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KURP DOTIES TALAK?

Mosléguma skiet atbilstodi jautat, kurp tad mums doties
alak. Pirmkart, mans ieteikums saskana ar Pola Gilroja
peikto batu: *[..] atrast drosmi reflektat par paolitiska
paciondlisma vésturi, kas ir saistita ar idejam par

rasi, kultiru un civilizaciju, ka ari saprast, ki Eiropas
imperiala un koloniala dominance satuvinaja rasismu

un nacionalismu un ki tie aizvien ietekmé pasreizéjos
apstaklus.”?! Ziemeleiropas gadijuma minétais saistas
arvismaz divam lietam. Ka René Ridzveja sadarbiba

ar Saratu Maharadu tripigi noradija nesen notikuga
radodaja darbnica, aizvien steidzamak ir vajadzigs
parskatit terminus un terminologiju, ko més ka kritiski
kultiiras reZisori lietojam, lai runity par kultary
dazadibas un plurilistiskas demokratijas problémam,
nodkirot veidu, kida attiecigie jédzieni politikas un
kultiras joma tiek kooptéti stingras asimilicijas nolitka 22
Vel viena iespéja ir aicinajums dekonstruét Ziemeleiropas
dkietamo beznosacijuma ticibu tam, ka liberali
demokratiska - tagad neoliberdli nacionalistiska - valsts ir
drodibas, lidztiesibas un brivibas garants. Jo ka noradijis
mikslinieks un rakstnieks Pablo Henriks Lambiass:

*Derida dana labklajibas valsti visticamak aprakstitu

ka substitttu; tas ir veids, kd aizpildit tukso viety, kas
stkotnéji paredzéta “milestibai, mieram..." un ta ralak. [.]
Tas daniskuma jédziens, kas saistits ar mitu par danu ipaso
dtisko staju un kas saskana ar Grundtviga un citu vértéjumu
ir radies pirms labklajibas valsts, jau ir zudis. Patiesiba tas
nekad nav eksistéjis. [..] Gana paradoksali - vien pateicoties
tam, ka déna labkldjibas valstij nav itin nekada pamata, vins

dddu labkldfibas valsti ir spéjigs efektivi inscenét, 23
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TULKOSANAS PROCESA NESKISTOSAS
NOGULSNES JEB DAZAS PIEZIMES PAR

HIBRIDIZACIJAS KRITIKU
Dmitrijs Vilenskis

i
S-— konferences tematika sakotné#ji dkiet visai
].Spadruma, un pirmais, kas nik prita, ir Homi

Babas hibriditates telpa, valodas teorija, Spivaka un
daudz kas cits. Boriss Budens $os jautajumus ir precizi
iztirzajis kada Joti batiska raksta. Tomér es neesmu
filozofs un diezin vai par $o tému spéju veidot lidzvértigu
teorétisku diskusiju. Es esmu makslinieks un tade] runasu
vienkariaka valoda, ko Brehta vardiem varétu raksturot
ki plumpes Denken (tulk. - neveikla domasana). Es
centifos dalities savos personigajos ieskatos, piedavijot ari
da2us iedvesmojosus cititus par §o irkartigi svarigo tému.

1. PIEZIME
DZIVE MATERIALA PASAULE

lesikuma gribétu pieminét Borisa Budena cititu, kas
lietots ka konferences epigrafs, bet nodkirts no autora
raksta konteksta, ir mazliet mulsinods, jo es nevaru
piekrist 8aja citata paustajai idejai par skaidru nacionala
un politiska kulturalizaciju.

Ja, nav aubu, ka més saskaramies ar vésturisku
pagriezienu kultiras joma un, badami kultiras
producenti, liels méra to sekméjam, turklat masu
uzdevums bitu to parzinit ki savu kabatu. Proti, daudz
pamatigik neka ekonomiskus vai citus materiilas dabas
jautdjumus. Tomer, vairik iedzilinoties 3aj4 jautajuma,
manuprit, diez vai ir iespéjams ignorét tis parmainas,
kas skar kultaras izstrides materilo bazi un dzivi
kopumi, kura savukart dara #is pirmainas iespéjamas,
un es $aja zipa viennozimigi un skaidri nostajos daudzu
pétnieku pusé, kuri jau ir paveikusi iespaidigu darbu,
skarbi kritizéjot to, ki norisinas diskusija par tulkoganu,
hibridizaciju utt., ka ari tai raksturigo vairidanos runat
par materialo pasauli.

