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I

Saja priekslasijuma apkopotas domas izriet no dakiem
novérojumiem, kas saistiti ar starptautisku jédzienu
klatbatni - vai drizdk iztrokumu ka sociilaja, ta makslas
joma Latvija notiekosaja diskusija. Sie novérojumi
galvenokart skar saikni starp starptautisku konceptu

un domasanas novirzienu izpratni un iespéju izmantot
salidzinodu, radniecigu pieeju, lai novértétu procesus,

kas norisinas gan maksla, gan socialaja vidé. Viena no
centralajam 3i priekilasijuma témam ir iespéja izprast
musdienu sabiedribai raksturigos jautijumus un aplikot
tos pieredzes limeni, neskatot tos starptautiskas

teorijas konteksta un neizmantojot valdodo narativu
dekonstrukcijas lidzeklus. Tidéjadi rodas jautijums,

ka vietéjo situiciju raksturo teorétiskis komplicétibas
izslégiana no makslas, socialajam zinatném un politikas.
8aja lasijuma galvena uzmaniba ir vérsta uz jautdjumu, ka
vietéjd limeni tiek uztverta starptautiska terminologija,
pieméram, feminisma, postkolonilisma, identitates
politikas, multikulturilisma un egalitirisma jédzien. Ir
diskutéts ari par to, vai un cik liela méra §i terminologija
un ar to saistitie kritériji ir izmantoti valsts esodaja
“izglitibas” stratégija, proti, kultiras kanona izstrade.

Es méginadu noradit, ka 20. gs. 90, gados (pretstata 80.
gadu beigu posmam jeb perestroikai) vietéjas diskusijas
makslas joma - ne vien atsevisku makslinieku izteikumos,
bet institucionalaja pieeja kopuma - paustajiem
uzskatiem par starptautiskajim teorijam parasti
raksturigs esencialisms un redukcionisms.

Soziem, stradajot pie raksta Latvijas Laikmetigis makslas
centram (LLMC), man bija iespéja parskatit tadus pédeja
desmitgadé izstradatus makslas projektus, kuros tiek
risinits feminisma jautdjums - Latvijas Nacionalis
Sieviesu ligas projekta aktivitates (1997-1999) un LLMC
projektu 6. elements (2002). Abos projektos, kuru mérkis,
tkiet, ir aplukot sievietes lomu sabiedriba, jau pasa
sakuma tiek veikts skaidrs nodkirums, atsakoties un
norobeZojoties no ta dévéta rietumu feminisma tradicijas

un formuléjot atikirigu vietéja méroga izpratni par
sievietes subjektivitati un socialo lomu. Ka noradits So
projektu aprakstos, feminisma teorija bez detalizétikas
diferenciacijas tiek uzlukota ka “infantila” un “agresiva’,
maksliniekam neiedzilinoties $is teorijas virzienos. Tika
pasludinats, ka “atklati materialistiskais 20. gs. feminisms
ir infantilas feminisma tradicijas auglis. [..] Piedavajot
butiba cinisku skatijumu uz realitati, feminisma idejas
apzimogo ne vien sievietes izskatu, bet ari garigo
lidzsvaru."! Vai otra gadijuma: “Projekta [..] centra nav
feminisma diskurss, pirmetosi agresivd intondcija un
ikonografja, kas manifesté feminisma télus."?

Sie apgalvojumi parada, ki empiriska makslinieciska
izpéte un no tis izrietodie projekti tiek pretstatiti
teorétiskiem jédzieniem, ko biezi uzluko ka svedus
"markéjumus” atrauti no attiecigo jédzienu nozimes. Ta
ka sieviesu stavoklis Latvija (un reizém postpadomju
valstis kopuma) tiek aplikots ka konkrétu vésturisko
apstikju sekas, ar feminismu saistita situdcija ir
simptomatiska. Tas ir iznémuma gadijums, kas veidojies
unikilas vésturisko notikumu konstelicijas ietekme, jo
starptautiskie koncepti un teorija attiecigaja konteksta
ir cietusi neveiksmi, tadéjadi atbrivojot vietu “originalai®
empiriskai pieredzei un tas refleksijai. 53 iemesla dé]
pat atsauces uz komplekso starptautisko ideju sistému
nosaukumiem biezi tiek uztvertas ka kaitinosi un
normalizéjodi “markésanas” centieni, kas vérsti uz
svedu auditoriju. Teorijas netiek apgutas, tas pat netiek
uzlitkotas ka studiju joma, bet drizak ki dogmatiski
apgalvojumi, kas nekadi nevar sekmét vietéjas situacijas
analizi un interpretaciju. Stavoklis sieviedu studiju joma
palénim mainis, jo $ajd nozareé tiek iesaistiti aizvien
vairak pétnieku - ka pozitivs piemérs ir minams LLMC
2006. gada Istenotais projekts Realitates arheologija.
Izstades kataloga ievada kuratore Solvita Krese min
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“bailes no Cita” feminisma recepcija, savukart viena

no izstades atbalstitajam Aivita Putnina norada, ka
“feminisma ideologija esodaja politiskaja sistéma nav
jespéjama, jo ta talit tiktu pretstatita nacionilismam un
asociéta ar gimenes un nacijas iznicibu™.? Interesanti ir
ari vérot postkolonialo studiju lokalo adaptaciju - $adu
pieeju Latvijas véstures pétniecibai izmanto tikai drvalstis
stradijodie pétnieki.

