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pétijuma. Sis jautdjums varétu attiekties uz nacionalo
kultiras kanonu - ka iegroot un atlasit vésturisko
narativu tikai uz nacionild pamata, ja mums aizvien
tritkst nepieciesamo lidzek|u, lai izprastu un interpretétu
ki vésturisko, ta pasreizéjo noridu komplicétibu un
mehanismus? Vai nacionalais kulttras kanons bis vien
“objektu” un "faktu" sakopojums, vai ari tas lidztekus
ietvers analizi un diskursivu skatijumu daudzveidibu? Vai
#aja kanona but ieklauti ari ta dekonstrukcijas lidzekli?
Otrs aspekts, kam vélos pievérsties, ir saistits ar Ransjéra
sniegto aprakstu, kurd emancipicija ir aplikots ka
politisks process, kas noskirams no parvaldibas. Sada
pieeja piedava cerigaku skatfjumu laika, kam raksturiga
visparéja vildanas attiecibd uz parvaldes politiku un
institicijam. Ir jinem véra, ka 90. gadu sikumi iedzivotiji
uzskatija par iespéjamu delegét politiskas funkcijas
politikiem un attiecigam institacijam, tomer, sakot ar
2000. gadu, saskaroties ar pieaugoso populisma cinismu,
kas balstits uz jédzienu nonivelé3anu, nepareizu lietojumu
retoriski un manipulativa praksé, politika atkal nonica
individuilas atbildibas sféra. lespéjams, padreizéjie
apstakli sekmé ne vien lidzdalibu, bet arf artikulacijas
procesa attistibu, tadejadi turpmak uz kompleksajiem
“svedajiem” jédzieniem, ar tiem saistito tradiciju,
semantiku un izpéti bus jdatsaucas daudz uzmanigik, kas
savukart nozimé, ka varbat nikotné mums ir izredzes uz
kopigu diskusiju platformu.

VISU IZSKIR KULTURA?

KRIEVU CIVILIZACIONISTISKAIS
NACIONALISMS KA EIROPAS JAUNO

LABEJO IDEJU IEMIESOJUMS

Marina Peunova

g- piezimes izseko to krievu intelektualu domas
lSattistibai, kas kops 1991. gada, kad sabruka
PSRS un tika izveidota jauna valsts, Krievijas Federacija,
ir piesléjusies krievu nacionalisma civilizacionisma”
virzienam?, “Meprata savaldzinati®, izsakoties Ri¢arda
Volinsa dzéligajiem vardiem?, &ie intelektuali ir
attistijudi doktrinu, kura zem “jauna eirdzidnisma”
karoga Krievijas intelektualaja vide eklektiska kokteila
veida apvieno pretrietumnieciskas (antiapgaismibas,
antiliberalas un antidemokratiskas), krievu pareizticibas,
alterglobalistiskas, geopolitiskas idejas un apokaliptiskas
vizijas, Bistami radikalizéts un parik sensacionalizéts,
jaunais eirdziinisms ir saskélies neskaitimos diskursos,
kas visi ir radusies no krievu intelektuaju jaunakajiem
méginajumiem formulét krievu nacionilo identitati

un Krievijas vietu pasaulé. Jaunie eiraziinisti iztélojas
Krieviju ka Eirazijas kodoluy, no Eiropas neatkarigu,
unikalu civilizaciju, kas geogrifiski atbilst bijusis Padomju
Savienibas teritorijai un ir vienota “kopiga kultura®, ar to
domajot vértibas un parliecibas. Multietniskajai vientbai
Eirazijai, ki sludina die pratvéderi, ir lemts atkal klat

par impériju un istenot pasaulé mesiinisku uzdevumu.
Lai realizétu 3o misiju, apgalvo jaunie eirdzidnisti,
Krievijai ir jaizpledas pari tis padreizéjai teritorijai un,

1. Cik man zindms, jaund eirdzidnisma specidliste franciziete Marléne
Laruela bija pirma, kas leviesa rerminu  civillsacionistiskais nacionalisms”,
un to pargéma citl gindtniekd, mani un Emilu Peiny ieshkaitot. Sk Laruelle,
Marlene: La quéte dune iderriré imperiale. Le néo-surazisme danls fa Rissie
COMIPETIREGInG, F,dl:!mlu- F'ETH.I’!. Piﬂ-‘l, 2':‘-”,' pill!l.. E.‘I.'I!l.ﬂ.‘ Rﬁﬂlﬂ mezhdu
imperiel | natsiel £/ Pro et Contra, 2007, gada maijs-findjs, 53. lpp

2. 5k Wollin, Richard: The Seduction of Unreasort: The Intellectual Romanée
with Fascigm from Nietzeche to Postmodernism, Princeton Unlversity Press,
Princeton, 2004,

"atgastot” (dominéjot ekonomiski un/vai kulturali)
bijusas PSRS teritorijas, no saskeltas valsts jauzplaukst
par pilnu impériju. Tadéjadi jaunie eirazianisti palidz
istenoties Krievijas vaditam globalizacijas projektam, kas
pretstavétu rietumos saknotai globalizacijai.

Saukts par jauno krievu ideju™® un “azidtismu™, jaunais
eirazidnisms, ka apgalvo ta sekotaji, ir intelektualais
mantinieks klasiskajam eirazidnismam - tis krievu
emigracijas inteligences garabérmam, kas XX gadsimta 20.
un 30, gados péc bolseviku revolicijas rada patvérumu
Eirop.> Tomeér, izprotot jauno eirazianismu tikai ka
tiedu klasiska eirizianisma sekotdju, par $o kustibu rodas
maldigs priekstats. Ta nebat nav homogeéna kustiba,
bet gan dazadu intelektualu konglomericiju plejade,

un dai jauna eiraziinisma virzieni ir vairik parpémusi
no Fridriha Ratcela (1844-1904), Alfréda Meihena

4 Thom, Prangoise: Eurasianism: A New Russian Foretgn Policy // Uncaptiee
Minds, 7 (2), 1994, 76. Ipp

4Dl krievi naclonalistitkie autori pozicion# jauno eirsisnismu ki
erbevu ideju” nolaka atbrivot eiriziinisma doktrinu no Jaztatisma’
{ziatstvo), kas hija vérojams klasiskajd etrazianisma. Peménam sk
Kazhinoy, Vadim: [storiosophia evragiitsew // Nash Sovremenaik, 2, 1992,
140.—44 Ipp ; Kliuchnikov, Sergei: Vostochnals orientatstia russhor kul'tury //
Busskif usel evragtistve: Vastok v rimskoi” mysli, Maskava, 1997, 5.-70. lpp

% Hlastskie etrazidniati bija jaunu krieva emigrantu gropa, kas XX gadsimta
201, un 30. gados Biropd irveidoga intelektudlu un velik politshu kustibu
K2 koncepts, ko vesdojuli tadl sindtniekd ki valodnieka Nikolajs N.
Trubeckoin, geogrifs Plotrs N. Savickis, muzikologs Potrs N, Suvtinskis
un vésturnieks Georgis Vernadskis (irari vist bija pameruli mevolucionaro
Erievifu), kasiskais eirdzianisms plesaistijas daudzus vilubos krievy
ermigrantus intelektuali akeivos emigrantu centros - Pariaé, Sofija, Praga
un Berling. No domakanas virsiena hlasiskais eiriziinisms pareeidojas par
ideologiju un palitisku kustiby, kas pastiveys Ldz 30 gadu beigim, kad
pamazim nogrima atzmirstibd. Visaptvercds eirdzlinisma persiata

Bassin, Mark: Classical Euragianizm and the Geopolitics of Russian [dentity £/
Ab [mperin, 2, 2003, 257.-67. lpp; Riasanoveky, Micholas: The Emergence of
Evrarianism // Califormio Slavie Studies Nr. 4, 1967, 3% =72 Ipp
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and require to be defined in the nearly every detailed
research, This might be my question regarding the writing
of the National Culture Canon - how can we limit and
select historic narrative only on the national basis, if we
still lack the means of understanding and interpretation
of the complexity and patterns of both contemporary
events and history? Will National Cultural Canon be
collection of the “objects” and “facts”, or will it include
analysis and variety of discursive views? Will it have tools
for its own deconstruction?

‘The second aspect [ would like to address here is linked to
the Ranciers’ description of the process of emancipation
as politics and its separation from the governmentality.
This provides us with a more optimistic perspective at the
time of general disillusionment with governing policies
and institutions. It should be considered that if in the
early 90's people found possible to delegate the political
function to the politicians and emerging institutions,
then starting from 2000, when we encountered growing
cynicism of populism based on the unification, misuse of
names in the rhetoric and manipulatory practice politics
again becomes the domain of the individual commitment.
Probably current conditions might contribute not only
to the involvement, but also development of articulation
process the process of articulation, that will require more
careful references to the complex “foreign” concepts, their
traditions, semantics and studies. And maybe there will be
a prospect of some common platform for the discussion.

CULTURE MATTERS?

