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DAZI STASTI, SAKOTNEJAS TEZES UN VARIACIJAS

PAR NEIZMEROJAMU PROBLEMU

Aleksejs Penzins

Es vélétos sakt ar anekdoti, ko man izstistija kida
» draudzene amerikiniete. Vina tris gadus dzivoja

Maskava, pétidama padomiju konstruktivismu. Sis
atgadijums norisindjas laika, kad vina grasijas doties
prom no Krievijas un beidzot tikoja uznemt savu devu
krieviskas eksotikas. Vina noléma apmeklét cirka izradi,
kura piedalijas dreséti kaki. Izride esot bijusi laba. Tis
nosléguma klauns ar lielu sarkanu degunu publikai
bija teicis: “Bérni, naciet aréna!” Kad bérni célds no
tribiném un devis lejup, klauns teica: "Bérni, es gribu
jums pastastit ko |oti svarigu par miisu tévzemi Krieviju.
Amerikas un Eiropas prieksa jums vairs nav jakaunas par
savu zemi. Krievija tagad ir varena valsts. Mums ir pa
pilnam naftas, gazes un derigo izraktenu!” Protams, %ajd
klauna propagandas stista ir liela deva absurda un melna
humora. Tomér ti nav tikai kirtéja divaina anekdote. Saja
stastd visam ir sava nozime, pat ta autores sikotnéjiem
“eksotikas" mekléjumiem (Krieviji un vél jo vairik
~ cirka). Klauns orators mudina jauno paaudzi beigt
kaunéties par savu valsti tis kietami eksotiskuma dé].
Klauns un vina piekritéji uzskata, lea laiki ir mainijusies
un vini dzivo "normala valsti”, kam pienikas sava ciena.
Es ceru, ka turpmik ieskicétis pirdomas dos iespéju labak
izprast 8o stistu.

Savi rund es metodologiski vélos pievérsties
« jautdjumam, kas skar misdienu postpadomju
konteksta teorétisko un kultiras tulkodanu. Tulkodana
#aja gadijuma nav tikai darbiba, kas ietver vienas valodas
teksta atveidi citd valods; Jeit drizak ir runa par to, ko

Homi Baba un citi postkoloniilo studiju teorétiki dévé
par “kulttras tulkodanu®, kopuma %o jédzienu saprotot ka
kritisku praksi, kas sekmé dazidas kultaris sastopamu
nozimju veidosanos. Sis kritiskis instances mérkis ir
izlidzinat tidas varas attiecibas, parsvaru un hegemoniju,
kas rada dazadus stereotipus, klifejas un ideologémas.

Vietéjas kultaras tulkojums starptautiska konteksti
» 3obrid postpadomju Krievijd ir arkartigi pla3a

probléma, kas sekmé Krievijas bistamo un regresivo
izolaciju. Krievijas konservativo intelektudlu un
runasviru vidi |oti izplatita ir nostaja, ka vietéjai
situicijai piemit citiem neizprotams un netulkojams
*vienreizigums”, iedzimta citidiba, ko balsta atsauces
uz krievu ipafo garigumu” un kanonizéto literatiru,
pieméram, Dostojevski u.c. Pédéja laika pat liberdli un
“pro-rietumnieciski” noskanotie krievu intelektuali ir
spriedusi par “atskiribam”, kas vérojamas starp “rietumu”
teorijas konvencionilo valodu un postpadomju empirisko
realititi: “[..] més izmantojam rietumu jédzienus, kaut
arl apzinimies, ka misu dzive ir iekartota citadi."? Sie
ideologiskie izteikumi, kas tie$am atspogulo un iemieso
visus aréjos stereotipus par Krieviju vai ir piesatiniti
ar traumatiskam jitim par lazumu starp globalajiem

1. Sk, plem., Bhabha, Homi: The Location of Cufture (first od. 1984). Sk anl
Buden, Boris: Culrural Transtation: Why it is important and where to start with
it £/ hirp/translate stpep net/transversal /0606 buden/en, 2006

2. Sk kopsavilkumu no atvértd semnindra Russie and the West: Lout

in Translation (2006), kas pieejama timekit http//www polit.ro/aw-
thor/2006/07/12/texbtml (krieviski}

konceptiem un vietéjo realitati, ir ja.A[.lstl'td. dtgadlntlt

par redlu un tHedu intelektuilo un politisko priekivésturi
Més d0 problému risinidm dialekriski, parformuléjot
jautdjumu un rezervéjot postpadomju situdcijai noteiktu
teorétisku “savdabibu”, bet ajd gadijuma saistiba ar
pretofanos valdodajai laba sparna konformistu politikai
un ideologijai.? No otras puses, 81 savdabiba rada butiskas
gratibas, ja nepastarpiniti méginam iekjaut postpadomju
kultiras telpu musdienu teorijas diskursivaja lauka

4 Paradoksala kirta PSRS situiciju daudzéjada zina

« bija vienkdrak partulkot teorijas un kultiras
valoda. Padomiju laika pat dogmatiski un ideologiski
piesitinatais marksisms, kas valdija par kultiru un
sabiedribu, vispasaules intelektuiliem un politikiem

bija skaidra un zindma téma lidzigi ki zinodajiem vélind
padomiju laika intelektuiliem disidentiem bija gauzam
skaidra ta devéta .padomju eksperimenta” daudzveidiga
kritika. Marksisma valoda bija universils kods, mediators.
Ari padomju projekta kritika tika pausta $aja marksisma
valoda. Pirmkart, dis projekts tika uzlakots ki novirze
no |eninisma teorijas un politikas, Tad kritiskais
diskurss veidojas ap termidora teoriju un burfuizijas
virskundzibu. Tas iesakuma tika formuléts _heterodoksa”
trockisma valoda un pécik kluva pazistams ari
starptautiska mérogh. Pat liberali PSRS kritika attieciba
uz "totalitirismu” nozim# ir pamatota marksisma (vai
precizik - "rietumu marksisma”), vismaz runajot par
visskaudrako 31 virziena teorétiki Hannu Arenti. So

kodu delegitimizicija un destrukcija péc PSRS sairfanas

3. Teorériask: Leit ir iespdiama atzpemties shémi, ko Alens Badjd listo
grdmatd Esemibe un notileers. Bacj, stkot ar materndtisky kopu teoriju,
nobkir plederibu un lekfaufanu, Termima var ieldaur kidd kopd, kaut arl
tas fai kopai nav piederigs. Pledertba ir .prezentacija”, bet iekjantana

- reprezentdcija” Viena gadijumd terming var plederst situbcijal, bet otrd
-t var beijaut aitudctid, ja tas ir klitesods meta-strubctind (Rajh gadijumd

- reorétinkayd dinkursd). Termina tiek definéts ked _normals”, ja tas situdciyd
vienlaikus ir gan plederigs, gan ielklauts (reprezentéts). Termins tiek
definéts ki  savdabigs®, ja tas gan v plederigs situdciial, tomér nav ieklauts
representdcijd.