2008. gada sakuma zinamu rezonansi vietéja presé radija
lidzigs gadijums, proti, diskusija, ko ierosindja intervija
ar toreizéjo Latvijas kultiras ministri Helénu Demakovu,
kura ministre komentéja multikulturilisma jautajumu.
Dotaja konteksta konkrétais gadijums ir minéts tilab,

ka t4 ietvaros tiek izmantots lidzigs mehanisms, lai
“izslégtu” no redzesloka prieksstatu komplicétibu un
skaidri norobefotu vietéjo situaciju, uz ko vésturisku
ipatnibu dé] netiek attiecinati starptautiski koncepti un
analizes prasibas. Komentéjot multikulturalismu viena no
lielakajiem dienas laikrakstiem, ministre noradija:

“Sim jédzienam ir divas dajas. Viens ir jédziena
*multikulturalisms” ikdienas lietojums, kas nozimé, ka cilvéks
ir pietiekami atvérts svesvalodam, pasaules apcelodanai,
priecjas par vésturiskajdm minoritdtém, priecdjas par
Mihaila un Sergeja Eizengteinu, Jesajas Berlina un citu
svestautiefu sasniegumiem. Bet te janodkir multikulturalisms
ka ideologija, kas ir krasd pretrund nacionalas valsts idejai.
[..] Multikulturdlisma ideja tomér lield mérd ir saistita ar
ASV, lai ari oficiali valsts ideologija tas nav ierakstits. [..]
Sajd aspektd jaruna ari par imigrantiem Latvijd: tie, kas
Latvijas teritorija ieradas péc okupacijas, ir imigranti - lai cik
labticigi vini batu, lai art savulaik $urp tika atvesti ka mazi
bérni. S imigracija krasi mainija Latvijas etnisko un socidlo
sastdvu. Lidz ar to, ja rundjam par imigrantu kultaras pilnigu
pielidzinasanu pamatnacijas kultarai, tiek noliegta Latvijas
okupacija."*

Pedeja citata dala atklaj, ka multikulturalisma jedziens
valsts pirvaldes limeni tiek noliegts, lidztekus izmantojot
vienkirsotu t4 funkcijas interpretaciju, ki arl izoléjot
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MEANS OF TRANSLATION OR MEANS OF

UNDERSTANDING?

Mara Traumane

This talk is the result of some observations about the
presence, or rather - absence, of international notions

in the discussions, both in the social and in the artistic
field in Latvia. These observations are mostly concerned
with the links between understanding of international
concepts and schools of thought and possibility of the
comparative, relational approach in the evaluations of
:hepracembnthinutsmd:ﬂht}'.ﬂmnfﬂumual
subjects of this talk is the possibility to and understand
issues of the contemporary society, and engage with them
just an the experiential level - without reading them

in the context of the international theory and without
using the means of the deconstruction of the dominant
narratives. It leads to the question of how the exclusion
of theoretical complexity in the art, social sciences and
politics characterises local situation. In this speech mostly
the issue of the local reception of the international
terminology - concepts like Feminism, Post-colonialism,
Identity Politics, Multiculturalism and also the concept
of “Egalitarianism"” will be addressed. The presence of
this terminology and criteria bound to it in the current
“educational” strategy of the state - in the creation of the
national culture canon - will be questioned.

1 will argue that in the 1990’s (and in a contrast to the
late 1980's - Perestroika period) local art discussions
were most frequently characterised by the essentialist
and reduc tionist views of the international theories, that
marked not only individual artists’ statements but also
This winter while writing an article for LCCA (The Latvian
Centre for Contemporary Art) I had an opportunity to
were dealing with the issues of feminism - activities of
the LN Women's League Project (1997 - 1999) and the
m&mmpmwmmmbumm

the projects, which are supposed to address the women’s
role in the society, begin with the clear demarcation line
- with the rejection and separation from the tradition of
the so-called “Western Feminism" and with the statement
of the different - local perception of the women's
subjectivity and women's social role. As it is stated in the

descriptions of these projects, feminist theory is regarded

as “infantile” or "aggressive”, without the differentiation
and a deeper insight in this school of theory from the
artists’ part. It was declared that “openly materialistic
feminism of the XX century is the fruit of an infantile
feminist tradition”. “Feminism providing and essentially
cynical on reality leaves its mark not only in
the female’s looks but also on her mental equilibrium."
Or - in the other case - “The project (..) is not focusing on
feminist discourse, reproachfully aggressive intonation
and iconography manifesting imagery of feminism."
‘These statements allow to observe how empirical
artistic research and the projects resulting from it are
opposed to the more theoretical concepts that are