RUSSIAN CIVILIZATIONIST NATIONALISM
AS AN EMBODIMENT OF THE EUROPEAN

NEW RIGHT
Marina Peunova

fI}l remarks that follow scrutinize the thinking
e«c.lf Russian intellectuals who have advocated a
“civilizationist” strand of Russian nationalism’ since the
1991 dissolution of the USSR and the formation of a new
state, the Russian Federation. “Seduced by unreason,” to
use Richard Wollin's poignant words,? these intellectuals
have promoted a doctrine based on an eclectic cocktail

of anti-Western (Counter Enlightenment, anti-liberal
and anti-democratic), Russian Orthodox, alter-globalist,
geopolitical ideas and apocalyptic visions that meet,
within the Russian intellectual landscape, under the
banner of new Burasianism. An alarmingly radicalized and
over-sensationalized school of thought, new Eurasianism

1. “Civilizationist nationalism®, also known as impertal nattonalism, is
based on the idea that the world is divided into distinet dvilizations and
that each civilization has ts particular identity which is based on it
culture which, i ita turn, is based on religion. ‘Organic’ niture of each
civilization, which is dependent on that avilization's geographical position,
detérmines, according to cvilizationist nationalists, the type of socio-po-
litical organization that is best fit for this civilization. Acrording to this
logic, liberal democratic order, while suitable for Western civilization, ta
not suitable for Russian-Burasian cdvilization, Civilizationist nationalism is
related to geapolitical doctrines which postulate the primacy of geography.
Far civilizationist nationalists, nationality and citizenship are based on
cutlture and religion. Civilizationist nationalism thuy differs from ethnic
nationalism, which determines nationality and citizenship according to an
ethnic principle, or having an ancestor who s 2 natlonal of a citizen of the
state In question (s sanguinis); it aluo differs from civic nationalism, which
determines nationality and citizenship according 1o the place of birth (ks
salil, To my knowledge, the French speclalist an new Eurastanism Marline
Laruells was the first to introduce the term “civilizationist narionalam”,
Larusile Marléne, Laruelle: La quéte d'une ldentitd impertale. Le méo-eurnsisme
danx la Russie contrmporaine. PETRA, Paris, 2007; Pain, Emil: Rossiia mezhdu
imperie | natshet /' Pro et Contra, May-June 2007, p. 53.

2 See Wollin, Richard: The Seductien of Unreason; The Intellectual Romante
with Faseien from Nietzache o Postmodernism, Princeton: Princeton Univer-
sity Press, 2004,

is split into a multitude of discourses, all of them a
product of the latest round of Russian intellectuals’
attempts to formulate Russian national identity and
Russia’s place in the world. New Eurasianists imagine
Russia as the core of Eurasia, a unique civilization apart
from Europe that geographically corresponds to the
territory of the former Soviet Union and that is defined
by “common culture” understood in terms of values
and beliefs. A multi-ethnic entity, Eurasia, preach these
pundits, is fated to re-become an empire and to achieve
a messianic mission in the world. In order to fulfill this
mission, argue new Eurasianists, Russia should expand
beyond its current territory and bloom from a truncated
into a full empire by “repossessing” (through economic
and/or cultural domination) territories of the former
USSR. New Eurasianists thus advance a Russia-driven
globalizing project that would counter Western-driven
globalization.

Dubbed as both the new “Russian idea™ and “Asiatism,"
new Eurasianism is claimed by its adherents to be an
intellectual heir of classical Eurasianism, the brain

r

child of a group of Russian émigré scholars who found.

refuge in 1920s-1930s Europe in the aftermath of the
Bolshevik Revolution.® To understand new Eurasianism

4

)
3. Thom, Frangoise: Eunﬂnm:ﬁhﬂmnwmw.ﬁm i

Minds 7 (2), 1994, pp. 76.

4. Some Russian nationalist authors present new Eurasianiem as "the. p &
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Fussian idea” in their effort to free the Buragianist doctrine of “Asiatiem’ =~

(aztatstvo) of classical Burasianism, See, for instance, Kozhinov,Vadimi ..J-E

b

Istoriosophia evrazifteey, Nash Soveemenndk 2, 1991, pp. 140-44; -
Kltuchnikov, Sergei: Vostochnaia orientatziia russkol’ kul'tury // Russhi el
EWM I'm-::mnlt v ruaskol’ mysli, Moskva, 1997, pp. 5-70.
. urastanists were a group of young Russian emigrdswha .
formed an intellecrual and later political movemnent in 1920519308
Europe. A brainstorm construct of scholam including the Ingulst Nikolal'
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(1840-1914) un Halforda Makkindera (1861-1947)
geopolitiskajiern uzskatiem, ki arl konservativajiem vicu
revolucionariem (1918-1933) un jo ipadi musdienam
tuvikajiem _kulturalistu skolas™® uzskatu proponétajiem,
Eiropas Jaunajiem lab&jiem”, neka no starpkaru
eirdzidnistu idejim

S1 raksta meérkis ir akcentét to, ka par spiti vinu
pretrietumnieciskajai un preteiropeiskajai retorikai

tadi krievu civilizacionistiskie nacionalisti ki jaunie
eirdzidnisti dandz lielaka méra ir saistiti ar Eiropas
intelektuilo tradiciju neka parstav autentisku krievu
virzienu. Vél vairak: krievu civilizacionistiskie nacionalisti
ir Eiropas tradicionalistu un nacionalistu ideju tulkotaji
{un biezi vien piesavinatiji), nevis _oriinalu” krievu
nozimju paudéji,

EIROPAS JAUNIE LABEJIE KRIEVU “TULKOJUMA":
ALEKSANDRA PANARINA GADIJUMS

Eiropas jauno labéjo uzskati nacionélistiski un
konservativi orientéto krievu intelektuiju vida
popularitites virsotni sasniedza perestroikas vida
un pécperestroikas agiticija. XX gadsimta 80. gados

6. Duranton-Crabol, Anne-Marie: Visages dr la nouvelle drote: Lo GRECE
et son histoire, Presses de ls Fondation nationale des sciences politiques,
Paris, 1988,

7. Ped#jo dekazu lajks Eiropas jaunie labejie ir zrainfjudi karstas debates
akadémilu bobol, Akadémiky feept pamatd laust] saistibd ar jautajurmu, vai
Eiropaa jaunie labafie ir klasisks fatisma (1919-1945) mantinlekl, alzvien
lielakam skairam autory plenemot Rodsera Grifina visaptverofo definiciju:
falismns ir .politiskas ideclofijas gints, kuras mitiskd serde tis dadadajis
permutacijas veldo palingenstisku populistiska ultranadonalisma formu”
Griffin, Roger: The Nature of Fascizm Ind ed., Houtledge, London, 1993,
26. Ipp. leskats dajas debatés - Griffin, R, Loh, W, and Umland, A

{eds.}: Fasctam Pyt and Present, West and East. An Interngtional Debate an
Concepts and Cases In the Comparative Study of the Exrreme Right, [bidem-
Verlag, Stuttgart, 2006 Griffin, Roger: The Primacy of Culture. The Current
Groweh (or Marufacture) of Consersus within Fascist Studies /7 Jourral of
Contemporary History MNe. 37 (1), 2002, 21.-43. Ipp.

Grifing ir vadodais proponétajs idejal par jaunajtem labéjiem ki
neofadistiem, un to atbalata eadi akadeémil ki Tammdrs Bar-Ons un Andreass
Umlanda. Sk. Griffin, Roger: Interregrum or endgame? Radical Right Thought
iry the Post-fascist era// The Journal of Political Ideologies Nr. 5 (), 2000,

163 -78. lpp.; Umland, Andreas: Concepes of Fascism in Conternporary Russia
and the West // Political Studies Review Mr. 3, 2005, Sis poricijas kritikeu sk
Gregor, James: The Search for Neofascism: the Use and Abuse of Social Sclence.
Cambridge University Press, Cambridge, 2006,

4is Eiropas idejas uzsaka apauglot atdzimstodo
eirdzianismu.® Krievu jauno labéjo - tapat ka vinu
eiropiedu lidzinieku - proponétas idejas ir iedvesmojis
Eiropas tradicionalisms. Krievu intelektuilu iztéli tas
savilnoja XX gadsimta 60. gados, kad tika iztulkoti Juliusa
Evolas, René Genona, Titusa Burkharta, Fritjofa Suona
un citu tradicionalistu darbi; tie bija pieejami slepenaja
Juzina pulcina, kas pulcéjas rakstnieka-disidenta Jurija
Mam|eva dzivokli. Péc tam, kad Mam]evs emigréja uz ASV
(VDK piespiests), par pulcina lideri kluva cits rakstnieks
un filozofs-okultists Jevgénijs Golovins. Vins vélik
nodibinaja organiziciju Chernyi Orden 55, kuri ietilpa
nikamie jaunie eiriziinisti Aleksandrs Dugins un Geidars
Diemals.?

