
kopienu. Tipéc tautas uzdevums bija piepildit viciedu
uzspiesto kultiiras nicijas koncepciju ar origindlu saturu:
inteligencei jaapkopo vacu Kultur izpratnei atbilstotas
ipatnéjas latviesu kultiras mantas”, un izpratne par tim
jaleaudzina etniskaja kopiena. Par kultiras materialo
pieradijumu noderéja folklora.! Atis Kronvalds uzskatija,
ka latviesiemn ir japanik eiropiesi, radot unikalus latviskus
intelektualus darbus, kuri nostatos lidzis eiropiedu
intelektuilas dzives darbiem. Par nacionalisma uzdevumu
tadéjadi kluva kultiras radidana. Paveiktam darbam

bija jaapliecina, ka 3i cilveku kopa ir atdkiriga no citam
un tipéc ka kultarnicija var pretendét uz politiskajam
tiesibam. Politiskaja diskursa kultira ieguva ideologisko
homogenizacijas funkciju - nacija definé sevi un pastiv
ka kultdras nacija. Tradiciondlai etniskai kultarai tika
piedévéta izskirosa loma sociilaji saliedésana. Sekojoda
industrializicija un urbanizacija izraisija sociilo
heterogeniziciju ar tai raksturigo tradicionalas kopienas
- kulttiras nacijas simboliska resursa - izirfanu. Sauri
izprasts kultiras nacijas jédziens nondca pretruna ar
modernizdcijas realitati, Ta, pieméram, pragmatiski
orientétie latviedi noraidija idealizéto etniskas kultaras
identitati, komercializéjot to savam tirgus vajadzibim.?
Kreisais diskurss kritizéja etniskis kultiras tradiciju

ki arhaisku un moderniziciju bremzéjodu. Tredis
atmodas vadmotivs bija pretestiba industrializacijai, un
latviesu intelifence politiskaja diskursi atjaunoja Saure

1. Kalnigd, 1; Folkiors un dali mulsy proeas un dramaturdiies jutdium /£
Latvijar PSR Zindenu Akadémifos Vastie, Nr. 9, 1984, 9.-16. Ipp.
2. Blanks, E.: Latwju tantes atmoda, A.Ranka apgads, Riga, 1927

kultiras ka mikslas un folkloras koncepeiju. Padomiju
Zivilisation parméribam tika pretstatita Kultur atjaunotne
uz tradicijas pamata. Tas ir novedis strupcela Latvijas
sabiedribas integracijas programmu, jo ti traucéjumus
socidlajai saliedétibai jeb - 3aja valodas lietojuma

- _integracijai” saskata etnisko kultaru atdkiriba.® Ka
risindjumu programma piedivi tradicionilo kultiru
izzinafanu un eksplikiciju - ja individi apzinasies savas
un svedinieku tradicionilo etnisko kultiru veidojodos
elementus, tad vini labik uzticésies cits citam. Politiskis
integricijas prickinosacijums tadéjadi ir atjaunot tradiciju
un iepagzistinit ar to citus, Krievu prese o pieeju nievijosi
sauc par balalaiku integraciju”. Runajot sociologiski,
kultiras etnografisms saskata sabiedribas saliedétibu
tradicionalas kopienas Gemeinschaft mehaniskaja modeli,
ignoréjot modernds Gesellschaft tipa sabiedribas uzbuvi,
Inteligence nepievérsa uzmanibu postmodernitates
izaicindjumiemn un nebija gatava runat par tadiem
jautijumiem, ki, pieméram, biznesa un durnilistikas
étika, politiskd un morala atbildiba, Integracijas
programmas autori nepamanija, ka daZadu etnisko grupu
parstaviu saskanigu uzvedibu var nodrodinit organiskajai
solidaritatel raksturigie panémieni - cilvéku savstarpéja
atkariba, pieméram, rafofanas un sadales procesi prasa
no viniem veidot jaunus spéles noteikumus, kas balstis
bezpersoniskajas formalajas normas, kuras ir vienaldzigas
pret individa etnisko izcelsmi.

Viens no aktivikajiem tradicionalis kulttras diskursa
virzitijiem devindesmitajos gados bija dzejnieks

Imants Ziedonis, vina tézes tika ieklautas pat valdibas
kultirpalitikas dokumenta.? Ziedonis atkarto
aksiologisko kultiras definiciju: Virds kultira sikotnaji
latviesu valodi nozimé kopianu, uzlabodanu un

A, Tikad 2008, gada oficislais diskurss sankelondja Hs pleejas kritiku,
Jeultitras ministrel H.Demakoval usbrikor multikulmoratisma koncepe-
Jab, keaz Latvifd integraciias prograrnmas jespaidd bija leguvm kulttras
folllorizetanas veidolu, Sankand ar ministres jaunafiem usskatiem
waliedériby nodroding viena folkloras tradiciia un kanonizets  augsts”
rrdksla, Ber bads uzskats br pretrund ar vinas ministrijas atbalstito fauro
brultdran ka _sugstas” makalas definici. Tovirsot naciondlo kultdras
kanonu par socidlas integraciias pamatu, individusla makelas gaume kjos
par politiskd riskantu letu: Latvijas jstinbetim, ja vind vlas bat lojals valsts
pilsonis, ir jitzglitojas ar A- Brigaderes, nevia &, Dikensa darbu varonkem
4. LR Kultdras ministrija: Kultorpalitiks Lot Nociondlets sinofuma, LR
Kultdras ministrija, Riga, 1998

uzlabojumu. Sis vards tatad norada uz zinidmu pilnibas
pakipi. Tatad arf uz vértibu vértibu (originals izcélums) "
Materisla un gariga kultara ir atdalitas, pastiprinot
misdienu uzbrukumu pret ikdienisko kultiru ka
civilizicijas izpausmi.