often regarded as foreign “labels” devoid of the relevant
meaning. The case of the feminism is symptomatic as
the situation of the women in Latvia, or, sometimes,
Post-soviet territories, is viewed as a consequence of
the particular historic circumstances. As an exceptional
case formed by the unique constellation of history where
the international “concepts” and theory fail and give
the space to the "original” empirical experience and its
reflection. Therefore even the references of the names of
the complex international systems of thought are often
perceived as irritating and normalising “labelling” that
is targeting foreign audiences. Theories are not studied
or even revealed as the fields of study, they are rather
interpreted as the dogmatic statements that are unable to
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contribute to the analysis and interpretation of the local
situation. The situation in the Women's Studies is slowly
changing, due to more researchers being involved in the
field, and the LCCA’s project Archaeology of Reality can be
mentioned as one of the recent positive examples. In the
introduction to the exhibition catalogue curator, Solvita
Krese mentions “fear of the Other” in the reception of
feminism, while one of the contributors, Aivita Putnina
states that “feminist ideology in the current political system
is impossible, because it would instantly be opposed to
nationalism and be associated with the destruction of family
and nation” 3 It is also interesting to observe the location of
the Post-colonial studies - as a rule this approach to Latvian
history emerges only from researchers working abroad.
Comparable recent case that gained some resonance in
the local press, is the discussion that was provoked by
the interview of the Latvian Minister of Culture at that
time Heléna Demakova where she commented on the
issue of multiculturalism. It has been mentioned here as
it follows similar pattern of "exclusion” of the complexity
of the notion and clear distinction of the local situation
which, due to the historical particularity, is exempt from
the influence of international concepts and analysis.
Commenting on the multiculturalism in one of the largest
daily newspapers the minister stated:

“This notiont has two aspects. One is everyday use of
“multiculturalism”, that means that the person is open to the
foreign languages, travels abroad, enjoys historic minorities,
enjoys the achievements of Michail and Sergej Eisenstein, Jesaja
Berlin and of the other people of foreign nationalities. But we have
to distinguish multiculturalism as ideology that is contradicting y
the national state. * "It is that idea of multiculturalism is largely
connected to USA, despite of being officially inscribed in the
state ideology. In this aspect we have to talk about immigrants
in Latvia, those who arrived in Latvia after the Occupation are
immigrants - regardless how well wishing ight be, or
has changed the ethnic and social consistency of Latvia. Therefore
absolute comparison of immigrant culture to the main nation
would deny the fact of the occupation of Latvia.™
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io jadzienu no pladaka ideju lauka. Sada pieeja atgadina
Latvijas véstures oficidlo interpreticiju, kuras ietvaros
nicijas pagatne — Otrais pasaules kars un tam sekojodais
okupicijas posms - tiek traktéta ki attaisnojums nesends
valsts politikas aizbildnieciskumam un netaisnigumam.
Starp minétajiem komentiriem par "feminismu”

un ;multikulturalismu” ir vérojamas daZas skaidras
paraléles, pieméram, ierobe2otas ziniSanas un zpratne
par $o jédzienu un teoriju spektru, ki ari fakts, ka abos
gadijumos "svedie” jedzieni tiek uzlikoti ne vien ka
nerelevanti vai savadi, bet ari ka agresivi, uzskatot, ka tie
apdraud esodo lidzsvaru, kas nosaciti var garantét mierigu
un sakdrtotu nikotni. Visheidzot janorida, ka abi jédzieni
ir Skietama pretrund nicijvalsts ideclogijai,

Aplikojot vienu pieméru no makslas pirstivju vidus,

bet otru no augsta ranga politiku vidus, proti, kultaras
ministri, kuras paustie uzskati atspogulo ietekmigas
politiskas partijas ideologiskos mérkus, mans noluks bija
noradit uz to problému loku, kam ir pievérsudies daudzi
&is konferences referenti un kas skar intelektudlu lomu
sabiedriba pastivodo diskursivo virzienu iedibinisana.