4. Sal. ar Borisa Grodas apgalvojumu, kas jzriet no dadddim premisim,
proti, ka  Rietumu koltiras studifas” postpadomju apstakliem nav
plemérolamas, jo tds ussver gpecifilu, bet im stdvoldim no PSRS lalkkiem
ir saglabjies neisdsébams universdlivma potencidls. 5k. Bonsa Grolsa
Maksdaz mpths (2008)
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POST-SOVIET SINGULARITY AND CODES OF

CULTURAL TRANSLATION

SOME STORIES, PRELIMINARY THESES AND VARI-
ATIONS AROUND ONE ENORMOUS PROBLEM.

Alexei Penzin

1 I would like to begin with an anecdote, which an

« American friend told me. She lived in Moscow three
years carrying out research on the Soviet constructivism.
The story happened, when she was about to leave Russia
and finally wanted to get a portion of some Russian
exotic. They decided to visit a circus show with trained
cats. Show was fine. In the end the clown with a big red
nose had told to the public: “Children, come down to

me in the arenal” When children went down, the clown
said the following: “Children, 1 wish to tell you one very
important thing about our motherland, about Russia.
You should not be ashamed, in front of America and
Europe for our country. Russia now is a mighty country.
We have a lot of oil, gas and minerals!” Of course, there
is a huge element of absurdity and black humor in this

- clown's propaganda story. But it is not just another crazy
anecdote, All has its significance here, even starting

from the search for “exotic” (in Russia, and, moreover, in
circus). The clown-orator urges rising generation to cease
to be ashamed by presupposed exoticism of the country
they live in. The clown and his adherents think that times
hmdunpd,mdnwmﬁvﬂna'nwmllmmtrr'.
worthy of all respect. | hope, from the following draft
ﬂﬂttﬁmmmgetmmmﬁlmdtmdhgﬁﬂl
story better.

2 In my talk | wish to attract methodological attention
«to the question concerning theoretical and cultural
translation of contemporary Post-Soviet context.
Translation here is understood not as just operation of
translating from one language on another, but, rather,
what Homi Bhabha and other theorists of postcolonial

studies call “cultural translation”, understanding this
notion, generally, as critical practice, producing formation
of meanings, which are common for different cultures.
Relations of power, domination, hegemony, generating
various stereotypes, clichés and ideologemes, should be
deactivated by this critical agency.!

Cultural translation of the local situation into

s an international context is now an enormous
problem for post-Soviet Russia, causing its dangerous
and regressive isolation. The typical position, which
is now very popular among conservative intellectuals
and spokesmen in Russia, is one of an inexplicable and
untranslatable “uniqueness” of the situation, its inherited
difference, supported by references to a "special Russian
spirituality,” Russian canonical literature like Dostoevsky,
etc. Last time even liberal and “pro-western” intellectual
milieu in Russia was discussing “differences,” which are
discovered in space between conventional language of
“western” theory and post-Soviet empirical reality: "...
we deal with Western concepts, though we realize that
our life is ordered in a different way”.? These ideological
statements, which indeed adopt and appropriate all
external stereotypical views of Russia, or saturated by
traumatic feeling of split between global concepts and
local reality must be challenged by evoking a concrete
and immediate intellectual and political pre-history.

1. See, e.g., Bhabha, Homi: The Location of Culrure (first ed. 1994), See also
Boris Buden’s Cultural Tranalation: Why it is important and where to start
with it // htipe//ranslate eipcpnet/tranrversal 0606/ haden/en, 2006,

2, See a summary of open seminar Risca and the West: Lagt in Translation
(2006) at hetp://veww.polit.ow/suthor/2006/07/12/tez html (in Russian)

We treat this problem dialectically, reformulating it and
reserving some theoretical "singularity” for the post-
Soviet situation, but in terms of resistance to dominant
conformist right-wing politics and ideclogy®. On the
other hand, this singularity produces a lot of difficulties
when they try to inscribe Post-Soviet space immediately
in discursive field of contemporary theory.*

It is paradoxical, but in many respects the situation
» in the USSR has been more easily translated into

theoretical and cultural languages. In Soviet era, even
the dogmatic and ideclogically saturated Marxism that
dominated culture and society was clear and recognizable
for the global intellectual and political community, just as
the various criticisms of the so-called “Soviet experiment”
were clear for well-informed late Soviet dissident
intellectuals, The language of Marxism was a universal
code, a mediator. Criticism of the Soviet project was
also conducted in the language of Marxism. First, it was
considered as a withdrawal from the principles of Leninist
theory and politics. Then, the critical discourse formed
around the theory of Termidor and the domination of
bureaucracy. This was first formulated in the “heterodox”
language of Trotskyism and then became known
internationally. Even the liberal criticism of the USSR

in terms of “totalitarianism” is grounded in Marxism

(or "Western Marxism,” to be precise), at least by the
most penetrating theorists such as Hannah Arendt. The
delegitimization and destruction of these codes after the
disintegration of the USSR were one of many factors that
have made the post-Soviet situation in the intellectual

4. Theorerically, it ks posaible to borrow Alain Badiou's scheme from his
book Being and event here. Badiou. starting from mathematical theory of
sets, differentiate membership and an inclusion. The term can be included
in a set, not being its member, Membership meana “presentation”, and
inchusion means “representation”, The term can be a member of 3 situation
or the term can be induded in a sitation when it is presented in a meta-
structure {in our case, in a theoretical discourse), The verm is defined as
*normal” when it simultaneously s 4 member, and inchided (represented).
The term is defined as "singular” when it bs a member, but not included in
represenitation.

4. CF with Boris Grols statement, derived from different premises that
“western cultural studies” does not work in Post-Soviet conditions because
they are stressing while this condition has inerasable
universalist potential left from USSR, See Boris Grais” Art Fower (2008).
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bija viens no daudziem faktoriem, kas postpadomju
situdciju intelektuialaja un kultivras joma ir padarfjusi
gandriz necaurredzamu “rietumu” (vai jebkuram citam)
dréjam vérotijam. Dai teikumi no nesenas intervijas
ar franéu kreisa spirna filozofu Alenu Badji skaidri un
pilnigi atspogulo 3is attistibas padreizéjo stadiju: “Es
vispir nesaprotu misdienu Krieviju. [..] Més pazindm
un sapratim PSRS, mums bija laiks to izpétit, un es pat
teiktu, ka PSRS mums bija vajadziga. Viss tur notiekodais
palidzéja rietumu kreisajiem domatajiem, kaut ari vini
neatbalstija padomju ideologiju. Mums arkartigi svarigs
bija tikai fakts, ka Padomju Savieniba pastiv. Tafu péc
Savienibas sabrukfanas Krievija ir kjuvusi par gaudam
neizprotamu valsti."

