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ANOTACIJA

Promocijas darbs Folklora un kristietiba 20.-21. gadsimta. Stirnienes drau-
dzes piemers ir divu Latgalé ciesi savijusos pasaules redzéjumu (folkloras un
kristietibas) atspogulojums gadsimta garuma. Savdabiga dzives un kulttiras telpa
ir Stirnienes apkaimes materialais un nematerialais mantojums, viens no latga-
liskas un katoliskas identitates stirakmeniem $aja apvidi. Pétijuma analizéta un
interpretéta lokala folklora, tautas dievbijibas senakas un misdienu izpausmes,
paaudzés parmantoto folkloras paraZu, ticéjumu, tautas medicinas un magijas
elementu klatbatne, materialie artefakti. Darba akcentétas svarigakas tematiskas
linijas un raksturots témas kopéjais aptvérums - Stirnienes tradicijas folkloras
un katolicisma konteksta, ka ari So kultiirslanu mijiedarbe aréjo faktoru - poli-
tisko, ekonomisko, socialo, Baznicas uzstadijumu - ietvara.

Promocijas darba mérkis ir interpretét folkloras un kristietibas mijiedar-
bibu Stirniené, noskaidrojot tradiciju parmantojamibu, sinkrétisko raksturu
un nozimi kopienas identitates veidosana. Pétijuma izmantota biografiska un
dzives rakstibas pieeja, kontekstuala izpétes metode un autoetnografiskas meto-
des elementi, gadijuma analize, ka ari lidzdaligais novérojums un kvalitativas
intervijas. Autore veikusi lauka pétijumus Stirnienes draudzé vairaku gadu
desmitu perioda, dokumentéjusi vairak neka 60 tradicijas neséju dzivesstastus
un pierakstijusi kopuma 100 personu mutvardu liecibas, papildinot tas ar arhivu
materjaliem un personigajiem vérojumiem.

Darbs strukturéts piecas nodalas: teorétiskas un metodologiskas nostad-
nes, Stirniene vésturiska konteksta, béru ierazas, tradicionalie tautas garigie
dziedajumi (miruso oficijs un maija dievkalpojumu dziedajumi pie krusta) un
kristietibas un tautas prieksstatu sinkrétisms praksé. Balstoties pétjjuma praktis-
kaja dala - lauka pétijumu materialos, apkopota un sistematizéta rakstiskajos un
mutvardu avotos pieejama informacija par tradicijam, kur saskaras paganiskas
ticibas un katolicisma elementi, atklajas teicéju dzives redzéjums un vértibu
sistéma, arl masdienas sastopama neapzinatas mitiskas domasanas dala.

Darba zinatniska novitate izpauZzas tautas dievbijibas daudzslanainibas un
sinkrétisma analizé vienas lokalas kopienas konteksta, dokumentéjot un inter-
pretéjot folkloras un religijas saskarsmes piemérus. Pétijuma rezultati paplasina
latviesu folkloristikas pétniecibas lauku, sniedzot pienesumu nemateriala kul-
tiras mantojuma izpété un saglabasana.

Neraugoties uz globalajam vésturiskajam kolizijam 20. gadsimta gaita un uz
21. gadsimta sakuma ienako$ajam parmainu tendencém, ka folkloras parazas,
ta tautas dievbijiba saknotas un parmantotas tradicijas Stirnienes apkaimé
neiznikst, bet turpinas jaunakajas paaudzés. Pétijuma rezultati apliecina, ka
tautas dievbijiba Latgalé nav reducéjama ka marginala paradiba, bet ir batiska
kopienas dzives sastavdala, kas veido tiltu starp paganiskajiem un kristigajiem
prieksstatiem, starp mutvardu tradiciju un Baznicas institucionalo kultaru.



Promocijas pétijums apliecina, ka, savstarpéji ietekméjoties un paturot
zinamus elementus, ir iespéjama kristietibas un tautas tradiciju veiksmiga
lidzaspastavesana, vairakos gadijumos laika gaita organiski satilpstot viena
tautas dievbijibas tradicija. Dazkart apkaimes folklora ir kristietibas ietekméta,
katoliska tradicija dominé par folklorisko, bet parsvara tautas prieksstatos,
domasanas veida un sadzivé tas abas nav pretruna un ir piederigas kopigajai
kultartelpai un tas iedzivotajiem, un veido stirniesu lokalo identitati. Stirnienes
draudzes piemérs atklaj, ka nelielas kopienas pieredze iemieso plasakas kul-
tirvésturiskas tendences - tradiciju saglabasanu, adaptésanu un integrésanu
misdienu sabiedriba.
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IEVADS

Promocijas darba Folklora un kristietiba 20.-21. gadsimta. Stirnienes drau-
dzes piemers pétita kristiga un folkloras pasaulredzéjuma lidzaspastavésana gad-
simta garuma Stirnienes sv. Laura Romas kato]u draudzé. Kaut ari kristietiba
parstav religiju (un tai ir sava — kristiga - folklora), bet folklora plagaka nozimeé
uztverama ka mantota ikdienas kultiira, kas ietver ari religiskos prieksstatus un
prakses, tad, ka liecina lauka pétfjumi, Stirnienes apkaimes iedzivotaju uztveré
kristigais un katoliskais asoci€jas ar religisko, bet folklora tiek uztverta ka pirms-
kristietibas laiku prieksstatu kopums, kas saistams ar paganiskajam dievibam,
gadskartu ierazam, ticjumiem, parazam, tautas arstniecibas praksém, magijas
elementiem u. tml. Masdienu sabiedriba dala seno uzskatu un prieksstatu ir
saglabajusies un funkcioné relikta veida. Tie parasti izpauZzas neapzinatas reak-
cijas, darbibas, ieradumos, kas tiek parmantoti gimené un lokalaja sabiedriba.

Pétijuma aktualitate un novitate

Pétniecibas darba témas aktualitati nosaka latvieSu sabiedriba pédéjas
desmitgadeés valdosas norises, kad, atgiistot valstisko neatkaribu, tika parvértétas
padomju varas uzspiestas ateisma ideologijas nostadnes un ari nelielas kopienas
aktualizéja paaudzés parmantotas vértibas. Vértibu parskatiSana, tautas tradiciju
un kristigo praksu kontekstualizé$ana vésturiska un kulttirvesturiska ietvara atklaj
to batiskumu un koloritu kopienas pastavésana un lokalas identitates saglabasana
ilgstosa laika perioda. Vadoties no pétijuma rezultatiem, daléji var prognozét
ne tikai tautas dievbijibas, bet pat kopienas turpmako eksistenci un attistibu.
Promocijas darbs turpina pétijjumus joma par folkloras un kristietisko tradiciju
mijiedarbi, kas Latvijas kultartelpa vél aizvien nav pietiekami izzinata, tadéjadi
sniedzot pienesumu latviesu folkloristika. Pétijjuma tiek atklats vienas nelielas
kopienas veikums dazadu kultiiras un religisko tradiciju saglabasana un mijiedarbée.

Novitate

Kristigo un folklorisko tradiciju elementu mijiedarbiba, nozime un attistiba
populacijas sociokulturalaja joma ir lidz $im nepietiekami pétits fenomens, kura
apguve lauj padzilinat izpratni par kultdras lauka attistibu Stirnienes draudzé,
ka arl turpmakajos pétijumos laus salidzinat iegiitos datus ar citam lidzigi
pozicionétam sociogeografiskajam zonam Latgalé. Promocijas darba lielakais
pienesums ir plasa materiala secigs strukturéjums un analize, aptverot to ka
atsevisku vienumu, kas lidz $im Stirnienes draudzé nav pétits. Iegiitais un apko-
potais tautas dievbijibas materials ieklauts zinatniska konteksta un salidzinats ar
lietuvie$u petijumiem, ka ar1 izvertets, ka lokala folklora funkcioné vai nefunk-
cioné religiska sinkrétisma diskursa. Darba zinatniska novitate izpauzas tautas



dievbijibas daudzslanainibas un sinkrétisma analizé vienas lokalas kopienas kon-
teksta, dokumentéjot un interpretéjot folkloras un religijas saskarsmes piemérus.

Promocijas darba mérkis

Promocijas darba mérkis ir apzinat un interpretét divu pasaules redzé&jumu -
folkloras un kristietibas - lidzaspastavésanu konkrétos Stirnienes draudzes pie-
meéros, balstoties tradicijas teorétiskos un praktiskos aspektos dazadu véstures
periodu konteksta, noskaidrojot sis tradicijas parmantojamibu misdienas. Darbs
fokuséts uz Stirnienes draudzes kopiena parmantoto un praktizéto tautas dievbi-
jibu, mitiski magisko! prieksstatu saglabasanos, sinkrétisma iezimju atpazisanu.
Promocijas darba apzinama konkrétas teritorialas vienibas - Stirnienes draudzes
un tas kopienas kultarslanu mijiedarbiba.

Promocijas darba uzdevumi

Lai sasniegtu mérki, promocijas darba izvirziti un realizéti sekojosi
uzdevumi:

« iepazit un izvértét masdienu folkloristikas un religiju pétniecibas galvenas
nostadnes tautas dievbijibas tradiciju izpété, veidojot promocijas darba
teorétisko un metodologisko pamatojumu;

« izvertet (saistiba ar petamo tému) vésturisko un kultarvesturisko fonu
Stirniené;

« balstoties pétijuma praktiskaja dala (intervijas ar tautas dievbijibas tradicijas
turpinatajiem), apkopot un sistematizét rakstiskos un mutvardu avotos pieejamo
informaciju par tradicijam, kur saskaras folkloras un katolicisma elementi;

« izvertét tradicijas parmanto$anas tendences un turpinasanas perspektivas
musdienas.

Pétniecibas jautajumi

Pétniecibas veiksanai izvirziti sekojosi jautajumi:

1. Kadas tautas dievbijibas izpausmes parstavétas Stirnienes draudzg, ka tajas
parstavets katolicisms, ka atklajas sinkrétiski piejaukumi?

2. Kakultarslani mijiedarbojas pétamaja perioda Stirnienes draudzes kopiena,
ka taja atspogulojas aréjie faktori — politiskie, ekonomiskie, socialie, Baznicas
uzstadjjumi?

3. Vai Stirnienes apkaimé abi pasaules redzéjumi ir vértiba, vai viens paklauj
otru, ka to klatesamiba ietekmeé vietéjo kopienu?

1 Vairums ar tautas tradicijam saistito, mitiskaja pasaules uztveré saknoto jédzienu, ari mitiski
magiskais ir grati viennozimigi un precizi definéjams. Pétijuma ar to tiek saprastas mita un
magijas reminiscences.



4. Ka tautas dievbijibas izpausmes atklaj to batiskumu kopienas pastavésana
un lokalas identitates saglabasana ilgstosa laika perioda, prognozéjot ne
tikai So religisko pieredzu, bet pat kopienas ka geografiski, lingvistiski un
konfesionali vienotas vienibas attistibu vai izzusanu?

Iss metozu raksturojums

Lai sasniegtu promocijas darba mérki un izpilditu izvirzitos uzdevumus,
pirmaja darba posma izmantoti lauka pétijumi, dzives rakstibas (life writing)
un biografiska izpétes metode. Ta ka intervejamie ir pétamas tradicijas neséji
vai tradicijas neséju péctedi, lauka pétijumu nozimiga sastavdala ir lidzdaligais
novérojums un kvalitativa intervija. Ta iespéjams iepazit, izpétit un prognozét
tradicijas attistibu un parmantojamibu dzimtas un apdzivotas vietas robezas
ilgstosa laika perioda, atklat svarigus un dzilus tradicijas slanus. Nemot véra
lauka pétijumos iegiitos rezultatus, talakaja darba gaita izmantota kontekstuala
pieeja un atseviski autoetnografiskas metodes elementi, kas palidzéja stastjjumu
virziSanai intervijas, tautas dievbijibas praksu, tautas arstniecibas, magijas
pielietojuma izzinasanai, informacijas precizésanai. Biografiska un dzives
rakstibas pieeja palidzéja iegat darbam nepiecieSamos musdienu folkloras
avotus, noskaidrot tradiciju izpausmes, tradicijas parmanto$anas nosacijumus
un iedzilinaties praktisko aspektu pétisana. Pétijums ilustréts ar konkrétiem
piemériem péc gadijuma jeb situativas izpétes (case study) pieejas principiem,
kopuma veidojot mozaikveida apkopojumu ar daudziem paraugiem.

Promocijas darba rezultatu aprobacija

Promocijas darba pétijumi un gutas atzinas izmantotas starptautiska un
Latvijas méroga zinatnisku konferencu referatos un publikacijas.
Referati zinatniskajas konferencés:

1. Latvijas Universitates Literataras, folkloras un makslas instittita zinatniska
konference Jauno pétnieku diena, 2021. gada 21. maija, referats Psalmu
dzieddsanas tradicija Stirnienes draudzé 20.-21. gadsimta;

2. Liepajas Universitates 28. starptautiska zinatniska konference Aktualas
problémas literatiiras un kultiiras pétnieciba, 2022. gada 24. marta, referats
Psalmu dziedasanas tradicija Stirnienes draudzé;

3. Latvijas Universitates Literataras, folkloras un makslas institata zinat-
niska konference Jauno pétnieku diena, 2022. gada 3. janija, referats
Komercializacijas elementi tradicionalajos psalmu dziedajumos par miru-
Sajiem 21. gadsimta;

4. Daugavpils starptautiska zinatniska konference XXXIII Zinatniskie lasijumi,
2023. gada 27. janvari, referats Maija dziedajumi pie krusta Stirnienes apkaime;

5. Liepajas Universitates 29. starptautiska zinatniska konference Aktualas
probléemas literaturas un kultiras petnieciba, 2023. gada 24. marta,



10.

11.

12.

13.

referats Personiskds pieredzes stasti par svétas Agates brinumiem Stirnienes
draudze;

. Latvijas Universitates Literaturas, folkloras un makslas institata zinatniska

konference Jauno pétnieku diena, 2023. gada 21. maija, referats Tautas
geometriska ornamenta klatbiitne Latgales katolu baznicas;

Latvijas Universitates konference Latvietis koka éd senes: nopietni un neno-
pietni par latvieSiem, 2023. gada 8. decembri, referats Latvietis no baznicas
lidz krogam;

. Daugavpils starptautiska zinatniska konference XXXIV Zinatniskie lasijumi,

2024. gada 26. janvari, referats Tautas geometriska ornamenta klatbitne
Stirnienes apkaimes sakralaja telpa;

19th Congress of the International Society for Folk Narrative Research
(ISFNR), Riga, Latvia, from June 17 to June 21, 2024, referats Narratives of
Miraculous Salvation in Crises;

Daugavpils starptautiska zinatniska konference XXXV Zinatniskie lasijumi,
2025. gada 30. janvari, referats Devinpadsmit gadi, slepjoties aka. Greis]u
Jana dzivesstasts;

Liepajas Universitates 31. starptautiska zinatniska konference Aktualas
problemas literatiras un kultiiras petnieciba, 2025. gada 21. marta, referats
Narativi par nelaimigam un laimigam vietam Stirnienes apkaime;

Vilnius University Siauliai Academy Institute of Region Development
14th International Interdisciplinary Scientific Conference the Region: History,
Culture, Language, Siauliai, Lithuania, 15-16th of May, 2025, referats
The Office of the Dead Tradition in Stirniene Parish (Eastern Latvia);
Latvijas Universitates Literatiiras, folkloras un makslas institata zinatniska
konference Jauno pétnieku diena, 2025. gada 27. maija, referats DaZi tauta
praktizeto magisko darbibu piemeri no Stirnienes apkaimes.