Saja gadijuma argumentu virkne ir pretéja citai nesenai
prezenticijai - (On Xenophobia Redux® - timek]a datubaze,
kur apkopoti kritiski raksti par atstumtibas problému
Eiropd), - kas rosinija domat par ilgstodu atstumtibas
praksi Latvijas politika, ka arl egalitaru ideju vietu un
tradiciju Austrumeiropas demokritijas. lepriekséja
referati es aplakoju Latvijai raksturigas atstumtibas
prakses kontinuitati - sikot ar pilsonibas politiku, kas
90. gadu sikuma tika vérsta pret "imigrantiem”, un
beidzot ar tidu politiku, kas veicina diskriminaciju un
atstumtibu, ka ari politiskim manipulacijam, kuras ir
vérstas pret seksualajim minorititém “praida” gijiena
konteksta laika no 2005. lidz 2007. gadam. Abos
miné#tajos gadijumos ir vérojama noteikta pécteciba,
kas ir teju padsaprotama, pemot véra pirmainas, kas
(naturalizicijas procesa liberalizacijas ietekmé) ir
skirusas vélétaju struktiru kopd 1998. gada, sekméjot
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minoritites statusa pareju no jaunajiem krieviski
runajodajiem vélétajiem uz vél marginiliku iedzivotaju
grupu - seksudlajim minorititém, lespéjams, 21. gs.
Latvijai raksturigais populisms pamatojas 90. gadu
politika, kas sekméja nevienlidzibu un sociilo atstumtibu.
Atstumtibas/izslégianas mehanisms ki nicijas vienotibas
priekinoteikums jau 1991. gada ir pasludinits par

vienu no valsts pamatprincipiem. Interesanti ir tas,

ka egalitirisma idejam tomér bija sava nozime ari

1991. gada, kad Augstaki Padome pienéma likumu, kas
skaidri paredz “vienlidzigas tiesibas visim nacionalajaim
un etniskajam grupam”, ki ari "garanté visiem republikas
pastavigajiem iedzivotajiem neatkarigi no vipu nacionilis
piederibas vienlidzigas tiesibas uz darbu un darba
samaksu”,

Gan ieprieké#éja prezenticija, gan konkrétaja konteksta
rodas jautijums par egalitirisma tradiciju Latvija un,
jespéjams, pat Austrumeiropi kopuma. Ka zinams,
Austrumeiropi demokritijas atjaunoSanas pamata bija
naciondlas jitas un brivi tirgus ekonomiskais liberilisms,
bet jautdjums par egalitirismu labikaja gadijuma tika
aplukots ki novecojusi marksisma palieka. Sobrid
egalitiarismu visbiezik uzliko ka vél vienu “svedu” (kaut
ari #is jédziens ir tulkojams) un dkietami "nerelevantu”
jédzienu, kas netiek izmantots ne politika, ne medijos.

Tadejadi rodas jautajums, ki ir veidota sabiedriba (vai
drizik - demokritija), kurd més dzivojam. Uz kidiem
principiem ir pamatota & demokratija? Jeb runajot
mikslinieka un 2urnilista Kaspara Gobas vardiem,

kurs péc notikumiem saistiba ar .praida” gijienu, ka

ari sadursmes ar neokonservativistiem un kristiedu
fundamentalistiem jauta: “Vai demokratija ir iespéjama?"®

S0 situdciju var interpretét, izmantojot filozofu Alana
Badj Metapolitika” un Zaka Ransjéra Politikas krastos
politiskos rakstus un savstarpéjis diskusijas. Abi filozofi
nodkir politikas un parvaldibas funkdijas, aplikojot
politiku ki darbibu, kas vérsta uz emancipiciju un ko
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nosaka egalitirisma aksioma. Vienlidziba tiek aplikota ka
universils, visparéjs politikas nosacijums, kas jetver ari
demokritijas sistému, kura saskand ar Ransjéra teikto ir
egalitiro mérku demonstricijas un apspriedes retims.
Lingvistiskajam aspektam un titad virda dofanai

un . subjektivizacijai”, ir batiska loma abu minéto
filozofu parspriedumos:Badja 3os jédzienus saista ar
“varda antropologizaciju®, bet Ransjérs - ar _politisko
subjektivizaciju®, kas “nodrodina vienlidzibu un novérd
esodds netaisnibas [..] ta ir identitisu saskarsme, kas
balstita virdu savstarpéji saskarsmé, vardu, kuri saista
grupas vai Zkiras nosaukumu to laba, kuri ir (no tis)
izslégti”.® Viens no stridus punktiem abu filozofu
diskusija ir jautdjums par kategoriju, kas lautu saistit
atsevidku darbibu ar visparéjo egalitiro procesu. Badju
noraida ideju par dzimuma, rases un skiras piederibu,
savulirt Ransjérs uzsver, ka emancipicijas process

allaz norisinis kidas kategorijas - stridnieku, sieviedu,
melnidaino u. tml. - laba, un #is diskursivis parrunas
allaz ietver ari egalitirismu. Abas teorijas izékirosa
nozime ir tam, ka, pirmkart, ir nepieciefams piemérots
virds, lai to varétu dot, bet virda dosanas process

ir islaicigs; pieméram, Ransjérs péta attistibu, kuras
rezultita uz iedzivotiju grupu, kas 1968, gada vél tika
dévéti par proletariitu, misdiends tiek attiecinits
jédziens “imigrants”.