Jautijums par postpadomju pieredzes tulkodanu

« savijas ar problému, kas skar 3is pieredzes teorétisko
interpreticiju. Kadu teorijas valodu lietot vai izgudrot,
lai analizétu un paustu to kultiras, socidlo un politisko
pieredzi, kas Krievijas kultiiras telpa radusies péc PSRS
sabrukuma? Es ierosinu veikt sikotnéju analizi, salidzinot
tris, proti, postkolonialo, postfordisma un postpadomju
paradigmu, lai izvairitos no teorétiskajiem slazdiem,
kas raksturigi globalajiem pécposmiem, ki pieméru
minot bédigi slavenas debates par postmodernismu, kas
teorijid dominéja iepriekiéjis desmitgadés. Visam $im
paradigmam - kaut ari atikirigd mérd un veida - tomér ir
marksistiska vésture un genealogija. Postfordisms parasti
tiek attiecinats uz _rietumu valstim”, postkoloniilisms
- uz austrumiem, Afriku un Latinameriku, bet
postpadomisms - uz valstim, kas izveidojas agrakaja
PSRS un daléji ari “austrumu bloka” teritorija. Pirmaja
acu uzmetiend td savi zind ir pasaules karte, kura
misdienu pasaule ir sadalita tris lielis zonas. 20. gs. 60.-
70. gados &is dalijums geogrifiski daléji atbilda pasaules
dalfjumam pirmas, otris un tredis pasaules valstis. Péc
tris svarigiem notikumiem - PSRS un austrumu bloka
dekolonizacijas, deindustrializicijas un dezintegricijas
- teorija notika batiska pareja uz trim diskursiem, uz
ka més stavam ari fodien. To savstarpéjis attiecibas gan
ir diezgan sare2gitas. Visi tris diskursi vedina uz sava

5. Klimova, Marusia: Abroad #16: Alain Badiou, Topos // http=//topos
risfarnicke/d113,

veida universilumu. Ka redzésim, postkoloniilisma

pétnieciba allaz tiecas paradit postkolonialisma momentu,

kas sastopams gandriz jebkur (pat ASV un Kanada, un
migracijas konteksta tagad ari Eiropd). Postfordisma
teorétiki, pieméram, Antonio Negri un Maikls Harts,
cendas paradit, ka postfordisms ir klatesoss jebkura
sahiedriba, sevidki pievérfoties komunikacijas un
nemateriala darba nozimes visparéjam pieaugumam.

Bet ari postpadomju situdcijai neapsaubami ir globala
ietekme, ko nepieciedams konceptualizét. Pirmkart,

Seit var rundt par acimredzamu kreiso partiju, kustibu,
marksisma w. ¢, krizi. Tas bija priekinoteikums masdienu
neoliberilis ideologijas hegemonijai, kad bija vijinijusies
pretestiba tas doktrinai un praksei, ko ieprieks
ierobezoja PSRS un austrumu bloka valstu eksistence.
Tadé] més nevaram naivi runat tikai par geografisko
pasaules dalijumu, katrai no zonim piedévéjot savu
atsevidku diskursu. Tomér ari $aja limeni postpadomju
situdcija atfkiras no postkoloniilisma un posfordisma:
kolonislajam un fordiskajam piemit vienlidz negativa
nokrisa (fordisma industriila darba organizicijas stingra
disciplinara kartiba un koloniilisms ka niciju apspiedanas
un ekspluatacijas zime), bet Padomju Savienibas atbalsis
ir daudz ambivalentikas. Pieméram - padomju agrina
revolucionara politika un kultdra ar tai raksturigajiem
emancipacijas solijumiem, kas Joti butiski ietekmeéja
intelektualus un politikus visa pasaulé. Sos jautajumus,
protams, ir nepiecieSams analizét daudz plasak.

Meés koncentrésimies galvenokirt uz postpadomju/
postkolonialo dimensiju.

Laujiet isi atgadinat, ka postkolonialas studijas ir
« sistematisks izpétes lauks un kopigas terminologijas

veida & joma ir radusies 20. gs. BO. gados, bet masdienis,
sevidki angloamerikanu akadémiskaja vidé, ta ir kluvusi
par pretenciozu kritisku instrumentu un akumulétu
zinasanu kopumu. Viens no postkoloniilo studiju
tiedajiem priekigajéjiem bija Edvards Saids un vipa
gramata Orientdlisms (1978), kas izveidoja $is disciplinas
pamatus un kur autors piedava iespaidigu rietumu
kultiira sastopami ti dévéto ,austrumu” atspogulojuma
kritiku, aplikojot $o atspogulojumu ki noteiktu varas
stratéfiju, kas saknojas kolonizicijas vésturé. Savas
attistibas gaitd postkolonialis studijas aizguva daZadus
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and cultural spheres almost opaque for a “Western” (or
any) external observer. Some phrases from a recent
interview with left-wing French philosopher Alain Badiou
express sharply and completely the latest stage of this
disposition: I do not understand contemporary Russia
at all. (...) We knew the USSR and understood it, we had
time to investigate it, and I'd even say we needed the
USSR. Everything that happened there helped Western
leftist thinkers even if they were not in agreement with
its ideology. Just the fact of the Soviet Union's existence
was extremely important for us. And now that it has
collapsed, Russia has turned into an extremely mysterious
country.”s

The question on cultural translation of Post-Soviet

e experience is interweaving with a problem of its
theoretical interpretation. So then, what theoretical
languages can we find or invent for analysis and
expression of the cultural, social, and political experiences
that have arisen after the USSR? | propose a preliminary
analysis that compares three paradigms: postcolonial,
post-Fordist, and post-Soviet to avoid familiar theoretical
traps of global “posts” like notorious debates on
postmodernism, which were prevailing in theory in
previous decades. All of them, to a different degree
and in different ways, have some Marxist background
and genealogy. Post-Fordism usually refers to "western
countries”, postcolonial - to the East, Africa, Latin
America, Post-Soviet - to the countries formed at the
place of the former USSR and partially “Eastern Block”.
Thus, at the first glance it is a kind of global mapping
in which the contemporary world is divided into three
big zones. In 1960-1970s this division, geographically,
partly corresponded to division into the First, Second and
Third worlds. After three key events - decolonization,
deindustrialization and disintegration of the USSR and
Eastern Block - in theory it has been made a grand
transition to three discourses on which we talk. Their
relations are quite difficult. All three appeal to a sort of
universality. As we will see, postcolonial researches aspire
to show a postcolonial moment, which is present almost