Ja Dugina nozime Eiropas jauno labéjo ideju veicinafana
Krievija ir aplikota vairakas publikacijas,'” tad kads

cits jaunais eirdzidnists, Aleksandrs Panarins, labdkaja
gadfjuma zinims jomas speciilistiem un nav sanémis
lidzvértigu uzmanibu, neds arl ticis asociéts ar Eiropas
ultranacionalismu. Sis atzitais filozofs un sabiedriskais
darbinieks savas isis dzives (vins nomira 2003. gada 63
gadu vecuma) pédéjos desmit gados Krievija kluva par
slavenibu un radija spozas akadémiska un publicistiska
rakstura publikacijas. Vina uzskati lield méra saknojis
Eiropas jauno labéjo domidani, un vind pats, iespéjams,
bija viens no labikajiem 31 virziena specialistiem valsti.
Neskatoties uz vina pédéjo publikiciju pleaugodi
polemisko stilu, Panarins bija nopietns zindtnieks, kura
darbi sanéma augstu novértéjumu krievu akadémiku un
politikas ekspertu, ki ari valsts aparata locekju vidi. Vina
idejam bija daudz ilgstodika rezonanse neki Dugina (kuru
liela daja krievu domajo&is publikas uzskatija tikai par
publicistu). Pat péc naves Panarina pirveidotds Eiropas

B Par krievu jaunajbern labéflem sk Frumbkin, K.: Traditrionalisey: Portret na
fone oeiseow /¢ Dvughba neradoy Nr. 6, 2002, 5.-41. Ipp.; tapat sk Andreasa
Urmlands daudeos darka, tai skaita: The Pose-Sovier Russian Extreme Fight
£ Problems of Poge-Commurigm Nr. 44 (4), 1997, 53.-61. lpp.. Toward an
Uncivil Sockety? Contextualizing the Recent Decline of Extremely Right-Wing
Parties in Russta, Weatherbead Center for [nternational Affairs, Harvard
University, Cambridge, Mass, 2000,

8. Dunlop, John B.: Aleksandr Dugin's Foundations of Genpolitics //
Demokratizateiya, 2004 gada ema. 41. lpp

10, Sk., pleméram, Laruelle: Alsksandr Dugin: A Russian Version of the
Buropean Radica! Right?, Woodrow Wilson International Center for
Scholars, Washington D.C., 2006,

jauno labé&jo idejas, kas paustas daudzas vina uzrakstitis,
Krievijas augstikas fzglitibas institaciju literatiras
sarakstos icklautds macibu gramatis un monografijas,
turpina ietekmét jauno krieva studentu pratus. Vina
idejas izplatis ari caur studiju kursiem, publikicijam un
diskursiem, kurus veido vina bijudie studenti - tagad
augstu vértéti profesori, publiskie intelektuali un politiki.
Atikiriba no Dugina Panarinam nebija nekidu saistibu
ar pirmajiem krievu jaunajiem labé&jiem (jeb nowiji praviji)
60. un 70, gados, tomér jaunibd vins bija marksists

un piederéja daléji disidentiskam studentu pulcinam,
kas sauca sevi par “istinnye lenintsy” (Listie leninisti”)

un kritizéja nesakritibu starp marksisma teorijim un
padomju realitati. Kopd ar paréjiem §i pulcina biedriem
1963. gada vins tika izslégts no Maskavas Valsts
Universitites (MVU), kur vins studéfa filozofiju. Péc tam
publiskaji telpa vins paradijas tikai 1984. gada, kad tika
uzaicinits ienemt amatu Zindtnu akadémijas Filosofijas
institatd. Galu gala vin# kluva par jaunizveidota MVU
Politiskas zinatnes nodalas vaditaju.

Panarina metamorfoze no opoziciondra marksista un
vélik Mihaila Gorboceva liberilo reformu aizstivia par
smagsvara nacionalistu ir postpadomju intelektuilajai
ainavai paradigmatiska, un to var salidzinar ar vél kida
domiitija - Aleksandra Zinovjeva - gadijumu, ka ari
citiern piemériem. Lidzigi Siem intelektudliem Panarins
vilas Borisa Jelcina neoliberdlo reformu érd un uztvéra
PSRS sabrukumu ka tragisku kjadu. Vins atteicis no
sava proliberila, prodemokratiska kredo un virzijis
prom no proeiropeiskis pozicijas uz Eiropas jauno labéjo
kulturalistu diskursa, it ipasi franéu Nouvelle droite,
pamatnostadnu parnemsanu, lai rezultita raditu jaunu
pretrietumniecisku veidojumu - jauno eirdzidnismu.
Parfrazéjot Pjéru-André Tagijefu, kurd atsaucas uz
franfu pladsazinas medijiem, kas Nouvelle droite déve
par “néo-conservatisme & la frangaise™!), Panarinu var
uzskatit par ,neokonservativistu 4 la russe” jeb krievu
raudzes neokonservativistu, Var vilkt paraléles starp
Panarinu un amerikigu politisko filozofu Leo Strausu,
kas tiek uzskatits par vienu no ASV neckonservativisma
téviem. Lai gan sakotnéji Panarins pret to bija noskanots

11 Taguieff, Pierre-André: Origines o1 metamuorphoses de o Nowvelie Droite /7
Vingridmie Siicie. Revie distotre, Mr. 40, 1993, gada oke -dec., 31pp.
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as merely a direct follower of classical Eurasianism would,
however, miss the point. Far from being a homogenous
movement but rather a galaxy of various conglomerations
of intellectuals, some strands within new Eurasianism

are more heavily indebted to the geopolitical thinking of
Friedrich Ratzel (1844-1904), Alfred Mahan (1840-1914),
and Halford Mackinder (1861-1947), as well as to the
ideas of the German Conservative revolutionaries (1918-
1933) and, most notably, to those of the proponents

of the more recent “culturalist school of thought,"® the
European New Right,” than they are ideational heirs of
the interwar Eurasianists. The aim of the present paper

is to highlight that, in spite of their anti-Western, anti-

. Troubetskof, the geographer Petr N, Savitskii’, the musicologist Peer
M. Suvchinakii’ and the historian Georgil’ Vernadskif, all of whom left
revalutionary Russta for the Buropean shores, classical Burastanism
attracted many disenchanted Russian exiles in Paris, Sofia, Prague, and
Berlin, the intellectually puleating centers of Russia Abroad. From a school
of thought classical Burasisnism metamarphosed into an ideclogy and a
political movement which existed until gradually passing into oblivion by
the late 19304,

For a comprehensive account of elassical Buraslanism see Bassin, Mark.
Classical Burasianism and the Geopolitics of Russian Identity // Al [mperio
2, 2003, pp. 257- 67; Riasanovsky, Micholas: The Emergence of Burasiarrism
¢/ Caltformia Slowic Studies 4, 1967, pp. 3272

6. Duranton-Crabol, Anne-Marie : Visages de la nouvelle droite: Le G.R.E.CE
¢t gon histoire, Presses de la Fondation nationale des sclences politiques,
Paris, 1988

7. The Buropean New Right has {nspired among scholars a storm of
hieated debates over the past several decades. Academic swords mainly
cross around the question of whether the European New Right ia the heir
of classical Fasclam (1919-1945), with an increasing number of authors
accepting Roger Griffin's all- embracing definition of fascism as 3 “gerus
of palitical ideclogy whose mythic core in its various permutations i a
palingenetic form of populist ultra-nationaliem.* ,

Griffin, Roger: The Nature of Faseism Ind ed., Routledge, London, 1993, p.
26. For an ingight into these debates, see Griffin, R, Lob, W. and Umland,
A {Bda}; Fasctem Past zoud Present, West and East An Intemational Debate on
Conceprs and Cazes in the Comparative Srudy of the Extreme Right, [biderm-
Verlag, Stuttgart, 2006; Griffin, Roger: The Primacy of Culture. The Current
Growth [or Manufoctire) of Consersus within Fascist Studies // Journal of
Contemporary History, 37 (1), 2002, pp. 2143,

Griffin stanids as the main proponent of “New Right-as-neofascism” point
of view, which is supported by siich scholars as Tamis Bar-On and Andreas
Urnland. See Griffin, Roger: Interregnium or sndgarme? Radical Right Thaught
in the Post-fascist er /7 The Journal of Political Ideologies 5 (1), 2000, pp. 163-
78; Umland, Andreas: Cancepts of Fascism in Contempornry Riugsta and the
West /¢ Political Studies Review, 3, 2005, For a eritique of this position, see
Gregor, James: The Search for Neofascism: the Use and Abuse of Sccial Science,
Cambridge University Press, Cambridge, 2008,

European rhetoric, Russian civilizationist nationalists
such as new Burasianists are heavily indebted to the
European intellectual tradition rather than they are the
carriers of an authentically Russian trend. Futhermore,
Russian civilizationalist nationalists are translators
(and often appropriators) of European traditionalist
and nationalist ideas and not producers of “organically”

Russian meanings.