Ransjérs uzsver nepieciedamibu dot virdu atstumtajiem
un lidztekus diskutét par tadim policejiskis varas
izmantotidm identifikicijas metodém, ar kuru
starpniecibu "visi tiek nolikti savis vietas".

I

Nonikot pie secindjumiem, par simptomatisku ir
uzskatima parddiba, ka egalitirisma ideju iztrakums

iet roku roka ar vispiratzitu domasanas kategoriju un
teorijas skolu atgrifanu, kas raksturiga socidlajai un
kultiras jomai. Varétu jautat, kur gan paridas &is idejas,
ja reiz tas netiek iekjautas aktualaja sociilaja un kultaras
diskusija? Manuprit, ar feminismu, postkolonialismu
un identitites politiku saistitas témas ir neizbégami
klitesodas vésturé un tas ir jiiezimé teju katra detalizéta

A NMancwep, Kax: Ha kpoo pommseckorn, Maskava, 2008, lpp. 105.
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The last quote shows that the denial of the concept and
simplistic interpretation of its function, as well as its
isolation from the wider field of though is applied of
behalf of the state administration. This approach reminds
the official reading of the Latvian history where the past
of the nation - the experience of the 2nd World War and
subsequent occupation - is seen as a justification for the
protectiveness and injustice of the recent policies of the state.
There are some clear parallels between both

mentioned comments on the “feminism” and on the
“multiculturalism” ,for example, limited familiarity with
the spectrum of these concepts and theories and the fact;
that in both cases “foreign” concepts are not considered
just irrelevant or "strange”, but they are presented as
“aggressive” and endangering existing consensual balance,
which, eventually, is promising a peaceful and resolved
future. And last but not least - both concepts seem to
contradict the ideclogy of the nation state.

By choosing one example from the field of arts and
another from the high ranking politician - the Minister
of Culture manifesting agenda of the influential political
party, the aim was to hint to the problematics that many
speakers of this conference are addressing - the role of
the intellectuals in the construction of the discursive lines
that are present in the society.

II

The sequence of the argument here is inverse to the
other recent presentation - On Xenophobia Redux®

- that led to the thoughts about continuous exclusion
practices in Latvian politics and the place and tradition
of the egalitarian ideas in the democracies in Eastern
Europe. In the previous speech | was reviewing the
continuity of the practices of exclusion in Latvia - from
the citizenship policies that were directed against the
“immigrant” population in the early 90's to the policies
of discrimination, exclusion and political manipulation
applied to the sexual minorities in the event of the
gay pride in 2005 - 2007, One can trace the continuity
between these two cases: it is evident considering how

énat pusim (mterview) /7 Lavka avtze, Feb 26, 2008
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the changes in the structure of electorate since 1998
(liberalisation of the naturalisation procedure) have
contributed to the transition of the “minority” status
from the new Russian speaking voters to the even more
*minor” sexual minorities. Maybe populism of 2000 -
2008 can be seen as a consequence of non-egalitarianism
and exclusion policies of the 1990th. While mechanism
of “exclusion”, as pre-condition of the nation's unity, was
inscribed in the state principles already in 1991. It is also
interesting to note that ideas of egalitarianism were still
present in 1991 - when the Supreme Council passed a law
explicitly guaranteeing “equal rights to all nationalities
and ethnic groups” and "guarantees to all permanent
residents in the Republic regardless of their nationality,
equal rights to work and wages.”

In the previous presentation and now this leads to the
question about presence of the tradition of egalitarianism
in Latvia and maybe even wider in the Eastern Europe. As
it is known democracy was re-established in the Eastern
Europe an the basis of national feelings and economic
liberalism of the free- market, where the questions of
egalitarianism were at best regarded as an obsolete
Marxist heritage. And currently we most often encounter
egalitarianism as another “foreign” (despite of being
translatable) and seemingly “irrelevant” concept which is
not used by the current politics and by the media.

This leads to a question — how our society, or rather

- how our democracy is constituted? What principles this
democracy is based upon? Or as an artist and journalist,
Kaspars Goba bitterly asked after investigation in the
gay pride events and encounter with neo-conservative,
and Christian fundamentalist agendas “Is democracy
possible?”.®

It is possible to interpret the situation through

the political writings and discussions between the
philosophers Alain Badiou Metapolitics” and Jacques
Ranciere On the Shores of Polities. Both philosophers
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separate functions of politics from the functions of
governance and see the politics as an emancipatory
action that is conditioned by the egalitarian axiom.
Equality is seen as a universal, general condition of the
politics, which involves the system of democracy because,
as Ranciere has stated, democracy is a regime of the
demonstration and negotiation of egalitarian agenda.
Linguistic aspect, and therefore process of naming and
“subjectivation”, is important to both philosophers

~ Badiou is linking it with the "Anthropology of the
Name" and Ranciere with the "palitical subjectivation”
which "realises equality and corrects injustice (..} it is
intersection of identities that is based on the intersection
of names, names that are linking the name of group or
class on behalf of the excluded".® One of the issues of the
disagreement between philosophers is the question of
category that allows to link the singular action with the
universal egalitarian process. If Badiou rejects affiliation
by gender, race or class, then Ranciere emphasises that
the process of emancipation always happens on behalf
of some category - " workers, women, black peaple,
others”, and this discursive negotiation always implies
egalitarianism. Naming, acquiring of the proper name,
and its transitory character - is crucial part of both
theories, for example, Ranciere follows how in France
people currently named “immigrants” in 1968 still had a
political name of “proletarians”.