Publikacijas par promocijas darba tému
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1. PROMOCIJAS DARBA KONSPEKTIVS IZKLASTS

Promocijas darbu veido ievads, piecas nodalas ar apak$nodalam, nobei-
gums, secinajumi, avoti, izmantotas literatiiras saraksts, pieci pielikumi.

Pirmaja nodala apskatiti teorétiskie un metodologiskie aspekti, kas saistiti ar
témas izpéti gan Latvijas, gan arvalstu pétnieku darbos, ieziméts katolu Baznicas
skatTjums uz tautas dievbijibas izpausmém. Galvenajos aspektos apradits péti-
juma dazados posmos izmantotais metodiskais instrumentarijs, nozimigakas
pétnieciskas pieejas un teorétiskas atzinas.

Otraja nodala ieziméts Stirnienes ka apdzivotas vietas vésturiskais un kul-
tarvesturiskais ietvars: a) Polu Vidzemé jeb Polu Inflantija,2 cariskas Krievijas
Vitebskas gubernas sastava; b) Latgale Latvijas brivvalsti; ¢) padomju un
vacu okupacijas, atkartotas padomju okupacijas apstaklos; d) péc neatkaribas
atjauno$anas, ietverot notikumus lidz pat 2025. gadam. Péc iespéjas vésturis-
kie fakti ilustréti ar atbilstosiem, Stirnienes apkaimé pierakstitiem klasiskas
un misdienu folkloras materialiem. Nodala apkopotas véstures un folkloras
liecibas par Stirnieni, aplikots Stirnienes nosaukuma izmainu process dazados
vestures periodos. Sniegts parskats un konstatétas izmainas Stirnienes pagasta
administrativaja piederiba un teritorialaja dalfjuma no muizas pagastu laika lidz
administrativi teritorialajai reformai 2021. gada, fikséts sena pagasta nosaukuma
zudums vésturisko un politisko koliziju rezultata. Izpétita Stirnienes draudzes
vesture, veidojot vésturisko notikumu, politisko un Baznicas léemumu konteksta
ieraméjumu.

Tresaja nodala detalizéti aprakstitas un analizétas béru tradicijas Stirnienes
apkaimeé, kas ir vienas no spilgtak redzamajam un lidz misdienam labak sagla-
batajam ierazam. Tas reprezenté paganisko un katolisko priek$statu lidzaspasta-
vésanu, mijiedarbi un savstarpéju papildinasanu. Sai konteksta Baznica iesaka
regulari parskatit tautas dievbijibas formas (arl uz séru tradicijam attiecinamas)
un dod vadlinijas, lai tautas religiozitate nebiitu pretruna ar Evangeliju un nesa-
sauktos ar paganisma tradicijam. (Direktorijs 2001, 257. punkts)

Ceturtaja nodala pétitas divas Stirnienes apkaimes tautas dievbijibas prak-
ses — miruso oficijs jeb salmes un maija dievkalpojumi pie krusta jeb maja
kolpasonys, kas ir raksturigas tautas dievbijibai Latgales teritorija un atseviskiem
Latvijas katolticigajiem regioniem.

2 Seit un turpmik domita Polu Inflantija jeb Inflantijas knaziste (Inflanty polskie, $obridéja
Latgales teritorija). Latgale ir Latvijas austrumu dalas kultarvésturiskais regions, ko
péc Altmarkas pamiera (1629) izveidoja ka IpaSu apgabalu - Inflantiju, kas no 1561.
lidz 1772. gadam ietilpa Polijas-Lietuvas kopvalsti. Sis laika periods tiek dévéts par polu
laikiem. Péc Polijas pirmas sadaliSanas 1772. gada Inflantiju ieklava Krievijas sastava. (Zeile
2006, 158-186)
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Piektaja nodala pétits kristietibas un tautas prieksstatu sinkrétisms, folkloras
un baznicas klatbitne ikdiena un svétkos; aplitkots un interpretéts geometrisko
ornamentu izmantojums dievnama un laicigajas telpas un parskatiti stastjjumi
par pardabiskiem notikumiem, magijas elementu klatbatni sadzivé un arkartas
atgadijumos.

Pétijumam pievienots glosarijs, lauka pétijumu intervijas apraksts un
intervijas paraugs, konteksta iezimésanai lokalas folkloras piemeri, apraksts par
draudzes priesteriem, apraksts par draudzes kora vésturi un garigas muzikas
tradicijam musdienas, attélu pielikums.

1.1. Pétijuma iss teoréetiskais pamatojums un pétijuma
izmantotas metodes

Lai sasniegtu promocijas darba mérki un izpilditu izvirzitos uzdevumus,
témas teorétiska un metodologiska pamatojuma veido$anai tika iepazitas un
izvertétas masdienu folkloristikas un katolu Baznicas galvenas nostadnes tautas
dievbijibas tradiciju izpété. Sakotnéji tika ieziméts katolu Baznicas skatijums
uz tautas dievbijibas izpausmém (Direktorijs 2001; Franziscus 2019; Grike
2023; KBK 2000). Vadoties no lauka pétijumos iegiitajiem rezultatiem, talakaja
metodiskaja instrumentarija izmantota kontekstuala pieeja (Bauman 1983;
Ben-Amos 1972, 1993; Bula 2011; Krogzeme-Mosgorda 2004, Bérzina-Reinsone
deva nepiecieSamo ietvaru, lai izvértétu dabiska konteksta fonu un izlemtu, cik
plass kontekstualas analizes modelis nepiecieSams personisko stastjjumu izpéte.
Galvena uzmaniba pievérsta kultiiras, individualajam un situativajam kontek-
stam, akcentétas kopsakaribas starp teicéja personibu, stastu un stastiSanu.
Personiskie stastljumi vértéti plasaka stasta, kultiiras un sabiedribas savstarpéji
papildinosa savienojuma. Sada aspekta kontekstuala pieeja sekméjusi ne tikai
atseviska teicéja un ta stastjjumu nozimes izpéti, bet ari ietver pétijumu indivi-
duala, regionala un nacionala mijsakaribu tikla. Avotu ieguvé izmantota dzives
rakstibas un biografiska pieeja (Adam et al. 2013; Bela-Kramina 2001, 2006;
Bérzina-Reinsone 2011; Howes 2020; Mulvihill & Swaminathan 2017; Novak
2017), kopuma sniedzot saturiski piepilditu un strukturali pabeigtu dzivesstastu
vai personiskas pieredzes stastu, kas veidots noteikta laikposma ietvara. Pétjjuma
izmantoti atseviski autoetnografiskas metodes elementi (Adam 2021; Adam et al.
2013; Chang 2008; Kursite 2024). Autores ka pétamo tradiciju neséjas, kopienas
locekles pieredze un priekszinasanas, paaudzeés saknota vienotiba ar pétamo
tradiciju un latgaliskas izloksnes zinasanas sniedza prieksrocibas dabiska un
labvéliga kontakta veido$ana ar intervéjamajam personam, dzilaku kultarslanu
aptverSanu pétamo jautdjumu analizé un faktu izzinasanu. Gadijuma analizes
(Gerring 2017; Chang 2008; Yin 2009) un deskriptivas pieejas pielietoSana,
ieklaujot iespéjami daudzas nianses un fragmentus, lava izveidot plasu skatjjuma
mozaiku - detalizétu aprakstu.
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Biografiskas, dzives rakstibas un kontekstualas pieejas, autoetnografiskas
metodes elementu un gadijuma analizes apvienojums bijis atbilstoss promoci-
jas darba meérkim un uzdevumiem. Nemot véra iepriek§ minéto, secinams, ka
promocijas darba izmantotas pétnieciskas pieejas bijusas atbilstosas, analizes
procesa tas izmantotas mijiedarbiba. Darba izvértétas tradiciju parmantosanas
tendences un izteikta prognoze par turpinasanas perspektivu, balstoties uz
pétljuma gaita gutajiem rezultatiem.

1.2. Galvenie pétijuma rezultati

1.2.1. Teorétiski metodologiskie aspekti

Tautas religiozitates jeb tautas dievbijibas pétijumi parsvara ir starpdiscip-
linari. Dazados regionos praktizétas tautas dievbijibas izpausmes, to izplatibas
arealu, nozimibu, sinkrétisma iezimes un kontekstualitati atklaj antropologijas,
folkloristikas, sociologijas, véstures pétijumi, kas vienlaikus norada uz nevienno-
zimigi traktéjamiem jautajumiem. (Denz 2009; Gustavsson 2000; Honko 1989;
Jarvinen 1993; Ryan 2012; Yoder 1974) Nodala izcelti promocijas darba izman-
totie nozimigakie zinatniskie pétijumi Lietuva, kas, attieciba uz pétamo tému,
atrodas lidziga kultarveésturiskaja situacija. (Bal¢yté-Dacinskiené 1997, Milius
1997, 2002; Motuzas 2003, 2004, 2007; Racitinaité 1997; Vysniauskaité 1993)

Aplikojot Romas katolu Baznicas skatljumu uz tautas dievbijibas izpaus-
mém, noradits Baznicas dokumentos pamatots viedoklis par tautas dievbijibas
vesturisko attistibu, vietu, lomu, ka ari regularas tautas dievbijibas praksu atti-
riSanas nepiecieSamibu. (Chodak 1987; Martiniére 2019 Mréz 2021; Platovnjak
2018; Porter-Sziics 2011; Roszak, Tykarski 2020)

Nodala pamatots dazados pétljuma posmos izmantota metodiska instru-
mentarija izmantojums - biografiskas un dzives rakstibas, kontekstualas pieejas
un atsevis$ku autoetnografiskas metodes elementu lietojums, kas apvienots ar
gadijuma jeb situativas izpétes metodi. Lauka pétijumos intervétas personas
dalijusas savos dzivesstastos, pasu izvélétos stastamos vai nokluséjamos notiku-
mos, ka ari atbildéjusas uz konkrétiem jautajumiem par pétamo tému - tautas
dievbijibas izpausmém, veselosanas ieradumiem, magisku darbibu pielietojumu.
Sniegtas atbildes atklaj intervéjama personibas iezimes, kas paspilgtina vina
pasaules skatljumu; kultairas, religijas, folkloras ietekmi dzives gajuma, iegutas
izglitibas bazi un socialpolitisko fonu. Katrs individualais dzivesstasts saknojas
kopéja kultiira, dod par to svarigu liecibu, uzsver ka personas individualitati,
ta katras socialas grupas pieredzu dazadibu. (péc Frey 1991, 2) Respondenti
piedavajusi arl vizualus vai materialus piemérus - radijusi fotografijas, dazadas
aizsargzimes, ar béru tradicijam saistitus artefaktus, geometriska ornamenta
paraugus rokdarbos, kas izmantoti sakralas telpas noformésanai.

Stirnienes kopiena katoliska identitate gadsimtu gaita ir kluvusi un mds-
dienas daleji saglabajusies “spécigaka par etnisko identitati” (anal. Malahovskis
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2008). Ta iemesli ir religiozie faktori (ticiba, katoliskais dzivesveids) un nere-
ligiozie nosacijumi (Latgalé ilgstos$i domingjosais sadzu kopdzivosanas veids,
saimnieko$anas sistéma un izrietosie socialie apstakli).

1.2.2. Stirniene vésturiska konteksta

Balstoties uz 20. gadsimta 20./30. gadu periodikas analizi, var secinat, ka
§is ir Stirnienes uzplaukuma laiks. Tam seko satricinajumu un pakapeniska
regresa periods — 1940. gada padomju okupacija, II pasaules kara gadi, béglu
gaitas, emigracija, divkartéjie represiju vilni (1941, 1949), kolhozu dibinasana.
So notikumu rezultata ievérojami kritas iedzivotaju skaits, mazinajas saimnie-
ciskas darbibas aktivitate, mainijas ierasta kultairvide, veidojas jauna - padomju
cilvéka pasaules uztvere, kas atklajas ar1 interviju stastijumos. Realitaté jaunais
dzivesveids disoné ar paaudzés ieaudzinato, padomju saimnieciskas dzives
nepievilcigais konteksts atklaj disharmoniju gan attieciba uz nacionalajam (tai
skaita kristigajam vértibam), gan padomju postulatiem.

Kops 1960. gadiem Stirniené izveidojusies duala piederibas situacija — kul-
tarvesturiski Latgale, bet administrativi Vidzeme-, saskélusi seno draudzes teri-
toriju, ietekméjot cilveku uzskatus, savstarpéjas attiecibas, atseviskas situacijas
zinama meéra esot par céloni tradicionalas vértibu skalas izmainam. Latvijas
vésture 20. gadsimta ir arkartigi mainiga, tadé] “vienigi kultarvésturiskais
konteksts palidz cilvékiem izveidot saskanotu savas dzives redz&jumu laiktelpa”,
un pétnieka balss klist par vidutaju, kas, aktualizéjot individa ikdienas dzivi,
“dzivesstastu nodod talak sabiedriba”. (Beitnere 2005, 36-42) Ieskats Stirnienes
draudzes un pagasta vésturé lauj parliecinaties, ka par daudziem dokumentali
fiksétiem vestures notikumiem ir atrodamas liecibas ari folkloras materialos —
tiklab senajos, ka ari maslaikiem tuvakajos. Promocijas darba interviju ietvaros
paradijas arl kultarvesturiskas identitates piederibas probléma, intervéjamo
pasidentifikacija $ai konteksta, kristiga pasaules uzskata un folkloras redz&juma
saskarsme, saplisme vai atseviskos gadijumos — sadursme.

Veéstures fakti palidz iezimét kontekstu vienu vai citu folkloras tradiciju un
tautas dievbijibas izpausmju pastavéSanai, mainibai vai pakapeniskai izzu$anai,
latgaliski katoliskas identitates saglabasanai vai noliegumam.

1.2.3. Beéru ierazas Stirnienes apkaimé

Pétijuma piedavats plass, intervijas un lokalaja folklora bazéts apkopojums
par naves tuvumu vésto$am zimém, gatavo$anos naves bridim, ricibu naves
bridi, pirmsbéru ritualiem un béru dienas tradicijam, atbérém un séro$anai
pieskaitamajam atceres tradicijam (kapusvétkiem, sveci$u vakaru).

Ar bérém saistitas gimenes godu tradicijas ir tas, kas saglabajusas visilgak un
pamatigak. To ietekmé cilvéka dualas izjitas naves tuvuma - bailes un vélme
norobeZzoties no mirusa un vienlaicigi vélme to paturét tuvuma, ciena pret miruso,
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cilvéka saistiba ar iepriek$&jam paaudzém (Smits 1932, 772-774), tabuizéta telpa
un situacija, ko ap sevi veido mirusa persona un norises, kas saistitas ar bérém.
Sevis un kopienas aizsardzibai pastav zinasanu un darbibu kopums, kas ir ciesa
saistiba ar senajiem prieksstatiem par pasauli un tas iekartu, ko nedrikst parkapt.