Ja kultira nozimé pilnibu, uzlabojumus, tad ti ir
jaidentifics, jauzskaita un jaieaudzina individos, lai
viniem nodro#inatu celu uz laimi. Ziedonis uzskata, ka
_mazai ekspertu grupai” ir jainventarizé latviska kultara
- janoskaidro etalons, kuram visiem bitu japielidzinas 5
Galamérkis ir atklat absolatos latviskos fragmentus,
statisko latviskumu, kas ir attirits no véstures gaiti
uzkritiem piemaisijumiem.7 Tas ir nepieciesams, lai
pieraditu drzemém, ka latviedi patiefam ir atdkiriga,
savdabiga kultarnacija. .Tikal tad pasaules kultara atzis
musu parititi, ja mums bis sava manta, sava kultiras
krajkase, sava gariga valuta,”® apgalvoja Ziedonis.
Kultiiras funkcija vél joprojam tiek izprasta ki nicijas
pieradijums. Kultiras ministra padomnieks Martins
Vanags skaidroja zurnalistam dirga nacionalas bibliotékas
¢kas projekta vajadzibu: ,Ir nepieciedams pareizi saprast
nacionilas bibliotékas nozimi $ai valstij. Tas ir viens no
valsts atribatiem, valsts simbols, tipéc bibliotéka nevar
atrasties veca parbaveta eki. Sada attieksme pastav visa
Eiropa, Kapéc Latvija butu jabat citadi?™®

Kultiras esenciilisma koneepeiju apdauba vietéjo un
emigricijas latviedu domstarpibas. Veidojot parak
stingru kultaras robezu, tiek apgratinatas periférisko
latviedu - austrumu un rietumu emigrantu - iespéjas
atgriezties izcelsmes kopiena. Kurs tad ir istis tradicijas
glabatajs? 1950. gados latviedi Zieme]amerika izvirzija
par savu mérki kultiras lietu saglabiganu, lai péc Latvijas
atbrivodanas nodotu tis nicijai. Konservativd furnila
Akadémiska dzive pirmais numurs deklaréja: ;Tautas
pastivéfanu nenosaka zinaZanu krijumi (no tiem,
protams, nav jaatsakis), bet gan savas tautas ipatnéjas
kultiras uzturédana."10 Bez kulturas elementiem

5, Ziedonis, 1.: Latviely naciondlds kufrieas identitdre £ Latvijes Vitnesls,
1997, ¢, 20. marts

6. Ziecdontn, 1 Par larviskas kulrdras imventanizacju, 1991, g 14, aug.

7. Zledonis, 1= Ripas mehdriks, Meatkarigd Cina, 1992 ¢ 14. febr.

B. Ziedonia, [ Par latwviskds kultdray imventarizdcin, 1991, g 14, atig.

8. Homm, C.: Jauxy, Kok o cnety - O 2 it
10. Cimilind, A Tautas natotne ir tas pagdtne 7/ Akadis,
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around a transcendental idea of superiority had political
implications. Strict observance of aesthetic principles

and the nation’s aesthetic education was thought to

be a cultural remedy to political problems. The centre

of this aesthetic integration was the transcendental

idea of Volk and Nation. The idea of Nation located the
collective identity in the transcendental realm of sublime
essences and forces of history. Because Volk and Nation
are conceived as the eternal and sacred centre beyond the
fluidity of modern communication, these processes of
communication cannot touch them: an entirely new and
detached form of communication is required in order to
penetrate the opaque surface of modernity and to reveal
the hidden core of history: the nation.

The aim of the French civilisation process was to search
for modern forms of communication, in order to instil
new models of behaviour required in urbanised industrial
society. German Bildung tells of spiritual growth
detached from daily life of merchants and workers. In the
concept of Soviet upbringing these two vectors connected
in a peculiar way, while in the Latvian concept the Bildung

prevails,

THE CONCEPT OF CULTURE IN CONTEMPORARY
LATVIAN SOURCES

The emerging intellectual self-awareness of Latvians
in the second half of the 19th century - the process
‘known as the “first awakening” - made of culture an
object of political competition. The Young Latvians
putuhmdt!utthnpemnt'smdﬂpoﬁ&ulﬂghum
denied because the Baltic Germans saw them as being
too culturally backward to be able to create a social
community called a nation. This is why the task of the
people was to fill the forced Germanic concept of the
cultural nation with original content: the intelligentsia
-.-h.dmmmpﬁnmmmlhwhﬂ'cultumlgwd"which
B e bt il
of these had to :

community. Folklore was useful as material proof of
culture.! Atis Kronvalds considered that Latvians had

1. Kalnigd, 1 Felklors un dodi misu prozas un dramaturijas jautdumi //
Latvtios PSR Zindtyu Akademijas Vestis, Nr 9. 1984, pp. 9-16.

to catch up with Europeans by creating unique Latvian
intellectual works, which could stand alongside works

of European intellectual life. The creation of culture

thus became a task of nationalism. The work which was
produced had to prove that this group of people was
different from others and was thus a cultural nation
which could demand political rights. In the political
discourse, culture gained the function of ideclogical
homogenisation - the nation defined itself and existed as
a cultural nation, Traditional ethnic culture was given a
decisive role in social cohesiveness. The industrialisation
and urbanisation that followed caused social
heterogenisation with the disintegration of characteristic
traditional communities — the symbolic resource of the
cultural nation. A narrow interpretation of the concept
of the cultural nation came into contradiction with

the reality of modernisation. In this way, for example,
pragmatically oriented Latvians rejected the idealised
ethnic cultural identity, commercialising it for their own
financial needs.”

The Soviet Latvians (1940s-1980s) eriticized

ethnic cultural tradition as archaic and as impeding
modernisation. The leitmotif of the third national
awakening during the last Soviet years (1988-1991)

was resistance to industrialisation and the Latvian
intelligentsia renewed the narrow concept of culture in
political discourse as comprising art and folklore. The
excesses of Soviet technical civilisation were contrasted
with the revival of culture on the basis of tradition.
Throughout all years of independence, from 1991 on,
the problem of social cohesion was being approached
through the prism of traditional ethnic culture, Large
population of Slavic origin (43% of all residents) remains
the government’s main concern. According to the
Integration Programme approved by the Parliament in
1998, the social cohesion is endangered by heterogeneity
of cultures.? As a solution the programme offers the study

2. Blanks, B« Lotwju toutas armoda, A Ranks apgads, Riga, 1827,

3. Only in 2008 did the officlal discourse sancrion criticiem of this ap-
proach, with the Minister of Culture Heléna Demakova attacking the con-
cept of multiculturalism, which had gained the shape of cultural ethnog.
raphinm under the influence of the Integration Frogramme. According to
the Minister, solidarity is guaranteed by one folk tradition and a canon of
“high® are. By promoting a national cultural canon & 2 basis for social inte-

and explication of traditional culture - if individuals
will become aware of the creative elements of their

own and foreigners’ traditional ethnic culture, then

they will trust one another better. The prerequisites of
political integration therefore are to renew traditions
and to familiarise others with these. Such a cultural
ethnographism reiterates the mechanical solidarity,
ignoring the organic solidarity pertinent to modern
differentiated society,

One of the most active guides in the discourse of
traditional culture in the 1990s was the poet Imants
Ziedonis: his theories were even incorporated into official
documents of cultural policy.# Defining the notion

of culture Ziedonis reiterated its original meaning:
tendance, amelioration and refinement. “This word
points at the level of perfection, the value of values.™ If
culture means completeness and improvement, then it
must be identified, recorded and instilled in individuals
to ensure their search of perfection. Ziedonis considers
that a "small group of experts” must make an inventory
of Latvian culture - define a benchmark which everyone
must try to emulate.® The end result is to reveal the purely
Latvian fragments, static Latvianness, which have been
cleared of the impurities collected through the historical
process.” This is necessary to prove to foreign countries
that Latvians really are a different, individual cultural
nation. “Only then will the world's culture acknowledge
our equality, if we have our own goods, our cultural
savings bank, our own spiritual currency,”® - asserts
Ziedonis.