Ranciere emphasises the necessity to name the excluded
and at the same time contest singular identification by
the policing power “showing everybody his place”.

III

To come to the conclusions it can be considered
symptomatic that the absence of ideas of egalitarianism
coincides with unfamiliarity and rejection of the
categories of thought and schools of theory in the social
and cultural field. We can ask - where do these ideas
appear if they are excluded from the actual social or
cultural discussion? I think that the themes of feminism,
post-colonialism, identity politics are unavoidably present

in the history

A Nancrep, Wax: Ha xpan pommrseckors, Mosaow, 2006, p. 105
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pétijuma. Sis jautajums varétu attiekties uz naciondlo
kultiras kanonu - ki iegroZot un atlasit vésturisko
narativu tikai uz nacionali pamata, ja mums aizvien
trikst nepieciesamo lidzek]u, lai izprastu un interpretétu
ki vésturisko, ti padreizéjo noridu komplicétibu un
mehanismus? Vai nacionilais kultaras kanons bis vien
“objektu” un “faktu” sakopojums, vai ari tas lidztekus
jetvers analizi un diskursivu skatijumu daudzveidibu? Vai
$aja kanona bat ieklauti art ta dekonstrukeijas lidzek]i?
Otrs aspekts, kam vélos pievérsties, ir saistits ar Ransjéra
sniegto aprakstu, kurd emancipicija ir aplakots ki
politisks process, kas notkirams no parvaldibas. Sada
pieeja piedava cerigaku skatijumu laika, kam raksturiga
visparéja viltanas attieciba uz parvaldes politiku un
institicijam. Ir jinem véra, ka 90. gadu sakuma iedzivotaji
uzskatija par iespéjamu delefét politiskas funkeijas
politikiem un attiecigim institicijim, tomér, sikot ar
2000. gadu, saskaroties ar pieaugoso populisma cinismu,
kas balstits uz jédzienu noniveléganu, nepareizu lietojumu
retoriskd un manipulativa praksé, politika atkal nonaca
individuilis atbildibas sféra. lespéjams, pasreizéjie
apstakli sekmé ne vien lidzdalibu, bet ari artikulacijas
procesa attistibu, tadejadi turpmak uz kompleksajiem
“svedajiem” jédzieniem, ar tiem saistito tradiciju,
semantiku un izpéti bas jdatsaucas daudz uzmanigik, kas
savukart nozimé, ka varbat nikotné mums ir izredzes uz
kopigu diskusiju platformu.

VISU IZSKIR KULTURA?

KRIEVU CIVILIZACIONISTISKAIS
NACIONALISMS KA EIROPAS JAUNO

LABEJO IDEJU IEMIESOJUMS

Marina Peunova

g- piezimes izseko to krievu intelektuaju domas
].S attistibai, kas kop# 1991. gada, kad sabruka
PSRS un tika izveidota jauna valsts, Krievijas Federacija,
ir piesléjusies krievu nacionalisma civilizacionisma”
virzienam!, “Neprita savaldzinati®, izsakoties Ritarda
Volinsa dzéligajiem vardiem?, sie intelektudli ir
attistijudi doktrinu, kura zem “jauna eirdzidnisma”
karoga Krievijas intelektualaja vide eklektiska kokteila
veidi apvieno pretrietumnieciskas (antiapgaismibas,
antiliberdlas un antidemokratiskas), krievu pareizticibas,
alterglobalistiskas, geopolitiskas idejas un apokaliptiskas
vizijas. Bistami radikalizéts un parik sensacionalizéts,
jaunais eiriziAnisms ir saskélies neskaitamos diskursos,
kas visi ir radusies no krievu intelektuilu jaunakajiem
mégindjumiem formulét krievu nacionilo identitati

un Krievijas vietu pasaulé, Jaunie eirazianisti iztélojas
Krieviju ka Eirazijas kodolu, no Eiropas neatkarigu,
unikalu civilizaciju, kas geografiski atbilst bijusas Padomju
Savienibas teritorijai un ir vienota "kopiga kultard”, ar to
domajot vértibas un parliecibas. Multietniskajai vientbai
Eirazijai, ka sludina die pratvéderi, ir lemts atkal kjat

par impériju un istenot pasaulé mesianisku uzdevumu.
Lai realizétu do misiju, apgalve jaunie eiraziinisti,
Krievijai ir jaizplesas pari ts pareizéjai teritorijai un,