Es iebildidu, ka to masdienu ekonomisko procesu un
materialitites nozimi, uz kuru fona nicija veidojas ka

tautsaimnieciba, zeme, vésture, vara un valoda, aizéno
koncentréfanis uz lingvistikas un kultiras jautajumiem,
ka ari netiefais pienémums, ka nacija ir abstrakta kultaras
telpa, ko leskauj robeas, kuras savukirt ir nepieciesams
gkérsot jeb .tulkot”, lai ietekmétu esodo nicijas narativu;
kritika £aja gadijuma neattiecas uz vajadzibu uzsvért
iesikumd minéto batiskumu, bet gan uz nepieciedamibu
ripigi izvértét minétos faktorus no materialisma
viedokla,

Vai hibriditate ir apvérsuma telpa? Sis jautajums batu
jaapdomd, un ir jimégina uz to atbildét. Minétais termins
ir pievilcigs tam piedévéta svarstiguma dé] - hibriditate,
ikiet, piedava pietickami nepastavigu un ambivalentu
alternativu stivajam nicijas jédzienam, Péc posma,

kad augo§a marksisma un feminisma pétnieku skaita
ietekme ir izskanéjusi prasiba péc realam pretestibas
vietam, daudzu kritiku acis seviski butiska ir kluvusi
vajadziba konceptualizét mobilo, marginalo, pretrunigo
un neskaidro,

Hibriditates telpa jeb ,tresd telpa® piediva jaunas vietas,
kur plaukt ceribai. Teorija 8is robe2telpas apliko ka
batiskas pozicijas kara pret valdoZo hegemoniju. Tas tiek
konceptualizétas gan ka intervences pamata punkti rases
un nacijas narativd, gan ki pirvadpunkti uz progresivu un
atbrivojodu transnacionalu kultiru.

Aplikojot dis problémas, mums allaz ir jabut atvértiem,
jo Seit pastav risks aiziet pa maldu takam, kur hibridis
identitites potenciilu, progresivitati un radikale iedabu
ir viegli fetifizét un parvértét, ka ari nepamanit, ka
musdienas migrantu un globalis diasporas hibrida
identitate bie#i nevis iezimé iespéjas pretoties
globalizacijai, bet gan tiek instrumentalizéta un
izmantota jaunas stabilitates izveidei, kas dzili saknojas
ne vien jauna globala kapitalisma prefu razosanas shéma,
bet ari kultiiras produkeija un diezgan konservativu
nacionalo paradigmu piardefinésana.
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THE INSOLUBLE SEDIMENT OF
TRANSLATION OR SOME NOTES ON THE
CRITIQUE OF HYBRIDIZATION

present conditions.”?! In the case of Northern Europe,
this could involve at least two things. As Renée Ridgway,
in collaboration with Sarat Maharaj, aptly coined it during

- arecent workshop, one is the increasingly urgent need to

unpack and rethink the terms and terminologies by which
we as critical cultural producers address the problematics
of cultural diversity and pluralist democracy in order to
distinguish them from the way in which the mainstream
political and cultural sectors have co-opted them for
stringent assimilation purposes.? Another is the call
for a deconstruction of Northern Burope's seemingly
unconditional trust in the liberal-democratic-State-
now-turned-neoliberal-nationalist as the guarantor for
security, equality, and free exchange. For, as artist and
writer Pablo Henrik Llambias has stated:

"Derrida would presumably describe the Danes’ welfare state
as a substitute; a medium that fills in the hole where ‘the love,
the peacefulness...." and so on and so forth, ought to have
been placed. |...] The very notion of ‘Danishness, especially
that which involves the myth about the Danes’ salient and
distinctive ethical merits, which Grundtvig and others assert
are antecedent to the welfare state, has always already
vanished. In fact, it never existed at all. [...] Paradoxically
enough, it is solely with the help of the absence of any reality

behind the welfare state that the Dane can effectively stage
such a welfare state,”23

_-______- .
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'Il,l topic of the conference sounds really sombre
elmmed.iately what comes to your mind is

Homi Bhabha - the third space of hybrid, the theory of
language, Spivak and many other things, Boris Buden
precisely traced in his very important article. But | am
not a philosopher and can hardly discuss with the same
theoretical profoundness... So being an artist [ have

to construct my talk in a more humble language in a
“plumpes denken” - as Brecht would say. And 1 try to share
with you my personal insights and some inspiring quotes
related to this very important topic.