The notion of culture is still used as the proof of a
nation. The advisor to the Minister of Culture, Martins
Vanags, defended the costly project of National library:
"It is necessary to correctly understand the meaning

of the national library in this country. It is one of the
national attributes, a national symbol; so a library can’t

gration, the Minister makes of individual taste a risky political bustness,
4. LR Kuitiras ministrija: Kuftdrpolitiba Latviid. Nocionalais zipejums, LE
Kultitras ministrija, Riga, 1938,

5. Ziedomis, .: Latviety narionalos kalttras identieste /7 Lotvijos Vistnesls,
Mar 20, 1997,

6 Ziedonis, 1 Par latviskas kultras imventarizaciju // Laiks, Aug 14, 1991
7. Ziedonls, L: Ripas mehanika // Neatkaripa Croa, Feb 14, 1992

8. Ziedonis, |- Par latviskas kultinas invengarizaciju // Laiks, Aug 14, i
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- valodas, dziesmam, dejam, térpiem, literatiiras utt.

- tautai nevar bit nikotnes. Vienigie, kas spéj saglabat
tautas garu, ir uz rietumiem emigréjusie latviedu
inteligenti, tiedi vini ir atbildigi par visas tautas likteni
“un varbit pat dzivibu un navi".}! Mazinot civilizédanas
komponentes nozimi, konservativa emigracija radija
motivaciju etniskis identitites saglabafanai, tatu
“uzkritas” kultiiras lietas neatkarigaja Latvija nebija
pieprasitas. Ja rietumu latviesi ir urbanizéjusies un

vinu ndcijas identitites uzturédana ir maksliga sociala
aktivitate, tad Krievija dzivojosie latviedi tradicionalo
zemnieku identitati ir saglabajuli ikdiena dzivotaja dzive.
Tomér ari vinu pieredze nebija pieprasita masdienu
Latvija.

Audzinidana nozimé  kultiras inventiara” minéto obligito
iezimju iegisanu. Ziedona skaidrojuma inventarizdcija
paredz, ka kultiira ir aprakstima, nepretruniga,
priekémetiskojama, to nosaka stingri likumi, regulas.
Inteligences misija ir radit pilnigi paredzamo, homogéno
cilvekvidi. ,Ir svarigi lai més saskapotu savus jédzienus,
savus nojégumus un savus priekistatus, Lai zinatu, par ko
iestities, ar ko draudzéties un ar ko $ai pasaulé un dzivé
laimigiem justies."'? Nekas nedrikst palikt pasplisma

- individiem ir jaieklaujas skaidri definétaja struktara,
kurd vini var papemt jau gatavu identitati. Ar nolaku
latviskot kultiru 1993. gada rado#i inteligence pieprasija,
lai valsts samazina drzemju kultiras plasmu, piepem
likumu par reklimas atbilstibu tradicionalajai kultarvidei,
uzrauga masu mediju valodu, izstrada nacionalas kultiras
identitites principus.'?

Augsti novértéto kultaras priekémetu ipadumosanas
fakts pats par sevi identific sociilo grupu, darot
jespéjamu tas atikirfanu no apkartéjis vides. Radoda
procesa rezultats ir galvenais nacijas atskiribas kritérijs
un nicijas pastavésanas uzdevums. Koncepcija reduce
latviedu kultiru lidz etnogrifiska brivdabas muzeja
funkcijai - ta ir uz iru vérsta atdkiribas pieriadidana, kas

1958, 27.-29. lpp.

11. Lazdind, L : Vai trimda nepleciefoma tindtniskd lterartra savd valoda? //

Akademizks deive, Nr. 3, 1958, 37.-47.Ipp. |

12. Ziedonis, 1. : Par lotwiskds kulrdras savpatnibas (identicdtes) jautdpumine
¢ Dienz, 1993, g 10, nowt

13. Ziedonis, I, Daugmalis, V., Ivans, D: Latvijas kultgras programma //

Diéna, 1993 17, 18. un 19, jon.
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be located in an old renovated building, This attitude is
held throughout Europe. Why should it be different in
Latvia?™

Ziedonis's concept of cultural essentialism brings into
question the ethnic identity of local and émigré Latvians.
By creating a cultural boundary that is too strict, it
becomes difficult for peripheral Latvians - Bastern and
Western emigrants - to return to their community of
origin. Who then is the keeper of real tradition? In

the 1950s Latvians in North America defined their aim
as the preservation of cultural items, so that after the
reinstating of Latvian independence these items could be
returned to the nation. The first issue of the conservative
magazine Akadémiska dzive declared: “The existence of
the nation is not defined by collections of knowledge

(of course one does not have to reject these), but in the
maintenance of the particular culture of its people”.1
Without the elements of culture - language, songs,
dances, costume, literature, etc. - the nation cannot have
a future. The only ones who can preserve the spirit of the
nation are the intelligentsia which emigrated to the West,
it is they who are responsible for the whole fate of the
people “and perhaps even for life and death”.!! Reducing
the significance of the components of becoming civilised,
conservative emigration created a motivation for the
preservation of ethnic identity, although “accumulated”
cultural items were not demanded by independent Latvia.
While Western Latvians have become urbanised and
their preservation of national identity could be suspected
in artificiality, the Latvians living in isolated Siberian
villages have preserved the traditional peasant identity
through their daily lives. Nevertheless their experience
was also not required by contemporary Latvia.
Upbringing means the instilling of compulsory traits
mentioned in the “cultural inventory”™. In Ziedonis'
explanation, stocktaking envisages that culture is able

to be described, not contradictory, able to be objectified,
and defined by strict laws and regulations. The mission