Stirnienes draudzes atrasanas periférija un saméra noslégta vide ar nelielu
iedzivotaju kustibu veidojusi prieksnoteikumus mazakai tradicijas mainibai,
savukart masdienas izmainas ievie§ sabiedribas vértiborientaciju maina un
sakrala izjatas zudums.

1.2.4. Tradicionalie tautas garigie dziedajumi

Garigie dziedajumi ir muzikalas lig§anu formas, kuram ir neparprotama
katoliskas tradicijas cilme un kuras sastopamas ka gimenu prakse, ta baznica.
Darba pétiti divi no Stirnienes draudzes senako garigo dziedajumu veidiem —
miruso oficijs un maija dievkalpojumos izpilditas dziesmas. Stirnienes draudzé
tapat ir kopti arl baznicas kora sakralie dziedajumi. Senakie garigie dziedajumi
un mislaiku sakralas mizikas tradicijas ir biitiska Stirnienes draudzes kulta-
rainavas sastavdala.

Psalmu dziedajumi par mirusajiem (miruso oficijs, ekzekvijas) ir aizlagums
majas vai baznica par miruso dvéselém, kuras péc naves nokluvusas skistitava.
Stirnienes apkaimé seno psalmu dziedasanas tradiciju sauc par saimem, sal-
mem, salmem, salmim, salmu dzidosonu, potortolku, potoru skaiteiSonu. Psalmu
laika bérés un miruso atceres gadijumos vairakas stundas liidzas un dzied jeb
dziedot ladzas par miruso, tadéjadi mégina nodrosinat aizgajéja dvéseles mieru,
izsaka pateicibu, rod izligumu, pauz milestibu. Psalmus izpilda péc pasu ticigo
iniciativas, bez priestera lidzdalibas. Miruso oficija praksi ieviesusi jezuitu muki
18. gadsimta, un ta ir saglabajusies Latgales latvieSu repertuara (Boiko 2005a,
2005b), tas ir daléji mutiski parmantojams, folklorizéts fenomens (Lielbardis,
Boiko 2012, 19). Psalmu dziedajumiem atrodama lidziba ari ar tradicionalajiem
séru ritualiem atsevi$kos Lietuvas regionos. (sal. Motuzs 2010) Divu gadsimtu
garuma un ari Sodien salmes Stirnienes apkaimé ir viena no nozimigakajam
tautas dievbijibas izpausmém, ar ko dzives laika ir saistita gandriz katra gimene
un dzimta, jo salmes ir neatnemama béru rituala sastavdala.

Lidz pat 21. gadsimta 20. gadiem Stirnienes draudzé psalmus dzied: majas
béru gadijumos, mirusa gadadienas un novembra ménesi par dzimtas vai
saimes miru$ajiem; baznica (Visu svéto diena, MiruSo pieminas diena, pirms
kapusvétkiem); draudzes nama un tautas nama par draudzes mirusajiem; pan-
sionata. Atseviskos gadijumos psalmus dzied, kad aizgajéjs sapni lidzis tieSu
vai simbolisku palidzibu vai situacijas, kad majas notiek neizskaidrojamas
nelaimes. Stirnienes draudzé tautas dievbijiba, kas saistita ar miruso pieminas
pasakumiem, ir dziva un rapigi kopta.

Stirnienes draudzé psalmu dziedaSana netika partraukta un neizzuda
ne karu, ne dazadu okupaciju laika, tadé] uz to nav tiesi attiecinams termins
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revitalizacija. 21. gadsimta Stirnienes psalmu dziedasana saknojas autentiskaja
parauga, vienlaikus ta ir dabisks tradicijas turpinajums, attistiba un paplasi-
najums, kas, nenoliedzami, ietver zinamas parmainas, pieméram, melodiju
fiksésanu un at$ifréjumu notis, interpretacijas skanéjuma veidojuma un daudz-
balsibas mekléjumos, dziedasanas apmacibas.

Tradicijas saglabasanai ar VKKF atbalstu izdota gramata un dubultdisks
Salmes Sterniné (Zepa 2020), notikusas psalmu dziedasanas apmacibas un
popularizésanas pasakumi. Sa/mes Stérniné 2021. gada ierakstitas Latvijas
Nacionalaja nematerialas kultiiras mantojuma saraksta. 21. gadsimta tradicija
atrodami komercializacijas elementi — materiala vai finansiala atlidziba dzie-
datajiem. Par zinama veida komercializaciju var uzskatit arl psalmu ierakstu
veido$anu ar VKKEF atbalstu, ierakstu pardosanu.

Psalmu dziedajumi par mirusajiem ir senaka Stirnienes draudzé zinama un
joprojam praktizeéta tautas dievbijibas tradicija. Ta ka ir izaudzinata jauna dzie-
dataju paaudze, tradicija ir dziva un tiek apzinati kopta, var izteikt pienémumu,
ka tuvakajas desmitgadés ta Stirnienes apkaimé neizzudis.

Maija dievkalpojumi pie krusta jeb maja kolposonys japieskaita senakajam
tautas garigas mizikas tradicijam Stirnienes apkaimé, to pirmsakumi draudzes
teritorija mekléjami 19. gadsimta vidii un otraja pusé (sal. Caksa 2011, 2012).
Marijas kults gadsimtu gaita ir dzili iesaknojies Latvijas teritorija, Ipasi spécigi
Latgalée. Ari Stirnienes draudzé vérojamas ta izpausmes (sakrala maksla, mazika,
dazadas Dievmates godinataju apvienibas, specifiskas lagsanas — Rozukronis,
litanijas, Stundu dziesmas, svétcelojumi). Lidztekus Baznicas liturgijai kristigo
dzivi uztur vairakas tautas dievbijibas formas, pieméram, maija dievkalpojumi
pie krusta, kas veido ari “jaunu, apjomigu un spécigu katoliskas tradicionalas
muzikas slani” (Boiko 2019, 84-91; 2023). Maija dievkalpojumi un ar tiem
cie$i saistitas tautas sakralas makslas izpausmes (krucifiksi, krucifiksu namini,
tekstilijas sakralajai telpai) Stirnienes apkaimeé jauzliko ka tautas dievbijibas
paraugs — no katoliska un ari etnografiska un folkloras skatupunkta.

Maija dievkalpojumi ir kolektiva kopienas darbiba, uz to mudina gimené.
Ka miruso oficijs, ta maija dievkalpojumi ir tradicionalas kultiiras elements,
kura zinasana, praktizésana un talaknodosana kalpo par stabila dzives gajuma
nosacljumu, bet “dzeraunes kristi ir dzeraunes mozos saiSonas vitas” (Erina
2022), kas stimulé kopienas veido$anos un to nostiprina. Kolektivajiem ritualiem
ir kopienu vienojosa un saliedéjosa nozime. Celmalu krusts ir ne tikai religiskas
piederibas simbols, ta ir ari brivibas un latgaliski katoliskas identitates zime, kas
apliecina, ka Latgale ka Latvijas regions vésturisku un politisku faktoru ietekmé
veidojies ar “izteiktu lokalo identitati” (Malahovskis 2024, 140), kur liela loma
ir regionalajai kultiirai un religiskajam aspektam (Caksa 2008, 204).

Ari 21. gadsimta Stirnienes apkaimé sadzu krucifikss nav tikai formals
religiskas kultiiras piemineklis, bet vél dzivas tautas dievbijibas sastavdala. Ta ir
vietéja svétvieta, kam ir gadsimtiem sena nozime lauku teritoriju cilvéku dzives
ritéjuma un kas masdienas daudzslanu kultiiras mantojuma konteksta iegaist
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jaunu vértibu. Tomér maija dievkalpojumu tradicijai Stirnienes draudzé véro-
jamas postfunkcinala stavokla pazimes, tadé] svarigi to dokumentet un iespéju
robezas revitalizét. Rapéjoties par tradicijas saglabasanu, Stirnienes draudzé
veikti pasakumi péctecibas saglabasanai - apmacibas, izdots tradicijas apraksts
un maija dievkalpojumos izpildito dziesmu ieraksts.

1.2.5. Kristietibas un tautas prieksstatu sinkrétisms praksé

Latgales cilvéka dzive ierastas religiskas norises bija atskirigas un izteiktakas
neka protestantiskajos novados. Stirnienes draudzé tautas dievbijibas ierazas
tika praktizétas ikkatra gimené (vismaz lidz II pasaules karam), jo “sadza visi
bija katoli un pildija savus katola pienakumus” (Erins 1995). Balstoties uz lauka
pétijumu rezultatiem un lokalas folkloras avotu izpétes, folkloras un kristietibas
elementi atpazistami sadzives artefaktos un zimés, svétku un godu svinésana,
stastijumos par saskarsmi ar dazadam pardabiskam lietam un brinumiem.

Folkloras un baznicas klatbatne svétkos un godos. Stirnienes apkaimes
klasiskas un misdienu folkloras 20./21. gadsimta pieméri apliecina pirmskris-
tietisko un katolisko svétku sapliismi, kur nu jau dominé kristigas religijas rituali
ar atseviskam reliktam iezimém no paganisma laikiem. Pétniecibas procesa
svariga ir “ka folkloras religiska un religijas folkloriska dimensija, ta tautas
dievbijibas uzluko$ana religiju kultarkontaktu un sinkrétisma aspekta” (Yoder
1974). Atskaitot Janus, gan svétkiem, gan godiem Stirnienes apkaimé stabili
piesaistitas katoliskas tautas dievbijibas izpausmes, kopuma atklajas zemnieku
gada ritéjuma ciesa sasaiste ar tautas dievbijibu.

Arl masdienu sabiedriba Stirnienes apkaimé vérojama interese un daliba
godu, gadskartu ierazu, svinamo un vérojamo dienu, ka ari tradicionalo bazni-
cas svetku sviné$ana, it Ipasi, ja tas tiek izskaidrots (psalmu dziedajumi), radits
sasaistits, uzrunajoss véstijums (svétcelojumi), veikta aktiva reklama (pieme-
ram, dievkalpojums, kam seko masinu svétisana), tiek veidots pasakumu bloks
(pieméram, Janu sviné$ana — koncerti, pasakumi bérniem, rado$as darbnicas),
apvienojot izpratni par tradicijam un masdienigiem gariguma mekl&jumiem
un interpretacijam. Tradicionalas kultaras praktiska parmantotiba atspogulo-
jas cilvéka, gimenes, dzimtas vai kopienas ietvaros ar miza godu svinésanu,
atklaj kultirmantojuma parnesi individuala limeni un ir balstita kopiga
izpratné.

Pétot geometriska ornamenta izmantojumu baznica un laicigajas telpas,
Stirnienes apkaimé akcentéta ornamenta klatbatne atseviskos sakralas vides
objektos — dievnama, ligsanu naminos, svétbilzu kakta jeb majas ligSanu
vieta. Izmantojot konkrétus vizualos piemérus ar geometrisko ornamentu, ko
informanti sauc par tautisko rakstu, un saskana ar definiciju, ka “gadfjjumam
jaietver fenomens, kura apraksts vai paskaidrojums tiek veikts” (Gerring 2017,
26-36), aplukota folkloras un kristietibas lidzas pastavésana Stirnienes iedzi-
votaju estetiskaja izjuta.
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Kaut ar1 Stirnienes draudze atrodas periférija, tomér ari sai teritorija uz
21. gadsimtu attiecinami vérojumi, kas nav atdalami no daudzajiem musdienu
pluralisma piedavajumiem, “pielaujot dazadus mekléjumu virzienus un iespéjas
interpretét dievisko” (Lynch 2007, 2), tadéjadi vérojama jaunas sakrala uztveres
veido$anas. Stirnienes apkaimé saskatamas “citada gariguma iezimes - laiciga un
gariga sinkrétisms” (sal. Barovskis 2018, 302), pieméram, personai simboliskas
laicigas lietas neapzinati novietotas vienlidziga pozicija ar sakralajiem prieks-
metiem (tuvu cilvéku fotografijas, emocionali nozimigas davanas, priek$meti no
ipasiem dzives notikumiem blakus svétbildem).

Stirnienes draudzé 20./21. gadsimta baznica un majas ligSanu stiriSos
sastopami baltie darbi — smalki izstradati tikla tehnika, riseljé, ar krasainiem
izSuvumiem klajdariena vai krustdiriena ar geometriskajiem ornamentiem,
kur rakstu zimés rodami krusti (slipais un taisnais), zvaigznes, jumis, skujina,
liklocis, vertikalais un horizontalais pusaplis, aplis, rombi u. c. Uzskaititas
ornamenta zimes redzamas arl dala austo krasaino altarsegu, balto altarsegu
tamborétajas mezginés. Mazaka skaita atrodami izSuvumi ar ziedu motiviem.
Galvenokart baznicas tekstilijas sastopama kristiga simbolika - krusts, bikeris,
vinogas, liliju ziedi, bet majas lagSanu vietas ta izmantota reti. Dala zimju atklaj
to sinkrétisko dabu, pieméram, krusts bijis zinams un sastopams ka pie senajam
tautam, senajiem mitologiskajiem prieksstatiem, ta pielagots jaunajam — kristi-
gajam pasaules redzéjumam, saplidusas ari funkcijas — krusta zime visbiezak
tiek tulkota ka aizsardzibas un svétibas zime gan paganisma, gan kristietiba.

Rokdarbos, kas darinati sakralajai telpai, atklajas tautas dievbijibas praktiska
puse. Visas informantes, kas darinajusas tekstilijas baznicai, geometriska (jeb
tautiska) raksta klatbutni uzskata par pilnigi dabisku, ta¢u konkréto ornamenta
zimju simboliska nozime laika gaita ir zudusi. Geometriska ornamenta zimes
un to izkartojums tiek uztverts tikai no estétiskas gaumes viedokla. Ka florala,
ta geometriska ornamenta izvéli nosaka tradicija jeb iepriekséjo paaudzu veidoti
paraugi.

Stastljumi par dazadam pardabiskam lietam un notikumiem Stirnienes
apkaimé atklaj informantu individualo un kopienas kolektivo pieredzi.
Stastijumos par pardabiskam lietam, brinumainiem notikumiem, noslépumiem
apvitam vietam ar negativu auru vai tieSi pretéji — ar pozitivu starojumu, par
kaitéSanas darbibam un atribiitiem un tautas veseloSanas praksém individuala
pieredze saistita ar IpaSo, pardabisko, mistisko, ko atklaj teicéja personiba un
pasaules redzéjums, bet kolektiva - kultarpieredze - lauj notiku$o saprast un
izskaidrot atbilstosi kopigajiem prieksstatiem.