1. Cik tnan sindms, jsund eiriziinisma specidliste franciziets Marline
Laruels bija pirma, kas leviesa terminu civilizacionistiskais nacionalisms”,
un to parpéma citi sindtniekd, mani un Bmilu Peing leskator. Sk Laruelle,
Marléne: La quéte dune identite imperiale. Le néo-surasizme danls la Russie
contemporgine, Edivions PETRA, Paris, 2007 Pain, Einil: Ressila meshdy
frmperiei | matiel /7 Pro et Contra, 2007. gada maijs-jands, 53. lpp

2, Sk Wallin, Richard: The Seduction of Unreasor: The [nteillectual Romanee
with Fascism from Nirtzsche to Postroodernizm, Princeton University Press,
Princeton, 2004,

“atgustot” (domingjot ekonomiski un/vai kulturali)
bijusis PSRS teritorijas, no sadkeltas valsts jauzplaukst
par pilnu impériju, Tadejadi jaunie eirdzidnisti palidz
istenoties Krievijas vaditam globalizacijas projektam, kas
pretstavétu rietumos saknotai globalizacijai.

Saukts par jauno krievu ideju”® un “aziatismu™, jaunais
eirazidnisms, ki apgalvo ta sekotaji, ir intelektualais
mantinieks klasiskajam eirizidnismam - tas krievu
emigracijas inteligences garabérnam, kas XX gadsimta 20,
un 30. gados péc bojseviku revolucijas rada patvérumu
Eiropa.® Tomer, izprotot jauno eirizianismu tikai ka
tiedu klasiska eirdzianisma sekotaju, par §o kustibu rodas
maldigs priekistats. Ta nebat nav homogéna kustiba,

bet gan dazadu intelektuaju konglomericiju plejade,

un dai jauni eiraziinisma virzieni ir vairik parpémusi
no Fridriha Ratcela (1844-1904), Alfréda Meihena

3. Thom, Frangoise: Burasianizm: A New Russian Foreign Policy // Uncaptive
Minds, 7 (20, 1994, 76. lpp.
4Dkl krieva naclonalistiskie autort posiciand jauno eirziiniamu ki
_erievu ideju” noltkd atbrivot eirizidnisma doktrinu no .aziatisma’
{aziatstvo), kas bija vérojams iasiskajs eirkziinisms. Pleméram k.
Kashino, Vadi: storiosophia evrasiitser // Nash Sevremennik, 3, 1992,
140.—44. Ipp.: Kliuchnikov, Serget: Vostochnals orlentatsiio russkof’ kul'tury //
Russka wsel evruatistva: Vostok v russhol’ mrpsh, Maskava, 1997, 5.-70, lpp
5, Klasiskie eiraziininti bijs jaunu krieva emigrantu grps, kas XX gadstmta
20. un 30. gados Eiropl izveidoja intelekrualu un vélsk politisio kustibu.
K koncepts, ko veidojuli tadi sindtnieki k3 valodniels Mikolajs H.
Trubeckos, geogrifs Pjotes N. Savickis, muzikologs Potrs N. Suvtinekis
un vésturnieks Georgils Vernadskis (eurd vis| bija pametuli revelucionare
Krieviju), klastskais eirdzidnisms pesaistija daudsus viluoa krieva
emigrantis intelektudli aktivos emigrantu centros - Pariz, Sofijd, Pragd
un Berlind. Mo domaganas virsiena klasitkais ciraziinisms parveidods par
ideologij un politisku kustibu, kas pastiveia lids 30 gadu beigim, lad
nogrima alzmirstibd. Visaptveroks eiriziinisma pdrdats
Rassin, Mark: Classical Burasianiem and the Geopolitics of Russian [dentity A
Ab [mperia, 2, 2003, 257.-67. Ipp.; Rlasanovsky. Nichalas The Emergence of
EBurasiartom // California Shavde Studies Mr. 4, 1967, 39.-72. lpp
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and require to be defined in the nearly every detailed
research. This might be my question regarding the writing
of the National Culture Canon - how can we limit and
select historic narrative only on the national basis, if we
still lack the means of understanding and interpretation
of the complexity and patterns of both contemporary
events and history? Will National Cultural Canon be
collection of the “objects” and “facts”, or will it include
analysis and variety of discursive views? Will it have tools
for its own deconstruction?

The second aspect [ would like to address here is linked to
the Ranciers’ description of the process of emancipation
as politics and its separation from the governmentality.
This provides us with a more optimistic perspective at the
time of general disillusionment with governing policies
and institutions. It should be considered that if in the
early 90's people found possible to delegate the political
function to the politicians and emerging institutions,
then starting from 2000, when we encountered growing
mﬂm&mﬁmhﬂm&emﬁmmﬁ
names in the rhetoric and manipulatory practice politics
again becomes the domain of the individual commitment.
Probably current conditions might contribute not only

to the involvement, but also development of articulation
process the process of articulation, that will require more
careful references to the complex “foreign” concepts, their
traditions, semantics and studies. And maybe there will be
a prospect of some common platform for the discussion.