9 Homow C.: Jauxy, K3 i coery - s /7 Hac, Sept 2, 2008,

10, Climddin, A.: Tautay nakotne ir ts pagdtne /£ Akadémiska detve, Nre 1,
1958, pp. 27-29

11, Lazdind, L.- Val trimda nepieciefama sindtniskd hteratirs sond valoda? //
Akademiskd detve, Mr 3, 1958, pp. 3747,

vieniga nodrodina kadai cilvéku kopai tiesibas saukties par
niciju. Folkloras pétniece Vaira Vike-Freiberga savulaik ir
novérojusi, ka latviesi ir norapéjusies ar liecibu vikianu,
kas pieraditu pasaulei, ka vini tie3am ir nicija, kurai
pienikas sava valsts, un ta ir starptautiskis politikas
subjekts. Vina cité trisdesmito gadu Latviesu konversacijas
vdrdnicas sniegto naciondlisma definiciju: \Mazds

valstis un nicijas savai drodibai, bez militira rakstura
aizsardzibas lidzekliem, vel velti sevidki lielu uzmanibu
savu naciondlo kulturilo spéku stiprindfanai, cenjoties
iegit kulturalas pasaules simpitijas un radot kultiras
viértibas, kas parliecinodi attaisno %o niciju patstavibu.”
Vike-Freiberga ironiski piebilst: .Latviesi hroniski

{un ne jau bez iemesla) médz sevi iedomaties tada ka
starptautiskas domas tribunala priek$a, kur jasavic tikai
pietieko#i biezs dokumentu dosjé, kas ilustrétu latviskis
kultiras savdabibu, lai visa pasaule beidzot oficiali atzitu,
ka latvie3i tomér ir no citiem pietiekosi atikiriga tauta un
ir tiesigi ienemt savu vietu starptautiska aréna."4
Kultirai tiek piedévéta tikai viena makrosociila funkcija:
traktéjot idealo sabiedribu ka vienotu un sakartotu,
kultarai jabat homogenizéjofai. Atikiriba apdraud
saliedétibu, tapéc atikirigas kultiras izpausmes liecina
vai nu par draudiem nécijai, kas ir jaizole, vai nu par
nacijas arpusi - tirista zinkires vértu citido, Atskiriba,
daudzveidiba, kanonizétaja elites kultird neiekjaujamais
ir ne-kultira,

Maija Kile savis esejis un runis nedefiné jédzienu
“kultiira®, tadu vinas atsauces uz sociilo antropologu
Klifordu Gircu ir jasaprot, ka kultiira nav saprasta Zauri ka
vienigi maksla un folklora. Neuzmanigi lasot Gircu, Kile
izrauj no konteksta vienu definiciju, uz kuras bave savu
kultiiras koncepeiju. Girca definicija piediva instrumentu,
lai analitiski nodkirtu cilvéku dzives kulturilos aspektus
no socidliem. Vind raksta: "Noderigikais panémiens - bet
nebit ne vienigais -, lai analitiski nodkirtu kultaru no
socidlis sistémas, ir aplikot pirmo ka sakartotu (ordered)
jégas un simbolu sistému, kas jauj konkréti izpausties
socialai mijiedarbibai, un savukart otru - ka pau socialis
mijiedarbibas modeli.” (Geertz 1973: 196) Nepamanot,
ka runa ir par analitisku instrumentu, Kile absolutizé

14. Vike-Frefberga, Vi Kultcras lstwiskums un (patniba // Karogs, Ne. 7/8,
1993, 189.-193. lpp.

of the intelligentsia is to create a completely predictable,
homogenous human environment. “It is important

for us to coordinate concepts, our notions and our
preconceptions. To know what to join, with whom to be
friendly with and what to feel happy about in this world
and life."1? Nothing can be left to drift - individuals
must be incorporated into a clearly defined structure, in
which they can take over a ready-made identity. With the
aim to make culture more Latvian, in 1993 the artistic
intelligentsia asked for the nation to reduce the flow of
foreign culture, to pass a law about the compliance of
advertising to the traditional cultural environment, to
monitor the language of the mass media, and to develop
the principles of national cultural identity.'3

The highly valued concept of ownership rights of cultural
items defines a social group in itself, making their
separation from the surrounding environment possible.
The result of the creative process is the main criteria

of difference for nations and the nation's challenge

of existence. This concept reduces Latvian culture to
the function of an ethnographic museum - that is the
demonstration of difference, which is the only way

that a group has the right to call themselves a nation.
Folklore researcher Vaira Vike-Freiberga has observed
that Latvians are concerned about gathering testimonies
which would prove to the world that we really are a
nation which is entitled its own state and which is an
international political subject. She quotes a definition
of nationalism from the Latvian encyclopaedia from the
1930s: “Apart from defence mechanisms of a military
nature, little states and nations also dedicate a great
deal of attention to the strengthening of their national
culture for the sake of their security, attempting to gain
the sympathy of the cultural world and creating cultural
values which convincingly justify the independence of
the nation.” Vike-Freiberga adds ironically: “Latvians
chronically (and not without reason) tend to imagine
themselves in front of an international thought tribunal,
where they must collect a weighty enough document

12. Ziedonis, [ ; Par Jetvishds kulriras sovparmibas (identitdtes) joitdiumiem
A Dierna, Mow 10, 1983

13, Ziedonis, |, Daugmalls, V., Tvana, D Latvijs kultires programma //
Diena, Jun 17, 18 and 19, 1993,

domu par kultiiras kirtibu un padara to par preskriptivu
sistému, kurai jdgaranté valsts attistiba. Kultira ir

tas, ko ignorantiem individiem iedod humanitirie
zinatnieki; individiem padiem nav nedz spéju, nedz
tiesibu interpretét savu realititi, padiem pieskirt jégu
notieckodajam vinu neatkartojamajas dzives situicijas, jo,
Kile skaidro: ,Ja trakst ta skatijuma, ko dod humanitiras
zindtnes, kultira patiesibi nezina, no kurienes ti nak un
kurp ta jet."13

Savas gramatas pirmaji nodala Gircs runi par ko
pavisam citu. Kultdras analizes ipadiba ir tis nepilniba.
"Antropologija ~ vismaz interpretativi antropologija