RUSSIAN “TRANSLATION" OF THE EUROPEAN
NEW RIGHT: THE CASE OF ALEKSANDR PANARIN

The European New Right reached the peak of its
popularity among nationalistically- and conservatively-
oriented Russian intellectuals in the midst of perestroika
and post-perestroika agitation, Since the 1980s, these
European ideas began fertilizing newly resurrected
Eurasianism.® Like their European counterparts, Russian
proponents of New Right ideas are inspired by European
traditionalism. The latter struck the imagination of
Russian intellectuals in the 1960s with translations of
Julius Evola, René Guenon, Titus Burckhardt, Frithjof
Schuon and other traditionalist authors that became
available to members of the clandestine Iuzhin Circle,
which congregated in the apartment of a dissident writer,
lurii Mamleev. After Mamleev's emigration to the United
States (forced by the KGB), another occultist writer and
philosopher, Bvgenii Golovin, became the new leader

of the circle. He later formed an organization “Chernyi
Orden $S” which included future new Eurasianists
Aleksandr Dugin and Geidar Dzhemal' as members.?
While Dugin's role in the promotion of the European New
Right ideas in Russia have been addressed in numerous
works,!? the name of another new Eurasianist, Aleksandr

& On the Russian New Right, see Frumbkin, K- Traditsionalisty: Portret

mu fome tekstov // Drushba nerodo, 6, 2002, pp. 5-41; see also Andreas
Umland’s numerous works including The Post-Soviet Russian Extreme Righe
/7 Problema of Post-Commumiem 44 (4), 1997, pp. 53-61; Toward an Unefir
Soclety? Contextualizng the Recent Decline of Extremely Right-Wirig Parties in
Rusia, Weatherhead Center for International Affatrs, Harvard University,
Cambridge Mass., 20032.

9. Dunlop, John B: Aleksandr Dugin's Foundations of Geapolirics //
Demokratizatsiya, Winter, 2004, p. 41.

10. See, for inatance, Larcelle, and Kennan Institute: Aleksandr Dugin:

A Russian Verrion of the European Rodical Right?, Woodrow Wilson

Panarin, if known to specialists, has not received

equal attention, nor has it been firmly associated with
European ultra-nationalism. And yet the views of this
well-acclaimed philosopher and public persona, who,
during the last 10 years of his short life (he passed away
in 2003 at the age of 63), became a celebrity in Russia
and produced a landslide of publications of academic
and publicist nature, were to a great degree informed
by European New Right thought, of which he could
probably be considered one of the best specialists in the
country. Despite the increasingly polemicist style of his
later publications, Panarin was a serious scholar whose
works gained much acclaim in the Russian academic and
policy expert communities, as well as among members
of the state apparatus. His ideas have had a much more
lasting resonance than those of Dugin (considered by
many thinking Russians as a mere publicist), Even after
his death, Panarin's rendering of the European New Right
ideas continues to influence the young minds of Russian
students from the pages of numerous philosopher’s text
lists at Russian institutions of higher learning. These
ideas are also spread through the teaching, publications,
and discourses of his former students, now esteemed
professors, public intellectuals and politicians.

Contrary to Dugin, Panarin had no relation to the first
1960s-70s generation of the Russian New Right (or novye
pravye), but, in his youth, was a Marxist who belonged
to a semi-dissident circle composed of fellow young
students who called themselves “istinnye lenintsy” ("True
Leninists”) and who criticized the divergence between
Marxist theories and Soviet reality. Along with other
members of this circle, Panarin was expulsed in 1963
from the Moscow State University (MSU) where he was
studying towards a degree in philosophy. He resurfaced
only in 1984, when he was invited to accept a post at the
Institute of Philosophy of the Academy of Sciences. He
eventually became a Chair at a newly formed Department
of Political Science at MSU.

Panarin's metamorphosis from a dissenting Marxist and
then a supporter of Mikhail Gorbachev's liberalization
reforms into a hard-core nationalist are paradigmatic

International Center for Scholars, Washington, DC., 2006,
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kritiski, ving piesléjas Nouvelle droite, ko vins uzskatija
par neokonservativisma permutdciju kulturilisma forma
Vin bija parliecinits, ka franéu pieméram ir liela nozime
Krievijas apstak]os, jo .Francija lidzigi ka Krievija operé
relativistu domadanas paradigma un noraida skaidru
atbilzu par véstures galéjis .nozimes” un ,mérka”
1espej|.‘|mlbu'”. Vins atainoja franéu neokonservativismu
ka perestroiku, revoliciju, kas lidziga procesiem
Gorbadeva Krieviji.

Panarinu piesaistija Nouvelle droite skatijums uz kultiru
ki .ipadu cilvéces eksistenci organizéjodu faktoru, kura
noniecindfana alla2 tiek izjusta ka dzives jégas zudums”
Vin# sadalija pasauli neparveidojamis, kulturdli definétas
grupds, kurim pierakstija noteiktas iesaknojusas jezimes,
kas saista &is grupas ar noteiktam vértibim un ricibam.
Lidzigi Nouwvelle droite vado3ajam intelektualim Alénam de
Benui Panarins iestijas par nicijas .tiestbam bat kulturali
atdkirigai"*4, Savas velinajas publikicijas Panarins
uzlikoja kultiras ki noslégtas, necaurlaidigas vienibas,
starp kurdm nav iespéjams tulkojums. Vins iestajis par
nepieciedamibu saglabat kultiiras specifiku un unikalitati
(samobytnost), kas péc vina domam kalpo par pamatu
nacionalajai pasapzinai (natsional'noe samosoznanie).
Savstarpéja bagitinasanas starp kultirim un hibridizacija
ir bistama, apgalvoja Panarins.

Krievu naciju Panarins iztélojas ki ,dabisku”, organisku
formaciju. Vina krievu nacionilisms patiesiba nemaz
daudz neatikirds no citim pirmatniga nacionalisma
formam, ja nenem véri to, ka Panarins eirazidnistu gard
konceptualizéja Krieviju ka plaiikas vienibas - Eirazijas

- kodolu. Vins uzskatija, ka Krievijai ir jaatmet veltigie
centieni klit par naciondlu valsti un japiepem tas liktenis
but impérijai. Saja konteksta Panarinu Joti saistija
Nouvelle droite idejas par Eiropu ka ,gariguma impériju”
un Eiropas atjaunotajim attiecibim ar tredds pasaules
valstim.1® Gan Panarins, gan Nouvelle droite sludinitaji

13

12. Panarin, Aleksands: Sovremenm tafvilizatcionnyl protoess | fenomen
neokondervatizma (Avtoreferat dizsertateii ns solskanie wchenoi” stepeni doktora
filosofukiich nawi), Institut Plosofil AN SSSR, Maskava, 1991, & lpp

13. Panarin: St ‘retro’ v ideclogii | pofitte (Rriticheskie acherld frantusskoge
neokonsernatiema // Mysl’, Maskava, 1989, 157. Ipp.

14. Panarin: Sovremertryl tsnnlizatsionmyf protsess | fenomen
neokonservatizma, 4. lpp

15. Panarin: Filasoffia polinid, 132 Ipp. 60, un 70, gados de Benul, Gijoms
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for the post-Soviet intellectual landscape and can

be compared to the similar case of another thinker,
Aleksandr Zinoviev, as well as others. Similarly to these
intellectuals, Panarin became disillusioned with the
neoliberal reforms of the Boris Yeltsin era and saw the
dissolution of the USSR as a tragic mistake. He eventually
changed his pro-liberal, pro-democratic credo and moved
from pro-European positions to appropriating some of
the major building blocks of the culturalist discourse of
the European New Right, primarily that of its French
rendering, the Nouvelle droite, to create his new anti-
Western, new Eurasianist edifice.

To paraphrase Pierre-André Taguieff, who echoes

the French media’s labeling of the Nouvelle droite as
“néo-conservatisme i la francaise,”!! Panarin may be
considered a “neoconservative i la russe,” or a Russian-
bottled neoconservative. One might draw a parallel
between Panarin and the American political philosopher
Leo Strauss who came to be regarded as one of the
intellectual fathers of U.S. neoconservatism. Although
critical of it at first, Panarin was drawn to the Nouvelle
droite, which he considered to be a culturalist permutation
of neoconservatism. He believed that the French example
is of great relevance to Russia because "France, like
Russia, operates within a relativist paradigm of thinking
and rejects the possibility of exact answers of the final
‘meaning’ and ‘goal’ of history."}2 He portrayed French
neoconservatism as a perestroika, a reformation similar
to the processes taking place in Gorbachev’s Russia.
Panarin was drawn to the Nouvelle droite's treatment

of culture as “a special organizing factor of human
existence, the belittling of which is always felt as a loss
of the meaning of life."13 He divided the world into
non-malleable, culturally defined groups to which he
ascribed certain ingrained characteristics that bound

: these groups to certain beliefs and actions. Similarly

11, Taguief, Pierre-André | Origines et metamorphoses de la Nouvelle
ot Sidele. Revue o hiseoire, 40, Ort.-Dec., 1093, p. 3.

12, Panarin, Aleksandr Panarin : Sovremensmyi tstvilizatsionmyd protsess |
femamen nekonservatiema (Avtoreferat disvertatsti na soiskante uchenol
stepen doktoea filosofukith nauk), Institut, Posofii AN SSSR. Moskva, 1991,
pa

13 Panarin ¢ 5eil retro’ w ideologil | politike (Rriticheskie ocherki frantsuzskogo
neckonservatizma, Mysl, Moskva, 1989, p. 157,

izjut nostalgiju péc attiecigi Krievijas un Francijas
impériskds pagitnes, un §i nostalgija izraisa sapnus par
attiecibu atjaunodanu attiecigi ar bijusajdm padnmju
republikim un treéo pasauli. Gan krievu, gan franéu
diskursi pamata izaug no aizvainojuma - PSRS sabrukuma
Panarina gadijuma un AlZirijas dekolonizacijas Nouvelle
droite situdcija.