CULTURE MATTERS?

RUSSIAN CIVILIZATIONIST NATIONALISM
AS AN EMBODIMENT OF THE EUROPEAN

NEW RIGHT
Marina Peunova

'Ih remarks that follow scrutinize the thinking
@ of Russian intellectuals who have advocated a
“civilizationist” strand of Russian nationalism! since the
1991 dissolution of the USSR and the formation of a new
state, the Russian Federation. "Seduced by unreason,” to
use Richard Wollin's poignant words,? these intellectuals
have promoted a doctrine based on an eclectic cocktail
of anti-Western (Counter Enlightenment, anti-liberal
and anti-democratic), Russian Orthodox, alter-globalist,
ideas and apocalyptic visions that meet,
within the Russian intellectual landscape, under the
banner of new Eurasianism. An alarmingly radicalized and
over-sensationalized school of thought, new Eurasianism

1. TCivilizationist nationalisem”, also known as imperial nationatism, s
based on the idea that the world is divided into distinct civilizanions and
that each civilizathon has |ts particular identity which is hased on 2
culnzre which, in its tusn, is based on religion. ‘Organic’ nature of each
civilization, which is dependent on that civilization's geographical position,
determines, according to chilizationist nationalists, the type of socto-po-
litical organization that s best fit for this civilization. According to this
logic. liberal democratic order, while suitable for Western civilization, is
not suitable for Russian-Ewmsian civilisation. Chvilizationist nationaliam s
related to geopolitical doctrines which postulate the primacy of geagraphy.
For civilizationist nationalists. nationallty and citizenship are based on
culture and religion. Civilizationist nationallsm thus differs from ethnic
nationalism, which determines nationality and citizenship according to an
ethnic principle. or having an ancestor who is 4 national or a citizen of the
state in question (fur sangunis}; it also differs from civic nationalism, which
determines nationality and citizanship according ro the place of birth (fus
sol). To my knowledge, the French speclalist on new Eumsianism Marléne
Laruelle was the first to introduce the term “civilizationist nationalism”,
which was picked up by other scholars including Emil Pain and myself. See
Laruelle Marléne, Laruelle: Lo quéte d'une identité imperiale. Le néo-eurusisme
dariz It Ruzsie contemporaine, PETHA, Parie, 2007; Pain, Emil: Hossiia mezhdy
irperiet | nacmer /¢ Pro et Comtra, May-June 2007,9.53,

2 Spe Wollin, Richard: The Seduction of Unreason: The Intellectual Romance
with Fascigm from Nigtzsche to Postmodernism, Princeton: Princeton Univer-
sity Prwas, 2004,

is split into a multitude of discourses, all of them a

product of the latest round of Russian intellectuals’

attempts to formulate Russian national identity and

Russia's place in the world. New Eurasianists imagine

Russia as the core of Eurasia, a unique civilization apart

from Europe that geographically corresponds to the ]
territory of the former Soviet Union and that is defined
by “common culture” understood in terms of values
and beliefs. A multi-ethnic entity, Eurasia, preach these
pundits, is fated to re-become an empire and to achieve
a messianic mission in the world. In order to fulfill this _'
mission, argue new Eurasianists, Russia should expand IZ

beyond its current territory and bloom from a truncated g
into a full empire by “repossessing” (through economic 3
and/or cultural domination) territories of the former L
USSR. New Eurasianists thus advance a Russia-driven "
globalizing project that would counter Western-driven g
globalization. !
Dubbed as both the new “Russian idea™ and "Asiatism,"
new Eurasianism is claimed by its adherents to be an -
intellectual heir of classical Eurasianism, the brain 3
child of a group of Russian émigré scholars who found
refuge in 1920s-1930s Europe in the aftermath of the
Bolshevik Revolution.® To understand new Eurasianism
¥
3. Thorn, Francoise: Eurasianisen: A New Russian Foreign Uncaptive
Minds 7 (2), 1994,;:;.“?':. e
4. Some Russian nationalist authors present new Eurasianism as"the
Russian idea” in their effort to free the Eurasianist doctrine of “Asiatlsm”
{aztatstvo) of classical Eurasianism. See, for instance, Kozhinoy, Vadim: F’J
lstoriosophia evrazii trey, Nash Sovremennh 2, 1992, pp. 14044
Klinchnikow, Sergei: Vostochnaia orientatstia russkol dul'tury // Russiol usdl
werailitwa: Vostak v russkel” mysli, Moskva, 1597, pp. 5-70,
5.Classical Eurastanists were 5 group of young Russian émignés whe
formed an intellecrual and later political movement in 1920s-1930s .
Europe. A bratnatorm construct of scholars inchuding the linguist Nilolal