- ir zindtne, kas attistas, nevis tuvojoties arvien lielikai
vienpritibai, bet gan izsmalcinot diskusijas. Vienigais
jeguvums ir trapigums, ka cits citu kaitinam.” (Geertz
1973: 29) Kile vienado kultiru ar sabiedribu, savukirt
Gircs bridina, ka $ida vienkirsa izomorfija ir galéjiba.
Vin# saskata parmainu dzinéjspékus tiei 8aja sakaribas
trikuma. Gires neabsolutizé sistematizétas kultiras
lomu: kultira ir jégas karkass, kas dod cilvékiem iespéju
interpretét pieredzi un parraudzit darbibu; sociala
struktira ir forma, kida 3i darbiba risinds - reilais sociilo
attiecibu tikls. Kile, interpretéjot ikdienas dzivi, neuzdod
sev jautdjumu, ki uz virsmas redzamie fenomeni ieklaujas
socialajas attiecibas. Kultiira vinai nav karkass, bet
absolitais saturs; ja virspuséji novérotis ierindas cilvéku
dzives neieklaujas zinatnieka absolatajs modeli, tad tas ir
bezjédzigas. Gircs savukart skaidro, ka kultira pievérsas
jégai, kas socialai darbibai piemit tis veicéju acis, bet
sociala struktira - tam, cik stipri tida darbiba nodrodina
kadas sociilas sistémas funkciondianu.

Kiles jecertta "tiro” nozimju noskaidrofana un
saglabaiana izrauj analizéjamo fenomenu no konkrétas
dzives. “Lai ari kas simboliskds sistémas batu "padas

par sevi”, empirisko pieeju tim més iegistam tikai,
apskatot notikumus, bet nevis sakirtojot abstraktas
vienibas vienotas sistémas,” raksta Gircs (Geertz 1973
17). Saskanotiba tadéjadi nevar kalpot par argumentu
kultiras interpretacijas pamatotibai. Kultiiras sistémam
jabut saskanigim tikai lidz noteiktai pakapei. Kultaras vai
tas interpreticijas “sakirtotiba” ne apstiprina, ne apgi2

15, Kile, M.: Humarnitdnks stndtnes — kufriras pamats // Latvijas Zindtpu
Akademijas Vestis, Nr. 6, 2003, 64 -70. Ipp.

dossier to illustrate the originality of Latvian culture,

so that the world will finally admit that Latvians are
nevertheless different enough from others and have

the right to occupy their own place in the international
arena” 14

Culture is attributed only one macro social function:
conceived as unified and orderly the ideal society requires
the homogenising culture. Difference threatens unity;
either to a threat to the nation, which must be isolated,
or to the exterior of the nation - the tourist-worthy
“otherness”. Difference and diversity which cannot be
included in the culture of the canonised elite, is non-
culture.

Philosopher Maija Kile in her essays does not define the
concept of “culture”, although her references to social
anthropologist Clifford Geertz suggest, that culture
cannot be narrowly understood as only art and folklore.
Reading Geertz carelessly, Kale has taken one definition
out of context, on which she builds her concept of culture.
Geertz's definition offers an instrument to analytically
divide off the cultural aspects of a human'’s life from the
social. He writes: “One of the more useful ways - but far
from the only one - of distinguishing between culture and
social system is to see the former as an ordered system
of meaning and of symbols, in terms of which social
interaction takes place; and to see the latter as the pattern
of social interaction itself” (Geertz 1973: 144-145). Not
realising that an analytical instrument is being discussed,
Kale absolutises the orderliness of culture and makes

it into a prescriptive system, which should guarantee

the development of the nation. Culture is that which is
given to ignorant individuals by scientists; individuals
themselves do not have either the ability nor the right
to interpret their own reality, to themselves apportion
meaning to that which has happened in their inimitable
life situations, because, Kile explains: .If one lacks the
perspective that is given by humanitarian sciences,
culture really does not know where it has come from and
where it is going 15

14. Vike-Freiberga, V.: Kulrtnes fatvistume un ipatntba /7 Kavogs, Nr 7/8,
1993, pp. 189-193.
15, Kile, M_: Humanitdrds zindines - kulttras pamat /¢ Lateiim Zindtnu



interpretaciju. Etnogrifs .ieraksta” socidlo diskursu,
pagriefot parejoso notikumu atskaité. Nozimju minédana
ir obligata, interpretéjot ierakstus, bet sakartotiba”
vishiezik nav butiska.

Gircs izsaka svarigu piezimi, ka kultira ir publiska, tis
producétis nozimju sistémas ir kolektivs ipadums. Vins
bridina no kultiras reifikicijas, kad ta tiek uzskatita

par padpietiekamu  virsorganisko” realitati ar saviem
spékiem un mérkiem. Ir aplami pienemt antropologiskas
interpretacijas ka pirmas kartas interpretacijas. Labaka
gadijuma tas ir otrds un tredds kirtas interpretacijas.
Pirmas kirtas interpreticijas izdara pagi kopienas locekli,
kas dzivo 3aja kopiena. Savukart Kalei galvenie interpreti
ir zindtnieki.

Kultiras teorija neparedz nakotni, labaka gadijuma ta
var nojaust nakotnes norises. Kale no Girca kultaras
interpreticijas ki analitiskas sistémas konstruédanas
pataisa preskriptivas sakartotas sistémas buvésanu, kas
ideologijas veida jauzspiez bezpalidzigiem individiem. Ja
saskana ar Kiles teoriju bez humanitarajiem zinatniekiem
kultira pati nezin, kur iet, tad Gires izsakas, ka teorija
tikai piedava vardnicu, kura botu iespéjams izteikt
simbolisko darbibu, t.i. runat par kulturas lomu dilvélu dzive.
Girca teorija kadas konkrétas kultaras semiotiski
aprakstitais modelis nekada gadijuma nepretendé uz
zinatnieka atklatas nevainojamas sistémas statusu, kas
tis sakartotibas un nepretruniguma dé| batu jauzspie
individiem, kam nav zindfanu humanitiraja joma. Kales
koncepcija humanitirajam zindtném ir gaismas neséjas
funkcija un zinatne partop par valsts ideologiju, kam

tiek pieprasits valsts finansials atbalsts.}® Talak gan
situdcija nevar izkustéties no vietas: nozimes centrs ir
humanitirajas zinatnés, kurdm valsts nepieskir naudu,
tiapéc nav izstradatas valstiskas ideologijas, tapéc individi
maldas sava realitaté, Intelektuali pieprasa politisko
pasatijumu ne tikai naudas, bet ari diskursa legitimitates
garantiju dé]. Intelektualu teorétiskajam projektam
legitimitati nodrodina valsts vara ki augstika autoritate
hierarhiskaja sabiedriba. Kale skaidro: “Savulaik esmu
tévzemiediem teikusi: ja jusu partija grib uzturét vadodo
motivu - kopibu, tautu, nacionalas vértibas, kuras