Stirnienes draudzes teritorija, intervéjot tautas dievbijibas tradicijas turpi-
natajus, dokumentéti magiskas glabsanas stasti par svétas Agatas brinumiem,
aprakstitas eksistéjosas prakses, bet nav konstatéts neviens hagiografisks stasti-
jums par sv. Agatas dzivi. Stirnienes draudzeé sv. Agatas diena svéta maizi, adeni
un sali, ko ticigie lieto gan pasargasanai no ugunsgréka un dazadam citam
nelaimém, avarijam uz cela, cerot uz glabsanu kara situacija, gan cilvéku un
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lopu slimibu dziedinasanai, gan pret dazadiem Jaunajiem spékiem. Uzlakojot
lokalas tautas dievbijibas izpausmes, kas saistitas ar sv. Agatas sakramentalijam,
konstatéjama liela daudzveidiba un plasi sazarots sinkrétisms, no ka oficiala
Baznica norobezZojas.

Dzivesstastos fikséti brinumaini stasti, kas saistiti ar logiski neizskaid-
rojamu (dievi$ku) palidzibu individualu un globalu nelaimju gadijumos un
dazadas krizes situacijas (sal. Treija 2008). Magiskas glabsanas stasti vesta par
noteiktu personu vai personu grupu domasanu, parliecibu, atkl3j stastitaju
lokalo un religisko identitati. Stastljumu repertuars ir veltits pieredzém un tam,
ka realo dzivi ietekméjusi dazadie pardabiskie notikumi. Stirnienes apkaimeé
teiktie sv. Agatas brinumu stasti apliecina informantu religisko parliecibu, sniedz
pamacibu apkartéjai sabiedribai ugunsgréka vai citas nelaimes novérsanai, veic
kristigi didaktisku funkciju.

Izvértejot tradicijas parmantosanas tendences un turpinasanas perspektivas
musdienas, jasecina, ka Stirnienes apkaimeé ar sv. Agatas dienas sakramentalijam
saistitas tradicijas neiznikst, bet turpinas arl jaunakajas paaudzés, tradicijas
dzivotspéju balsta ari sv. Agatas brinumu stasti.

Starp dazadiem vestitajfolkloras Zanriem daudzo mutvardu stastijumu
plasaja klasta cilvéciska atmina saglabajusi ari stastjjumus par dazadam nelai-
migdm un laimigam vietam. Dala no stastiem kluvusi par gimenes véstures
dalu, bet citi jau ieguvusi lokalas folkloras statusu. Viens un tas pats stasts var
tikt dazadi interpretéts dazadas dzives situacijas, to var saistit ar teicéja dzives
pieredzi un pasaules redz&umu, ta stabilitati vai mainigumu konkrétu notikumu
iespaida.

Stirnienes apkaimé uzklausitajos stastijumos nosauktas nelaimigas vietas,
kas var biit ar negativu nozimi gan individuali, gan vietéjai kopienai, var iedalit
vairakas grupas:

1) cela posmi, kur notiek daudz avariju;

2) teritorijas, kuras dazados laikposmos notikusi sastapsanas ar vadataju;

3) vietas, kur noticis suicids un novérojamas iracionalas paradibas;

4) noziegumu vietas, it ipasi saistitas ar bérnu slepkavibam;

5) masveida soda akciju vietas;

6) semantiski neitrala vieta, kas kluvusi par nelaimigu, jo taja notikusi

arkartéji, negativi vértéjami notikumi;

7) kapi ka tabu teritorija ar daudziem aizliegumiem;

8) wvalstis vai to teritorijas, kas saistas ar tragiskiem notikumiem.

Stirnienes draudzé informanti uzskaita plasu pretlidzeklu un pretdar-
bibu klastu, lai cilvéks labvéligi atrisinatu vadasanas vai spokosanas situaciju
(krusta zimes izpildiSana vai lagSana, krustina nésasana, svétbildite, skapulara
medaljons, svétitais Gdens, piladza zarin$ kabata, pirkstu sakrustosana, pigas
radiSana u. ¢.) un izglabtos, ja nokluvis nelaimiga vieta.

Daudz mazak teicéji piemin laimigas vietas. Sakotnéji nelaimiga vieta var
parvérsties par laimigu vietu, ja taja notiek brinumaina izglab$anas, atseviskos
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stastljumos viens un tas pats objekts izraisa diametrali pretéjas jutas un rak-
sturojams ka ambivalents.

Informantu ieskata laimigas vietas ir saistitas ar labveéligu liktena pavérsienu,
Dieva, Jaunavas Marijas, engelu dotu labumu, pozitivu psihologisku, fizisku
un materialu stavokli; laimes vietu katrs var sagadat sev pats ar savu darbu.
Laimiga vieta ir maja, téva maja, dzimta maja, lauku séta, meteora akmens,
Stirniene, Latvija, tam pretstata — sve$atne, izsatijums, trimda, emigracija,
Sibirija, Afganistana, Cornobila, ari pilséta iepreti lauku videi. Laimigas vietas
var bit saistitas ar sakralo. Informanti par laimigu vietu dévé Stirnienes baz-
nicu, Dievmates altari ar Jaunavas Marijas svétgleznu Stirnienes baznica, kur
notikusas pardabiskas lietas.

Informantu minétie pieméri apliecina, ka cilveki pasi rada savas spéka
vietas, Ipasas tradicijas un piesaistes vietas, bet senas zinasanas, ritualus, to
fragmentus un elementus briva interpretacija integre 21. gadsimta kultartelpa.
Sajos narativos un darbibas iesaistitas personas apzinas savas saknes un izjit
piederibu konkrétai vietai, bet vinu veiktas darbibas konkrétajas situacijas
nevis atspogulo ticibu ritualam, dievibam, dabas spékiem, bet gan saistamas ar
psihologiska atbrivojuma izjitu un labsajatu.

Stastljumi par nelaimigam un laimigam vietam ir pietiekami nozimigs
lokalais kultirmaterials, kas ieklaujas teicéja individualaja skatjuma uz noti-
kumu, atklajot vina pasaules redzéjumu un ar pardabiskumu saistitu pieredzu
pielavumu; rada interpretaciju bagatibu laika fona; vésta par realiem notiku-
miem; ar musdienu pieredzes stastiem apliecina tradicijas noturigumu. Stasti
par nelaimigam un laimigam vietam nav racionali skaidrojami, ta ir stastitaju
pieredze vai parmantoti stastijumi, kas, nepaklaujoties racionalai domasanai un
uztverei, turpina savu pastavéSanu un parmantotibu ari 21. gadsimta.

KaitéSanas un dziedinasanas tradiciju elementi. Stirnienes apkaimé paau-
dzés parmantoti stastijumi par dazadam magiskam praksém, kas veiktas, cerot
uz pozitivu pienesumu (dziedinasana, aizsardzibas nodrosinasana, labuma pie-
saisti$ana), un darbibam ar negativu nodomu (piebursana, apzinata/neapzinata
kaité$ana, launa vélejums). Visvairak cilveks pie aktivas magijas vérsas krizu
vai stresa situacijas, vai ari kad vélas pozitivi ietekmét nakotnes notikumus,
nodrosinat to veiksmigu izdoSanos. Mitiski magiskas darbibas sakas ar domu
un vardu, tam seko darbiba. Stirnienes apkaimes iedzivotaju prieksstatos
rodams pietiekami parliecinos$s apliecindgjums runata varda lielajam spékam
visdazadakajas situacijas. Tautas ieskatos nav nozimes, kada veida un ar kadiem
lidzekliem tiek sanemta palidziba (galvenokart veselibas atgus$ana), svarigs ir
pozitivs rezultats.

Nereti mérka sasniegSanai izmanto augSminéto varda, darbibas un realiju
apvienojumu. Dazadas mitiski magiskas darbibas tiek pamatotas praktiskaja
nepieciesamiba, bet informantu uztveré tas ir atzitas par pielaujamam kada
personiga labuma (veselibas, aizsardzibas, auglibas, razibas, materialo vértibu,
arl psihologiskas labsajiitas) giiSanai tiktal, kamér uzskaitita iemanto$anai vai
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vélmju realizésanai netiek izmantota melna magija vai citadi parkaptas cita
cilvéka personigas robezas (ieédinasana, iedzirdiSana, kaut ka jegai$ana uz
cita rékina). Daudzos gadijumos vérojama paganiskas cilmes un katolicisma
bazétu elementu saplasme, kas lietotdju ieskata ir passaprotama, dabiska un
nerada pretrunas, ta kluvusi par integralu ikdienas kultiras sastavdalu un tiek
parmantota no paaudzes paaudzeé.

1.3. Promocijas darba avoti

Promocijas darbs veidots uz plasas analizéjamo materialu bazes, ko,
atbilstosi izvirzitajam promocijas darba mérkim, veido klasiskas un masdienu
folkloras avoti, arhivu un lauka pétijumu materiali. No publicétajiem avotiem
izmantoti Pétera Smita apkopotie Latviesu tautas ticéjumi, latviesu tautasdzies-
mas, kas publicétas Latvju dainu un citos krajumos, Karla Strauberga Latviesu
buramie vardi, K. Strauberga veidotais krajums Latviesu tautas parazas, ka arl
vél citi klasiskas folkloras materiali. Pétijuma gaita tika apzinats dazados arhivos
pieejamais materials. Galvena uzmaniba tika pievérsta LU Literatiiras, folkloras
un makslas institata Latvie$u folkloras kratuves arhivam, izmantots ta digitalais
arhivs garamantas.lv. No Latvijas Nacionala Vestures muzeja arhiva izmantoti
Rokrakstu, zimé&jumu, fotoattélu un dokumentu kolekcijas materiali un elek-
troniskais resurss emuzejs.Invm.lv. Atseviskas materialu vienibas izmantotas no
Latgales Kultarvéstures un Varaklanu novada muzeja fondiem. Lielaka dala
lauka pétijjumu materialu iegliti promocijas darba autores individuali veiktajas
ekspedicijas, intervejot tradicijas neséjus un parmantotajus, Stirnienes sv. Laura
draudzes teritorija. Kopuma informacijas avoti bijusi 100 teicéji, no tiem 64 ar
isakiem vai garakiem atminu stastijumiem, vél 36 vidéjas un jaunakas paaudzes
informanti nevéléjas tikt uzskaititi teicéju saraksta, jo sniedza sensitivu infor-
maciju, kas saistita ar dazddam magiskajam praksém un tautas dziedniecibu.
Izmantoti dzives un atminu pieraksti, gimenu arhivi ar foto attéliem, audio un
video ierakstiem, Stirnienes sv. Laura Romas katolu draudzes arhivs — metriku
gramatas, dazadi dokumenti, fotografijas. Darba analizéts autores personigais
mutvardu vakums un kulttirvésturiska aspekta datéjumi dienasgramata no 1990.
lidz pat 2025. gadam.
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2. SECINAJUMI

Promocijas darba mérkis - interpretét divu pasaules redz&jumu - folkloras
un kristietibas - lidzaspastavésanu konkrétos Stirnienes draudzes pieméros,
balstoties tradicijas teorétiskos un praktiskos aspektos dazadu véstures periodu
konteksta, noskaidrojot §is tradicijas parmantojamibu muasdienas - ir sasniegts,
atbildot uz izvirzitajiem jautajumiem un izpildot izvirzitos uzdevumus.

1. Promocijas darba gaita apzinatais Stirnienes teicéju mutvardu un rakstisko
avotu materials apliecina katras individuala cilvéka dzives vésturisko line-
aritati. Savukart tradicijas $o individualo esibu iekarto cikliska pluduma,
paaudZu maina, vietéjas kultartelpas saglabasana un parmantojamiba.
Pétljuma ietvaros novérota un dokumentéta folkloras un katolu baznicas
tradiciju lidzaspastavésana Stirnienes draudzes iedzivotaju pasaules redzé-
juma un to atspogulojums kopienas ikdienas kultara. Lai secigi veiktu
izvirzitos uzdevumus un sasniegtu mérki, vairaku gadu garuma veikti
individuali lauka pétijumi, kuros iegiitas saturiski bagatas teicgju liecibas,
intervijas ar kopienas iedzivotajiem, apzinati arhivu materiali, analizétas
prieksgajéju publikacijas iegutas liecibas par tautas dievbijibas paradumiem
un to veidiem. Sie dati apkopoti un analizéti, iegiistot detalizétu ieskatu
kopienai raksturigo tradiciju ilgtermina attistiba. Darbs aptver Stirnienes
tradicijas folkloras un katolicisma konteksta, ka ari kultaras slanu mij-
iedarbi kopiena argjo faktoru - politisko, ekonomisko, socialo, Baznicas
uzstadijumu - ietvara.

2. 20.-21. gadsimta Stirnienes draudzé sastopamas daudzveidigas, katoliskaja
tradicija balstitas tautas dievbijibas prakses — Rozukronis, Stundu dziesmas
Dievmatei, Krustacel$, Ryugtos sopes, litanijas, svétcelojumi, skapularu
lietojums, relikviju un svéto godinasana, miruso oficijs (saJmes), maija diev-
kalpojumi (maja kolposona), Klusas nedélas ligsanu izpausmes, Dveseldienu
un citu miruSo atceres ritudlu kopums, Adventa, Ziemassvétku, Gavéna
tradicijas. Dala no tam atbilst Baznicas piedavatajiem prieksrakstiem,
pielagojas jaunievedumiem (RoZukrona Gaismas dalas ievieSana, redigeti
dziesmu teksti no lug$anu gramatam, Adventa vainaga un svecu svétiSana),
bet parsvara vérojama turésanas pie paaudzés parmantotas tradicijas. Tautas
dievbijibai ir ka gariga (lagsanas, gaveni, dziedajumi), ta materiala (artelpu
krucifiksi, svétitie priekSmeti un sakramentalijas - svétbildes, skapulari,
rozukronis, svétita maize, idens, sveces, krits, lauku zales, Lieldienu édieni)
un praktiska komponente (dievnama, krucifiksu uzturésanas darbi; tekstiliju
izgatavosana baznicai). Vérojams sinkrétisms (sv. Marijas kulta specifiskas
izpausmes, sv. Agatas sakramentaliju funkcionalais pielietojums, sv. Jura
un sv. Antona godinasanas lokalas Ipatnibas, miruso pieminésanas rituali).
Tautas dievbijiba tiek praktizéta individuali, gimené, ka ari baznica arpus
Sv. Mises liturgijas. Vairuma gadijumu pastav lidziba ar katolticigajiem

21



regioniem Latvija. Stirnienes draudzé novérotas atseviskas lokalas tautas
dievbijibas izpausmes (Krysta dinys, Ontona justenas nososona, laimeigys
novis zvanena pielietojums).

. Stirnienes draudzé muzikas jomu reprezenté divi, ilgstosa laika perioda
koptu tradiciju atzari - tradicionalie (tautas) garigie dziedajumi un baznicas
kora izkopta sakrala miizika. Tautas garigie dziedajumi ir muzikalas ligSanu
formas ar katoliskas tradicijas cilmi, parstavétas gimenu ikdienas praksé un
baznica. Pie noturigajiem tradicionalas garigas miizikas veidiem japieskaita
psalmu dziedadjumi par mirusajiem un maija dievkalpojumu dziedajumi
Jaunavas Marijas godam pie sadzu krucifiksiem, kuros vérojama katolisko
un folkloras elementu saplasme. Tradicijam hronologiski sasaucoties ar
gadalaiku ritéjumu, notiek laiktelpas sadalfjums mirusajiem un dzivajiem,
ietverot arhetipiskas domasanas dalu miasdienu cilvéka dzives gajuma.