Panarina uzskati par Krievijas lomu tds ti sauktajis
Jkaiminvalstis” ir tikpat neoriginali, cik utopiski: tipat

ki daudzi citi krievu civilizacionistiskie nacionalisti,
Panarins apgalvoja, ka Krievijai ir jdapzinds tis
apgaismojodi loma attiecibi uz _tuvajim arzemém”.
Panarina fantizija - ,Eirdzija" - tadéjadi atkirto mazseno
narativu par augstsirdigis .nozimigas” nicijas civilizéjodo
misiju par .mazik nozimigam" sabiedribiam, Vina citkart
tik pretrietumnieciskias diskurss tadéjadi imité to pasu
eirocentrismu un orientalismu, kuram vigs tik dedzigi
iebilst.

Nouvelle droite un Panarina radnieciba izpauZas ari

abu antiamerikanisma: Panarins bridina par ,agresivu
amerikinisma politikas ietekmi; ta ir hedoniska
individuilisma kultara, kas ir naidiga tidam kolektivam
vértibam ka kolektivs heroisms un askétisms®, kas svarigi
krievu kultirai.1® Lidzigi citiem krievu intelektualiem
Panarins rietumu cilvéktiesibu diskursu pasniedz ka

ASV uzturétu krapniecibu, kas maské _istas” amerikinu
intereses - iejaukties citu valstu, tostarp Krievijas,
iekslietas.!” Lidziga karta viens no Nouvelle droite
intelektuiliem Gijoms Fejs uztvéra cilvéktiesibas ka
amerikinu merkantilistu .kara maginu pret politiskajam
suverenititém”, kas tiek uzspiesta Eiropai un paréjai
pasaulei.'®

Laika no 1985. lidz 2001. gadam Panarina diskurss
attistijas no liberala nacionalisma uz apokaliptiskam
geopolitiskam vizijim par karu starp ,rietumnieciskajam”

Fejs un cliti Nowselle droite intelelrudli lestdjis par Eiropas aliansi ar

tredds pasaules valstim: vienotibd ar artistihd esodo pasaull Biropa batu
pletikami spiciga, lai prestavens ASY un PSRS, tidéjadi tihoy veicindta
multipoliras pasaules veidotanas, kas pArtraukty aukstd kara bipolaritat
Sk. Faye: Nouwau discours, 103.-118. Ipp. Sk. arl de Benolat : Europe, Therz
Monde, méme combeat, Editions Robert Laffont, Paris, 1386

16 Panarin: Filosofiia polinkd, 114. lpp

17Panarin: Pelitologhia, 180. Ipp.

18. Paye: Nouveay discours, 7778, Ipp

to the main Nouvelle droite intellectual, Alain the
Benoist, Panarin advocated for a nation’s “right to be
culturally different. ™14 In his later writings, Panarin
viewed cultures as closed, impermeable entities with no
translation between them possible. He argued for the
need to maintain cultural specificity and uniqueness
{samabytnost’), which he claimed serves as the foundation
of national consciousness (natsional'noe samosoznanie).
Cross-fertilization between cultures and hybridization are
dangerous, argued Panarin.

The Russian nation was envisioned by Panarin as a
“natural,” organic formation. His Russian nationalism
was, in fact, not that different from other primordialist
nationalisms except that, in a Eurasianist vein, Panarin
conceptualized Russia as the core of a wider unit, Eurasia.
He thought that Russia should reject futile efforts to
become a nation-state and accept its destiny to be an
empire. In this context, the Nouvelle droite ideas on

a European “spiritual empire of the regions” and on
Europe's rapprochement with the Third World were

of particular interest to Panarin.'® Both Panarin and
proponents of the Nouvelle droite are nostalgic of the
imperial past of Russia and France, respectively, and their
nostalgia triggers dreams of rapprochement with the
former Soviet Republics and the Third World, respectively.
Both of the Russian and French discourses in focus stem
from resentment - of the dissolution of the USSR in
Panarin's case and of the decolonization of Algeria in the
Nouvelle droite's case.

Panarin's views on Russia's role in its so-called

o " are as unoriginal as they are utopian: like
a multitude of other Russian civilizationist nationalists,
Panarin argued that Russia needs to recognize its
enlightening role in the “Near Abroad.” Panarin’s

14 Panarin : Sovremenmd tetvilizatnionmyd proteess | feromen
meakonserpatioma, p. 4,

15. Paniarin: Fildsofria politiki, p, 132. in the 1960s-1970s, de Benotst,
Guillaume Faye, and other Nouvelle drotte intellectuals advocated for
Europe's alliance with Third World countries: a unified Europe fortified
by such a union with the developing world would be strong enough 1o
stand up to the US and USSR, thus fostering 3 multh-polar warld that
would bring an end to Cold War bipolarity. See Faye: Nowweay discours, pp.
103-118, See aléo de Benolst : Europe, Tiers Monde, méme combar, Robert
Laffont, Paris, 1986,

un .eirdziskajim” pasaulém. Vins saka noliegt ideju

par Eiropu un iestijas par Krievijas kultiras unikalititi
un nepiederibu Eiropas civilizacijai, taja pasa laika
atspogulojot Eiropas ultranacionalistisko intelektuiju
idejas. Interesanti, ka Panarins ta ari nekad neatrisinija
pretrunas starp vina Gorbadeva éras proeiropeiskumu, kas
izcdlas ar entuziastiskiem aicindjumiem uz starpkultiry
un starpcivilizaciju dialogu un kurd vins Krieviju uzskatija
par neatnemamu Eiropas dau, ar vina vélikajiem
pretrietumnieciskajiem bridinajumiem. Tapat vins
neatzina, ka taja Eiropd, kidu to iztélojas Nouvelle droite
autori, kuru idejas vins tik citigi atbalsoja, nav vietas ne-
eiropiesiem, jo ipadi musulmaniem. . Eirdzijas™ koncepts,
kidu to sludina jaunie eirazidnisti, balstis uz pareizticigis
kristietibas laulibam ar islamu. $i pretruna starp Eiropas
jaunajiem labéjiem un jaunajiem eirdziinistiem tomér

ir nebitiska, pemot vérd, ka Eirazijas projekta galvena,
civilizejoda loma ir pareizticigajai kristietibal. Aiz jauno
eirazidnistu retorikas par Eirazijas kultiru simfoniju
vienigi sadzirdama balss pieder Krievijai.

EIROPAS JAUNO LABEJO ATBALSIS KRIEVIJA

Es veltiju tik pladu uzmanibu Panarina uzskatu analizei
tipéc, ka tie ir paradigmatiski masdienu Krievijas
intelektuilisma situicijai. Skatot Panarinu Eiropas jauno
labéjo konteksta un analizéjot vina darbus ki instanci
Eiropas ideju izplatiSanai Krievijas vidé, paveras jauns
skats uz ultranacionalisma lielo izplatibu Krievija. Tadi
intelektuali ki Panarins, lai legitimizétu savu politisko
valodu, izmanto tos padus instrumentus, kurus lieto
vinu eiropieu lidzinieki. Aiz vinu civilizacionistiska
naciondlisma nemanimi nomaskéts kultiras rasisms un
imperialisms, padarot vinu idejas politiski korektikas
un tadéjadi publikai pienemamakas, bet ne mazak
laundabigas.

Panarina idejas ir ietekméjusas vai kalpo par pieméru
citu krievu civilizacionistisko nacionalistu idejam. Lai
ari tas visas nav tiesi saistitas ar jauno eirdzidnismu,
nedz ari tis atsaucas uz Eiropas jaunajiem labéjiem,

to aicindjums péc krievu kultiras un impériskis
varenibas renesanses tomér stipri atgadina Eiropas
ultranacionalistu uzskatus un rezoné ar galvenajiem
jaund eirdzidnisma postulitiem. Tade] 3os autorus es

fantasy, “Burasia,” thus repeats an age-old narrative on
the civilizing mission by the benevolent “significant”
nation over “less significant” communities. His otherwise
anti-Occidentalist discourse thus mimics the very
Eurocentrism and Orientalism that he so vehemently
objects.

There is also an affinity between the Nouvelle droite’s

and Panarin's anti-Americanism: Panarin warns of

the "aggressive political influence of Americanism, a
culture of hedonistic individualism, hostile to certain
collectivist values, to collectivist heroism and asceticism”
of Russia.!® Like so many other Russian intellectuals,
Panarin presented the Western discourse on human
rights as a U.5.-inspired sham that covers the “real”
American interests to interfere in the internal matters of
other countries, including Russia. 17 Similarly, one of the
Nowvelle droite intellectuals, Guillaume Faye, conceived
human rights to be an American mercantilist "machine
of war against political sovereignties” imposed on Europe
and the rest of the world 18 ]

From 1985 to 2003, Panarin's discourse evolved from
liberal nationalism to apocalyptic geopolitical visions of
the war between “Occidental” and “Eurasian” worlds. He
came to reject the idea of Europe and to argue Russia's
cultural uniqueness and non-belongingness to European
civilization, while at the same time emulating the ideas
and methods of European ultra-nationalist intellectuals,
Intriguingly, Panarin never resolved the contradiction
between his Gorbachev-era pro-Buropeanism, which was
marked by his enthusiastic calls for a dialogue of cultures
and civilizations, in which he considered Russia to be an
intrinsic part of Europe, with that of his later warring
anti-Occidentalism.