5. Klimova, Marusia: Abroad #18: Alain Badiou. Tapos // http//topos,
rufarticle/d4113,

teorétiskos kodus: marksisma, dekonstrukcijas, Fuko
varas un zinaddanu attiecibu genealogiju, teoriju par
pasaules sistému un  periférijas kapitilismu” utt.
Postkoloniilis studijas radija radikilu un vérigu autoru
paaudzi, kam pieder, pieméram, Gajatri Spivaka, Homi
Baba, Ajazs Ahmads un citi. Ja riskéjam sniegt 3o
pétnieku vida valdodas vienpritibas kopsavilkumu,
jebkuru postkolonialu kultiru un sabiedribu raksturo
Lspriedze starp tieksmi péc autonomijas un atkaribas
vésturi, starp tieksmi péc autohtonijas un hibrido,
daléji koloniilo izcelsmi, starp pretestibu un lidzdalibu,
atdarinasanu (imitaciju) un originalitati."®

Bijufo padomju republiku kultaras telpa

» postkoloniila pieeja uzrida noteiktas anomalijas,
kas sasaucas ar misu ideju par savdabibu. Pieméram,
tas, ka dais bijusas Padomju Savienibas valstis krieviski
rundjodas minoritites atrodas sava veida padota”
statusa, neatbilst dekolonizacijas logikai, jo agriko
kolonizatoru atkipsanis parasti neierosina $adas sekas.
Pédéjas desmitgades laika dakas bijusas Savienibas
republikas (Baltijas valstis, Ukraina, Baltkrieviji)
postkolonialis studijas ir piedzivojuas interesantu
akadémisko recepciju. Minétajas valstis fo recepciju
apgritindja naciondlis identitites jautdjums, kas padomju
rezima laika gan politiski, gan ideologiski tika pretstatits
esofajam stavoklim. lespéjams, postkoloniala situicija
parak strauji tika interpretéta ka vésturisks moments péc
padomju ,okupicijas”, kas péc definicijas tika uzlokots ka
3o identitadu apspiedéja. Saja konteksta postkolonialais
diskurss drizik tika aplikota no identitates viedokla.
Bet #ada ideologiska nostaja sakotnéji neietilpa
postkolonialajas studijas, kas galvenokart iedvesmojas no
poststrukturalisma idejas par différance.

8 Sads saredgits un simptomatisks _postpadomju
« postkoloniala diskursa” piemers ir Baltijas
postkolonialisms (2006). Gramatas galvenais atsauces
punkts ir nesenais Deivida Kioni Mura teksts ar
nosaukumu Vai postkolonialais ‘post’ ir tas pats

& Chioni Moore, Duavid: Is the Post- in Posteolonifal the Post- in Post-Soviet?
Toward a Global Postealonial Critigue // sikotné)i publicéts FMLA, Vol 116,
Nr. 1, tpald téma: Glabalizing Literary Studles, 2001 jan, lpp. 1122

everywhere (even in the USA and Canada, and now - in
connection with migration - in Europe). Post-Forism's
theorists like Antonio Negri and Michael Hardt try to
demonstrate that post-Fordist moment is present at any
society, addressing, in particular, the growing importance
of communications and immaterial work everywhere,
But also the Post-Soviet condition, undoubtedly, has
a global effect, which it is necessary to conceptualize.
Preliminary, it is possible to speak here of a visible crisis
of the Leftist parties, movements, Marxism etc. That was
a precondition for contemporary neo-liberal ideological
hegemony, after weakening of resistance to its doctrine
and practice, which was limited before by existence of
the USSR and the countries of Eastern Block. So, we
cannot naively discuss simple geographical mapping with
separate discourses corresponding to each zone. But even
at this level Post-Soviet differs from that of postcolonial
and the Post-Fordist: if the colonial and the Fordist are
marked equivocally negatively (the rigid disciplinary
organization of industrial Fordist organization of labor,
colonial as oppression and exploitation of nations), the
Soviet seems more ambivalent. Just take early Soviet
revolutionary politics and culture with its emancipatory
which have made a huge impact on the
intellectuals and politicians worldwide. These questions,
of course, demand further extensive analysis. We will
focus mostly on the Post-Soviet / postcolonial dimension.

6 Let me just remind you briefly that postcolonial

« studies as systematic area of research and as
common terminology have appeared in 1980s, and now
it has developed into an ambitious set of critical devices
and accumulated knowledge, especially in the Anglo-
American academic world. One of direct predecessors
of postcolonial studies was Edward Said with his
path-breaking book Orientalism (1978) in which he
undertook an impressive critique of representations

of so-called “East” in Western culture, considering
them as effects of certain power strategy imbedded in
history of colonization. In its development postcolonial
studies borrowed various theoretical codes: Marxism,
deconstruction, Foucauldian genealogy of the power-
knowledge relations, and theory of world-system and
“periphery capitalism” etc. Postcolonial studies created a

generation of radical and insightful authors like Gayatri
Spivak, Homi Bhabha, Aijaz Ahmad and others. If we
take a risk to summarize some consensuses existing
among these scholars, postcolonial cultures and societies
may be characterized by “tensions between the desire
to autonomy and a history of dependence, between

the desire for autochthony and the fact of hybrid, part-
colonial origin, Ilnmunmdlunumﬂmmplldll and
between imitation (or mimicry) and originality

In the space of the former Soviet republics,

« posteolonial approach discovers certain anomalies,
referring to our idea of singularity. For example, a kind
of “subaltern” position of Russian-speaking minorities
in some post-Soviet states does not correspond to a
familiar logic of decolonization, when retreat of former
colonizers usually does not produce such consequences,
In the last decade postcolonial studies had an interesting
academic reception in some ex-Soviet republics
{the Baltic countries, Ukraine, Belorussia). In these
countries this reception was complicated by questions
of national identity as politically and ideologically
opposed to the state of affairs under Soviet regime.
Postcolonial condition was interpreted, perhaps, too
fast and immediately as historical moment after Soviet
“pecupation”, which presupposed to be oppressive in
relation to these identities. In this context postcolonial
discourse was treated, rather, in identitarian terms. This
ideological stance was absent in “original” postcolonial
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Collective work Baltic Postcolonialism (2006) is a