16, Kale, M.: Nacionald zindine Latvija // Zinatres Vistnesis, 2002 g, 18
febr.

jaaizstav pirmam kartam, - kapéc ciesak nebiedrojaties ar
humanitirajiem zinatniekiem, folkloristiem, filozofiem?
Més pat jums varam neprasit naudu vai - ki varai -
politisku atbalstu. Bet, ja jiis naktu savu augstako pozitivo
idealu dé] - més rakstitu, jas darbiba apliecinatu vértibas
-, bittu dialogs.*7

Cita eseja, kur neklatiené autore sarunajis ar rietumu
intelektuiliem, vina pau pretéju domu. Seit vipa
interpreté ideologijas jedzienu ka domu sistému, kas ir
parveidota ticibas sistéma un izplatita ar masu mediju
starpniecibu. Tipéc universititém, zindtnu akadémijam
principa ir jabat arpus politikas, apgalvo Kale.!® Bet

cita teksta nacionalas zinatnes tiek integrétas politika:
“Nacionalas zinatnes ., veido ideologijas teorétiskos
pamatus un kulttras norifu metus .. Latvijas humanitiro
un socidlo zinatyu parstavijiem, rakstniekiem un
maksliniekiem batiba ir daudz radoda potenciila, kuru
varétu likt lieta, ja butu valsts pasatijums.”1? Atgriefoties
pie marksistiski leniniskas kultiras koncepcijas, Kale
piedava valsts varai intelektuilu pakalpojumus, lai
garantétu pozitivu balsojuma rezultitu referenduma par
iestidanos Eiropas Savienibi. levérojiet, runa nav par
diskusijam, par viedokla formésanos, bet par balsojuma
rezultita nodroginasanu. "Kurs skaitisies vainigs, ja tauta
nobalsos “pret”?”, retoriski vaica filozofe.

Akadémiski izglitoto latviedu vidu joprojam ir stipri
izteikta tieksme uz politisko viedok|u unificésanu,
socialas un kultaras dzives izpausmju vienidosanu un

to pakirtosanu valsts parvaldes aparata vajadzibam.
Lingvisti par savu uzdevumu izvirza varas attiecibu
uzturédanu ar valodas mehanisma starpniecibu: “Valsts
valoda ir pamats homogénai sabiedribai.” (Joma 2007:
326) Latviesu valoda un kultiira Saja diskursa ir totalitiras
valsts politikas instrumenti, jo, pieméram, krievu valodas
lietojums ir jaierobezo tapéc, ka “elektroniskie un drukatie
pladsazinas lidzekli krievu valoda .. izplata alternativus
viedokjus” (Joma 2007: 153, mans izcélums). Alternativu
viedok]u apkarofanas un sociilas homogenizicijas labad

17, Calite, A.: Sabiecribas kopéidm interesém fabit augntakdm par politisko
grupéfummy interesém // Latvijas Avize, 2007, g 15, janw
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2008. gada kultiras ministre atgrieas pie Ziedona
neveiksmiga "kultiras inventarizicijas” projekta - Soreiz
ar nosaukumu “kultaras kanons”.

Valodas un kultitras vienveidosana ka jaunlatviesu
projekta racionalais mirkis paredzéja latviedu zemnieku
savrupibas un teritorialo at3kiribu parvarédanu. Gandriz
500 izloksnés sadrumstalota valoda bija Skérslis toposas
nacijas sazinai un padidentifikacijai. Valodas un kultiiras
standartizicijas socialo projektu jaunlatviesi bija
ietérpudi romantiskaja diskursa, kas pieskir radosajai
inteligencei izcilu lomu politiskas kopienas dzive: ta

ir vienadota ar valodu un kultiru. Masdienu latviesu
kultaras koncepcijas paliek romantiska diskursa gusta,
ignoréjot socidlo, politisko un ekonomisko realitati, kas to
radijusi. Sodienas latviedi atpazist savu kopibu, jutot lidzi
nacionalai hokeja izlasei, olimpiediem un dziedatajiem
Eirovizijas konkursa. Tas, ka viniem pietrikst, ir kopigu
vértibu apzina vidéja socidlas mijiedarbibas limeni.

Runa ir par politisko atbildibu, Zurnalista un tiesnesa
étiku, darba néméja un darba devéja attiecibam; par
prasmi uznemties risku un atbildét par izdarito; par
miku argumenteti kritizét viedokli, nevis pazemot
nepatikama viedokla paudéju; par tiesibim sanemt sava
darba vértéjumu, kas balstitos universalos kritérijos.

Tas nevar notikt uz kultdras homogenizicijas bazes, jo
Sajis attiecibas ir aktualizétas atdkirigas individualas

vai sociilds grupas intereses, kuras ir nevis jaapkaro,

bet gan jasaskano kompromisu cela. Saskapodanu
veicina parlieciba par savstarpigumu, par to, ka pretéja
puse ievéros solito. To savukart nodrosina socialas
sankcijas, kas ir paredzétas un nostiprinatas publiskas
uzvedibas kultara. Miakslas kanona noteik3ana nepalidzés
svediniekiem saprast, vai latvieda virdam drikst uzticéties
lietiskajas attiecibas, un kanons neradis tidu parliecibu
ari cita latvietl.

PARMERIGA KARTIBA - CELS UZ HAOSU

Latviedu teoretizésana par kultaru ir pretrund
sinergétikas teorijai, kas postulé, ka centieni péc stingras
kartibas paver ceju uz haosu. Runa ir par determinismu
un varbitibu sistémas attistiba. Latviedu koncepcija par
objektivo realitati tiek uzskatita etnicitate, tipéc ir vélme
inventarizét .isto” kultiru un pandkt, lai individi smeltos
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In the first part of his book Geertz discusses something
different. One characteristic of cultural analysis is its
imperfection: "Anthropology, or at least interpretive
anthropology, is a science whose progress is marked less
by a perfection of consensus than by a refinement of
debate. What gets better is the precision with which we
vex each other” (Geertz 1973: 29). Kile likens culture

to society, while Geertz warns that this kind of simple
isomorphism is an extreme. He sees the driving force of
change precisely in this lack of coherence. Geertz does
not absolutise the role of systematised culture: culture

is the carcass of meaning, that which gives people the
chance to interpret experience and control it; social
structure is a form in which this action occurs - a real
network of social relations. Kile, interpreting everyday
life, does not ask herself how the surface phenomena are
incorporated in social relationships. For her culture is
not a carcass, but is absolute content; if the superficially-
observed rows of human lives cannot be incorporated
into the absolute model of the scientist, then they are
meaningless. Geertz in turn explains that culture turns to
meaning, which is by social action in the eyes of
the doer, but social structure — to how strongly this kind