Neither did Panarin seem to acknowledge that in a Europe
envisioned by the Nouvelle droite’s authors, whose ideas
he so studiously emulated, there is no place for non-
Buropeans, and especially no place for Muslims. The
concept of "Eurasia,” as advertised by new Eurasianists
including Panarin, rests on a marriage of Orthodox
Christianity and Islam. This discrepancy between the

16. Panarin: Filosofiia politils, p. 114,

17. Panarin: Politologiia. p. 180,
18. Faye : Noureas discours, pp. 774,
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saukéu par Jlatentajiem jaunajiem eirazidnistiem”: viniem
Krieviju defin# Eirdzijas kultira un misija atgat .zaudéto
telpu” jeb bijusis PSRS teritorijas. Pats svarigikais, ka

gie latentie jaunie eirdziinisti pienem, ka Krievija un
Jtuvo drzemju” valstis ir saistitas viena ar otru véberiski
JJopigu liktepu” un lidzigu vésturiski politisku piered2u”
del.19 T4, pieméram, Georgijs Arbatovs 90. gadu vida
paregoja, ka .vélme atjaunot Padomju Savienibu (..) paliks
spécigs impériski noskanojuma un politisko aktivitadu
izejas avots 20, Kads cits labi zinims autors, Stanislavs
Belkovskis, dekadi péc PSRS sabrukuma apgalvoja, ka
Krievu nicijai ir jinostiprina savi pamati, Masu kopigais
liktenis ir impérija."?! Vel kads krievu intelektualis

ar nacionilistiski neokonservativu noslieci - Mihails
Remizovs — atziméja, ka Krievija .nav tikai krievu
impérijas .atliza”, bet tis mantiniece (..) augstika ranga
valsts neka citas postpadomiju valstis.” Vins piebilda: .(..)
ja jau Krievija ir krievu impérijas mantiniece, tai vajadzétu
(..) klat par centru postimpériskajai . papladinatajai
telpai”, kas ieklautu ari ,tuvas drzemes"?Z.

Lieki teikt, ka daudzi krievu intelektuali pretnostata
krievu un Eiropas Savienibas intereses .tuvajis irzemés”,
ES vini uzskata par .impérisku uznémumu, Eiropas
méfindjumu atjaunot Pax Romana un virzities austrumu
virziend, kas apstasies tikai tad, kad ta bus iznicinajusi
krievu civilizicijas projektu un bis sasniegusi Irinas un
Irakas robezas™*. Eiropa - viena o konspiraciju teorétika
skatijuma - pretend# uz teritorijim Dienvidkaukaza

un tiecas parvérst Ukrainu par viku, kas turés Poliju
ciesi klat Eiropai” un Kaliningradu par nepieciefamo
posmu, kas saistis stratégiski svarigo Ukrainu ciesdk

19, Weber, Max: The Narion // Hutchinson, John and D Smith, Anthony
(eds.}; Nationalism, Oxford University Press, Oxford, 19684, 25. Ipp.

20. Arbatov, Georgh: Eurasia Letter: @ New Cold War? // Foreign Policy, 95,
1994, gada vasara, 98. lpp.

21 Belkovakii, Stanistav; Rosefi pora rasproshchat'ria s wmeshnim
upravlisiushchim / Komsomol skata Pravda, 2004. g 12 jan., www kp.ru/
daily/23197/25967.

2. Remizov, Mikhail: Konservatizm segodnia // Pravaiaru, 2006. g 13,

mar., www.pravaya.ru/govern/392/69437,

73. Sergpev, Fellks: Vostochnata politika ES | perspektivy Rosst; O pranttsakh
Errepriskoge Doma’ // Strategicheskii shurnal Nol: Postsovetskar prostronstve:
model” dlia shorki, Agenatva Politicheskilch Novostei, Maskava, 2005,
160,86, Ipp.
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European New Right and new Eurasianism is, however,
minor given that new Eurasianism’s acceptance of Islam
is, for such authors as Panarin, a mask, since Islam
takes the backseat in the new Eurasianists’ imagining of
Eurasia, and Orthodox Christianity assumes a primary,
civilizing, role. Behind new Eurasianist rhetoric on the
symphony of Burasian cultures the only voice that is
heard is the Russian one.

RUSSIAN ECHOES OF THE EUROPEAN NEW RIGHT

[ dedicate extensive attention to the analysis of Panarin's
thought because it is paradigmatic of the condition
of contemporary Russian intellectualism. Situating
Panarin within the context of the European New Right,
and viewing his work as an instance of the diffusion
of European ideas onto Russian soil opens new venues
for understanding the prominence of ultra-nationalism
in Russia. Intellectuals such as Panarin use the same
tools to legitimize their political language as their
European counterparts. Their civilizationist nationalism
sophisticatedly disguises cultural racism and imperialism,
thus rendering their ideas more politically correct and
thus digestible to the public, though no less harmful.
Panarin's ideas have either influenced or are exemplary
of the ideas of other Russian civilizationist nationalists.
While not all of them adhere to new Eurasianism,
nor do they refer to the ideas of the European New
Right, their proposals for a renaissance of the Russian
culture and imperial might are reminiscent of European
ultra-nationalist thought and resonate with the main
postulates of new Eurasianism. | shall therefore call
these authors “latent new Eurasianists”™: for them,
Russia is defined by its Eurasian culture and by its
mission to repossess the “lost space,” or the former
territories of the USSR. Most importantly, these latent
new Eurasianists assume that Russia and the countries
of the “Near Abroad” are bound together by Weberian
“common destinies” and “shared historical political

"19 Thus, Georgi Arbatov prophesized in
mid-1990s that “[t]he desire to restore the [Soviet]

19. Weber, Max: The Nation // Hutchinson, John and Smith, Anthony D
(Eds.): Nationalism, Oxford University Press, Oxford, 1994, p. 25,

Skandinavijai un Baltijas valstim.?¥ ASV un ES tadéjadi
tiek mestas viena un tai pasa groza un vienlidz tiek
apvainotas méginijumos radit .alternativu postpadomju
konglomeraciju ar centru Kijevd un rietumu kontrolétu
Gruziju, Azerbaid2anu un Vidusaziju".

Lai gan augstak minétie krievu civilizacionistisko
nacionalistu uzskati rietumiem var skist anahroniski, tie
apmierina Krievijas ideclogiskas vajadzibas, kadas tas
tika raditas Vladimira Putina érd, Dévét Putinu par jauno
eirazidnistu, protams, bitu parspiléti. Bet tadi prominenti
Putina prezidentiiras laika politiki ka kultiras ministrs
Aleksandrs Sokolovs, Federilas Padomes vicespikers
Aleksandrs Tordins, Putina padomnieks Aslanbeks
Aslahanovs, Federicijas Padomes Arlietu komitejas
priekdsédis Mihails Margelovs, ka ari Nacionalas
Raidorganiziciju asociacijas prezidents Eduards
Sagalajevs visi ir Dugina vaditas Starptautiskis Eirdzijas
kustibas dalibnieli.

Krievijas valsts veikli izmanto nacionalismu un
patriotismu, kas ar intelektualu palidzibu kuvusi par
galvenajiem suverénas demokritijas oficiila diskursa
pilariem. Lai ari aizplivurota veida, daZas no galvenajam
jauno eirdzidnistu idejam iezagudis pazistamu politiku
oficislajis runas un nacionalajas uzrunds. 5is idejas taja
pa$a laika ietekméja un bija Krievijas ar- un iekdpolitikas
ietekmétas. Pieméram, civilizacionistisko nacionilistu
parlieciba, ka Krievijas Federicija ir miniatiira impérija
koreléja ar Putina ieviesto regionu dalfjumu un lidz $im
véléto gubernatoru nomainu ar jeceltiem parstiviiem. Ja
Je|cina laika bija méginajumi parvérst Krieviju federicija,
tad Putina recentralizicijas reformas iedzina naglu
krievu federalisma zirka, Valsts politika Pirma un Otrd
Cecenijas kara laika ir visskaidrakais pieradijums tam,

ka Krievijas Federicija tiek parvaldita impériska stila.
Civilizacionistisko nacionalistu intelektuali atbalstija
Krievijas valdibas kareivigo Cetenijas konflikta risindjumu
un cinljas pret cilvéktiesibu aktivistiem, kas protestéja
pret $adu valsts politiku. Cefenijas varasiestides

uzsaka tiesas pravu pret vienu 3ddu Krievijas kara pret
terorismu” atbalstitaju, slaveno 2urnilistu Mihailu

24, Ihid.
25. Belleowskdi, Stantslav: Porazhenle Viadiming Putina / Strategicheskii
ghurnal, No. 1: Postsovetskoe prostrapstve: model dils shorid, 124. lpp.

[Ulnion will ...remain a strong source of imperial moods
and political activities."2% Another well known authar,
Stanislav Belkovskii, argued more than a decade after

the dissolution of the USSR that “the foundations of the
Russian nation should be laid. Our nation has a common
destiny - an imperial one."?! Yet another Russian
intellectual of nationalist neoconservative leaning,
Mikhail Remizov, noted that Russia is "not just a ‘splinter’
of the Russian empire, but its successor, [...] a state of a
higher order than the post-Soviet states.” He added that
“[slince Russia is the heir of the Russian Empire it should
...become the center of the post-imperial ‘greater space’
that would include the ‘Near Abroad’"??