NOTENR 1
LIVING IN MATERIAL WORLD

First | must say that [ found a quote from Boris Buden
that serves as epigraph to the conference, and taken out
of the context of his article a bit confusing because |
cannot agree with its explicit culturalization of national
and political.

Yes, there is no doubt that we face a cultural turn and we,
as cultural producers, very much contribute to it and are
supposed to be big specialists in it. Much better than in
economic or other material issues. But getting deeper
into our matter, | think that we can hardly ignore the
changes in material base of cultural production and life
as such that allow these to happen and | should say that
my position is definitely and explicitly on a side of many
scholars who made already impressive work of harsh
critique of the whole fashion of discussion on translation,
hybridization and so on... and escaping the discussion of
the material world.

I would argue that the focus on linguistic and cultural
matters and the implicit assumptions of the nation

as an abstract cultural space with borders that must

be crossed or "translated” in order to intervene in the

ongoing narration of the nation, obscures the importance
of contemporary economic processes, materiality that
stands behind the construction of nation as economy,
land, history, sovereignty and language - the critique is
not about essentializing these factors, but taking them
into materialist scrutiny.

Is the hybridity a space of subversion? We should think
about this question and try to answer it. This term is
attractive because of the inherent instability associated
with it - the hybridity seems to offer a satisfyingly
unstable and ambivalent alternative to rigid concept of
nation. For many critics, conceptualizations of the mobile,
marginal, contradictory and ambiguous are especially
important after a period where a growing number of
Marxist and feminist scholars have demanded locations of
actual resistance.

The “third space” of hybridity has been offered as new
sites of hope. These liminal spaces are theorized as
important positions in the tactical war against dominant
hegemonies. In particular, they are conceptualized as key
sites of intervention in narratives of race and nation and
as the cross over spaces of a progressive and libratory
transnational culture,

We should be open to these problems because they

could lead us into wrong direction where we can easily
fetishisise and overestimate the potentiality and
progressiveness and even radical character of hybrid
identity and overlook how today the hybrid identity

of migrant and global diaspora may be a marker not of
potentiality of resistance to the globalisation

but more than often instrumentalise and used for the
task of a new stability, being deeply embedded into the
mode of new global capitalist production not of just
commodities, but of culture and redefinition of rather
conservative national paradigms.
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2. PIEZIME
UNIVERSALAIS UN KONKRETAIS -
REVOLUCIONARA OBJEKTA MEKLEJUMOS.

Vesturiski mums visiem ir zinams nacionala, lokala,
konkréta, atsevidki un universili savstarpéjais
tradiciondli dialektiskais kontrasts. Kultiras un makslas
véstures uzdevums alla ir bijis risindt o pretrunu un
meklét jaunu veidu objektus, kas harmoniski aptvertu $os
pretstatus un raditu jaunu sintézi

Tomér iesdkuma es velos parskatit padreizéjo konceptu,
kas raksturo hibrida objekta poziciju attieciba pret
universilo.

Jaatzist, ka radikala objekta novecojufis vispdréjis
formas (pieméram, proletariita atspogulojums ar
stradnieka téla starpniecibu) ir beigusas pastavét, bet ta
organizicijas formas, kam raksturiga aréjas institacijas
(revoluciondras partijas) iejauk3anis, ir galéji piesdtinatas,
tipéc galvenais jautijums Sobrid ir - kas pildis #is lomas
musdienu vésturé? Si objekta ipasais speks ir ietverts
#is subjektivitites raditaja valodas vispariguma - ta bija
marksisma un vésturiskd materialisma teorijas valoda.
Ir diezgan skaidrs, ka, iztélojoties emancipacijas
centieniem veltitds cinas turpindjumu, ir jaimeklé jauna
subjektivitate, kas spétu piepildit savu vésturisko lomu,
un, ki zinims, nesen 2aja virziend ir sperti da2i soli.
Palikosimies, ki 3o problému pozicioné Alens Badji:

“Jautdjums par politisko procesu vienmér letiecas aiz jebkuras
identitdtes pamatiem.