. Psalmu dziedajumi par mirusajiem un maija dievkalpojumi pie krusta ir
kopgjo Latgales regiona katolu kultirkopienu raksturojosas tautas diev-
bijibas izpausmes, kas Stirniené radusas stabilu vietu, vienojot gimenes,
dzimtas, kopienu un apdzivoto vietu. Salmes Stérniné un maja kolposonys
ir vietéjas piederibas zime, paaudzés parmantojama vértiba, kuras saglaba-
$anai veikta kvalitativa tradicijas dokumentésana, notiek miiZizglitibas un
popularizésanas pasakumi.

Ciena pret miruso un aizgajusajam paaudzém, bijiba un bailes nezinama un
neizmainama [naves] prieksa, ar bérém saistitas tradicijas saglaba visilgak.
Veidojot tabuizétu telpu béru situacijas, cilvekam sevis un kopienas aizsar-
dzibai izsenis pastav noteikts zinaSanu un darbibu kopums, kur organiska
mijiedarbé sadzivo ka pirmskristietiskas, ta katoliska rita ieraZas.

. Tautas tradicijas visilgak saglaba vietsézi, jo tradiciju noturétibu nosaka
noslégtaka vide un mazaka iedzivotaju kustiba. Izmainas ievie$ social-
politiska situacija, sabiedribas vértiborientacijas maina un sakrala izjatas
zudums. 20. gadsimta sakumu un Latvijas pirmas brivvalsts laiku Stirniené
raksturo tradiciju parmantotiba gimené un (ar Baznicas lidzdalibu) sabied-
riba kopuma. Padomju okupacijas laika Stirnienes draudzé dala no tautas
dievbijibas tradicijam saglabajas, pateicoties aizkavétajai Vatikana IT koncila
veikto reformu ievieSanai sovjetiskajas valstis un katoliskas ticibas notu-
ribai un klatesamibai kopienas loceklu parlieciba un dzivesveida. Sadzu
krucifiksi, dievnami bija neapzinatas pretestibas zimes, bet tautas dievbijibas
prakses izpaudas ka nevardarbiga pretosanas padomju ideologijai.

. Tautas dievbijibas tradicijas nav konstantas, tam raksturiga mainiba ka
iek$éjo (iedzivotaju skaita samazinasanas, iedzivotaju noveco$anas), ta aréjo
(Baznicas regulas, politiskie apstakli) procesu ietekmé. Tautas dievbijibas
praksu pastavé$anu misdienas apdraud tradicijas parravums, ko ietekmé
kopéjais demografiskais stavoklis, kultirvésturiskas latgaliski katoliskas
identitates zaudesana, sabiedribas sekularizacija, regionalas reformas
sekas, arl ar Covid-19 saistaimas kopéjas parmainas sabiedriba. Politisko
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10.

un socialekonomisko notikumu ietekmé 21. gadsimta tautas dievbijibas
tradiciju joma Latgalé (tostarp Stirniené) notikusas vera nemamas izmainas.
Daudzas, pirms padomju okupacijas visparéjas paradibas, pilniba vai vismaz
dalgji atrodas postfunkcionala stavokli.

Svétku un godu svinésana Stirnienes apkaimeé 20. un 21. gadsimta joprojam
vérojama cieSa pirmskristietisko un katolisko ieskatu un ritualu saplisme un
kultarparnese, kur tautas un baznicas svétkus nav iespéjams stingri nodalit.
Ka godiem, ta svétkiem (atskaitot Janus) Stirnienes apkaimé stabili piesais-
titas tautas dievbijibas izpausmes, kas vienlaikus sasaucas ari ar Baznicas
liturgiska gada kalendaru. Daudzi ticéjumi un tautas parazas ieklautas
religiskaja parlieciba, kas skaidrojams ar katolicisma un folkloras ilgtermina
mijiedarbibu. Katolisko objektu un sakramentaliju lietoSana veidos, kurus
iedvesmo latviskas tradicijas, iedzivotaju uztveré netiek nodalitas, bet gan
savstarpéji papildinas un bagatinas. Sakralas telpas tekstilijas tiek izmantots
solidari apvienots geometriskais ornaments, stilizétais augu ornaments, ka
ari kristigas simbolikas elementi.

. Stirnienes apkaimé veiktie lauka pétijumi apliecina, ka joprojam ievérojama

loma tautas dievbijiba ir ar sv. Agatas dienu saistitajam tradicijam, kas
neiznikst gadsimtu gaita un turpinas jaunakajas paaudzés. Apkopotie un
pétitie folkloras materiali pierada sv. Agatas brinumu stastus ka dabisku,
misdienas pastavosu neapzinatas mitologiskas domasanas dalu, ilustréjot ar
sv. Agatas sakramentaliju palidzibu notikusos magiskas glabsanas atgadiju-
mus. Lokalajas tautas dievbijibas izpausmés, kas saistitas ar sv. Agatas sakra-
mentalijam, konstatéjama liela daudzveidiba un prieksstatu sinkrétisms.
Apkaimé praktizétajas tautas arstniecibas praksés joprojam tiek izmantoti
veselo$anas panémieni, kas iedarbojas uz kermeni tiesi (dazadi masazas veida
pieskarieni), adens un pirts procediiras (izsildi$ana, karsésanas, sviedrésa-
nas), tos papildinot ar arstniecibas augiem, dzivnieku pasaules sastavdalam
un citiem dabas produktiem, ka ari netiesu, magisku iedarbibu - vardisku
(buramvardi, lagsanas) un ritualam darbibam (apkipinasana, apzvani-
$ana, darbibas krustcelés, kapos). Stirnienes apkaimé gadsimtiem sena ir
vardoSanas tradicija, kas vajadzibas gadijuma tiek uztverta ka pienemama
un palidzibas mekléjumos sastopama lidz misdienam. Dala iedzivotaju
saglabajusies parlieciba par varda un rituala spéku, tradicija vérojama dabas
religijas un kristigo elementu sapliisme.

Stirnienes apkaimé religiska ainava ir viendabiga un monokonfesionala,
apvienojot ka katolisko, ta folklorisko pasaules redz&jumu. Abi pasaules
skatfjumi ir vienlidz veértigi, jo ir dzivi un klatesosi un palidz stiprinat vie-
téjo identitati un garigo vértibu sistému Stirnienes kopiena. Neskatoties uz
pieaugoso sekularizaciju, kopiena religiskas piederibas limenis ir saglabajies
augsts gadijumos, kad pastav pozitiva saikne starp religisko tradiciju un
individualo labumu un dro$ibu (Lieldienu édienu svétiSana, masinu svéti-
$ana, sv. Agatas sakramentalijas) un aizsardzibu pret launumu (béru rituali).
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11.

12.

Kultarslaniem savstarpéji mijiedarbojoties, katolicisms tiek uzskatits par
dalu no jebkura stirniesa dabiskas identitates.

Tautas dievbijibas izpausmes (maja kolposona, salmes, Klusas nedeélas,
miruso pieminas prakses) ir nozimigs, kopienu vienojoss elements, kas
ietekmeé tas pastavésanu un lokalas identitates saglabasanu ilgstosa laika
perioda, uzturot komunikaciju, savstarpéju sadarbibu un institucionalu
(Baznica, vietvara) iesaisti. Atsevisku tautas dievbijibas praksu (psalmu
dziedajumi un maija dievkalpojumi) saglabasana un popularizésana tikusi
un tiek izmantoti ari dazadu valstisku un nevalstisku organizaciju atbalstiti
projekti, kas kopuma paaugstina kopienas pasvértibu un atpazistamibu.
Promocijas darba apkopotais un analizétais materials ietver ka diahro-
nisku, ta sinhronisku Stirnienes apkaimes tautas dievbijibas izvértéjumu.
Diahroniskais skatu punkts palidzéja noskaidrot tradiciju noturibu/mai-
nibu, ka ari to mijiedarbibu ilgaka laika posma. Sinhroniskais skatu punkts
palidzéja fiksét status quo jeb musdienu situaciju. Kopsecinajums — kaut
arl periférija (Saja gadjjuma - Stirnienes draudzé) tautas un katoliskajam
tradicijam ir tendence saglabaties ilgak un pilnigak neka pilsétas vai to
tie$a tuvuma, tomer ari Seit vérojams 21. gadsimta sakumam raksturigais
mainibas tempa pieaugums.
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ABSTRACT

The doctoral thesis Folklore and Christianity in the 20th and 21st Century:
The Case of the Stirniene Parish portrays the coexistence of folklore and
Christianity as two interwoven worldviews in the Latgale region over the span
of a century. Stirniene’s distinctive cultural and existential space, embodied in
its tangible and intangible heritage, serves as a cornerstone of Latgalian and
Catholic identity in the area. The study analyzes and interprets local folklore,
historical and contemporary expressions of popular piety, the transmission of
customs and beliefs across generations, elements of folk healing and magic, as
well as material artifacts. It highlights the principal thematic strands and situates
them within the broader scope of the subject: Stirniene’s traditions in the context
of folklore and Catholicism, and the interaction of these cultural strata under
the influence of external political, economic, social, and ecclesiastical factors.

The aim of the doctoral thesis is to examine the relationship between
folklore and Christianity in Stirniene, with particular attention to the conti-
nuity of traditions, their syncretism, and role in shaping community identity.
Methodologically, the study employs a biographical and life-writing approach,
contextual analysis, elements of autoethnography, case study methodology, par-
ticipant observation, and qualitative interviews. Over several decades, the author
has conducted fieldwork in the Stirniene parish, documenting more than sixty
life stories of tradition bearers and recording oral testimonies, supplemented by
archival materials and personal observations.

The doctoral thesis consists of five chapters: theoretical and methodological
background; Stirniene in its historical context; funeral customs; traditional folk
devotional chants (including the Office of the Dead and May devotions sung
at roadside crosses); and the practical manifestations of syncretism between
Christianity and folk beliefs. Drawing on the empirical component of the study,
i.e. the fieldwork materials, the thesis consolidates and systematizes information
from written and oral sources on traditions that incorporate elements of both
pagan belief and Catholicism. These materials reveal the worldview and value
system of the narrators, together with traces of unconscious mythic thinking
that continue to manifest in the present day.

The scientific novelty of the thesis lies in its analysis of the multilayered
character and syncretism of popular Christianity within the context of a single
local community, documenting and interpreting examples of mutual influences
between folklore and religion. The findings broaden the scope of Latvian folklor-
istics, contributing to the study and preservation of intangible cultural heritage.

Despite the global historical upheavals of the 20th century and the trans-
formative trends emerging in the early 21st century, traditions rooted in folklore
and popular piety have not disappeared from the Stirniene region but continue
to be sustained by younger generations. The findings of the study show that
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popular Christianity in Latgale cannot be regarded as a peripheral phenome-
non; rather, it constitutes an essential component of community life, forming
a bridge between pagan and Christian conceptions, and between oral tradition
and the institutional culture of the Church.

The study demonstrates that, through mutual influence and preservation
of certain historic elements, folklore and Christianity can coexist successfully,
in some cases gradually merging over time into a single tradition of popular
piety. At times, local folklore is shaped by Christianity, with Catholic practice
prevailing over folkloric elements; yet more often, in popular conceptions,
modes of thought, and everyday life, the two are not in conflict but belong
jointly to the shared cultural space and its inhabitants, forming the local identity
of the Stirniene community. The example of the Stirniene parish reveals how
the experience of a small community embodies broader cultural-historical
tendencies — the preservation, adaptation, and integration of traditions within
contemporary society.
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INTRODUCTION

The doctoral thesis Folklore and Christianity in the 20th and 21st Century:
The Case of the Stirniene Parish examines the coexistence of Christian and folk-
loric worldviews within the Roman Catholic parish of St. Lawrence in Stirniene
across the span of a century. Christianity is approached as a religion (with its
own folkloric elements), while folklore, in a broader sense, is understood as
inherited everyday culture that includes religious conceptions and practices.
Fieldwork shows that, in the perception of Stirniene’s inhabitants, Christianity
and Catholicism are associated with the religious aspect of life, whereas folk-
lore is regarded as a body of pre-Christian conceptions linked to pagan deities,
calendrical customs, beliefs, practices, folk healing, and elements of magic. In
contemporary society, part of this ancient worldview has survived in residual
form, expressed through unconscious reactions, behaviors, and habits transmit-
ted within families and the local community.

Relevance and Novelty of the Study

The relevance of the study is shaped by developments in Latvian society
over recent decades, when the restoration of national independence prompted
a reassessment of the ideological premises of Soviet-imposed atheism. Even
within small communities, values transmitted across generations have been
re-actualized. Placing folk traditions and Christian practices within their his-
torical and cultural context reveals their richness, vitality, and significance in
sustaining community life and preserving local identity over time. On the basis
of the study’s findings, it is possible to project not only the future of popu-
lar piety but also, to some extent, the continued existence of the community
itself. The study contributes to Latvian folkloristics by advancing research into
the underexplored area of mutual influences between folklore and Christian
traditions. It demonstrates the capacity of a small community to preserve diverse
cultural and religious traditions, and maintain their coexistence.

Novelty

The interaction, role, and dynamics of Christian and folkloric traditions
within the sociocultural sphere of a community represent a phenomenon that
has received little scholarly attention. Examining these processes provides
deeper insight into the evolution of the cultural landscape in the Stirniene
parish and enables future comparison with other socio-geographical zones in
Latgale that occupy a similar position. The chief contribution of this doctoral
thesis lies in the systematic organization and analysis of a substantial body
of material, consolidated as a distinct entity, which has not previously been
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studied in the context of Stirniene. The documented material on popular piety
is placed within a scholarly framework, compared with Lithuanian research,
and evaluated in terms of how local folklore operates, or fails to operate, within
the discourse of religious syncretism. The scientific novelty of the work is its
analysis of the multilayered character and syncretism of folk Christianity in
the context of a single local community, achieved through the documentation
and interpretation of examples of contact between folklore and religion.

Aim of the Doctoral Thesis

The doctoral thesis seeks to identify and interpret the coexistence of two
worldviews - folklore and Christianity - in the Stirniene parish through specific
examples of local traditions. The analysis is grounded in theoretical and practical
aspects of tradition across different historical periods, while also examining how
these traditions are inherited and sustained in the present day. The study focuses
on the inherited and practiced forms of popular piety among the inhabitants of
the Stirniene parish, the persistence of mythic-magical! conceptions, and iden-
tification of syncretic features. More broadly, the thesis explores the interaction
of cultural strata within a defined territorial unit: the Stirniene parish and its
community.

Research Objectives

To achieve the aim of this study, the following research objectives were set:

« to examine and evaluate the principal approaches of contemporary folklor-
istics and religious studies in the investigation of folk-Christian traditions,
thereby establishing the theoretical and methodological foundation of
the study;

« to assess, in relation to the subject of the study, the historical and cultur-
al-historical background of Stirniene;

« on the basis of the empirical part of the research (interviews with bearers of
the folk-Christian tradition), to collect and systematize information avail-
able in written sources and oral accounts concerning traditions in which
elements of folklore and Catholicism come into contact;

- to evaluate the tendencies of transmission of tradition and the prospects for
its continuation in the modern day.