“pure” meaning removes the analysed phenomenon
from real life. Whatever, or wherever, symbol systems
‘in their own terms’ may be, we gain empirical access to
thunbyimpecdngmnu.mtbyumghgmud
entities into unified patterns,” writes Geertz (1973
lﬂ.&bumwmmhnuut&umhunl
interpretation’s validity. Cultural systems must be
coherent only to a definite degree. The “tightness” of a
culture, or at least its interpretation, makes for neither a
yalid nor invalid interpretation. Rather, the ethnographer
“inscribes’ social discourse, turning a passing event
_into an account. Guessing at meanings is a given in the
wm&&uwm “Tightness” is
irrelevant for the most part.
.,m.m.mwmthﬂtnﬂmhpuhﬂc
ponie S Soked by Gl i the
collective property of a particular people. He warns

against reification of culture when it is treated as a
self-contained ‘superorganic’ reality with forces and
purposes of its own. It is wrong to take anthropological
interpretations as first order interpretations. At best they
are second and third order interpretations: first order
refers to interpretations by a community member living
within the particular community in question. In turn,
Kile's main interpreters are scientists.

Cultural theory, Geertz holds, is not predictive; at best,
it anticipates. Kile takes Geertz's cultural interpretation
constructed as an analytical system and turns it into the
building of a prescriptive ordered system, which has to be
forced onto helpless individuals as an ideology.

If, in accordance with Kile's theory, culture itself does
not know where to go without humanitarian researchers,
then Geertz asserts that theory only offers a dictionary in
which it is possible to express symbolic action, which is to
speak about the role of culture in the life of people.

In Geertz's theory the semiotically described model of a
concrete culture is in no way laying claim to the status
of a scientific flawless open system, which thanks to its
orderliness and lack of contradiction would have to be
forced on individuals who do not have any knowledge in
the field of humanities. In Kile’s concept, humanitarian
sciences have the function of bringing the light and
science is transformed into a state ideology, which

is required to have financial support.1® Further the
situation is immovable: humanities are at the core of
meaning, which are not funded by the state, therefore a
national ideology has not been developed, and individuals
thus get lost in their own realities. Intellectuals demand
political commissions not only for the sake of money,
but also to guarantee the legitimacy of the discourse.
The legitimacy of theoretical projects is provided by the
state political institutions as the highest authority in a
hierarchical society. Kule explains: .Then, | have said to
[the conservative party For Fatherland and Freedom]:

if your party wants to promote that your main slogans
of togetherness, the people, national values have to be
defended first and foremost - why don't you work more
closely with humanitarian scientists, folklorists and
philosophers? We may not even ask you for money or for
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political support, as we do with the authorities. But, if
you came to us because of your high positive ideals - we
would write, we would confirm the values in your actions
- there would be a dialogue.™”

In another essay Kitle expresses the opposite idea. Here
she interprets the concept of ideology as a system of
thought which is transformed into a belief system and
promoted by the mass media. That is why universities
and academies of science must be beyond politics in
principle, asserts Kale.'® While in a different text the
national sciences are integrated into politics: “The
national sciences... create the ideological theoretical basis
and procedural outlines for culture... writers and artists
have great creative potential for the representatives of
the Latvian humanities and social sciences, which could
be utilised if there was a state commission.”'¥ Returning
to a Marxist-Leninist concept of culture, Kile offers
intellectual services to the state authorities, to guarantee
a positive outcome in the referendum on accession to the
European Union.

Amongst academically educated Latvians there is still a
strongly expressed disposition to the homogenisation of
political opinion, the homogenisation of the expression
of social and cultural life and its reorganisation for the
needs of the state apparatus. Linguists support their
task to be the maintenance of power relations with the
mediation of language policy: “The State language is

a basis for a homogenous society” (Joma 2007:326).

In this discourse Latvian language and culture are

instruments of totalitarian state politics: for example, the .

use of the Russian language has to be inhibited because
“broadcasting and press in Russian... spread alternative
points of view” (Joma 2007:153, my emphasis).

The uniformity of language and culture as the rational
aim for the project of Young Latvians envisaged the
overcoming of the detachment of Latvian peasants and
their territorial differences. The fragmented language,
with hundreds of different dialects, was a hurdle for

17. Calite, A.: Sainedribas kopdjdm interestm jabat augstdkdm par politisky "
grupdfumiy interesdm /7 Lanvijar Aviee, Jan 15, 2007
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no tas uzvedibas modelus. Seit nav vietas novirzém,
ekscesiem, protestiem, spélei, iracionilai uzvedibai.

To visu nav iespéjams likumigi Jizventilét” kultiras
ietvaros, jo tas viss tiek uztverts ki ne-kultira, Kultira

ir simtprocentigi determinéta struktiras informacija

- tikai tas, kas ir racionals, noderigs, estétisks, izzinitiem
kritérijiemn atbilstods. Sistémas veiksmigai funkcionéSanai
bez struktiras informacijas ir nepieciedama arl entropija
attiecib detri pret vienu (Brillouin 1956). Entropijas
klatbutne nozimé atdkiribas, eksperimenta, riska

iespéjamibu. Tas |auj sistémai izméginat jaunus stavoklus,

meklét efektivikus funkcionéfanas modelus, kas uzlabo
adaptaciju jauniem vides apstakliem. Organizétibas

jeb, latviski rundjot, sakirtotibas limenis, ko sasniedz
dzivotspéjiga sistéma, ir evolucioniris adaptacijas
produkts, bet nevis tis mérkis (Laszlo 1983), Dabisko
kognitivo sistému pamata mérkis ir nepirtraukta
pastavésana, ko nodrodina adaptédanis apkartéjai videi,
pateicoties atbilstofam sakartotibas limenim, kas nebat
ne obligti ir pats augstikais (Laszlo 1972).