« symptomatic example of "Post-Soviet postcolonial
discourse” of this complicated kind. The main point
of its references is the recent text by David Chinoni
Moore called Is the Post- in Postcolonial the Post- in
Post-Soviet? Toward a Global Postcolonial Critique.
The basic idea of provocative Moore's piece consists of
argument for possible universalization of postcolonial

B, Chiondi Moore, David: Is che Post- in Postealonial the Post- in Post-Sevies?
Towarrd a Global Posteolonial Critique // originally published in PMLA, Vol
116, No, 1, Special Topic: Globalizing Literary Studies, (Jan, 20013, p. 112,



postpadomju post? Celd uz globalu postkolonialu kritiku,
Mura provokativa teksta pamatideja ir arguments par
labu iespé&jamai postkolonialis kritikas visparinasanai,
Saskana ar vina teikto lidz #im vienigais izpémums
saistiba ar 2o kritiku ir postpadomju valstis. Miirs ari
izvirza pretenciozu tézi, ka postpadomju teritorijas no
postkoloniilajim studijim bija izslégtas talab, ka daudzi
posthkolonialisma teorétiki bija marksisti un viniem PSRS
un Otra pasaules kara sociilisms #kita simpatiska Pirma
pasaules kara koloniala un imperialistiska kapitilisma
alternativa. Tapéc viniem nenicas viegli runat par
postpadomju pieredzi no postkoloniilisma viedokla,

un galu gald ti iemantoja pada padomju eksperimenta
negativo vértéjumu. Turklat saskana ar Maru tas
sabiedribas, kas veidojuias uz bijuiis Padomju Savienibas
republiku pamata, ir loti lidzigas postkolonialajam
sabiedribam. Tidéjadi Murs, kas sev piedéve neitralu
nostaju attieciba uz marksisma politiskajiem ieskatiem,
tomeér uzskata, ka kopé 20. gs. 20. gadiem Padomju
Savieniba ir bijusi tikai maska, kas piesedz no imperialis
un cariskis Krievijas pirmantoto kolonidlo varas modeli
un nacionilo perifériju apspiefanu. Mara interesantais
un diskutablais teksts kjuva par labu atbalstu Baltijas
regiona kolégiem. Atsaucoties uz Mura smalko macibu
ki uz atzitu teorétisku nostadni, vini teoretizé par
Baltijas valstu neseno pagitni, izmantojot no zinitnes
viedok]a gana apsaubdmus terminus (pieméram, “prita
kolonizicija”, “kultiras genocids” utt.). Tomér Mara
originalteksts nepiedava ieganstu idiem riskantiem
terminologiskiem jaunindjumiem.

Tai padi laika masdienu Krievijas - bijusa "koloniala

s centra” — iedzivotiju vida ir skaidri vérojamas
postkolonialo studiju aprakstito kultaras un uzvedibas
stratéfiju raksturigis iezimes, Tipisks postkolonialais
sindroms koloniilas varas paklautiba bijudajas teritorijas
ir ta dévéta "kompenséjoda uzvediba®. Ta ir tieksme
meklét autentiskas saknes, mitus un varopteikas, kas
athklity, ka seniki pagatné kolonizéti nicija pati ir bijusi
varena kolonizatore, kas pirvaldijusi daudz pladikas
teritorijas. Krievija sadi kompens#josi téli un fighras ir
plasi parstavéti ne vien oficialaja valsts propaganda un
TV serialos, atsaucoties uz “dizeno” pirmsrevolicijas
laiku, bet ari komercidlajos 2anros, pieméram, jaunaji

krievu nacionalistiskaja zinatniskaja fantastika, kas télo
zudusds pagitnes ainas, projicéjot tis tala nakotné ka
ilaziju, kur krievu kosmosa kugi apgist un ekaro jaunas
pasaules, Cita labi zinima kompensacijas stratégija ir ta
dévéta .imiticija”; bijusis kolonijas iedzivotaju cendands
atdarinat dominéjosis kultiras formas (pieméram,
angliski runijosi indiedi atdarina anglu d2entlmegu
ieradumus). Sis divas stratégijas ir vérojamas attiecigi
masdienu Krievijas nacionilistiski konservativo un
liberali "rietumniecisko” iedzivotiju grupd. Ari nesen
piedzivota lielas Krievijas iedzivotdju dalas savada
jisma, ko rosindja daZas simboliskas “uzvaras” sporta
un Eirovizija, nenoliedzami pieder tiem pasiem
kompensdcijas un atalgojuma mehanismiem. Tas skiet
teorétisks paradokss, proti, postkoloniila situacija bez
kolonialas pagatnes, bet ir jaatceras, ka (post)koloniilisms
ir ari diskursivs, kultiras un ideologisks veidojums.
1 Tadéjadi postkoloniila situicija pati par sevi

s postpadomiju kultiras telpa skiet nevieta esoda
vai ,singularizéta”. Sie sakotnéjie apsvérumi var pavért
celu piesardzigikam un kritiskikam postkolonialas
kritikas lietojumam. Tie aridzan var sekmét atbrivodanos
no leprieks aprakstitajiem simptomiem un novérst
nacionalistiska rakstura ekscesus. Raugoties no plasika
kultiras un politikas viedokla, pac PSRS sairfanas un
laika no 90. gadiem lidz musdienam Krievija bez Saubam
ir vérojama aktiva (postikoloniala aspekta klitbutne. Tas
noteikti nebija tiefas “kolonizicijas” sekas, bet gan drizik
traumatisks efekts, ko radija piespiedu nepieciesamiba
ieviest “rietumniecisko” dzives modeli, politiskas
formas un globilo masu kulturu uz iepriekéjas socialas
kartibas katastrofila sabrukuma fona. Ar 3o invaziju
esodaji konteksta saistis ari kolektivas Latpalicibas”
un strukturilas “padotibas” sajitas veidodands, kas
pedéja desmitgadé izpauzas daudzu ieprieks noradito
simptomu veidi. Protams, 3ada Krievijas postpadomiu
pieredzes interpreticija var Skist analoga argumentam
par Baltijas postkoloniilismu, kas tika kritizéts ieprieks,
bet 1) 4aja gadijuma tiek skaidri atzits, ka runa ir par sava
zina nevieta esodu postkolonialititi bez kolonizicijas
momenta un 2) identitates jautijums netiek pienemts ka
prickdnoteikums.