Tas ir jautdjums par vajadzibu atrast ko tadu, kas
paradoksala kdrtd ir vispdréja identitdte, proti, identitdte,
kas nav nevienas identitdtes identitdte un reizé ir jebkuras
identitdtes pamatd. Marksa gadijumd ko tamlidzigu apziméja
.proletariats”. Savos 1844. gada manuskriptos Markss raksta,
ka proletaridts ir vispdréjs péc savs iedabas. Td nav identitate.
Tas ir kas lidzigs identitatei, kura nav identitate - tas ir
cilvécigums. Tapéc Marksam stradnieku skiras atbrivosana ir
cilvéces athrivodana, jo stradnieku skira ir kaut kas vispadrés,
ne tikai identitdte. Sada stradnieku skiras funkcija ir visai
piesdtindta. Piesdtindto vispdréjo stradnieku &kiras identitdti
nav iespéjams aizstit ar kadu identitasu kopumu.

Marksa piedavdtais risindgjums ir méreni brinumains, proti,
atrast tadu grupu, kas vienlaikus biitu arf visparéjd grupa,
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NOTENR 2
UNIVERSAL AND PARTICULAR - THE SEARCH OF
REVOLUTIONARY SUBJECT

From the history we all know a traditional dialectical
opposition between national, local, particular, singular
and universal. The whole history of culture and art has
been devoted to solve it and find a new type of subject
that could harmoniously embrace these oppositions and
create a new synthesis.

But | would like first to question the current concept of
hybrid subject position in relation to the universal.

We should admit that old generic forms of radical subject
- such as proletariat as represented by mostly man
industrial worker, are over - and its forms of organisation
through intervention of external body - revolutionary
party, are finally saturated and the main issue is -who

is going to play these role in current history... The
particular power of this subject was incorporated into
the universality of the language that this subjectivity
developed - it was a language of Marxism and the theory
of historical materialism.

It is quite clear that if we are imaging the continuation of
the struggle for emancipation, we should try to find a new
subjectivity that could fulfil its role in the history... and
you know that re<ently few attempts were made in this
direction... Let’s listen how Alain Badiou is positioning
this problem:

“The question of the political process is always a question that
goes beyond identities.

It’s the question of finding something that is, paradoxically, a
generic identity, the identity of no-identity, the identity which
is beyond all identities. For Marx, “proletariat” was the name
of something like that. In the Manuscripts of 1844, Marx
writes that the very nature of the proletariat is to be generic.
It's not an identity. It's something like an identity which is
non-identity; it's humanity as such. That's why for Marx the
liberation of the working class is liberation of humanity as
such, because the working class is something generic and not
a pure identity, Probably that function of the working class is
saturated, We cannot substitute a mere collection of identities
for the saturated generic identity of the working class.
Marx's solution is a sort of miracle: you find the group which

Ta bija neparasta ideja. Nemot vérd $is marksisma idejas
konkréto politisko determindciju, tds vésture bija ne tik daudz
vispdréjas grupas, proti, stradnieku skiras vésture, ber drizak
#ls vispdréjds grupas reprezentdcijas - politiskas organizacijas
veidold — vésture, proti, partijas vésture. Misdienu krize ir
reprezentdcijas, ka arl vispdréjas grupas idejas krize.

Ja ideja par stradnicku Skiru un visparéjo grupu ir
piesdtindta, var atzit, ka viss pastdvosais ir vien dazadu
identitdfu kopums un like ceribu uz kadas konkrétas
identitates saceléanos. Otra lespéja ir teike, ka masu
uzdevums ir atrast kaut ko universaldku, visparigaku.

Tomér §ajd gadijuma, visdrizak, iztiekot bez vispdréjds
reprezentativds grupa.'-‘.'l

Visai vilinoda ir doma piedévét klaidogu, migrantu,
pirvietoto personu vai hibridiam |au#u grupam idu
visparéju lomu un tikot péc td, ko Badja stida prieksa ka
visparéja rakstura ne-identitati. Tomér vai Seit patiedam
ir runa par Badji minétajam ne-identititém? To ir vérts
parbaudit, bet 2ada gadijuma mums noteikti jaatbrivojas
no tiem identitites diskursiem, kas sikotnéji attiecas uz
#im grupam, un jauzloko ie Jaudis ki cilvéce pati par sevi.