Needless to say, many Russian intellectuals juxtapose
Russian interests in the “Near Abroad” to those of the
European Union (EU), which they see as an “imperial
enterprise, as Europe is trying to recreate Pax Romana and
move eastward, and will only stop when it destructs the
Russian civilizational project and reaches the frontiers

of Iran and Iraq."23 Europe, according to one of these
conspiracy theorists, has claims over territories including
the South Caucasus and aspires to turn Ukraine into a “lid
that sticks Poland close to Europe” and Kaliningrad as a
necessary link that ties strategically important Ukraine
to Scandinavia and the Baltic States. 24 The US and the

EU are thus placed in the same basket and are equally
accused in attempting to create an “alternative post-
Soviet conglomeration with its center in Kyiv that places
Georgia, Azerbaijan, and Central Asia under Western
control."%%

20. Arbatov, Georgi: Eurasia Letter: o Mew Cold War?.// Foreign Policy 95,
Summer, 19594, p. 98,

21, Bellkowgleh, Stanisbev: Rossti pora rasproshchar i ¢ eneshrim
upraviiahushchim // Kemsomolskaia Provele, Jan 12, 2004, http//www,
kp.ru/daily/23197/25967.

22. Remizow, Mikhail: Konservatizm segodnia /& Pravaia ru, Mar 13, 2006,
hepe/ v privarya.nu/ govern/392//69437

23 Sergeev, Pelika: Vantochnata politika ES | permpektivy Rossii: O granitsakh
‘Fvropeiskoge Doma’ [The ELTs Eastern Polizics and Perspecrives for Russia:
On the Borders of the European House'l, /7 Strategicheskli zhurnal, No. 1
Pogteovetsine prostranstee: model” dlia shorki, Agenitva Politicheslkikh
Movostet, Meeiova, 2005, pp. 169-86.

24, Thid

25, Belkovakil, Stanislav: Porazhemie Viadimirg Puting [Viadimir Putin’s
Defeat] // Strategicheskti ehurnal, No. 1+ Pestsovetskor proseramsrvo: model dita
shorki, p. 124

Leontjevu, apgalvojot, ka vins valsti kurina etnisko naidu.
Krievijas valdiba turpina attistit noieta potenciilu
civilizacionistisko nacionalistu idejam, kas savulrt
turpina valsts recentralizicijas politiku legitimésanu,

un abi faktori ir vienoti savstarpéji viens otru spécina.
Civilizacionistiskie nacionalisti ir parliecinati, ka viou
aicindjums atjaunot impériju veicina apdraudéto Krievijas
Federicijas vienotibu un kalpo ki vakeina pret fedenu,
tataru, tuviedu un citu tautu etnisko seperitismu Krievija.
Tomér kopéja ienaidnieka - vienalga, rietumu vai éedenu
- identificé$ana nenodrogina nacionilo kohéziju, bet gan
ike| Krievijas sabiedribu. T4, pieméram, Ceéenija joprojam
ir Krievijas Federcijas dala nevis tade], ka tas iedzivotaji
tic integracijai Krievija, bet gan centralis valdibas
vardarbigas taktikas de|. Un lielaka dala etnisko krievu
joprojam neuztver éedenus ki krievus, bet gan impériska
stila - ka Krievijas .subjektus” (poddanye). Tadejadi,

lai gan krieviem Cefenija ir ,miisu” (nasha), éeeni
turpina bit Krievijas Citi. Un o Citu diskursu tulkojumi
misdienu Krieviji vél neeksisté.

NOBEIGUMS

Ar nelieliem iznémumiem postpadomju Krievija ir
lidziga XIX gadsimta Eiropas nacionilajam valstim,

kas padas savus suverenitites centienus uzskatija par
attaisnojamiem, bet niciju veido2anos savis kolonijas
nepielava.26 Miniatira impérija Krievijas Federacija
idejiski vienlaikus ir Eiropas _kolonija", jo krievu doma
joprojam pastiv spéciga rietumu intelektuilo stravojumu
ietekmsé, kas, iztulkoti Krievijas diskursos, visbiezak
ienem deformétu veidolu.

letekmigais intelektuilas véstures pétnieks Martins
Malia reiz teicis, ka kop# Pétera [ Krievija ir bijusi Eiropas
dala, lai gan . Eiropas veco reimu gradacijas skala no
attistitakajiem un komplicétakafiem lidz brutilakajiem
un vienkardakajiem ta atradusies ekstrémaja austrumu
pusé. Isak sakot, td ir atpalicis Eiropas aizsargs
rietumu-austrumu kultiiras nogizes apakésja gala "2’

6. Motyl, Alexander 1 Wity Empires Reemerge: [mperial Collapae and
Imperial Revival in Camparative Perspective //' Comparative Politics, Izd. 31,
Nr.2.1999. g jan, 127.-145. lpp

7. Malia, Martin: Lo trapédie sovidtigue Histoire du socialisme en Rustie
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While the aforementioned views of Russian civilizationist
nationalists might sound, to the Western ear,
anachronistic, they satisfy Russia’s ideological needs as
they were presented during the Vladimir Putin era. It
would undoubtedly be an exaggeration to call Putin a
new Eurasianist. But such prominent politicians during
Putin's presidency as the Minister of Culture, Aleksander
Sokolov, the Vice-Speaker of the Federation Council,
Aleksandr Torshin, Putin's adviser, Aslanbek Aslakhanov,
the Chairman of the Foreign Relations Committee of
the Federation Council, Mikhail Margelov, as well as the
President of the National Association of Television and
Radio Broadcasters, Eduard Sagalaev, are all members of
the International Eurasian Movement headed by Dugin.
The Russian state shrewdly employs nationalism and
patriotism which became, with help from intellectuals,
the central pillars of the official discourse on sovereign
democracy, Some major new Eurasianist ideas penetrated,
if in a veiled form, into official speeches and national
addresses of well-known politicians. These ideas at the
same time influenced and were influenced by an overall
direction of the Russian foreign and domestic policies.
For example, civilizationist nationalists’ belief that the
Russian Federation is a miniature empire correlated with
the state re-centralization efforts such as, for example,
Putin's introduction of regional districts and the central
nomination of envoys to the regions that replaced the
elections of regional governors. If during Yeltsin's era,
there were attempts to turn Russia into a federation,
Putin’s re-centralization reforms placed a nail into the
coffin of Russian federalism. There could be no clearer
proof that the Russian Federation is being organized in an
imperial manner than the state policies during the first
and the second Chechen wars. Civilizationist nationalist
intellectuals supported the Russian government's
belligerent strategy in dealing with the Chechen conflict
and were at war with the human rights activists who
opposed these state policies. Chechen authorities filed a
lawsuit against one such supporter of the Russian “war
against terrorism”, a famous journalist, Mikhail Leontiev,
alleging that he inspired ethnic hatred in the republic.
The Russian government continues to create a market
for civilizationist nationalist ideas which, in their turn,
continue to legitimize state re-centralizing policies,
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* rule set Russia

Malia apgalvoja, ka Rietumeiropa dzimusas idejas
migré austrumu virziend ar pieaugodu laika nobidi.
Atsakoties uztvert Krieviju kultdrdeterministiski

- ka4 austrumniecisku, despotisku sabiedribu bralibu
(skatijums, kidu ir veicindjudu tidi sovjetologi ki
Rifards Paipss un Karls Vitfogels)
Krievijai tis austrumniecisko un Cita statusu, paridot

to ki neatpemamu, lai ari atpalikudu - neliberilu un
nemodernizétu - rietumu dalu. 2% Konkrétik, Malias
skatijuma, Krievija lemieso un atspogulo Eirapas
trikumus un kltdas un tadéjadi ir Eiropas alter ego, tis
misters Haids, no kura doktoram D2ekilam, Eiropai, ir bail
un ar kuru vind ir nesaraujami saistits, &

Par spiti tam, ka Malias universalistiska apcere par

"labo” liberdlo ideju rafanos un uztveri rada nopietnas
jebildes vipa “austrumu” un “rietumu” definicijai, kas ir
neskaidra un auksta kara konfronticijas iekrisota, ki ari

-, Malia atnéma

k. Rardos, J-F, Editions du Seuil, 1995 [1994]), Paris, 82
Ipp. Sajd agrakajs izdevumd Malija apgalvoa, ks 70 padomiu varas gadi ir
arpvedindpadi Krieviju no Eiropas, taf péc sulksta kara beighm vigd mreica
certby, ks Krievijs un Firops varéty kjit vienotas. Sk Malla, Martin: Rusis
Urider Western Eyes. Prom the Brosze Horseman to the Lenin Mauselrum, The
Belknap Press of Harvard University Press, Cambridge, 1999, 411 412
lpp. Sk art Malijas darbu iedvesmoty rakstu krfjummy: Evtukhov, Catherine
and Kothin, Stephen (red ) The Cultural Gradient: the Transmission of ldeas
in Europe, 1789- 1991, Rowman B Littlefield Publishers, Boston, 2003

28. Ritarda Paipsa darbd snledz plemerus Krievijas fmperidliamna
nurpindfumam padomju despotiend un ekspansionisms. Paipaa Krievijs
nav Eiropas dala, bet gan radikali stiliriga valsta, kurd nay neliddu
dernakrstijas saknu un kurs ir nolemita despotisky valdnieku vara
Saakand ar Palpau Jertevu tautas apeind likuma un universdlo clvtktiedby
nophume nav lesakgots, Rictumnieks fos konceptus tiecas uztvert ki
cilviharm dabiskus un to istrakumy - ki nepielanjamu nedartjumu
Patiestha tie ir stodciomad balstitas andicalas kulttras tradicijas augll, kas
rletumos iendca ar romiefu jurisprudences starpnbecibu, L) Vidéjam
krievam plemit inarinktiva talsnlguma apzina; vipl reages spéfi, varbut
pat agrestvi, ja vien jutis, ka vinam ir nodarits pari. Bet vipam trtrilst
tiesiskuma apsinas.”

k. Pipes, Richard: Susvival is not enough, Simon B Schuster, Hew York,
1584, 164. Ipp.