1 The majority of concepts associated with folk traditions and rooted in a mythic worldview,
including the mythic-magical, are difficult to define precisely. In this study, the term is
understood as referring to reminiscences of myth and magic.
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Research Questions

The study addresses the following research questions:

1. What forms of popular piety are represented in the Stirniene parish,
how is Catholicism manifested within them, and how are syncretic
influences expressed?

2. How does the interaction of cultural strata within the Stirniene parish
community during the period under study reflect external political,
economic, social, and ecclesiastical factors?

3. In the Stirniene locality, are both worldviews regarded as valuable, or
does one subordinate the other, and how does their presence affect
the local community?

4. In what ways has the historical development of popular piety demon-
strated its importance for the community’s survival and the preservation
of local identity, and how does this inform projections about the future
of these religious practices and the continuity or decline of the com-
munity as a unified geographic, linguistic, and confessional entity?

Overview of Research Methods

To achieve the aim of the doctoral thesis, the research began with fieldwork,
life writing, and the biographical method. Because the interviewees were bearers
of the tradition or their descendants, fieldwork relied heavily on participant
observation and qualitative interviews. These methods allowed the study to trace
the development and transmission of tradition within families and local com-
munities over time, while also uncovering deeper layers of meaning. Building
on these insights, later stages adopted a contextual approach and incorporated
elements of autoethnography. This combination supported the structuring
of interview narratives, the investigation of practices of popular piety, folk
healing, and the use of magic, and the corroboration of collected information.
The biographical and life-writing approaches provided access to contemporary
folklore sources essential to the study, clarified how traditions manifest and are
transmitted, and offered deeper understanding of their practical dimensions.
The research is illustrated with specific examples developed through case study
principles, resulting in a mosaic-like synthesis enriched with numerous instances.

Validation of Research Results

The findings of this research have been presented in papers and publications
at international and Latvian scientific conferences.
Conference Papers:
1. Scientific Conference Young Researchers’ Day, Institute of Literature, Folklore
and Art, University of Latvia, May 21, 2021 - Psalmu dziedasanas tradicija
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10.

11.

12.

Stirnienes draudzé 20.-21. gadsimta (The Tradition of Psalm Chanting in
the Stirniene Parish in the 20th-21st Century);

28th International Scientific Conference Current Issues in Literary
and Cultural Research, Liepaja University, March 24, 2022 - Psalmu
dziedasanas tradicija Stirnienes draudzé (The Tradition of Psalm Chanting
in the Stirniene Parish);

Scientific Conference Young Researchers’ Day, Institute of Literature,
Folklore and Art, University of Latvia, June 3, 2022 - Komercializacijas
elementi tradicionalajos psalmu dziedajumos par mirusajiem 21. gadsimta
(Elements of Commercialization in Traditional Psalms for the Dead in
the 21st Century);

33rd International Scientific Conference in the Humanities January Readings,
Daugavpils University, January 27, 2023 - Maija dzieddjumi pie krusta
Stirnienes apkaime (May Devotions at the Cross in the Stirniene Area);
29th International Scientific Conference Current Issues in Literary and
Cultural Research, Liepaja University, March 24, 2023 - Personiskas pieredzes
stasti par svetas Agates brinumiem Stirnienes draudzé (Personal Experience
Narratives about the Miracles of Saint Agatha in the Stirniene Parish);
Scientific Conference Young Researchers’ Day, Institute of Literature, Folklore
and Art, University of Latvia, May 21, 2023 - Tautas geometriska orna-
menta klatbutne Latgales katolu baznicas (The Presence of Folk Geometric
Ornament in Catholic Churches of Latgale);

Conference Latvietis koka éd senes: nopietni un nenopietni par latviesiem
(The Latvian in a Tree Eating Mushrooms: Seriously and Not So Seriously
about Latvians), University of Latvia, December 8, 2023 - Latvietis no
baznicas lidz krogam (The Latvian: From Church to Tavern);

34th International Scientific Conference in the Humanities January
Readings, Daugavpils University, January 26, 2024 - Tautas geometriska
ornamenta klatbitne Stirnienes apkaimes sakralaja telpa (The Presence of
Folk Geometric Ornament in the Sacred Space of the Stirniene Area);
19th Congress of the International Society for Folk Narrative Research
(ISFNR), Riga, Latvia, June 17-21, 2024 — Narratives of Miraculous Salvation
in Crises;

35th International Scientific Conference in the Humanities January
Readings, Daugavpils University, January 30, 2025 — Devinpadsmit gadi,
slepjoties aka. Greislu Jana dzivesstasts (Nineteen Years Hiding in a Well:
The Life Story of Janis Greislis);

31st International Scientific Conference Current Issues in Literary and
Cultural Research, Liepaja University, March 21, 2025 - Narativi par nel-
aimigam un laimigam vietam Stirnienes apkaimé (Narratives of Unlucky
and Lucky Places in the Stirniene Area);

14th International Interdisciplinary Scientific Conference The Region:
History, Culture, Language, Institute of Region Development, Siauliai
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13.

Academy, Vilnius University, Siauliai, Lithuania, May 15-16, 2025 -
The Office of the Dead Tradition in Stirniene Parish (Eastern Latvia);
Scientific Conference Young Researchers’ Day, Institute of Literature, Folklore
and Art, University of Latvia, May 27, 2025 - DaZzi tautda praktizéto magisko
darbibu piemeri no Stirnienes apkaimes (Examples of Folk-Practiced Magical
Actions from the Stirniene Area).

Publications Related to the Doctoral Thesis

1.

Zepa, leva (2023). Psalmu dziedasanas tradicija Stirnienes draudzé
(The Tradition of Psalm Chanting in the Stirniene Parish). Aktualas proble-
mas literatiiras un kultiiras pétnieciba No. 28. Liepaja, pp. 98-115.

Zepa, leva (2024). Magiskas glabsanas stasti par svétas Agatas brinumiem
Stirnienes draudzé (Narratives of Miraculous Salvation: The Miracles of
Saint Agatha in the Stirniene Parish). Aktualas problemas literatiras un
kultiiras pétnieciba No. 29. Liepaja, pp. 142-160.

Zepa, leva (2025). Geometriska ornamenta klatbutne Stirnienes apkaimes
sakralaja telpa (The Presence of Geometric Ornament in the Sacred
Space of the Stirniene Area). Vesture: avoti un cilveki XXVIII. Daugavpils,
pp. 136-154. Available at: https://doi.org/10.59893/vac.28

Accepted for publication: Zepa, Ieva (2025). Maija dziedajumi pie krusta
Stirnienes apkaimé (May Devotions at the Cross in the Stirniene Area).
Kultaras studijas. Daugavpils.

Accepted for publication: Zepa, Ieva (2025). Tautas kristietibas izpausmes no
Preiliem lidz Vilakai (Expressions of Folk Christianity from Preili to Vilaka).
Latgales tradicionalas un musdienu kultiiras gate. Livani, Preili, Vilaka. Riga.
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1. SYNOPSIS OF THE DOCTORAL THESIS

The thesis consists of an introduction, five chapters with subchapters,
a closing section, conclusions, sources, a bibliography, and five appendices.

The first chapter addresses the theoretical and methodological aspects
relevant to the subject, drawing on the work of both Latvian and international
scholars. It also outlines the Catholic Church’s perspective on manifestations of
popular piety and presents the methodological tools, major research approaches,
and theoretical insights applied at different stages of the study.

The second chapter situates Stirniene within its historical and cultur-
al-historical context: a) in Polish Livonia (Inflanty2) as part of the Vitebsk
Governorate of Tsarist Russia; b) in Latgale during the period of independent
Latvia; ¢) under Soviet and German occupation, followed by renewed Soviet
rule; d) after the restoration of independence, covering developments up to 2025.
Where possible, historical facts are illustrated with classical and contemporary
folklore material recorded in the Stirniene area. The chapter compiles historical
and folkloric evidence about Stirniene, traces the evolution of its name across
different periods, and reviews changes affecting the Stirniene municipality, its
administrative affiliation and territorial division from the era of estate parishes
to the administrative reform of 2021, noting the disappearance of the old
municipality name as a result of historical and political circumstances. It also
examines the history of the Stirniene Catholic parish, framed within the broader
context of historical events, political developments, and decisions of the Catholic
Church.

The third chapter provides a detailed description and analysis of funeral
traditions in the Stirniene area, which, among all local customs, are the most
prominent and the best preserved to the present day. These practices embody
the coexistence, interaction, and mutual reinforcement of pagan and Catholic
conceptions. In this context, the Catholic Church recommends regular review
of forms of popular piety, including those related to mourning, and issues
guidelines to ensure that popular religiosity does not conflict with the Gospel
or converge with pagan traditions (Directory 2001, §257).

The fourth chapter examines two practices of popular piety in the Stirniene
area: the Office of the Dead (salmes) and May devotions at the cross (maja
kolposona). Both are characteristic of folk Christianity in Latgale and in certain
Catholic regions elsewhere in Latvia.

The fifth chapter explores the syncretism of Christianity and folk
conceptions, the presence of folklore and the Church in everyday life and

2 Latgale is a cultural-historical region in eastern Latvia, established as a distinct territory
(Inflantija) after the Truce of Altmark in 1629, and incorporated into the Russian Empire
following the First Partition of Poland in 1772.
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festive occasions, and the use of geometric ornament both in sacred and sec-
ular spaces. It also reviews and interprets narratives of supernatural events,
the presence of magical elements in daily life, and accounts of extraordinary
occurrences.

The thesis is supplemented with a glossary, a description of the fieldwork
interview process together with a sample interview, examples of local folklore
to provide context, an overview of the parish priests, a history of the parish
choir and contemporary traditions of sacred music, and an appendix containing
visual material.

1.1. Theoretical Background and Research Methods

The theoretical and methodological foundations of the study were estab-
lished through a review and evaluation of the principal positions of contemporary
folkloristics and the Catholic Church on popular piety traditions. The starting
point was the Catholic Church’s perspective on expressions of popular piety
(Directory 2001; Franziscus 2019; Grike 2023; KBK 2000). Building on this foun-
dation, and guided by the results of fieldwork, the methodological toolkit was
further expanded to include the contextual approach (Bauman 1983; Ben-Amos
1972, 1993; Bula 2011; Krogzeme-Mosgorda 2004; Bérzina-Reinsone 2011). In
source collection, qualitative and in-depth interviews (Gale-Karpentere 2001)
provided the framework for assessing the natural contextual background and
determining the scope of contextual analysis modelling required in the study of
personal narratives. Particular attention was given to cultural, individual, and
situational contexts, with emphasis on the interrelations between the narrator’s
personality, the story, and storytelling. Personal narratives were examined
within the broader, mutually reinforcing interplay of narrative, culture, and
society. The contextual approach made it possible to grasp the importance of
individual narrators and their testimonies, while placing the research within
a wider framework of interconnections across individual, regional, and national
levels. Source collection also employed life-writing and biographical approaches
(Adam et al. 2013; Bela-Kramina 2001, 2006; Bérzina-Reinsone 2011; Howes
2020; Mulvihill & Swaminathan 2017; Novak 2017). These methods produced
substantively rich and structurally complete life stories and personal experience
narratives, each framed within a defined time period. Elements of autoeth-
nography were likewise incorporated (Adam 2021; Adam et al. 2013; Chang
2008; Kursite 2024). The author’s position as a bearer of the traditions under
study, a member of the community, with generationally rooted unity with these
traditions and knowledge of the Latgalian dialect, offered distinct advantages:
it enabled natural and favorable contact with interviewees, facilitated access
to deeper cultural strata in analysis, and supported the elicitation of factual
detail. Finally, case analysis (Gerring 2017; Chang 2008; Yin 2009), together with
a descriptive approach, was applied to capture as many nuances and fragments
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as possible, thereby constructing a broad mosaic of perspectives — a detailed
account.

The combination of biographical, life-writing, and contextual approaches,
together with elements of autoethnography and case studies, proved well-suited
to the aim and research objectives of the doctoral thesis. Thus, it can be con-
cluded that the research approaches employed were appropriate when used
complementarily throughout the process of analysis. Based on the findings,
the study evaluates tendencies in tradition transmission and forecasts their
prospects for perpetuation.

1.2. Main Findings of the Study

1.2.1. Theoretical and Methodological Aspects

Research on popular religiosity, or popular piety, is essentially interdisci-
plinary. The expressions of popular piety practiced in different regions, their
geographical spread, significance, syncretism, and contextual dimensions, are
studied within anthropology, folkloristics, sociology, and history, with certain
questions remaining open to interpretation (Denz 2009; Gustavsson 2000;
Honko 1989; Jarvinen 1993; Ryan 2012; Yoder 1974). This section discusses
the most significant scholarly studies from Lithuania that were instrumental
in the development of the doctoral thesis and that, with respect to the sub-
ject under investigation, are situated in a similar cultural-historical context
(Bal¢yté-Dacinskiené 1997; Milius 1997, 2002; Motuzas 2003, 2004, 2007;
Racitinaité 1997; Vy$niauskaité 1993).

In examining the Roman Catholic Church’s perspective on expressions of
popular piety, the thesis presents a view grounded in Church documents regard-
ing the historical development, place, and role of popular Christianity, as well as
the necessity of regularly purifying popular piety practices (Chodak 1987; Martiniere
2019; Mrdz 2021; Platovnjak 2018; Porter-Sziics 2011; Roszak & Tykarski 2020).

The section substantiates the methodological tools employed at different
stages of the research. These include biographical and life-writing approaches,
contextual analysis, and selected elements of the autoethnographic method,
combined with case-study or situational research. During fieldwork, interview-
ees shared their life stories, events they chose to include or leave unspoken,
and responded to questions focused on popular piety, healing practices, and
the use of magical actions. Their accounts reveal personality traits that shed
light on individual worldviews; their educational background; the socio-polit-
ical context; and the influence of culture, religion, and folklore on the course
of their lives. Each narrative is embedded in the shared culture and provides
valuable testimony, highlighting both personal individuality and the diversity
of experiences within social groups (Frey 1991, 2). Respondents also provided
visual and material examples, such as photographs, protective symbols, artifacts
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associated with funeral traditions, and samples of geometric ornamentation in
handicrafts used to decorate sacred spaces.

Over the centuries, Catholic identity in the Stirniene community has grown
stronger than ethnic identity, and today it partly remains so (Malahovskis 2008).
The reasons lie both in religious factors (faith, the Catholic way of life) and in
non-religious conditions, such as the long-standing dominance in Latgale of
the village cohabitation model, the household economy, and the resulting social
circumstances.

1.2.2. Stirniene in Historical Context

From an analysis of the press of the 1920s and 1930s, it can be concluded
that this was a time of flourishing for Stirniene. What followed was a period
of upheaval and gradual decline: the Soviet occupation of 1940, the years of
the Second World War, the displacement of local people who became refugees
and left their homes, emigration, two waves of repression (1941, 1949), and
the establishment of collective farms. These events led to a sharp decrease in
population, a decline in economic activity, and a transformation of the familiar
cultural environment. A new worldview, the outlook of the “Soviet person”,
took shape, which is reflected in the interviews. In reality, the new way of life
clashed with values instilled over generations; the unattractive context of Soviet
economic model revealed disharmony both with national (including Christian)
values and with Soviet ideological postulates.