3. PIEZIME
NACIJAS UN VALODAS JAUTAJUMS - TULKOSANA

Vladimirs Lenins reiz noradija, ka nav VIENAS nacionilis
kultaras, proti, ka jebkuras nacionilas kultaras ietvaros
vienmer ir jisaredz vismaz divas - apspiesto un valdoso
kultira. Pieméram, es esmu diezgan parliecinats,

ka Latvijd pastav kultira, kas saknojas |oti spéciga
stradnieku revoluciondraja tradicija (atcerésimies, ka
Lenina sargl bija latviesu sarkanie strélnieki, kas bija
seviski cienijams militarais spéks Krievijas revolacijas
laika), ka ari kultira, kuras pamata ir vésturiska sadarbiba
ar nacistiem - Latvijas nacionalistu, kapitilistu un vietéjo
fadistu kultira.

Tapéc es sliecos neplenemt nacionalas kultaras plaso
kritiku par labu hibridizacijai.

1. Alain Badiou: The Saturated Generic [demtity of the Working Class, intervija
pieejama timekll: hitp.//infointeractivist. net/article pl?sld =06/10/26/
1782498 mode=nestedBitid=9

is also the generic group. It was an extraordinary invention,
The history of this Marxist invention, in its concrete political
determination, was not so much the history of the generic
group, of the working class as such, but rather history of the

representation of this generic group in a political organization:

it was the history of the party. The crisis now is the crisis of
representation, and also the crisis of the idea of the generic

group.

If the idea of the working class as a generic group is saturated,
you have the choice of saying that there are only identities,
and that the best hope is the revolt of some particular
identity, Or you can say that we have to find something much
more universal, much more generic. But probably without the
representative generic group.™

There is a big temptation to declare the nomad, migrant,
hybrid or displaced group of people with such a generic
role - and claim what Badiou suggested to us as non-
identities that posses a generic character. But do they
really are? It is worth of try - but then we definitely
have to get rid of discourse of identities regarding these
group... and have to see them as humanity as such.

NOTENR3
‘THE QUESTION OF NATION, LANGUAGE -
TRANSLATION

Vladimir Lenin once mentioned that there is not ONE
national culture - that inside any national cultures we
always must recognise at least two cultures - the cultures
of oppressed and that of the rulers. For example, | am
quite sure that there is a culture in Latvia that derives
from incredibly intense workers' revolutionary tradition
(remember that Lenin's guards were called Latvian
Lstrelki” - extremely respectful military force of Russian
revolution) and there is a culture of collaboration with
Mazis - the culture of Latvian nationalists, capitalist and
local fascists.

That's why I would not accept a wholesale critique of

1. Badiow, Alain: The Saturated Generic Identity of the Working
Clagz // brep/finfo.interactivist. netfarticle plteid=06/10/26/
21282498 made-nestedfrtid=9.

Aplukojot valodas jautajumus, ir jabat Joti uzmanigiem,
jo naciondla kultira veidojas daudzveidiga tulkodanas
procesd un & kultiras konstru#sana norisinis nacionalas
valodas telpa. Ir teju neiespéjami iztéloties procesu, kura
hibrida persona tulkotu hibridizacijas procesu hibrida
valoda - savulaik tika méginits maksligi veidot esperanto
valodu, kas parvarétu lokilis nacionilis robefas un kjatu
par universilu komunikicijas riku, tomér fie centieni bija
neveiksmigi.

Tipéc jebkurd tulkojums parasti tiek trakeéts ka
lingvistisks produkts. Més tulkojam no vienas valodas
cita. Sadi valoda ir veidota, un $4di ta nobriest, klast
precizdka un iemanto spéju ne vien atspogulot pasauli,
bet ari veidot jaunu personigu pieredzi, kas savukart var
mainit pastivodo realititi.

Atsauksim atmina Marksa slaveno citatu:

“Seno lokdlo un naciondlo noslégtibe un paspietickamibu
alzstdj vispusigi sakari, vispusiga savstarpéja ndcifu atkariba.
Un tas notiek gan materidlo, gan garigo raofumu laukd.
Atsevitku naciju gara ratojumi klast par kopigu mantu.”