1 Tomér Krievijas akadémiskajd un intelektualajs
« diskusija postkoloniila kritika praktiski nav
klatesoda. Viens no nedaudzajiem butiskajiem izklastiem,
kura ietvaros ir skarts postkoloniila diskursa jautijums
saistibd ar bijuto padomju Krieviju, ir Jekaterinas Dego

raksts laikraksta Moscow Art Magazine (1998), kas
publicéts ar iespaidigu nosaukumu Ka iemantot tiesibas uz
postkolonialo diskursu. Dego raksta par dazadiem kulturas
kolonidlisma un orientilistikas diskursa paradoksiem, kas
attiecas uz postpadomju un postsociilisma valstim:

“Sis idejas var bez gratibam piemérot Austrumeiropas

un Krievijas identitdtes kontekstd. Var minét daudzus
gadijumus, kad rietumi uzurpé tiesibas parstdvét austrumus,
pak]aujot tos diskursivai ekspluatacijai. Pieméram, tadéjadi
persona no qustrumiem nav tiesiga rundt teorétiski un var
rundat tikai par savu regionu. Krievu (vai jebkuram citam)
muksliniekam ir jabat autentiskam un eksotiskam, un vind
tadéjadi tiek novietots vinpus rieturni robedam; tomér
gadijumd, ja makslinieks $ddu autentiskumu un neatkartbu
pasludina no brivas gribas, tas parasti tiek kritizéts ka
nacionalisms. Saja konteksta jebkura rietumnieciska
izpausme tiek traktéta ka vardarbiba. Gan prasiba nebit
“citam” un ievérot rietumu modejus, gan prasiba bat “citam”
un cinities pret rietumu kultdras imperidlismu tiek uzltkota
ka rietumu kulttiras imperialisma piemérs. Dialogs starp
austrumiem un rietumiem kfitse par fascindjodu rotaju:
austrumi pieker rietumus, noradot uz to pieddvato jédzienu
represivo iedabu, savukdrt rietumi atriebibas noltkad
austrumus vienkarsi ignoré.”

Lai atrisinatu is kultiras pretrunas, Dego lerosina ievérot
principus, kas daléji Zkdet piemérojami ari misdienu situicija:
“Es vélos aicindt atteikties no "cita” jédziena un macities
dzivot pasaulé, kuré nav “cita”; atgriezties pie Austrumeiropas
feogrifiskas un vésturiskds definicijas, o refrionu uzlikojot
kit robe#u un pamatojot td identicdti realitdts, nevis mitos

vai pasu alkds; izskaust rietumu monopolu attieciba uz
antihegemonisko diskursu un rietumnu kritiku; ka ari izprast
pagiem savu represivo batibu. Un visbeidzot - apzinaties

to, ka i vieta nav ne rietumu province, ne zemapzina vai
paradize un td nav garantiju turétdjaBet es aicinu apzindties
ari to, ka 8 vieta aizvien pastav.””

7. Degot. Ekaterina: How to Obeain the Right to Pest-Colontal Discourse //
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criticism. Following Moore, until now only the Post-Soviet
countries have been an exception from this criticism.

In particular, Moore puts forward an ambiguous thesis
that the post-Soviet territories were excluded from
postcolonial studies because many postcolonial theorists
were Marxists and had sympathy for the USSR and
socialism of the Second World as an alternative to colonial
and imperialistic capitalism of the First World. Therefore,
it was difficult for them to argue in postcolonial terms

on Post-Soviet experience; after all, it assumed purely
negative evaluation of the Soviet experiment itself.
Meanwhile, according to Moore, the societies that have
arisen in the place of the former Soviet republics express
extreme similarity with the postcolonial ones. So for
Moore, who presents himself as neutral in relation to
these political Marxist attitudes, since 1920s the Soviet
Union has been only a mask for colonial model of power
and suppression of the national peripheries, inherited
from imperial and tsarist Russia. Moore's interesting
and disputable text became a good support for his Baltic
colleagues. Appealing to Moor's refined scholarship as to
an already recognized theoretical statement, they theorize
the recent past of Baltic republics, using terms, which
are doubtful enough scientifically (like “colonization of
minds”, “cultural genocide” , etc.) But none of Moor’s
phrases provides a pretext for such risky terminological
innovations,

At the same time, inhabitants of contemporary

« Russia, presupposed former “colonial center”,
demonstrate the traits of cultural and behavioral
strategies described in postcolonial studies. A typical
mmmmrmmmmm
control is the so-called “compensatory behavior”. It
reveals as a search for some authentic roots, myths,
heroic legends, which could show that in the past
the colonized nation was a mighty colonizers itself,

at present. Such compensatory images and figures are
widely represented not only in official state propaganda
and TV-series recalling “glorious” pre-revolutionary
past, but also in commercial mass genres, such as new
Russian nationalistic science-fiction, which represent
pictures of the lost past, as phantasm projected in some

distant future of mighty Russian spaceships exploring
and conquering new worlds. Another well known
compensatory strategy is the so-called “mimicry”, when
the former colonized people diligently simulate the
dominating cultural form (for example, English-speaking
Hindus reproducing habits of English gentlemen).
It is possible to recognize these two strategies in
contemporary Russian nationalistic conservatives and
liberal “Westerners” accordingly. Recent rather odd
excitation of considerable part of Russian population,
which was provoked by some symbolic “victories™ in
sports and pop music competitions like Eurovision,
undoubtedly belong to the same series of compensatory
rewarding phenomena. It looks like a kind of theoretical
paradox of postcolonial condition without colonial
past, but we should remember that (post)colonial is a
discursive, cultural and ideological formation as well.
1 Thus, postcolonial condition itself seems to

o be displaced or "singularized” in Post-Soviet
space, These preliminary considerations might open a
path to more attentive and critical usage of postcolonial
criticism. It might have also an emancipatory effect
of releasing from symptoms described above, and
preventing from nationalistic excesses. Unquestionably,
right after disintegration of the USSR and during 1990s
till now, a (posticolonial aspect in broader cultural and
political sense was actively present in Russia. It was,
certainly, not a result of direct “colonization”, but rather
a traumatic effect of forced implementation of "western”
models of life, political forms and global mass culture
with the background of catastrophic disintegration of

social order. Formation of collective feelings

of "backwardness” and structural “subalterity” in this
context has been connected with that invasion, which
in last decade is acting out in a multitude of symptoms
specified above. Of course that kind of interpretation of
Russian Post-Soviet experience may seem analogous with
argument of Baltic postcolonialism we criticized above
but (1) we clearly recognize that it is a kind of displaced
postcoloniality without colonization and (2) we do not
presuppose any identity question here.