Since the 1960s, Stirniene has lived with a divided affiliation - culturally
and historically part of Latgale, yet administratively attached to Vidzeme.
This division has fragmented the traditional parish territory, affecting people’s
views and mutual relations, and in certain cases contributing to changes in
the traditional value system. Latvia’s twentieth-century history was marked by
extreme volatility, and therefore “only the cultural-historical context enables
people to form a coherent vision of their lives in time and space.” In this process,
the researcher’s voice becomes a mediator who, by bringing everyday life into
focus, “passes the life story on to society” (Beitnere 2005, 36-42). A review of
the history of the Stirniene parish and municipality shows that many events
recorded in official documents also appear in folklore materials, both in older
sources and in those closer to the present day. In the interviews conducted for
this doctoral research, questions of cultural-historical identity and belonging
came to the fore, along with respondents’ self-identification in this context and
the points of contact, convergence, or, at times, conflict between the Christian
worldview and a folklore-based worldview.

Historical facts help define the context for the persistence, transformation,
or gradual disappearance of particular folklore traditions and expressions of
popular Christianity, as well as contextualise the preservation or rejection of
Catholic identity in Latgale.

40



1.2.3. Funeral Customs in the Stirniene Area

The study presents extensive material, based on interviews and local folk-
lore, concerning signs foretelling death, preparations for the moment of death,
actions taken at the time of death, pre-funeral rituals, funeral-day traditions,
post-funeral gatherings, and commemorative practices associated with mourn-
ing (such as cemetery festivals and candle-lighting evenings).

Family ritual traditions have proved the most enduring and deeply rooted
among funeral-related customs. They are shaped by the dual emotions expe-
rienced in the face of death - fear and the desire to distance oneself from
the deceased, combined with the wish to keep the departed close; respect for
the dead; the individual’s bond with previous generations (Smits 1932, 772-774);
the tabooed space and circumstances created around the deceased; and events
associated with the funeral. These manifestations are related to the body of
knowledge and practices closely tied to ancient conceptions of the world and
its order, which serves to protect both the individual and the community and
is regarded as inviolable.

The peripheral location of the Stirniene parish and its relatively closed
environment, with limited population movement, created conditions for less
variation in tradition. In contemporary times, however, changes have been intro-
duced by shifts in societal value orientations and the loss of a sense of the sacred.

1.2.4. Traditional Folk Devotional Chants

Devotional chants, musical forms of prayer with clear roots in the Catholic
tradition, are practiced both within families and in the church. This study
focuses on two of the oldest examples in the Stirniene parish - the Office of
the Dead and the May devotions. Sacred choral music has likewise been culti-
vated in the parish church. Together, the old devotional chants and the more
recent traditions of sacred music constitute an integral part of the cultural
landscape of the Stirniene parish.

Psalm chanting for the dead (the Office of the Dead, exequies) is a form of
intercessory prayer, performed either at home or in church, for the souls believed
to be in purgatory. In the Stirniene area this ancient tradition is known by
various local names - saimes, salmes, salmes, salmi, salmu dzidosona, potortolka,
potoru skaiteisona. During funerals and commemorations, participants pray and
chant for several hours, or rather pray through chanting, in order to secure peace
for the departed soul, to express gratitude, to seek reconciliation, and to show
love. These psalms are performed on the initiative of the faithful themselves,
without the participation of a priest. The practice of the Office of the Dead was
introduced by Jesuit monks in the eighteenth century and has been preserved in
the Latgalian Latvian repertoire (Boiko 2005a, 2005b). It is a partly oral, folklor-
ized phenomenon (Lielbardis, Boiko 2012, 19). The practice of psalm chanting
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bears resemblance to traditional mourning rituals observed in certain regions
of Lithuania (cf. Motuzs 2010). For two centuries, and continuing today, salmes
in the Stirniene area have remained one of the most significant expressions of
popular piety, involving nearly every family and kin group during their lifetime,
since salmes are an inseparable part of the funeral ritual.

As late as the 2020s, psalms have continued to be sung in the Stirniene
parish on a wide range of occasions: at home during funerals, on anniversaries
of the deceased, and throughout November for departed family members; in
church on All Saints’ Day, All Souls” Day, and before cemetery festivals; in
the parish hall and community hall for deceased members of the parish; and
even in nursing homes. In certain cases, psalms are sung when the departed has
appeared in a dream requesting direct or symbolic help, or when unexplained
misfortunes occur in the household. In the Stirniene parish, popular piety asso-
ciated with commemorating the dead remains vibrant and carefully maintained.

In the Stirniene parish, the practice of psalm chanting was never inter-
rupted and did not disappear even during wars or periods of occupation. For
this reason, the term revitalization is not directly applicable. In the 21st century,
psalm chanting in Stirniene remains rooted in its authentic model, while at
the same time representing a natural continuation, development, and expansion
of the tradition. Inevitably, certain changes have accompanied this process - for
example, the notation and transcription of melodies, the shaping of interpre-
tive performance styles, the exploration of polyphony, and the introduction of
training in psalm chanting.

To support the preservation of the tradition, a book and a double CD enti-
tled SaJmes Stérniné were published with the backing of the State Culture Capital
Foundation (Zepa 2020), accompanied by training sessions and promotional
events centering psalm chanting. In 2021, Salmes Stérniné were inscribed in
Latvia’s National Inventory of Intangible Cultural Heritage. In the 21st century,
elements of commercialization can be observed within the tradition, for instance,
singers may receive material or financial compensation. The production and sale
of recordings, even when supported by the State Culture Capital Foundation,
may likewise be regarded as a form of commercialization.

Psalm chanting for the dead is the oldest form of popular piety known in
the Stirniene parish and it is still actively practiced today. Since a new genera-
tion of singers has been trained, the tradition remains alive and is consciously
maintained. It may therefore be assumed that in the coming decades it will not
disappear from the Stirniene area.

May devotions at the cross, also known as May songs (maja kolposona), rank
among the oldest traditions of folk sacred music in the Stirniene area. Their
origins in the parish can be traced to the mid- and late nineteenth century (cf.
Caksa 2011, 2012). Over the centuries, the cult of Mary has taken deep root
in Latvia, most powerfully in Latgale. In the Stirniene parish, this devotion
is expressed through sacred art, music, associations dedicated to the Virgin,
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and specific prayers such as the Rosary, litanies, the Hours, and pilgrimages.
Alongside the Church’s liturgy, Christian life is sustained by several forms of
popular piety, among them May devotions at the cross, which constitute “a new,
extensive, and powerful stratum of traditional Catholic music” (Boiko 2019,
84-91; 2023). May devotions, together with closely related expressions of folk
sacred art (crucifixes, crucifix shelters, and textiles for sacred space) should be
regarded in the Stirniene area as exemplars of folk Christianity, viewed from
the Catholic as well as ethnographic and folkloric perspectives.

May devotions are a communal practice, fostered within the family. Like
the Office for the Dead, they represent an element of traditional culture whose
knowledge, performance, and transmission provide a foundation for a stable
way of life. As Erina (2022) notes, “village crosses are the smallest places of
Christian gathering” (“dzeraunes kristi ir dzeraunes mozos sai$onas vitas”),
encouraging the formation and consolidation of community. Such collective
rituals carry a unifying and cohesive significance. The roadside cross is not only
a symbol of religious affiliation; it is also a sign of freedom and of Latgalian
Catholic identity, bearing witness to the fact that Latgale, as a region of Latvia,
has developed under historical and political influences with “a pronounced local
identity” (Malahovskis 2024, 140), in which regional culture and the religious
dimension play a decisive role (Caksa 2008, 204).

Even in the 21st century, the village crucifix in the Stirniene area is not
merely a formal monument of religious culture but remains a living compo-
nent of popular piety. It is a local sacred site with centuries-old significance in
the rhythm of rural life, which today acquires new value within the context of
multilayered cultural heritage. Yet the tradition of May devotions shows signs of
entering a post-functional stage, which makes it all the more important to doc-
ument and, where possible, to revitalize it. To safeguard continuity, the parish
has introduced preservation measures such as training, publishing a description
of the tradition, and recording May songs.

1.2.5. Syncretism of Christianity and Folk Beliefs in Practice

Religious practices in Latgale have traditionally been more distinctive and
pronounced than in Protestant regions. In the Stirniene parish, customs of pop-
ular piety were observed in virtually every household (at least until the Second
World War), since “in the village, everyone was Catholic and fulfilled their
Catholic duties” (Erin$ 1995). Fieldwork and the study of local folklore sources
reveal elements of folklore and Christianity in everyday artifacts and symbols,
in the celebration of festivals and family rites, and in narratives describing
encounters with supernatural phenomena and miracles.

Folklore and the Church in festivals and rites. Examples from classical and
contemporary folklore of the 20th and 21st centuries in the Stirniene area attest
to the fusion of pre-Christian and Catholic festivals, where Christian rituals now
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predominate but retain certain relic features from pagan times. In the research
process, it is important to consider “both the religious dimension of folklore
and the folkloristic dimension of religion, as well as the study of popular piety
in terms of religious contact and syncretism” (Yoder 1974). With the exception
of Midsummer (Jani), festivals and family rites in the Stirniene area are con-
sistently marked by Catholic expressions of popular piety, revealing the close
connection between the rhythm of the agrarian year and popular devotion.

Even in contemporary society, the Stirniene area demonstrates sustained
interest and participation in family rites, seasonal customs, commemorative
and festive days, as well as traditional church celebrations. This engagement
is particularly strong when practices are explained (psalm chanting), when
a coherent and compelling message is created (as in pilgrimages), when they
are actively promoted (such as services followed by the blessing of cars), or when
they are organized as part of a broader program (for instance, Midsummer
celebrations with concerts, children’s events, and creative workshops), thereby
combining traditions with modern search for spirituality and new interpre-
tations. The practical transmission of traditional culture is reflected within
the frameworks of the individual, family, kin group, or community through
the celebration of life-cycle rites, revealing the transfer of cultural heritage on
a personal level and grounded in shared understanding.

In examining the use of geometric ornament in church and secular settings
in the Stirniene area, particular attention is paid to its presence in elements of
sacred space — the church building, small prayer houses, and the home prayer
corner (svetbilzu kakts). Following the definition that “a case must include
a phenomenon to be described or explained” (Gerring 2017, 26-36), specific
visual examples, which informants describe as folk patterns, serve as a basis for
exploring how folklore and Christianity coexist in the aesthetic sensibility of
Stirniene residents.

Although the Stirniene parish is located in a peripheral area, developments
characteristic of the twenty-first century can nevertheless be observed here.
These are inseparable from the wider currents of contemporary pluralism,
which “allow for different directions of search and possibilities for interpreting
the divine” (Lynch 2007, 2). As a result, new forms of perception of the sacred are
emerging. In the Stirniene area, signs of “alternative spirituality - the syncretism
of the secular and the sacred” (cf. Barovskis 2018, 302) appear, for example
when symbolic secular objects are unconsciously placed alongside sacred ones:
photographs of loved ones, emotionally significant gifts, or items from special
life events positioned next to holy images.

In the Stirniene parish during the 20th and 21st centuries, whitework
appears both in churches and in home prayer corners. These textiles include
finely crafted pieces in drawn-thread and Richelieu techniques, along with
colorful embroidery in running stitch or cross-stitch featuring geometric motifs.
Patterns include diagonal and upright crosses, stars, the jumis sign, fir-twig
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designs, meanders, vertical and horizontal semicircles, circles, diamonds, and
others. Such ornamental symbols are also found in woven multicolored altar
cloths and in the crocheted lace of white altar cloths. Floral embroidery is less
common. Christian symbolism, such as the cross, chalice, grapes, and lilies, is
mostly found in church textiles but is rarely used in home prayer spaces. Some
motifs are syncretic: the cross, for instance, was known among ancient peoples
and mythological traditions before being adapted to the Christian worldview.
Its functions likewise converged, as the cross is most often interpreted as a sign
of protection and blessing in both pagan and Christian contexts.

Handcrafted textiles made for sacred spaces reveal the practical side of
popular piety. All of the informants who produced textiles for the church
regard the presence of geometric (or folk) patterns as entirely natural, although
the symbolic meaning of specific ornamental signs has gradually been lost over
time. Today, geometric motifs and their arrangement are perceived only in
terms of aesthetic taste. The choice of both floral and geometric ornament is
determined by tradition, that is, by patterns established by earlier generations.

Narratives about various supernatural phenomena and events in
the Stirniene area reflect both the individual experiences of informants and
the collective experience of the community. In accounts of supernatural occur-
rences, miraculous events, places shrouded in mystery with either negative auras
or positive radiance, malefic practices and their attributes, and folk healing
practices, personal experience is linked to the extraordinary, the mystical, and
the otherworldly, as shaped by the narrator’s personality and worldview. At
the collective level, cultural experience provides a framework for understanding
and explaining these events in accordance with shared beliefs.

Interviews with bearers of folk-Christian traditions within the territory of
the Stirniene parish contain magical rescue stories about the miracles of Saint
Agatha and descriptions of existing practices, though no hagiographic narratives
of her life were found. On Saint Agatha’s Day, bread, water, and salt are blessed,
which the faithful use for protection against fire, traffic accidents, and other
misfortunes; for hoped-for deliverance in times of war; for healing human and
animal illnesses; and for defense against evil forces. Local expressions of popular
piety connected with Saint Agatha’s sacramentals display great diversity and
a wide-ranging syncretism, from which the official Church distances itself.

Life stories also record miraculous accounts of logically inexplicable (divine)
assistance in cases of personal and global misfortune and in various crisis situa-
tions (cf. Treija 2008). Magical rescue stories reflect the thinking and convictions
of particular individuals or groups, revealing the narrators’ local and religious
identity. The repertoire of narratives centers on lived experiences and on how
different supernatural events have influenced real life. In the Stirniene area,
stories of Saint Agatha’s miracles affirm the religious convictions of informants,
offer guidance to the surrounding community in preventing fires or other dis-
asters, and fulfil a Christian didactic function.
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An evaluation of current tendencies shows that, in the Stirniene area,
the traditions associated with the sacramentals of Saint Agatha’s Day have not
disappeared but continue among younger generations, their vitality further
reinforced by miracle stories of Saint Agatha.

Within the diverse genres of narrative folklore, the broad repertoire of oral
accounts preserved in human memory includes stories about places regarded as
either unlucky or fortunate. Some of these stories have become part of family
history, while others have attained the status of local folklore. The same story
may be interpreted differently depending on life circumstances, the narrator’s
personal experience, and the worldview, which may remain unchanging or be
transformed under the influence of particular events.

In the narratives collected in the Stirniene area, the places identified as
unlucky, bearing negative significance both for individuals and for the local
community, can be grouped into several categories:

1) road sections where many accidents occur;

2) areas where encounters with the vadatdjs (a malevolent spirit that leads

astray) have taken place at different times;

3) sites of suicide, where irrational phenomena are reported;

4) crime scenes, especially those involving child murders;

5) locations of mass punitive actions;

6) semantically neutral places that became unlucky because extraordinary,

negatively perceived events occurred there;

7) cemeteries as taboo territories marked by numerous prohibitions;

8) countries or regions associated with tragic events.