Bet ki gan tas notiek? Ar tulkojuma starpniecibu:

*Naciondla vienpusiba un aprobedotiba klust arvien
neiespéjamaka, un no daudzdm nacionalém un lokalam
literatirdm izveidojas viena - pasaules literattira.”

Tomér pasaules literatira nerodas abstrakti robeZtelpa un
valod4, td dzimst no nacionalo valodu daudzveidibas, ko
vieno tulkofanas process,

Vai pastiv iespéja, ka par misu esperanto varétu klat
jauna mediju valoda un savstarpéja sazina plasi izmantota
lauzita anglu valoda?

Es Saubos. Més daudzu iemeslu dé] varam atzit 5
komunikacijas rezima hegemonisko parsvaru, tomér $i
komunikacija allaz notiek at3kirigu nacionalo tradiciju
jetvaros. Sis atsevitkas nacionilas tradicijas, traktétas ka
lokalis emancipacijas tradicijas, ir bijusas un turpina but

svarigakais alterglobalizacijas dzingjspeks.

national culture in a favour of a hybridization.

We should be very careful with the issue of language
because construction of national culture in a process of
different translations and is always happening within

the space of national languages. You can hardly imagine

a process when one hybrid person would translate the
process of hybridization into hybrid language - there

was an attempt to artificially construct the Esperanto
language that should overcome the local national borders
and become universal tool of communication, but it failed
for some reasons.

So any translation usually is understood as a linguistic
production. We translate from one language into another.
That's how languages are developing and get mature,
subtler and get their ability not simply to reflect the
world, but shape new personal experiences that their turn
are able to transform the world.

Let's remember Marx's famous quote:

“In place of the old local and national seclusion and self-
sufficiency, we have intercourse in every direction, universal
inter-dependence of nations. And as in material, so also in
intellectual production. The intellectual creations of individual
nations become common property.”

But how does it happen? Through the translation:

"National one-sidedness and narrow-mindedness become
more and more impossible, and from the numerous national
and local literatures, there arises a world literature.”

But again world literature is not appearing in an abstract
liminal space and in abstract language - it appears
through the multiplicity of national languages that are
connected through the process of translation....

But is it possible that new media language and broken
English that we all use can become our Esperanto?

I doubt it.., For many reasons we can admit the
hegemonic domination of this mode of communication,
but it always happens inside of different national
traditions. And these particular national traditions
understood as the local traditions of emancipation
were and still are the most important engine of alter-

globalisation.
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4. PIEZIME
NACIONALAS IDENTITATES UN MAKSLAS
MEKLEJUMI. LISICKA LIETA

Ka zinams, péc revoliicijas aizsikas plasa un ilga diskusija
par mikslas formas un nacionala satura savstarpéjo
saistibu.

Seviski intensivas debates raisijas ap ebreju kultiru,
Vairums ebreju socialistu vérsds pret cionistu projektu,
kas bija orientéts uz Svéto zemi un valodu, nolemjot
atbalstit jidifu ka nabadzigo ebreju isto valodu, turklat
§is ir viens no izteiksmigikajiemn ta dévétis kreolizétas
valodas piemériem Eiropa, proti, valoda, kas radusies
diezgan vélu, kaut gan ieprieks ilgu laiku ir pastavéjusi
diasporas situaciji.

Ir Joti interesanti vérot, ka 5aja debaté beidzot tika
izstradata puslidz universila formula, kas slavena ar to,
ka veido sacialistiska realisma kultiras produkcijas bazi,
proti: .nacionala forma - socidlistisks saturs”, Manuprat,
ta vél aizvien ir |oti saistoda jaunas revolucioniras
kultiiras radikilas konstrukcijas formula, kas parsnieds
Eaura identitites jédziena robezas neatkarigi no ta, vai
runa ir par hibridu vai nacionalu izpratni, lidzetekus
pretendéjot uz augstu universiluma pakapi.

Tomer Sai formulai ir ari iekséjas problémas.