1 At the same time, postcolonial criticism is

« practically absent in academy and in broad
intellectual discussion in Russia. One of rare principal
statements raising question of postcolonial discourse in
relation to ex-Soviet Russia is Ekaterina Degot’s paper
on an old issue of Moscow Art Magazine (1998) published
under the telling title How to Obtain the Right to Post-
Colonial Discourse. In particular, Degot writes on various
paradoxes of cultural colonialism and orientalistic discourse
applied to Post-Soviet and post-socialist countries:
“These ideas can easily be applied to the identity of Eastern
Europe and Russia. We can find many cases in which the
West usurps the right to represent the East, subjecting it
to discursive exploitation. For an example, it will prohibit a
person from the East to express oneself in theoretical terms
and only allow one to speak about his/her region. It orders the
Russian (or any other) artist to be authentic and exotic, thus
placing him beyond the borders of the West; however, when
authenticity and independence are proclaimed at the artist's
own will, they are usually criticized as nationalism. In this
context, any Western expression is understood as violence.
Both the request not to be an “other”, to conform to the models
of the West, and the request to be an “other”, to fight against
the West's cultural imperialism, are understood as examples
of the West's cultural imperialism. The dialogue between
the East and the West becomes a fascinating game: the East
catches the West at the repressive character of its notions, and

the West, taking vengeance, totally ignores the East”.

As strategy for resolving these cultural contradictions,
Degot proposes the following principles, which in part
seem applicable also for today:

“Thus, | would like to offer the following slogan: let's totally refuse
the notion of the “other” and learn to live in the world without
the “other”; let's come back to the geographical and historical
definition of the Eastern Europe as a margin, basing its identity
in reality and not upon myths or desires; ... let's eliminate the
Western monopoly on anti-hegemonial discourse, its monapoly on
eriticism of the West; let’s understand our own repressive essence.
And finally, let’s realize that the place that is neither the West's
province nor its subconscious or paradise and holds no guarantees.
But let's also realize that this place still exists™."

7. Degot, Elaterina: How to Obtain the Right to Puse-Colomal Discourse /7
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1 Tomér ievérojot misdienu politisko un

» ekonomisko realitati, ir janem véra Sadu 90. gadu
beigas paustu apgalvojumu un saukju vésturiskums.
21. gadsimta un seviski pédéjos gados saistibi ar Krievijas
ekonomiskis varas pieaugumu galvenokirt naftas un
gAzes tirgi aizvien uzskatimaki klast uz kompensaciju
wvérstie uzvedibas modeli. Saja gadijuma ka spilgtu
paradigmu var uzldkot Krievijas prezidenta retoriku
uz starptautiskis skatuves. Ta dévétaja "Minhenes
rund” 2007. gada Putins pasludinaja "galéju” atteikumu
paklauties “rietumu standartiem” kultra un politiki.
Interesanti, ka 8adas runas Eiropas un Amerikas presé
reizém tiek interpretétas tiedi "postkoloniila” gara. T4 nu
raksta Putina kolonidla ekspluatacija Kristofers Koldvels
atbild uz Putina sniegto vértéjumu par britu prasibu izdot
Federila drogibas dienesta agentu Andreju Lugovoju.8
Putins izteicis, ka dis gadijums “ir acimredzama
kolonialas domasanas pazime”, noradot uz Lielbritinijas
kolonialo pagatni. Tadu minétis publikacijas autora
uzskati acimredzot nesaskan ar Amerikas universitités
plaukstodo pestkolonialo studiju radikilo garu, vins
vaino $o disciplinu visas likstas.® Koldvels uzskata,
ka postkolonidlisma studijas batiba rada vajadzigos
apstik]us, lai zinatniski legitimétu Putina izmantoto
populistisko retoriku. Kaut ari tidi pirmetumi $aja zina ir
absurdi, tie signalizé par zindmu politisku postkolonialas
kompensicijas tieksmes instrumentalizaciju. So jauno
simptomu dé| vel steidzamak ir nepieciesamas kritiskas
studijas, kas postkoloniila gard pievérstos jaunds
Krievijas realitatei.’”

1 3 Isi pievérgoties citam ‘post’ diskursam,

« jaatzist, ka iespéja piemérot postfordisma
teorijas bijusas padomju Krievijas konteksta ir diezgan
ierobe2otas. Maskavi, ko saskana ar Saskijas Sasenas

Moscow Art Magazine Digest 1993 - 2005, hetp/fz=.gif ru/numbers/mos-
com-art-magazine/how-to-obtain-the-right

8. Caldwell, Christopher: Purin’s colontial exploltation // Financial Times,
2007. g 28 jaL., // www.fr.com/cma/s/0/B50eaale-3cab-11de-b0OGT-
0000 772fd2ac hrmiTncick_check=1.

9. Interesanti, ka strokrueal Idsigs parmetums postkolonialajim studijam
tika fzteikt péc 11. septembra notikumiem.

10. Krievijas un Grusifas konflikts, protams, dos postkolonidlos simpto-
s pacela bstama liment, tomér die notikumi ir jaanalize atsevidki

piedavato terminologiju var dévét par “globalu pilsétu”,
gan ir vérojamas postfordisma ekonomikas iezimes. !

“Globila pilséta” nav vis nacionalas valsts varas, bet gan
transnacionalu finanéu centru globalas kédes dala. Sis
iznémuma statuss, kas uzskatami atklijas, aplakojot
Maskavas attiecibas ar citdm valsts dalam, Joti labi iederas
postfordisma teoriji par nacionalis valsts mainigajam
funkcijam. Sis prezentacijas ietvaros es gan nevaru pladak
iedzilinaties $aja jautdjuma,’?

1 Tadejadi postpadomju ‘post’ nav tas pats

« postfordisma ‘post’. To abu savstarpéja saikne ir
daudz komplicétika, un deit nav runa tikai par identitati
val atikiribu. Caurméra postpadomiju situdcija sava zind
ir nevieta esods postkoloniilisms, kas daléji parklajas
ar postfordismu. Mums vél aizvien nav specifiskas
un konsekventas postpadomiju teorijas - tas drizak ir
“objekts” vai biezi atkirtots un izplatits virds, kas attiecas
uz noteiktu laikmetu, turklat &is termins ir saistits ar
noteiktu apvidu, Tas pats par sevi ir daudzveidigs un
izriet no dazddim pieejim postpadomju situdcijai,
proti, noteiktu kodu un simbolu nolieguma, asimilacijas
vai nostalgiskiem atjaunosanas centieniem. Lidztekus
postpadomju situicija aizvien ir jaapliko ki universila
probléma, kas saknojas agrinaja padomju 20, gadu
modernisma ar ta revolucionirajiem eksperimentiem
miksla, politika un ikdienas dzivé, Protams, var teikt,
ka paslaik mums $ada teorija nav vajadziga, nemot véra
neoliberali kapitilisma ienesto vispiréjo homogenizaciju.
Tomér, méginot atrast vai radit pretodanis celus, nav
iespéjams izvairities no postpadomju kultiiras telpas
savdabibas problémas ar visiem $is telpas pagitnes
gruvesiem ki no vél “neiemitas takas". Lidz ar to nevar
teikt, ka postpadomju jédziena pasreizéja nenoteiktiba
neizbégami mazinatu iespéjas aplakot 3o problému ka
universalu un vispArpamatotu jautdjumu. Nosléguma es