In the Stirniene parish, informants enumerate a wide range of countermeas-
ures and protective actions to resolve situations of being misled by the vadatajs
or haunted by spirits, and to escape if one finds oneself in an unlucky place.
These include making the sign of the cross or praying, wearing a small cross,
carrying a holy image, a scapular medal, or blessed water, keeping a rowan twig
in one’s pocket, crossing one’s fingers, showing the fig sign (piga), and other
practices.

Far fewer narrators mention fortunate places. An unlucky place may initially
be transformed into a fortunate one if a miraculous rescue occurs there. In some
accounts, the same site evokes diametrically opposed feelings and, therefore, has
to be characterized as ambivalent.

According to informants, fortunate places are associated with favorable turns
of fate, blessings granted by God, the Virgin Mary, or angels, and with positive
psychological, physical, and material circumstances; a place of happiness can be
created by one’s own work. Such places include one’s home, the father’s house,
the ancestral dwelling, the farmstead, a meteor stone, Stirniene, or Latvia. In
contrast, misfortune is linked with foreign lands, deportation, exile, emigration,
Siberia, Afghanistan, Chernobyl, and also the city as opposed to the countryside.
Fortunate places may also be connected with the sacred: informants describe
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the Stirniene church, and in particular the altar of the Virgin Mary with its
sacred painting, as a place of fortune where supernatural events have occurred.

Examples cited by informants show that people create their own places of
strength, special traditions, and sites of attachment, with ancient knowledge,
rituals, and their fragments and elements freely reinterpreted and integrated
into the cultural space of the 21st century. In these narratives and practices,
the participants are conscious of their roots and feel a sense of belonging to
a particular place. Yet their actions in specific situations do not so much reflect
belief in ritual, deities, or natural forces as they are connected with feelings of
psychological release and well-being.

Stories about fortunate and unfortunate places represent a meaningful
segment of local cultural material. They are embedded in the narrator’s indi-
vidual perspective on events, revealing his or her worldview and openness
to experiences connected with the supernatural. These stories demonstrate
the richness of interpretations across time; recount real occurrences; and,
through contemporary accounts, affirm the resilience of tradition. Stories about
lucky and unlucky places are not readily explained in rational terms; they are
either lived experiences or inherited narratives which, resisting rational thought
and perception, continue to exist and to be transmitted into the 21st century.

Elements of healing and malefic traditions. In the Stirniene area, stories
passed down through generations recount various magical practices performed
with the hope of achieving positive outcomes (healing, protection, attracting
benefits) as well as actions undertaken with malefic intent (spell-casting,
deliberate or accidental harm, ill-wishing). People most often turn to active
magic in times of crisis or stress, or when they wish to influence future events
positively and ensure a successful outcome. Mythic-magical actions begin with
thought and word, followed by deed. There is strong evidence of the great power
attributed to the spoken word in a wide range of situations in the worldview of
Stirniene’s inhabitants. From the perspective of folk belief, the means or methods
by which help is received (most often the restoration of health) are of little
importance; what matters is the positive result.

To achieve their aims, people often combine word, action, and material
objects. Various mythic-magical practices are justified by practical necessity,
and in the perception of informants they are considered acceptable for securing
personal benefit (health, protection, fertility, abundance, material value, or
psychological well-being), provided that such gains or the fulfillment of wishes
do not involve black magic or otherwise violate another person’s boundaries
(such as giving magically infused food or drink to someone, thereby exerting
power over them (ieédinasana, iedzirdisana), or obtaining something at another’s
expense). In many cases, elements of pagan origin merge with those rooted in
Catholicism. For practitioners, this blending is regarded as self-evident, natu-
ral, and unproblematic; it has become an integral part of everyday culture and
continues to be passed down from generation to generation.
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1.3. Sources of the Doctoral Thesis

This doctoral thesis draws on a broad corpus of materials selected in line
with its stated aim, encompassing classical and contemporary folklore sources,
archival collections, and fieldwork data. Among published sources, particular
use has been made of Péteris Smits’s Latviesu tautas ticéjumi (Latvian Folk
Beliefs), Latvian folk songs published in Latvju dainas and other collections,
Karlis Straubergs’s Latviesu buramie vardi (Latvian Incantations), his compila-
tion Latviesu tautas parazas (Latvian Folk Customs), as well as other classical
folklore materials. Archival holdings were systematically surveyed during
the research. Special attention was devoted to the Archives of Latvian Folklore
at the Institute of Literature, Folklore and Art of the University of Latvia,
including its digital repository garamantas.lv. From the archives of the Latvian
National Museum of History, manuscript, drawing, photograph, and document
collections were consulted, together with the electronic resource emuzejs.lnvm.
Iv. Additional materials were drawn from the collections of the Latgale Cultural
History Museum and the Varaklani Regional Museum. The majority of field-
work materials were obtained through expeditions conducted individually by
the author, involving interviews with tradition bearers and inheritors in the ter-
ritory of Stirniene’s parish of St. Lawrence. In total, 63 narrators contributed,
providing 30 shorter or longer memory accounts. A further 36 informants from
the middle and younger generations declined to be listed among the narrators, as
they shared sensitive information concerning magical practices and folk healing.
The study also makes use of life-history and memory records, family archives
containing photographs, audio and video recordings, and the archives of
the Roman Catholic parish of St. Lawrence in Stirniene, including metric books,
documents, and photographs. Finally, the doctoral thesis analyzes the author’s
personal oral collection together with cultural-historical annotations and dated
diary entries spanning the years 1990 to 2025.
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2. CONCLUSIONS

The aim of the doctoral thesis - to interpret the coexistence of two world-
views, folklore and Christianity, through specific examples of local traditions
in the Stirniene parish, on the basis of the theoretical and practical aspects
of tradition across different historical periods, and to determine the continu-
ity of these traditions in the present day — has been achieved by addressing
the research questions and fulfilling the stated objectives.

1. The oral testimonies gathered from narrators in Stirniene, together with
written sources, attest to the historical linearity of individual lives. At
the same time, tradition places this individual existence within a cyclical
flow, marked by generational change, the preservation of local cultural
space, and its continuity across generations. The study observes and docu-
ments the coexistence of folklore and Catholic traditions in the worldview
of Stirniene parishioners and their reflection in the everyday culture of
the community. To achieve the research objectives and the aim of the doc-
toral thesis, individual fieldwork was conducted over several years, yielding
substantive testimonies from narrators, interviews with community mem-
bers, surveys of archival materials, and analysis of evidence drawn from
earlier publications on customs and forms of popular piety. These data
have been consolidated and examined, providing a detailed insight into
the long-term development of traditions characteristic of the community.
The doctoral thesis thus encompasses Stirniene’s traditions in the context of
folklore and Catholicism, as well as the interaction of cultural strata within
the community under the influence of external factors - political, economic,
social, and ecclesiastical.

2. Throughout the 20th and 21st centuries, the parish of Stirniene has pre-
served a wide variety of popular piety practices rooted in Catholic tradition.
These include the Rosary, Marian Hours, the Way of the Cross, Ryugtos
sapes (local lament prayers), litanies, pilgrimages, the use of scapulars, ven-
eration of relics and saints, the Office of the Dead (sajmes), May devotions
(maja kolposona), prayer practices during Holy Week, commemorations of
the dead such as All Souls’ Day, and the observance of Advent, Christmas,
and Lenten traditions. Some of these practices conform to prescriptions
offered by the Church and adapt to innovations (such as the introduction
of the Luminous Mysteries of the Rosary, edited hymn texts in prayer
books, and the blessing of Advent wreaths and candles), but for the most
part there is adherence to traditions handed down through generations.
Popular piety in Stirniene encompasses a spiritual (prayers, fasts, hymns),
a material (outdoor crucifixes, blessed objects and sacramentals such as holy
images, scapulars, rosaries, blessed bread, water, candles, chalk, herbs, and
Easter foods), and a practical component (maintenance of the church and

49



crucifixes, production of textiles for liturgical use). Syncretism is evident in
specific expressions of Marian devotion, the functional use of St. Agatha’s
sacramentals, local forms of veneration of St. George and St. Anthony, and
rituals of remembrance for the dead. Popular piety is practiced individually,
within families, and in the church outside the liturgy of the Mass. In most
cases, these practices resemble those found in Catholic regions elsewhere
in Latvia, though certain local expressions are distinctive to Stirniene (such
as Krysta dinas, Ontona jiistenas nosésona, and the use of the “happy death
bell” laimeigys novis zvanens).

. In the parish of Stirniene, the sphere of music is represented by two branches
of tradition cultivated over a long period of time: traditional (folk) devotional
chants and the refined sacred music of the church choir. Devotional chants
are musical forms of prayer with roots in Catholic tradition, practiced both
in family life and in the church. Among the enduring forms of traditional
devotional music are psalms for the dead and May devotions in honor of
the Virgin Mary at village crucifixes, where Catholic and folkloric elements
converge. As these traditions align chronologically with the rhythm of
the seasons, they create a division of time and space between the dead and
the living, incorporating archetypal modes of thought into the course of
contemporary human life.

. Psalm chanting for the dead and May devotions at the cross are expres-
sions of popular piety characteristic of Catholic cultural communities in
the Latgale region, which in Stirniene have secured a stable place, unit-
ing families, kin groups, the wider community, and the local settlement.
The Salmes Sterniné and maja kolposona serve as markers of local belonging
and values handed down through generations. Their preservation has been
supported by careful documentation of tradition, as well as lifelong learning
and popularization initiatives.

Respect for the dead and for past generations, together with reverence and
fear before the unknown and unalterable reality [of death], ensures that
funeral-related traditions endure the longest. Creation of a tabooed space
around funeral situations has long been connected to an ancient body of
knowledge and practices aimed at protecting the individual and the com-
munity, where pre-Christian and Catholic ritual customs have coexisted in
organic interplay.

. Folk traditions are most enduring among local inhabitants, as their
continuity is sustained by a closed environment and limited population
movement. Change is introduced by shifts in the socio-political situation,
transformations in societal value orientations, and the loss of a sense of
the sacred. The early 20th century and the period of Latvia’s first inde-
pendence in Stirniene were characterized by the continuity of traditions
within the family and, with the participation of the Church, within society
as a whole. During the Soviet occupation, part of the parish’s popular piety
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traditions persisted, owing to the delayed implementation of the reforms
of the Second Vatican Council in Soviet states and to the resilience and
presence of Catholic faith in the convictions and way of life of community
members. Village crucifixes and churches served as unconscious symbols
of resistance, while practices of popular piety functioned as forms of
non-violent opposition to Soviet ideology.

. Traditions of popular piety are not static; they display variability shaped by
internal factors (such as population decline and demographic aging) as well
as external influences (including Church regulations and political circum-
stances). Today, the continuity of these practices is endangered by breaks
in tradition, driven by demographic challenges, the erosion of Latgalian
Catholic cultural-historical identity, societal secularization, the effects of
regional reforms, and the broader social changes brought about by Covid-19.
Political and socio-economic developments in the 21st century have brought
significant transformations to the sphere of folk Christianity in Latgale,
including Stirniene. Many practices that were widespread before the Soviet
occupation now survive only partially, or exist in a post-functional state.

. In the celebration of feasts and family rituals in the Stirniene area during
the 20th and 21st centuries, a close fusion and cultural transfer between
pre-Christian and Catholic perspectives and rituals remains evident, such
that folk and church festivals cannot be strictly separated. Both family ritu-
als and feasts (with the exception of Midsummer, Jani) are firmly associated
with expressions of popular piety, which at the same time correspond to
the calendar of the Church’s liturgical year. Many beliefs and folk customs
have been incorporated into religious conviction, a process explained by
the long-term interaction of Catholicism and folklore. Catholic objects and
sacramentals, when used in forms inspired by Latvian traditions, are not
perceived by local inhabitants as belonging to separate spheres, but rather
as mutually complementary and enriching. Sacred space textiles integrate
geometric ornament, stylized plant motifs, and Christian symbolic elements
into a cohesive whole.

. Fieldwork conducted in the Stirniene area confirms that traditions asso-
ciated with the feast of St. Agatha continue to play a significant role in
folk Christianity, enduring across centuries and persisting among younger
generations. The collected and analyzed folklore materials demonstrate that
miracle stories of St. Agatha constitute a natural, still-present element of
unconscious mythological thought, illustrated by accounts of magical res-
cues attributed to the use of St. Agatha’s sacramentals. Local expressions of
popular piety connected with St. Agatha’s sacramentals reveal considerable
diversity and a syncretism of beliefs.

. In the folk healing practices of the Stirniene area, methods of recovery con-
tinue to be used that act directly on the body, such as massage-like touches,
alongside water and sauna treatments (warming, heating, sweating). These
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10.

11.

12.

are complemented by medicinal herbs, animal-based substances, and other
natural products, as well as indirect, magical influences expressed verbally
(incantations, prayers) and through ritual actions (fumigation, ringing,
practices at crossroads or in cemeteries). The tradition of verbal healing
(vardosana) in Stirniene is centuries old and, when needed, is still regarded
as acceptable and sought out today. Among part of the population, faith in
the power of the word and ritual endures, and within the tradition one can
observe a fusion of elements from nature religion and Christianity.

The religious landscape of the Stirniene area is homogeneous and mono-con-
fessional, integrating Catholic and folkloric worldviews. Both perspectives
are equally valued, as they remain vibrant and present, reinforcing local
identity and the community’s system of spiritual values. Despite growing
secularization, religious affiliation in the community remains strong when-
ever a positive connection is perceived between tradition and individual
benefit or security, for example, in the blessing of Easter foods, the blessing
of cars, or the use of St. Agatha’s sacramentals, as well as in practices of
protection against evil, such as funeral rituals. Through the interaction of
cultural strata, Catholicism is regarded as an inherent part of the natural
identity of every inhabitant of Stirniene.

Expressions of popular piety, such as May devotions, psalm chanting, Holy
Week observances, and practices of commemorating the dead, serve as
a vital force uniting the community, sustaining its continuity and the pres-
ervation of local identity over time, fostering communication, mutual
cooperation, and institutional participation (through the Church and local
authorities). The preservation and promotion of certain practices of popular
piety (psalm chanting and May devotions) have been supported by projects
backed by state and non-governmental organizations, which overall enhance
the community’s self-esteem and visibility.

The material collected and analyzed in this doctoral thesis encompasses both
a diachronic and a synchronic evaluation of popular piety in the Stirniene
area. The diachronic perspective made it possible to establish how resilient
or changeable the traditions are, as well as how they interact over longer
periods of time. The synchronic perspective, in turn, allowed documenting
the status quo, that is, the contemporary situation. The overall conclusion is
that, although in peripheral contexts (in this case, the parish of Stirniene)
folk and Catholic traditions tend to endure longer and more fully than
in urban centers or their immediate surroundings, the accelerated pace of
change characteristic of the early 21st century can be observed even here.
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