Ramala es nesen runaju ar vairikiem palestiniedu
izcelsmes maksliniekiem - vini sniedza bitiskus
komentirus par to, kas, vinuprit, ir nacionalais
makslinieks un kipéc viniem ir svariga sida identifikicija.
Vini nenoliedzami |oti skeptiski raugis uz palestiniedu
diasporas maksliniekiem, kuri nak un let, un, vinuprat,
nav uzskatami par nacionalajiem maksliniekiem. Kapéc
es uzdevu &idu jautijumu? Jo naciondld makslinieka
uzdevums ir palikt savd zemé# un dalit savas tautas
grutibas un ciefanas, jo tikai tad is makslinieks ir
tiesigs kerties pie sareigitajiem pieredzes autentiskuma
jautijumiem.

VISBEIDZOT - 5. PIEZIME
KA TAS ATTIECAS UZ JUSU PRAKSI, DMITRLJ
VILENSKI?

lespéjams, jus zinat, ka esmu makslinieks un lidzdarbojos
kolektiva Yo nemami? Lidztekus es esmu ari divas

valodas publicéta latkraksta redaktors.

Jau no pasa sakuma mums bija svarigi izveidot ne vien
nacionali lokila, bet ari starptautiska méroga projektu.
Sada iecere nebija kolektiva dalibnieku pamerkis, tis
mérkis bija rast veidu, ki misu kopdarbam nodroginat
starptautisku jetelmi un jerosinit pieredzes apmainu
dazadas situicijis, jeb 3is konferences kontekstd - masu
grupa jau sakotnéji bija apsésta ar kultiras tulkodanu,
un, iespéjams, tas ari ir iemesls, kdpéc esmu aicinats Jeit
uzstaties.

BET KO TAS NOZIME MUMS?

Vai més esam hibridi? Ja, esam, tapat ki citi cilvékd, kas ir gana
priviligéti, lai nesédétu majas, vienkirdi gaididami navi,
Manuprat, misu grupas lietu zinima méra veido tas
dalibnieku personiga vésture, pieméram, tas, ka més
nolémam atgriezties Krievijd. Bija dazadi iemesli palikt
un nepienemt $o lémumu, tomeér Davida Rifa, Maguna un
mand gadijuma tas vienkir$i notika. Kipéc?

Man ne reizi vien ir jautits, kipéc palieku 3aja drankigaja
valsti, un man jdatzist, ka situicija Krievija patiedam

ir slikta, bet ko mums nozimé Seit atrasties un aktivi
lidzdarboties, neskatoties uz daZadim represijam un
atstumtibu vieteja dzive?

Manuprat, més $idi istenojam savu |oti ipado organisko
saikni ar noteiktu kultiras un politisko tradiciju, un,
protams, §is tradicijas ir iespéjams praktizét Joti dazadas
situicijas, Varbut més parlieku naivi ticam tai ,pasaules
literatarai®, ko iespéjams veidot, daloties vietéja méroga
gritibu pieredzé, tapéc mums ir |oti svarigi meklét
iespéjas, ki konstruét subjektivitati, kas nebiatu tikai
kultiras hibrids; tadi gan esam més visi, bet misu saknes
ietiecas vietéja vésturé un pasreizéjas gratibas, més dalam
savas kopienas likteni, un es ticu, ka tas darbam pieskir
zinamu spéku un dzilumu.

Seit gan pastav risks attapties strupceld, jo izvélétais
uzdevums tied&m ir sarezfits — ir jaizvélas teksts, kas
varétu bt vienlidz interesants gan vietéjai, gan sveszemju
publikai, tipéc més neizvélamies aplikot vis kadu

lokalu vai hibridu identitati, bet gan iedomatu kopienu

- kopienu, kas vél tikai top.

lespéjams, ta ir vecmodiga nostaja, jo man ir izvéle

- palikt jauka globalas plismas tranzita zond vai méginat

partulkot 3o Jot nozimigo hibrido pieredzi, piemérojot to
vietéjam kontekstam, tid#jidi paridot gan cinu par vienu
pasaules literatiru un vienu mikslas pasauli, gan cigu par
komunismu.

Nobeigumai vélos piebilst, ka reiz mani iespaidoja Sarata
Maharaja apgalvojums, ka globalizacija ir nesamérigi
straujas tulkosanas radits monstrs. J4, ta nenoliedzami

ir taisniba, bet ko gan vél es tur varu darit? Es gribétu
teikt, ka tas ir batiskakais fenomens, ko esam pieredzéjusi
ki netulkojamu, un, manuprat, §i fundamentila
netulkojamiba, jebkura tulkodanas procesa nedkistodds
nogulsnes, ir visaizraujosaka lieta pasaulé, turklit ta var
but pédéja vieta, kur patverties ceribai uz pretestibu,
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NOTENR4
SEARCH FOR NATIONAL IDENTITY AND ART. THE
LISSITZKY CASE.