Monolita kultira neatstaj vietas eksperimentam un
nespéj tikt gala ar novirzém. Roberts Mertons raksta,
ka sabiedribas un kultiras struktiru parasti uzskata par
tadu, kas producé modeléto uzvedibu stingrd saskana

ar socialajdm normam, tafu ta var radit ari deviantu
uzvedibu (1964). Izprotot kultiru ki etnogrifijas muzeju
un cendoties uzspiest individiem zinitnieku aprakstitos
uzvedibas mode|us, sociila sistéma cendas izvairities no
nejaudibas, stingri paredzot individu un socidlo grupu
uzvedibu. Bet vienlaikus tas traucé cilvékiem padiem
izzinat apkartéjo vidi, regulét savstarpéjas attiecibas, it
sevidki situdcijas, kuras koltira ki sakirtota sistéma nav
paredzéjusi ieprieks. Sistému teorijas terminologija Sada
sistéma ir nolemta morfostazei - lidzigi termostatam

ta eksisté tikai viena stavokli, bet nav spéjiga uz
attistibu, kuras priek3noteikums ir jaunas informaicijas
uzkrasana no nejausiem mégindjumiem un kjidam. Lai
nodrogindtu sistémas attistibu, kultira nepartraukti
sakirto un parkirto, bet pati ti nav sakirtota; kultura
pastivigi parinterpreté socidli visparatzitas kategorijas
(Bauman 1997). Modernas kultiras definicijas saprot to
ki socidlas ricibas resursu. Girca ietekme (Geertz 1973)
kultiiru redz ka publiski pieejamas simboliskas formas,
ar kuru starpniecibu cilveki piedzivo un izsaka nozimi,

jégu. Ar $im simboliskajam formam kopienas ieksiené
risinds sociilie procesi, kuros cilveki dalas ar uzskatiem
un uzvedibas veidiem (Hannerz 1969). Simboliskis
formas nav ieprieks iepakotas un gatavas lietosanai. No
ierobezota, tatu daudzveidiga piedavajuma klasta individi
atlasa nozimes konkrétiem mérkiem un gadijumiem. “Saja
zina kultira ir vairdk socialis ricibas resurss neka sociilo
ricibu ierobe2ojoda struktara. T4 apkalpo daudzveidigus
mérkus, jo simboli ir "polisémiski” un to ir iespéjams
interpretét da2adi” (Schudson 1989: 155).

Romantisko latviedu kultiras koncepciju (tipat ka
raciondlo padomju koncepciju) uztrauc sabiedribas
heterogenizacija. Atdkirigais tiek izslégts no kultaras

ka netirais, nesistémiskais, Kultira ir reducéta lidz
priekérakstiem, to neuzskata par simbolisku resursu,

ko individi varétu izmantot, lai meklétu jégu negaiditas
situdcijas, skaidrotu savu neatkirtojamo dzives pieredzi.
Koncepcija neatzist heterogéno kultiras orienticiju
maistjumu, bet postulé logisko progresivo attistibu.
Vienveidiba nepielauj individuilo un kolektivo identitadu
spéli, eksperimentu, sancensibu, jo tas var notikt tikai
atskiribas varda. Individuala kreativitite ir pakirtota
preskriptivas kultaras kontrolei, kuru savukart Saura
intelektuilu elite kontrolé ar valsts varas aparita
finansiilo atbalstu.
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communication and self-identification in the emerging
nation. The Young Latvians had cloaked the language
and culture standardisation social project in romantic
discourse, which apportioned the creative intelligentsia a
distinguished role in the life of the political community:
it was equated to language and culture. Contemporary
Latvian cultural concepts have remained heirs of this
romantic discourse, ignoring the changed social, political
and economic realities.

EXCESSIVE ORDER LEADS TO CHAOS

Considering of ethnicity a phenomenon of objective
reality, Latvian intellectuals strive to take stock of "real”
culture and encourage individuals to coordinate their
models of behaviour with rationally described culture.
Deviation, excess, protest, ludic and irrational behaviour
are not recognised falling into the category of non-
culture. Individuals can not, in a legitimate way, canalize
their emotions in the framework of culture. Culture is
totally defined structural information -~ only that which is
rational, useful, aesthetic, and corresponding with known
criteria. This theorising contradicts with the theory

of synergetics, which postulates that strict ordering

of a system leads to chaos. The level of organisation
achieved by viable systems and, by extension, by the
structural information that is acquired, is a product of
their evolutionary adaptation and not their goal (Laszlo
1983:56). The basic goal of natural-cognitive systems is
their continued existence, and that is assured through
adaptation in the appropriate state of organisation,

not necessarily the highest one (Laszlo 1972: 269).

For the successful functioning of the system, entropy

is necessary in a proportion of four to one (Brillouin
1956). The presence of entropy implies difference,
experimentation, the possibility of risk. It allows the
system to trial new states, to look for the most effective
models of functioning, which improve adaptation to new
environmental conditions,

A monolithic culture does not leave room for
experimentation and cannot come to terms with
deviations. Robert Merton argues that usually social and
cultural structures are expected to produce modelled
behaviour in strong accordance with social norms,

nevertheless they may create deviant behaviour also
(1964: 231). Prescriptive culture aims at strict prediction
of the individual behaviour preventing individuals

from analysing their environment and taking ad hoc
decisions, which is particularly vital in circumstances
unforeseen by the “ordered” culture. Such a system is
doomed to morphostasis - like a thermostat it has only
state of stability, but it is not capable of development,
the prerequisite of which is the accumulation of new
information from incidental trials and errors. To secure

the development of the system, culture constantly
organises and reorganises, but it itself is not organised;
culture constantly re-interprets generally recognised
categories (Bauman 1997). Modern definitions of culture
understand this as a resource of social action. In the
influence of Geertz (1973), culture is seen as publicly
accessible symbolic forms enabling people to experience
and express meaning. Through these symbolic forms
“social processes of sharing modes of behaviour and
outlook within [a) community” take place (Hannerz
1969: 184). Symbolic forms are not packaged earlier and
ready for use. From a limited, but nevertheless diverse
set of offerings individuals choose meanings for concrete
aims and instances. "In this view, culture is a resource
for social action more than a structure to limit social
action, It serves a variety of purposes because symbols are
“polysemic” and can be variously interpreted” (Schudson
1589: 155).

The romantic Latvian concept of culture (similarly

to the rational Soviet concept) is upset by the social
heterogenisation. Difference is excluded from culture
as impure and non-systematic. Culture is reduced to

a set of instructions; it is not regarded as a symbolic
resource enabling individuals to search for meaning

in unanticipated situations, to explain their unique
experience. The concept does not recognise the mix of
a heterogeneous cultural orientations, but postulates a
logical progressive development. Uniformity does not
allow playing with individual and collective identities,
experiments or competitions, because these can only
happen in the name of difference. Individual creativity
is subordinated to prescriptive cultural control, which in
turn is implemented by intellectual elite with the financial
support of the state authority.
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