viélos citét kadu Suzenas Bakas-Morsas domu, ka sava zina

11. Sassen, Saskia: The Global Ciry: New York, London, Tokye, 1991

12 Attiectbi uz Antonio Negri un Paolo Vimo postfordismam veltito
filozofisko pardomu recepciju skatit manu tekstu New Social Subjects:
Version of Paalo Virno // Prognasts, Ne. 3, 2006, 145.-165. Ipp. Sk. art
many Lso izllasta After the United and Indivisible’: Multitudes in Post-Soviet
Space (krievi un angh valoda) // What in to be done?, Nr. 10, 11 dala, 2006,
5.6 Ipp.
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12 However, it is necessary to take in account

« historicity of such statements and slogans of late
1990s, in view of contemporary political and economic
realities. In 2000s and especially in last several years,
compensatory mode of behavior became more visible

in connection with the growth of Russian economic
power based mainly on oil and gas economy. The rhetoric
of Russian president at international scene can be
considered here as a bright paradigm. In the so-called
“Munich speech” in 2007 Putin proclaims a “refusal” to
be subjugated to cultural and political “standards of the
West”, It is very interesting that some of interpretations
of such speeches in the European and American press
have been made exactly in “postcolonial” terms. So, in
article titled Putin's colonial exploitation Christopher
Caldwell reacted to Putin's assessment of British calls for

the extradition of FSB agent Andrei Lugovoi®. Putin said
that this case “is obviously a vestige of colonial thinking”,
meaning Britain's colonial past. The author of the
publication, obviously was not sharing radical spirit of the
postcolonial studies flourishing in American universities,
accuses this discipline of all troubles®. After all, thinks
Caldwell, postcolonial studies, as a matter of fact, create

a scientific legitimization for such a sort of populist
rhetoric as Putin's. Though such kind of accusations is
absurd in this respect, it signals indeed of certain political
instrumentalization of compensatory postcolonial
sentiments. All that new symptoms make critical studies,
addressing new Russian realities in postcolonial terms,

13 If to address very briefly another “post™
s discourse, the post-Fordist theories are rather
restricted in their application in ex-Soviet Russia. A post-

Moscow Art Magazine digest 1993 - 2005 // hutp/fxz.gif r/numbers/
8. Caldwell, + Putin's colomial exploication // Financial Times
July 28, 2007 /7 hitpe/ fvweww ft.com/cma/s/0/850saale-3cab-114c-h0BT-
00007 79d2ac htmTnchick_check=1.

9. That's interesting that structarally similar accusation to posteolonial
studies were done afrer 911

10, Russia-Georgian conflict, certainly, leads up these posteolonial symp-
toms to a dangerous hevel but these last events deserve a special analysis
{bookmark of august 2008),

visa pasaule masdiends ir .postpadomju”: ,Postpadomju
situdcija neattiecas tikai uz to subjektu izlasi, kas
paslaik apdzivo bijusas Padomju Savienibas teritoriju
vai definé savu pasreizéjo stavokli ki unikilu. Nav runa
par “neizdevusos modernismu” vai lingvistiska specifika
pamatotu kolektivu kultaras atikiribu. Es drizak teiktu,
ka postpadomiju situicija atrodamies més visi. Mums &
situdcija ir jauzliko ka saveja."!3

13 Buck-Moraa, Susan: Theorizing Todayr The Post-Sewier Condition // htpe//
shinS/Documents/thearteing®2Otoday. pdf, 2005

falcon arts cornell edu/)

Fordist economy may be found in Moscow, considered as
“global city” in the terms proposed by Saskia Sassen’l.

A “global city” is not localized inside sovereignty of

a national state, but in global chain of transnational
financial centers. This exceptionality, which is obvious
in case of relations of Moscow to the other parts of

the country, is fitting very well in the post-Fordist
theorizing of changing functions of national state. |
cannot go in more details here within framework of this
presentation.12

14 So the Post- in Post-Soviet is not the Post in
« Postcolonial and in Post-Fordist, They are in
more complicated relationship than just concerning
identity or difference. In short, Post-Soviet condition is
in a kind of displaced postcolonial, and partly overlaps
with Post-Fordist, A specific and consistent theory of the
post-Soviet still does not exist; it is rather an "object” ora
name referring to a certain epoch, which is repeated and
and this term is connected with a particular
locality. It is multiple in itself, produced by various types
of treating the Soviet condition: negation, assimilation,
or nostalgic renewal of some codes and symbols. At the
same time we should keep addressing to Post-Soviet
as universal problem, whose roots are in early Soviet
modernity of 1920s with its revolutionary experiments
in art, politics and common life itself. Of course, one can
say that now we do not need such a theory at all, facing
the enormous homogenization brought by neo-liberal
capitalism everywhere. But in trying to find or invent
modes of resistance, we cannot avoid the problem of
post-Soviet singularity, with all of its Soviet ruins, as a
“path not taken.” Thus, the contemporary uncertainty of
the notion of the post-Soviet not necessarily undermine
treatment of this problem as a universal and generally

valid one. [ would like to conclude with Susan Buck-Morss'

dictum, which argued recently that in a sense, the entire

11 Sassen, Saskia) The Global City: New York, Londen, Tokya, 1991

12. On reception of Antonie Negri's and Paolo Vimo's philssophical think-
ing on Post-Fordiam see my text New Social Subjects: Version of Paolo Virno
4/ Prognosis, No 3, 2006, pp. 145-165. See also my short statement After
the “United and Indivisible”: Multitudes in Post-Sovier Spaze (in Hussian and
English} // What ia 1o be done?, No 10, Parc 11, 2006, pp. 56

world is now “post-Soviet”; “the post-Soviet condition
does not apply to a curio of specimens who presently
inhabit the former Soviet Union or define their situation
as unique. This is not about "failed modernity,” or
collective cultural difference based on linguistic specificity.
thhn'mmlﬂpuﬂ-swilt.wlmhmﬂnﬂmd&da
situation as our own." 13

13. Buck:Morss, Susan: Theorizing Today: The Post-Sovlet Condition // http.//
falcon.arts cornell edu/shmS/Documents/theorizing® 20today.pdf, 2005,