As one might know that after the revolution triggered a
big and long discussion on relations of form and national
content in art.

The particular intensive debate was unfolding around
Jewish culture. As a gesture of opposition to a Zionist
project that was oriented on Holy land and holy language
of the biggest amount of Jewish socialists that have
decided to promote the Yiddish language as a real
languages of Jewish poor and ane of the most clear
example in Europe of so-called Creclised language - the
language that appeared quite late after long time existing
in a diaspora situation.

It is so very interesting to observe how in this debate
finally a sort of universal formula was developed - so
famous for the basis of socialist realist cultural production
~  national in form - socialist in a content” - | would
suggest it as a still very appealing formula of radical way
of constructing a new revolutionary culture that comes
over narrow concept of identity - it does not matter if
is a hybrid or national, and it claims a high degree of
universalism...

At the same time it has some inner problems too...
Recently I spoke with many Palestinian artists in
Ramala, and they made important remarks on what

they considered of being national artist and why it is so
important for them this identification. We should admit
that they were very sceptical about Palestinian diaspora
artists who come and go, and they do not consider them
as national artists. Why | have asked them this question?
Because the national artist should stay on the land

and share the struggle and sufferings of their people

- and then they jump to hard issues of authenticity of

experience....

AND THE LASTNOTENR 5
HOW DOES IT RELATE TO YOUR PRACTICE
DMITRY VILENSKY?

You might know that | am artist and also work ina
collective Chto Delat?. And at the same time [ am the

editor of the newspaper - and it is published in two
languages.

From the very beginning it was important for us to
establish not just a national-local project, but also an
international one. Not in a matter of the participants of
our collective, but to find a the way of working that could
have international impact and trigger the exchange of
experiences in different situations - or as we should say
in situation of our conference that our group from the
beginning was obsessed with cultural translations and
that's why perhaps | am invited to speak here.

BUT WHAT DOES IT MEAN FOR US?

Are we hybrid? Yes we are, as long as the other people who
are privileged enough not simply to die at home....

I think that our personal case of the group is to a certain
extend shaped by the personal history of its members
when three of us decided to come back to Russia. There
were different reasons to stay behind and not make this
decision, but not for David Riff, Magun and myself- it just
happened. Why?

I have been asked more than often why | am staying in
this shity country and | have to admit that situation in
Russia is really bad - but what does it mean for us to

be there and actively participate despite all modes of
repression and exclusion in local life?

I think that we claim our very special organic relation

to a certain cultural and political tradition and of course
one can carry on these traditions in variety of situations.
May be we too naively believe in that .world literature”
that can be constructed through the exchange of local

struggles... so for us it is very important to think that
possibilities of constructing subjectivity that can not be
simply culturally hybrid - as we all are, but rooted into
the local history and current struggle and be the one
that shares the same fate with your community... and

50 on - and | believe that it gives a certain strength and
deepness for your work.

Maybe it is an old fashioned position - you should tell me
that, but it is your choice - to stay at a nice transit zone
of global fluxes or try to translate these experiences into
local ones.

It faces a risk of landing in nowhere - because the task

is really complex - you need to choose a text that could
be equally interesting for local public and for public from
outside, and that's why the tactic is not to address - any
local or hybrid identity, but try to address an imaginary
community - a community in becoming...

Maybe it is an old fashioned position - you should tell
me it, but it is your choice - to stay at a nice transit zone
of global Aluxes or try to translate these very important
hybrid experiences into something more localised and
thus to envision one fight for one world literature and for
one art world and one fight for communism.

In the end [ would like to say that once | was impressed by
one Sarat Maharaj's statement - that the globalisation is
a monster of ultra rapid translations. Yes it is true indeed
and what else can | add to it? 1 would like to say that it
is the most important thing we have been experiencing
as untranslatable and [ would suggest that this
fundamental untranslatability - The Insoluble Sediment
of any operation of translation is the most exiting things
about the world, and might be the last space of hope in
resistance.
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