Lidzigd maniert Karls Vitfogels pielidzinaja Krievijo dtam .austromu
despotismam”. Sk Winfogel, Farl: Orlental Despotisin: A Comparative
Study of Total Power. New Haven, Connecticut, 1957, Paipsa leritikal sk
Rlazanowsky, Nichalas V: 'Oriental Despotism’ and Russta // Slavic Beview
Ne 22, 4, 1963. gada dec . Pettjumam par Krievijas artentilo arpekiu
sovietolofijas kontekstd sk, von Hagen, Mark: Empires, Borderlands, and
Dlasporas: Eurasta as Anti-Paradigm for the Fost-Soviet Era // American
Historical Review Ny 109, 2, 2004

29. Malia: La tragédie sovidtique, 19, Ipp

1917-1991, tub

tam, ka vina .Eiropai” nav skaidru robe#u, vina Jkultiras
nogazes™ koncepts tomér ir joti noderigs, apskatot krievu
civilizacionistisko nacionalistu intelektuilo diskursu, kas
ir spilgts piemérs eiropiedu ideju un kulturilo kontekstu
atspogulojumam un parveidei Krievija. Krievu intelektuali
nereti ir kjuvudi par upuriem Eiropa raditajiem mitiem

un idedliem, kas uztverti nekritiski. Modernitites
pardomadana Krievijd notiek caur rietumu antiliberalo un
postmoderno diskursu atveidoganu. Lidzigi marksismam,
kas, nolduvis Krieviji, tapa par utopiskis padomju
socialistiskas kirtibas pamatu, ari Eiropas jauno labé&jo
idejas Krievijas vidé kluva par ultranacionilistisku
fantiziju pamatakmeniem.

Krievu civilizacionistiskais naciondlisms un viens no ti
pamatproduktiem - jaunais eirdzidnisms - ir ne vien
marksisma-}eninisma sabrukuma raditi idejiska vakuuma
rezultits, bet ari Eiropas neokonservativi pavérsiena
Krievijas atspulgs. Eiropas jauno labéjo un krievu
civilizacionistiska nacionlisma paraléles ir apliecingjums
Eiropas ideju transmisijai austrumu virziena un krievu
ultranacionilisma eiropeizicijai.
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and the two are locked in a cross-fertilizing embrace.
Civilizationist nationalists believe that their calls for a
recreation of an empire reinforce the endangered unity
of the Russian Federation and serve as a vaccine against
Chechen, Tatar, Tuvan, and other ethnic separatisms
within Russia. However, identifying the common enemy
~ be it the West or Chechens - falls short from leading
to national cohesion, but rather splinters Russian society.
Thus, Chechnya is still part of the Russian Federation not
because its inhabitants believe in integration with Russia,
but because of the central government's forceful tactics.
And the majority of ethnic Russians still do not perceive
Chechens as Russians but, in an imperial manner, as
Russian “subjects” (poddanye). Thus, while Chechnya,

for Russians, is “ours” (nasha), Chechens continue to be
Russia's Others. The translation of the discourses of these
Others is still non-existent in today’s Russia.

CONCLUSION

With certain reservations, post-Soviet Russia is similar
to 19th century European nation-states that witnessed
their own sovereign aspirations as justifiable but did not
promote nation-building in their colonies.?® A miniature
empire, the Russian Federation is, ideas-wise, at the same
time a European “colony,” as Russian thought continues
to be greatly affected by Western intellectual currents
which, when translated into Russian discourses, assume,
more often than not, distorted forms.

A doyen of intellectual history, Martin Malia once

noted that Russia, since Peter I, has been part of Europe
although “the eastern extreme of a gradation of Burope
of Old Regimes running from the more elaborate and
developed to the more simple and brutal. In short, she
hhwmwﬁﬂhnpnﬂhhm
ummdmwwm

H-ihul.md- 1 Why Empires Reemerge: [mperial Collapse and
Lmperfal Revival in me;mm Vel 31,

Madia
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of Russla with ml-lhi ﬂﬁﬂl‘ﬂlmiﬁ hmm

Malia maintained that ideas born in Western Europe
migrate eastward along a time-contingent “gradient”

of retardation that increases from western to eastern
European boundaries. In a departure from the culturally
deterministic perception of Russia as a brethren of
Oriental despotisms (a perception promoted by such
Sovietologists as Richard Pipes and Karl Wittfogel), Malia
de-Orientalized and de-Othered Russia by presenting it as
an intrinsic part of the Occident, if its backward - illiberal
and un-modernized - part.2 More specifically, Malia’s
Russia embodies and mirrors Europe’s shortcomings and
flaws and is, therefore, Europe’s alter ego, its Mr. Hyde of
nhi&Dr.Jekﬂ.Emm.kbutha&ﬂ&mdvdﬂ:ﬁﬁchit
is

Despite the fact that Malia's universalistic musings on
the prescribed ascendance and reception of "good” liberal
of “east” and “west” are hazy and colored by the Cold War

Russta Under Western Epes. From the Bronze Horseenan to the Lerin
Mausaleism, The Belknap Press of Harvard University Press, Cambridge,

11999, pp. 411-12. For a volume inspired by Malia's work. see The Cultural

Gradient: the Trarnsmission of ldeas in Europe, 1789-1831 /7 Bvtukhov,
Catherine and Kotidn, Stephen, Rowman & Littlefield Publishers, Boston,
2003.

28, Richard Pipes’ works provide an example of such accounts of continulty
between Rudsian imperial and Soviet despotism and expansionism.
Pipesean Russia is radically different from and not part of Europe, a
country that is doomed to be ruled by despotic rulers and where liberal
democracy has no roots. According to Pipes, "[the notions of law and
universal human rights lack deep 100ts in the consciousness of the Russtan

peaple. A Westerner is prone to regard these concepts as innate to man

and their abeence as intolerable deprivation. In reality, they are the product

. of 3 unique cultural tradition that originated in Stodc philosophy and was

transmitted to the Weat through Roman jurisprudence. .In the course

of its historical evalution, Russia has failed to come within the orbit of

classical influence._The sverage Russian may have an instinctive sense

of justice; he reacts strongly, even viclently. when he feels he has been
But be licks a consciousness of begality.”

See Pipe, Richard: Survival is not enough, Simon B Schuster, New York,

1584, . 166. In asimilar vein, Karl Wittfogel equated Russia with

gther “oriental despotiste " See Wittfogel, Karl: Criental Despotism: A

Comparative Study of Toeal Power, New Haven, Connecticut, 1857,
For a eritique of Pipes, see Riazanovsky, Nicholas V: Oriental Despotism’
and Russia /7 Shavie Review 22, Dec 4, 1963, For an insightful account

“of the Russia-as-Orient trend within Sovietology. see von Hagen, Mark:

Horderlands, and Drasperas: Ewrasia as Anti-Paradigm for the Post-

Empires,
 Sowlet Era // American Historical Review 109, 2, 2004,

29, Malia: Lo eragedie sovtétigue, p. 19,

confrontation and that his “Burope” lacks clearly defined
boundaries - the concept of the “cultural gradient” is,
nonetheless, of much relevance to the study of Russian
intellectual discourse on civilizationist nationalism,
which stands as a glaring case of this reflection and
permutation of Buropean ideas and cultural texts on
Russian soil. Russian intellectuals have often fallen prey
to the European-produced myths and ideals that they
accept at face value. The very rethinking of modernity is
done in Russia through emulating Western anti-liberal
and postmodernist discourses. Similarly to the fate of
Marxism, which, when transmitted to Russia, served as
the foundation for the utopian Soviet socialist order,
European new rightist ideas, on Russian soil, became the
building blocks in the construction of ultra-nationalist
fantasias.

Russian civilizationist nationalism and one of its

main staple products, new Eurasianism, is not only a
product of an ideational vacuum created by the demise
of Marxism-Leninism but also a Russian reverberation
of the European neoconservative turn. The intellectual
parallels between the European New Right and Russian
civilizationist nationalism are an instance of an eastward
transmission of European ideas and the Europeanization
of Russian ultra-nationalism.



